K
3
e 4
,_
i
ed i
- W"l ~
Ry S
gt
L
ABH
;'
IR <
i
\ ;
\

G
Ao
0

/ |

derstanding YAH’s Likes and dislike
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| #8 Vayishlah (n2un)
\ — Hebrew for “and he
sent,”

Torah: Genesis 32:4-36:48
Haftarah:<©badiah 1:1524



TOPICS IN THE PARSHA
THIS WEEKS TORAH PARASHAT |

Jacob returns to the Set Apart Land after a 20-year
. stay in Charan, and sends angel-emissaries
' to Esau in hope of a reconciliation, but his
messengers report that his brother is on t o

path with 400 armed men. Jac re ies
r war, prays, an ds Sau e

'(cons1s Ot _hul dreds ofsheacsc i

lYyestock) torappeaseliim



TOPICS IN THE PARSHA

» THIS WEEKS TORAH PARASHAT |
hat night, Jacob ferries his family and possessmn

L across the Jabbok River; he, however, remains
* behind and encounters the angel that r
iempodies the spirit of Esau, with whom ¥

Waestles\until daybreak. Jacob z%;.a»dl loca L\..L]
hipbut va qu15hes the ral creatune; WHO

SUPE
DS LOWS el aNalin the e\ﬂ , Wn ichamEaNEETE
Wh. prévailstovertheldivines




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT
ézJacob and Esau meet, embrace and Kiss, but part
b ways. Jacob purchases a plot of land
near Shechem, whose crown prince—also
icalled Shechem—abducts and rapes Jaco’
dat IS Ater Dinah. Dinah’s brothers aeon and
ESalavense the deed by killjng-atl male inhabitanis

Of Ci :‘L‘E, after renpdering then ’m‘Jr’Tbl’*lW/—
_D_W_\ﬂ'ldl gdaem u_d rcumeiselthemselVeEs




TOPICS IN THE PARSHA |
THIS WEEKS TORAH PARASHAT i

“Jacob journeys on. Rachel dies while giving birt.:
'to her second son, Benjamin, and is buried in'al
geadside grave near Bethlehem. Reuben loses the
Pt r1 ht because he interferes with his fa thenr’s
rital life. Jacob arrives i eb‘f‘) m his

2 Isaac, who lat&f dies at age 1
I ‘G\nlj[\nwﬂ\bLHS

AT mﬂl )



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

Our Parshah concludes with a detailed account of
'Esau s wives, children and grandchildren; the
lily Qistories of the people of Seir, among whoem
settled; and a list of the eightkdngs Wlh
pulec Edom the land au’s anc Seins

de «e dantsrm




Gen 32:1 And Ya‘aqob went on his way, and the |
messengers of Elohim met him.
Gen 32:2 And when Ya‘aqob saw them, he said, ||
is the camp of Elohim.” And he called the
.« hame of that place Mahanayim.

Gen 32:3 And Ya‘agob sent messengers before him
Ito Esaw his brother in the land of Se |r the field o




Gen 32:4 and he commanded them, saying, “Say |
| this to my master Esaw, ‘Your servant Ya‘aqob sand,
thlS, “I have sojourned with Laban and stayed

there until now.

Gen 32:5 “And | have bulls, and donkeys, flocks,
and male and female servants. And | have sent to
inform my master, to find favour in your eyes.” ’ ”




4 Ya’aq’ob had now left Laban and was headed home |
| and this week’s Torah portion is called - noyn
aylshlah which means, ‘and he sent’ and cor ’
from the root word nbv shalah (shaw-lakh' )
Strang’s H7971 which means, ‘to send, bid
gewell, let go, put forth, stretc t, d acts
urgently se d

_ T ;




In Bereéshith/Genesis 32:1 we see that Ya’agob had
left Laban and was then met by the messengers of

~ Elohim and he called the place oann Mahanayim
- (makh-an- ah’-ylm) Strong’s H4266 which means,
L ‘'two camps’, and as we will see in the next Torah:
Dortion, it was from here that he divided his fam 1\/
into t O groups, in order to meet his brother E Saw:
withrshalom; and in many ways picturesthe p ’Tﬁ“m
pietlire of he fullness of Yis "S’tWO camps (L]om
Simteiaealand House of2Yefiudah)beins rtTH*/‘ provicrach -

fomin\essiah (as pictunediby; IO.\DIDIWX




From this point, Ya’aqob sent messengers ahead of
him to his brother Esaw, in a style of humility that |
was done as a means to have some form of 4

.~ reconciliation and meet in peace.
1y Sé'ir (say-eer’ )- Strong’s H8165isa
mountain range in Edom, that lles south of 1 e
Pead Sea, and the name means, ‘sha Y, I'W’V
wlmh..n es from the word 1 ar (say-awiiba

STt H81814a eans, -GH:W}A,_,,




__‘s Ya’aqob nears home, he is filled with memorles
“of his dealings with his brother Esaw and how hl
other had hated him and wanted to kill him, and
the \.ef ore, he sends a very humble message (0} H%

‘‘‘

brothe




And what we can glean from this, is that while
. Ya’agob may have certainly been very unsure of
‘how his brother would react to seeing him agam
and while he was greatly afraid of the prospect of
1CO ntermg his brother, he sends forth glft
: NCE, as a means to appease his l:_)}th with
hpe of turning away ag ;ef‘ms wraths

_
o




| Mishlé/Proverbs 15:1 “A soft answer turns away
~ wrath, but a harsh word stirs up displeasure.”,;g.‘.'
ere Shelomoh identifies the power of one’s words
anc cqntrasts the clear difference between A m C

 \ answer and a harsh word'




A soft answer:

- The Hebrew word that is translated as “soft® .
icomes from the root word 71 rak (rak)- Strong’s
4 90 which means, ‘tender, delicate, soft; fraill
perlenced tlmld’ and is often used: in
describing the character of pe pl»

g ‘/\/ 7
§S
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Dawid said of Shelomoh the following:
Dibre haYamim Aleph/1 Chronicles 22:5 “And |
|  Dawid said, “Shelomoh my son is young and |

tender, and the house that is to be built for M
is to be exceedingly great, for a splendid Name, to
all the lands. Please, let me make preparation for

it.” So Daw1d made extensive preparatlons before
- his death.”




The Hebrew word that is translated as ‘answer’ is |
| myn ma’aneh (mah-an-eh’)- Strong s H4617
 which means, ‘an answer, response’, and comes
‘from the root verb nyy anah (aw-naw' )- Strong’s
: 6030 which means, ‘to sing, utter tunefully, be
R occupled with, cry’. r
|H1s ward is used 329 times and relates to: givine
splanswer, testifying, as well h@ﬂ'ﬁ%s withie)
ofien 35 \; response tobetng a faith IEWitnassl




Hoshéa/Hosea 2:14-15 “Therefore, see, | am |
|alluring her, and shall lead her into the wilderness,
- and shall speak to her heart, 15 and give to her

door of expectation. And there she shall respond
as in the days of her youth, as in the day when she

came up from the land of Mitsrayim.”

\ _




Here, in Hoshéa/Hosea, it is translated as ;
‘respond’ and in the KJV it is translated as ‘sing’; |
| and we are able to learn from this the clear |
| picture of the true response of a bride that has =
Peen led into the Wilderness in order the hear the
L sweet tender words of her Husband and King.

'Q answer therefore, speaks of a re emsh
done m a tender and delicate®mannen

whuh certy mly does not s eakne but rathEnl
2\ ature oth ingthepwendl




How often do we find ourselves ‘reacting’ in an |
aggresswe manner to words or actions that we did |
__ not like or approve of?
| Reacting in a harsh manner as opposed to a tende
and delicate one can fuel a fire of displeasure and
tart a verbal or even physical battle that onl y/
-\ leads to harm and loss.
it "h lomoh telling us that a )faﬁs ’(’ tumns

yawrrath, we can a}u&t’learn how impontainy]
o1 13-

gr

Jr resse



There may be times when someone comes at you
with harshness and malicious intent, and the best |
| way to turn the wrath away, is to give a soft, tender:,
“delicate and controlled response, as opposed to an.

¥ o
S

'. irrational response that is done with harshness! =

h the sending of messengers before him, Ya’a co‘w
va§taking a prudent precaution, in order 0
,L’rc Deyly ascertain the present te =of Esaw

ou react wh%y;ﬁemember the wiene
A __. you AC h someeneiciPsERYCAE

amll memben




Ya’aqob was afraid for his own life and the life of |

his family, as it had been 20 years since he had |
s-r»gﬁ,l_eft home, after fleeing the wrath of his brother
- So many today live in the fear of their past sins;
and here, in ‘preparing for the worst’, Ya’ aqo
in dis tress, divides his people into 2 groups, Se)
LH»-' \the one group was attacked by, an‘ansy
1 rother the other could-escape.
Wraieele) QU do when.ye are facing, g lEprospaet
g Vﬁ g past: enemiesk




Ya’aqob did not inquire of NIN?, and so we take
note that it was Ya’aqob who leldEd the people
into 2 groups and not Elohim!
L If Ya’aqob had simply sought the face of mm, | =
am sure that he would have saved himself a gre
b deal of stressful planning and scheming.

ManYgof us today do the same, when facingia
BEeming crisis’, in that we ofte 40 v onkionn
Vanious lans and strategiesTinstead of seekine
WISCIOTIge) mp=and o TT’ 10w s Sura Word
cﬁa wiTast guide our everysren)




Esaw was still a man of the field, meaning that he |
had no spiritual aspirations or desires to walk in the |
| ways of M, but rather that he lived only for the |
"'"';zthmgs of the flesh as his priorities were primarily
. on only seeking wealth and fame - things of the:

1 world that do not last! P
W \aad become very powerful over the |3 "yL 20

'»c had established himself as.beihga ‘mankoi
aElWworld, and as Ya’ ?ﬁadﬂeft Lab n’st helsER
W2 Canitea from=hese eventsionhOWAGKCRRe
e Ea \with facing the-peop e ea e




As we come out the ‘False church’ system, as |
| represented by Laban’s house, we recognize that
| there will be people that we will encounter, who
“are very ‘worldly’ and we need to know how to
e with them, as many of them may be peop" i

eal to them that we are dlw 1 H“
'Ao o so, without any fw rog nce and
L\ el'e




- For Laban it was all about the gold and
P possessions, while for Esaw it was all about thes
.nt and Kill or rather, the control of the masses=
and hoth are competing with Ya’aqob, who r‘ld
Mﬁ'u the Covenant Promise and protec tion'@




If both Esaw and Laban are figurative pictures for
| us, of the church, it may seem as though Ya’ aqob |

IS a picture of us who have left the institution of s

. Christianity, that Laban represents, yet will =
encounter meetings with other ‘individuals’, who
call t emselves Christians, along the way o oun
\Ohu[, Wg; individuals who may not-be*tooicatiehi
PN the nstltutlon of Christianity, b It are ml\/
Dﬂ,lm- out e hat is inlitiicEthEn?




{ In many ways, both of these promote a religion |
zgt_hat is a very selfish religion, as it promotes only_.
i that which can be a benefit to self, which is nots
" the way that true worshippers of Elohim are t
W lk as they are to live their lives totallys

‘‘‘

sligrendered to serving and gwmg the ral untoe

Me551a




Gen 32:6 So the messengers returned to Ya‘aqob, |
| saying, “We came to your brother Esaw, and he |
: ?-also is coming to meet you, and four hundred men ‘

~ with him.”

Gen 32:7 And Ya‘agob was greatly afraid and
distressed. So he divided the people that were
with him, and the flocks and herds and camels,




| Verse 6-7
| After sending messengers ahead of him, they
’”returned to Ya’agob with a very daunting report' ‘*
L They reported that Esaw was coming to meet

. Ya’aqob and he had 400 men with him.
Ihe H lirew root word that is used here for

[Edifferent to the Hebrew row —Eh

R\ in verse~ J

9.

A’k
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In verse 1 the Hebrew root word for ‘met/meet’ is|

vaa paga (paw-gah' )- Strong’s H6293 which f
| means, ‘to meet, encounter, reach, approach, =
_intercession’ and the Hebrew root word that isg
used for meet, here in verse 6, is x1 qara (kaws
aw' )- Strong sH/7121 & H7122 which means,
call, p ioclaim, encounter, befall’ and this) wond
@anbin @ negative way, prese 4t=h'e meaningjofi
b0 approach and._speak to’, in an efihci .

ichallensing c - agoressive ey




The report therefore, that had come back, was an
| alarming one for Ya’aqob.

| With his brother coming to meet him with 400
L men, it looked to Ya’aqob as though his brother

1 was coming to kill him.
The : nimber 400, in the Scriptures, is repeat Mdl\/
ised o a number of occasions, in re rds to/the
alimberigg of flghtmg men orarmies and SOMMIE
RRREIRO |y eeting y ortainlyamishia o

sehte 2@ agoebiail ule Woriad!

¥

g
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He was unsure whether or not his brother was coming to |

him in peace or in an act of war and so, he divided the
people into 2 groups, in a militaristic style tactic that
would prepare for the worst.

Hebrew root word that is used for ‘fear’ is x1: yar
“aw ray’ )- Strong’s H3372 which means, ‘to fear,
& afraid, reverence, respect’, and the word for =
d Stre ssed’ is the root word yatsar (yaw -ts. ar’)-
Strong’s H3334 which can mean, tressed,
exed, cre Amped, narrow’}g;;ege and so we canis
fmm‘tl syt at it felt LoYa®aqob asythoust h““WTTtTch;“
W“’TW- A 0 n d hethad nolplaceioRiiins

=8

(




Have you ever found yourself in a situation where you [
feel you are losing your breath, as fear grips you on |
| every side, so much so that you become numbed by |
& the circumstances that feel as though it had cramped
& you in so tight you do not know where to run? =
ln' Tehillah/Psalm 27:1 Dawid declares such confidence
in TN? that could be best expressed as followss
““Mn is my light, and He saves me - now whom

should | fear or whom should | stand in awe of or show
ﬂpect and have reverence for?” - the answer is

obvious - 11N - our Light and Salvation!!!




Then he asks the second question which in essence |

_Is saying, “because M1 is my strong tower and
refuge for my soul, whom shall | be afraid of or |
who should cause me to be in distress or terror?”
~ Again, the answer is obvious - no one!!!
Romiyim/Romans 8:31 “What then shall we say to
this? If Elohim is for us, who is against us?”




TN is his salvation in regards to everything that |
oppresses him and is the stronghold of his life in |
| regards to everything that exposes him to peril!
# Just as Dawid can confidently declare this, so toos

b should we no matter who or what we facel =
Tehillah/Psalm 27:3 “Though an army encamps
against me, my heart does not fear; though battle
comes up against me, even then | would be




Here we see that Dawid says that no matter what
| comes against him he would not be afraid, and |
oven in the toughest battles he would be trustlng' |

,;ehe Hebrew root word that is used for trustmg is
- nva batah (baw-takh' )- Strong’s H982 Wth
L carries the meaning, ‘to trust , be bold
cor dent, be secure, courageous and: it is
Waitten\in the tense that carries-the me aningiol
sRVing, ¢ w1|l be a%e?’ - somethingithatihie

erLroLOH“,




In other words, it is as though he is saying, “my
trusting will be thing that | am, not just what | do”; |
and | see this as very powerful indeed and to trust in |
| mnn is not just something that we do as an active |
response to a particular circumstance but rather it 1
we are - we are ‘trusters’ - continually trustl

N in all things, amen' |

»o the power of words ve cannoihElR]
Orwo-c 5y the realityiofdesGinneis i

Atuth vax ar—auf—k}\ 3



left shall escape.”
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Verse 8

Ya’aqob used the best strategy that he could think |
| of as means to try to ward off the threat of an |
| attack, and was even willing to sacrifice one
group!
[he Hebrew root word that is translated here as
strikes’ is -n3; ‘nakah’(naw-kaw’) - Stror g’s
224 which means ‘strike, make=physical
st With a blow, ca € destructionioficni
[¥trike withthe mouthiofithEIVeINNN

e} o e

)




He was preparing for the worst.

The Hebrew word that is translated as escape is
N9 peletah (pel-ay-taw’)- Strong’s H6413

| which means, ‘escaped, deliverance, survivors’. =
We see this word NvL129 peletah (pel-ay-taw’ )

* Strong’s H6413 being used in:

Yeshayahu/lsaiah 4:2 “In that day the Branch of

71171 shall be splendid and esteemed. And the frui
of the earth shall be excellent and comely for the

\escaped ones of Yisra’él.”_




Yeshayahu/ Isaiah 37:32 “For out of Yerushalayim
- comes forth a remnant, and those who escape.
from Mount Tsiyon - the ardour of MM of host

does this.”
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What we must recognize, is that no matter the |
| imminent threats we may face, on a daily basis, |
Mue:we have the assurance of escape, as we find

. refuge in Messiah, who has gone before us'
L As we consider the words of Yoséph, to his
rotht Is, as a shadow picture of Messiah, /; LH“

mlh g verse, we can be greweb g
thg escape we haye m our Masten:




. Beréshith/Genesis 45:7 “And Elohim sent me
before you to preserve for you a remnant in the |
earth, and to give life to you by a great escape.” |
- While it certainly was not in Ya’aqob’s heart to
& have any of his family killed, we can also
inderstand from these two groups, that in the as
days there will also be, primarily, two group — onE
swill be struck W1th the wrath of=F{ohi m angd

aelother\that shall escapegbeing deliveredibyAaE
\ ’

Blogd~ot A e siah
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Gen 32:9 And Ya‘aqob said, “O Elohimof my |
father Abraham and Elohim of my father Yitshaq, |
| M who said to me, ‘Return to your land and to.

your relatives, and | do good to you,’

°’Gen 32:10 “I do not deserve the least of all the
loving-commitment and all the truth which You
have shown Your servant, for | passed over this
Yardén with my staff, and now | have become two




Gen 32:11 “Deliver me, | pray, from the hand of |
| my brother, from the hand of Esaw, for | fear him, |
‘*-f'-%vlest he come and shall strike me and the mother

' with the children. ‘

Gen 32:12 “For You said, ‘I shall certainly do good
to you, and shall make your seed as the sand of
the sea, which are too numerous to count.’ ”




Verse 9-12 - Ya’aqob’s prayer for help

| In his opening statement to M, Ya’aqob declares |
who mn» is and reminds 1N of His clear instructions'
'__f;_that He had given to Ya’aqob, commanding Him to
return to the Promised Land.
*agob was leaving the place where Abraham ha lefit
5 returning to the place where hlS fathe - had
Sft, and in this plea, we see Yalaqob’s ciyate
ieh basically said, “l am yours too, and | will




Tehlllah/ Psalm 34:4-6 “|l sought M, and He |

| 'answered me, and delivered me from all my fears. |

- 5 They looked to Him and were lightened, and |

their faces were not ashamed. 6 This poor one

cned out and M heard him, and saved him ou
R\ of all his distresses ="




YEHOVAH is the only one who can deliver from all |
fears and save out of all distresses! And this we would |
| do well to remember, for then our diligent seeking, in‘|

_ times of distresses and fear, we can find comfort in

the knowledge that He hears our cries and He answers

. the prayers of His lovingly-committed ones! =

faim not worthy and | do not deserve the least of\Vouls

lOVns-commitment that you have ’WOW |

pow. mapy times have we allfettthis - we dompk

Sesaive Yhe least that=4€ has,done foimissicUsiasss
7

2 . i A
_ZAemina the rest



Verse 10:

| In Hebrew, the root word translated as ‘loving |
| commitment’ is 7on hesed (kheh'-sed )- Strong’s |
H2617 and means, ‘goodness, kindness, deeds of

evotlon faithfulness’; and the word translat

o/ 1 which means, ‘truth flrmness
ass’, and this word carrij ur dwl\/m»

se oft certamty an @pendabil' y. - andWe
oWt hat e Wond of mamasiutie



Tehillah/Psalm 119:142 “Your righteousness is |
righteousness forever, and Your Torah is truth.” |

"i"Tehlllah/ Psalm 119:151 “You are near, O ™", and
| all Your commands are truth.”

i Q
Tehillah/Psalm 119:160 “The sum of Your word is
truth, and all Your righteous nght rulmgs are



L In the ancient pictographic symbols of this word,
we are given a greater insight in understandmg
~ how ywIn? Messiah is THE TRUTH'

,'
AN

ancient script, look like this:

T jom b/ /



Aleph - x

| The ancient script has this letter as bl and is |

Spictured as ‘the head of an ox’, and represents
b ‘strength’, meaning ‘muscle’ as the ox is the
m _ngest of the lwestock ammals This also cart jes

'- ' plough or pull a ny&ﬁ’n
liection. This can also re for us th
I’lflC &h \/\“\\HLW Ul

o




Mem - n

| The ancient script has this letter as ™ andis |
| pictured as ‘water’, and also carries the meamng

bof ‘chaos’ (from the storms of the sea) and can.
also picture that which is mighty or massive as
© well as the unknown. We are also able to
C ;-. and this letter as representi ng a

fionrthe\nations are often likened=to the =




Tav - n

The ancient script has this letter as T which is
’*"plctured as two crossed sticks, and can represen
"r us‘seal, covenant, mark or sign’; as this'once
again points to the complete work of Me551ah ”1
the genewal of the Covenant in His Blood the
Lﬂﬁ the two Houses of Yisra’el an Ye uda H
fooe h m Him, as One, forHe=S not onlyAthE
IRlenh? it is also ) th 2#tav’ L the e“mmmgLamp
\ thezend ofiallicreation!




As we consider these letters in describing Messiah |
as being the TRUTH, we are able to clearly see |

| that it is by His strength and might that He has "

o assed through the waters in order to secure for
9 us His Covenants of Promise!

Mes 1a&ls the Aleph and the Tav - the f1rst and LH“
@St Who came from above (passing throughsthe

Wal Lq S G

pedeem | & in His e ,

the heavens and the earth) ir ‘rder o
ccording. to:HistW el




~ In the ancient pictographic form, the Hebrew

- word for ‘loving-commitment’ - Tpn hesed - =
1 Strong’s H2617 looks like this:



Het - n

| The ancient script has this letter as ™ which is a
| "tent wall’, and carries a meaning of ‘separation’,:
as a tent wall separates two halves of the tent,_r-

L  PE ople inside from that which is outside: an 1
can\also symbolize protection and securityate

{

thosa in de, while picturing a_cutti g of f of these
= Wh 20 tS de



Hence this letter can mean ‘established, secure’
- as well as ‘cut off, separated from’.

| As a tent wall we are also able to recognize the
& picture of stones being built up to make a*
omplete wall, and represents a ‘boundary”,
| better understood as our ‘boundaries’ ir
rex ogmzmg the need to walk within t e

poundaies of the Torah ?gd)ai p oL tsidelof
thatWwhich has beemPrescribed fioriis! Su—
g LDl Ded 1or st

_

,".‘
1




Samek - p:

| The ancient script has this letter pictured as o i
| which is a thorn and has the meanings of ‘pierce
and sharp’ and can also carry the meaning of ‘a:
ield’ as thorn bushes were used by shepher

\the attack of predators. Anot ,._m“mu

wmf §e ‘to grab holdﬁ?f)sé’dworn is a seed
(R At cljng i and.clothine



'he Word of Elohim is sharper than a doubled edged |
sword and when we find that we do not grab hold of |
His ' word and allow His Word to be our shield of ,
‘,_:_.;,f‘alth we may find ourselves being pierced through
with sin and compromise! |

C ur praise we have for our Master is that in Him'V Ne

aie upheld forever, for He is the shield of our F elps

%' e imself took the crown of thorns upor \His

, bgaring our sin and sha é‘féve may.be

ad fo be shielded i 1 It can alsolcivelai
maanmg O\ turnipg® tonit isithelthonitbEisebink

MRRAWAYAIIONAZ0 2 Nger-andstosthatawil Gl s SeEe i



Dalet - 7

The ancient script has this letteras © andis |
| pictured as a ‘tent door’. It can also have the |
meaning of a back and forth movement as one go
ack and forth through a tent door and so spea S
: cess point. It can also carry the meaningiol

ddansle’ or hanging as the tent door oul 1 T\g
flio “1 th roof pole of the ﬂ’;%;lt/sﬁ} SIes t
sofunder anding the door ofithelhcihakal

QLRI e only: meansiol




| When understanding Ton hesed - Strong’s H2617, |
i m these ancient pictographic letters, we are able
i to clearly see that the boundaries, for the way ir '
; hich we are to live, have been establlshed ar e

the eptrance to walkmg in Ton hesed Stro g’s
61 Kand nny

camin‘ 9 the Door - that 1;jsi}gasm 0 \/\w el
= 30d Saviour AN Me d——ff




L WE AS LIVING STONES ARE TO |
GRAB HOLD OF AND CLING TO
.\ THEDOOR!

il
F
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‘Tehillah/Psalm 16:2 “I have said to ™™, “You are |
MM, | have no good beside You.”

| Without M1 we have no ‘good’ - in other words -
~without MY, Ya'agob could not function as he
should or as he was called to, just as Dawid
i expressed in this Tehillah/Psalm 16111 .
Mithout the loving-commitment and Truthief
BBhim We could not do anythin awhat welalie
able to 3 ccomplish in Hipe~1S all bece 1se ofithlis
Word QAiTel ot be 3USE We. rmk Wa may dasarve

= something!



The Hebrew root word for ‘good’ is 21w tob (tobe)-
|  Strong’s H2896 and carries the meaning,
| ‘pleasant, good, agreeable, beautiful, to be ‘i
' pleasing, done well’. >

the true understanding of this word 2w tob NE
c, ee that it may best be translated in m st

gasey as ‘functional’, for when i :IP _,
Beneshit/Genesis 1:31 that e Se W 111 lm,

Eebad\pade, th e~said. it was veryispod S




What He saw was His creation functioning properly
and.working the way it should and this is why it |
was ‘good’.
I Sounds all good - yet as we study further into the!
Hebraic mind-set in regards to this word we geta
'llq understanding of what 210 tob means:
o dogthat it does help to look at the ancient
sepipt apd get a wider perspective of thertilie
_\ meaning.ofRis word




" In the ancient pictographic script - 2 tob —
Strong’s H2896 - is pictured as:

mY®




Tet - v: "

[ The original pictograph for this letter is ® which“
lis pictured as ‘a container/basket made of w1cke
"*??o r clay’. Containers were a very important 1te
9 among the nomadic Hebrews.
—n D/ were used for storing grains and otheri nfam\
leker baskets were used as nets for catchir ing! fishi

*a lings of this lette aske . contain?
\ sto nd clay




Vav - 3

The ancient pictographic from of this letteris Y |
Wh]Ch 1S a picture of ‘a peg or tent peg’, Wh]Ch
vas used for securing or tying the tent or oth
tems, The possibility of it having a Y- shape to
- at it prevents the rope from sli pl 1g ofifi
) eaning of this letter.i add, secui

or.L en’k
_ /




Beyt - a:

The ancient script has this letter as Y | which =
pictures a tent floor plan and means, ‘house or
b nt’. It represents ‘family’ and the importance
ofi those who are inside the tent as opposed: to the
tent structure itself.

s
£
# -
5
A\¢




From this picture we are able to learn and see
that:

THE BASKET IS SECURED IN THE HOUSE!

Or, can also be understood as:

. WE, AS CLAY VESSELS, ARE MADE SECURE |

THROUGH THE BLOOD OF MESSIAH THAT HOLDS
FOR US A SECURE COVENANT PROMISE, OF BEING
MADE COMPLETE IN HIM AND BECOMING THE
DWELLING PLACE OF THE MOST HIGH

L Whar s thatj .e ot iar - may dwell

WansmeseNHE has createdsandscalleaspyanAIIE,



As we look at these letters, we find a great revelation in
terms of the Good News (Besorah) or rather ‘210 tob News’! |

The way we, as ‘clay vessels’, are secured into the House |
of Elohim, is by being secured by the peg! :

Listen to what it says in:

‘Yeshayahu/Isaiah 22:22-24 “And | shall place the key of the
house of Dawid on his shoulder. And he shall open, and no
one shuts; and shall shut, and no one opens. 23 ‘And | shall
fasten him like a peg in a steadfast place, and he shall
become a throne of esteem to his father’s house. 24 ‘And
they shall hang on him all the weight of his father’s house,
the offspring and the offshoots, all vessels of small quantity,

s 0N the cups to all the jars.” e —————




We know that this is a great picture of how,
through ywhn» Messiah, we are fastened in a
steadfast place!

. Ezra 9:8 “But now, for a short while, favour has |
been shown from M7 our Elohim, to leave us
remnant to escape, and to give us a peg in His set-
apart place, that our Elohim might enlighten our
eyes and give us a little reviving in our bondage.”




This again is a wonderful promise given amidst a
| time of bondage due - that a peg is given in His
- set-apart place - a great picture of the loving- =
I commitment and compassion T has for His™
called out nation, that while the ‘House ofi:
Elohimg had been neglected and broken dowmnsshE

\/\ml- 3ring the necessary mwc re’ His
C 'n_hc people to His lgeuse, that he buildsiay

His~design




{Itis through the work of Messiah, who has become |
,the very ‘peg’ that secures us and adds us, the
- clay vessels, to His House!

:--»Ae Word of Elohim made flesh - The Living Tor h,
VAN Messiah came and secured for us the ability
"m ade into the House that Elohlm h dwell

in forev




| His House/Dwelling Place is built by His design and ,-
| His plan and so when we see how that we are the
~ ‘Dwelling Place’ of the Most-High, then we are
able to get a clearer understanding that we ar
built up accordmg to His plans as instructed in'His
hnr ‘tRat was given through Moshe wd re /oalad
intthe \ife, death and resurrection of \essia




| Just as the Tabernacle in the Wilderness had to be ;,
| built exactly according to the pattern shown to
* Mosheh on the mountain of the true heavenly =
[abernacle, so too do we need to recognize that
the nly way we can be built up into bemg he
IrU"*P \elling Place of Elohim is through carefully;
fellowing\His instructions as we watkin and\Stavaily
i MeSSlah The lemg Torah.

_



When something is working properly, we might say |
today something like, ‘working like a well-oiled |
__ machine’, when speakmg of that whichis |
"“:“‘é;_‘,functlonlng the way it should and the way it was y
designed to. L
S0 21D tob - Strong’s H2896, in the true sense o
ﬁ 2 Word, expresses the idea that somethingss
N hen it is fulfilling the action=for v o 2
Lor\thing is specifically~fitted or used, oniiel
A wh]c semethingjexistss




‘In other words, it refers to something that
functions within its intended purpose!
* The opposite of 21V tob (good) is evil which'is 5
) ebrew is Y1 ra - Strong’s H7451 meaning, ‘b

b evil, wicked, harmful’.
L tree of knowledge in the garden was o'i =} b)
tob (good) and V1 La~(€evi )'

_ TR




Just as we understand that 21V tob represents
that which is ‘functional’, we can then see that |
| Vararepresents that which is ‘dysfunctional’, |

which simply put speaks of that which reveals
. abnormal and unhealthy lifestyle that is not_,
. functioning as it should.
emay often think something is good, yet f it s
o funEtional’ according to the plumi line offthe
Jonah oy mn, then we_hadest be -arefulfe
CO @er our stepst .




Ya’aqgob went to Laban with only his staff and now, |
|  after 20 years, he had amassed to being two |
| groups of people with plenty herds and flock - and
| he'accredits this to mm, and in this moment of:
great distress, he acknowledges that he did n L

L because Mmn* extended His l:gvm J
\A”‘WWL‘

tment to him, biéyﬁ*h 0!



We too must learn from these words, as we see
’;;many people today who think that they ‘deserve
to be blessed and assume a ‘name it and clalm 1
lse prosperity understanding, and have little'e
no egz rd for the true fact that all we have, i % a
iesultlof M1n*’s loving-commitment towardsHis

ovﬂ»u and we can be nf?yase‘{ th r, |ul inat

Heshears our crl e



| We have no right to demand anything of Elohim, __
i but rather, with thanksgiving, we can present oun:
requests and petitions to Him - thanksgiving for
plis steadfast Loving-commitment to His Covenants
adeywith Abraham, Yitshaq and .""“’%md

in the Blood o sq'ghf. o]

>
=




- Timotiyos Aleph/1 Timothy 1:12-15 “And | thank |
Messiah yenn our Master who empowered me, |
because He counted me trustworthy, putting me into |
service, 13 me, although | was formerly a blasphemer, |
| and a persecutor, and an insulter. But compassion was|
shown me because being ignorant | did it in unbelief.
.14 And the favour of our Master was exceedingly
increased, with belief and love which are in Me551ah
\ yonnm.,  _——
15 Trustworthy is the word and worthy of all
acceptance, that Messiah yehn» came into the worldl
s LO SAVE sinners, of whom | am foremost. ”




 Lugas/Luke 17:10 “So also you, when you have |
done all that you were commanded, say, ‘We are |
unworthy servants, we have done what was our |
- duty to do.””
aqob reminds M of His words, not becaus
needs reminding but because we do, and
g.._ es by hearing His Word and mm? d* shis
1’“\ "f:n act that we can speak his Jrath ba ick te
Im - t shows that w Fein fact. \eanrines
5 Pel dmg apd=Aaoing iSICOMMBNGEEL




| Here we see how Ya’aqob had held fast to the
.~ Word for 20 years and had not forgotten the =
‘Covenant promises - how many people today 3
L cannot even remember what His Word says :
ontfyor a year later!!! We must hold on tolHis
.\ sure Word and not forgetit* |

= _/ 7
s>
> : a
-
et &



Ya’aqob asks MmN to ‘deliver’ him from his |
brother’s hand, and the Hebrew root word that 1s
"___translated as ‘deliver’ is by natsal (naw-tsal’ )

£ Strong’s H5337 meaning, ‘to strip, plunder, =
dellver oneself, be delivered, snatch away
deliver, recover, escape
We'se& this word being used again Q 30,
wlwa_ e see Ya’aqob sayg thathe had seenfiE

SRI0 x Iﬂ’v ) 9h1 vas ‘presewvedid

g




Gen 32:13 And he spent the night there, and took
| what came to his hand as a present for Esaw his |
brother -

ﬁGen 32:14 two hundred female goats and twenty
male goats, two hundred ewes and twenty rams,

Gen 32:15 thirty suckling-camels with their colts,
forty COWs and ten bulls, twenty female donkeys




Gen 32:16 And he gave into the hand of his
servants, every drove by itself, and said to his |
| servants, “Pass over before me, and put some |
dlstance between drove and drove.”
. .Gen 32:17 And he commanded the first one, |
saying, “When Esaw my brother meets you and
asks you, saying, ‘To whom do you belong, and
where are you going? And whose are these in front




- Gen 32:18 then you shall say, ‘They are your
| servant Ya‘aqob’s. It is a present sent tomy
. master Esaw. And see, he also is behind us.’ ”|
Gen 32:19 So he commanded the second, and the
third, and all who followed the droves, saymg,




Gen 32:20 and you shall say, ‘Also look, your |
| servant Ya‘aqob is behind us.” ” For he said, “Let |
me appease him with the present that goes before
me, and after that see his face. He might accept




Verse 13-21

Ya’aqob gave, as a present for his brother, 580
( animals!!! 200 female goats and 20 male goats; -
i 200 ewes and 20 rams; 30 nursing camels with" =
helr colts (30); 40 cows and 10 bulls; 20 fema‘*‘
donkeys and 10 male donkeys'

llﬂw huge present - hwd Y
| have! 2

MlShlé/ Proverbs 18:16 “A man’s gift makes room
-for him, and brings him before great men.”




There was certainly a strategy behind this, as he
had obviously spent the night thinking what he |
| could give his brother to appease him and he used
»,:%great discretion and insight into knowing what =
would capture Esaw’s favour, who was a man of
th »fl ld and would have loved the large increase
0cks, despite his later reluctance O re ceive

.LH“ t hich was Only ays* (_“ l\/ he ek

. \\ it after a litEe®persuasioni:



Each drove would be a wave after wave of
presents for Esaw - and t
to soften

nis was certainly a tactic |
Nis heart.

ob’s motwes behind the

with the presents.

mterestmg to note is that the word IOI
' here is from the root word=93" ‘kaphag

~ L )- Stroni?.m ich meanst e
SVETOV & pac1 S H”TWMNLWW’W gtone’.




As a noun it can also carry the meaning of ‘a A
ransom’, ‘gift’, or ‘to secure favour’.
TR llterally means to ‘cover over’ or ‘smear with ¢
pitch’ as in the sealing of a ship. »
Therefore ‘kaphar’ or atonement means to cov?"
that which is bare or naked or shamed, and alst C
means 0 ‘smear the ship so that your Shlp w nok

& \sink and drown all thosea%m
he He ebiew word for atonement ich is d

i \'o lS 5 13 ) 3 2kippur’(kipaRoois




This word 192 ‘kaphar’ is used in reference to the |
atonement offermgs in the temple, and we know .:
| that the atonement offerings of bulls and goats
~did not remove sin, but only covered them, that
would bring the winner closure for his guilt ands by
de inite act of confession would put him in 2
0 receive forgiveness. Here in an attempt
'Lo LO\ 2r\Qver his wrong W1th E w b solshh
ielBhnease him with with the e _honcll
tNAT T L#“ ' eMWLL\L o7 N1 guilt.

()
T~

~ €

2 TO



Little did Ya’aqob know that it was min* who had |
chosen to remove the birthright from Esaw and give it |

to Ya’aqob!
*He did not do wrong yet did not want to fight with his:
tbrother and we too must learn that we must do our 3
Itmost to seek true shalom with our brothers, wk 0
e still in the world - who knows they may respond
t ge True light and accept MeSSlah and ,7”“
that we do not need t € atone
try,to appease a ;@ther man - for weaw

nave beeu mmersed=n Messiah have heenk

AtOned fobyahissBlocd s

i

C)
2

H
aracl’



The Hebrew word 192 Kopher(ko’-fer)- Strong’s
H3724 means, ‘pitch (as a covering)’ and also
| carries the meaning of ‘the price of a life’ and =
”?ihls word is also the name of the henna plant, as
used in:

Sh1r HaShirim/Song of Songs 1:14 “My beloved is to
me a cluster of henna blooms in the vmeyards of

En Gedi.”——




Kaphar’ also means to ransom - and so we know |
| that Y@ has paid our ransom and atoned for
| | us.

It also means to reconcile with someone who h S
the power of death over you, and to pac1fy m
' one who has the power to do you harm

st realize that the pl;qlls,/mem’f Sinkis
“unpunished;

."‘th, and no sin_gee




| Through the Atonement of Y21n for our sins, we |
;are reconciled to the One who has the power to.
put us to death! e
. The word used here for ‘present’ is nnan:
“‘W\r W(min-khaw’) - Strong’s H4503 and'ir eamss

=)

t, tribute, meal offering,. :Fes'

e ‘/\/ V
§S
P a
-
A\¢

e
b




The grain offering in the Hebrew is known as nnn|
minhah and there is no blood in this offering and |
| therefore does not represent atonement for sin,
" 'éhowever it does still represent the one brmgmg 1t
~and is symbolic of the work of our hands, as 1t
- prepared by the one brmgmg the offermg

ot stop there, but must}be«’co tinue

' iRy bringing Hyﬁ«aﬁ as we recosnize
22§ 1 hat what"Wwe do dailVideEsIcoNR®



There was no ‘slaughtering’ with this present |
bemg given to Esaw and while it was not grain -
I represented that which came directly from the
ands of Ya’aqob, and so we see an earnest pl

B . for peace being extended.

Rom1y1m/ Romans 12:18 “If possible, on your part
; be at peace w1th all men.”




Let us carefully consider these words, in terms of our |

relationship with our Master, who has covered us and

cleansed us, and recognize how we are to give our |

;i,lwes as a dally living offering, which will help us in |
C omg what we can, in our part, to live at peace w1t

y Vhen we look at the anc1ent pictographic scrl t’s "
pderigg of the words for 192 ‘kippur’ H37253
‘KTﬁa 43722 and 193 ‘Kopher ifw are ak

[elEeeia powerful plctu‘rfy,l-h way whichi ouphMEste
Himseh-. >or.us to/beIORERVACAREANE




?;In the ancient pictographic script, we see the
. following picture for these three words:

0 = W




Kaph - 2:

The ancient form of this letter is Y - meaning |
| ‘the open palm of a hand’. The meamng behind
ithis letter is ‘to bend and curve’ from the shap
0f @ palm as well as ‘to tame or subdue’ as on
has been bent to another’s will (under thelr hal I d)
askan open hand symbolizes Smel Si0 is '\1\@
ean| pi tre for us a palm or pa ﬁn}c from t

L_U_W\LO._LLP O Shapeya 7 : ]/(\_L I_Ovlﬂ
DRI uNder whese hanc ,/ou >ubmu and| oba§/,




Pey - a:

f

This is the letter ‘pey’, which is pictured as , Which |
is an ‘open mouth’ and carries the meaning of ‘speak |
~and blow’, from the functions of the mouth, and can
L have the meaning of ‘scatter’ by blowing. It can alsos
mean sword or beard as in things with edges, as well'as
alpegion in depicting a place with edges or boundariess
[also ean represent that which has been s "Forth
fllem th& words of one’s mouth %ﬁg stablishedl

JlaiSican also render forf’ut»ea tare of that whichigs
sEENePENed) in terms-ofthe wayithatshasIbEERICRENERR
_bthe WondiofiFlohiml




Resh - 1: {

-the ancient script has this letter ‘resh’ as - 3 |
andis'pictured as ‘the head of a man” and has th
eamng of the head of a man as well as chle
- top, beginning or first. r
s lefger can mean ‘top’ - as in the top “’haad
affa body; and ‘chief’ - as in head of a tribelel
pELple. A% well as theene who rules theinEhnl il

L =

_




When we consider the significance of these
;ﬁzplctures that render the words 192 ‘kippur’ (klp-
'“‘n oor) H3725, 197 ‘kaphar’ (kaw-far’) H3722 and
5 ‘Kopher’ (ko fer)H3724 we are able to clear \/
u ize the powerful working of our Master and
Jﬂ‘w \who has by His own Hand open he \/\h\/

for us t be joined to H;wﬁd ur .,na and
the efore we cap : Qwing:s




i THE OPEN HAND THAT |
OPENED THE WAY TO THE

HEAD! i

e /
sl
1'.‘ o5’ -
l
”\gf




Our Master revealed His open Hand and took the |
| nails in His Hands for our sin, in order that we can
;\- cleansed and able to draw near to Him and be
Jomed to Him, opening up for us the Way to
Eternal Life in Him!

h 2n\{ see the rendering of these pictures; /\ﬁ‘tﬁ

3 'a ds to Yom Kippur, | anyde‘d of the
Siicounter that T’oma had-with Messiah i




Yohanan/John 20:26-29 “And after eight days His
taught ones were again inside, and T’oma with them. |
ywrn came, the doors having been shut, and He |
stood in the mldst and said, “Peace to you!” 27 Then|
. He said to T’oma, “Bring your finger here, and see |
My hands. And brmg your hand and put it into My side
- and do not be unbelieving, but believing.” 28 And
T’oma answered and said to Him, “My Master and my
Elohim!” 29 yenn said to him, “T’oma, because you
have seen Me, you have believed. Blessed are those
hwho have not seen and have believed.” d




At the sight of the open hand of the Master, T’oma 'f?

instantly recognized that ywhn» is the only One ;.
True Master and Elohim and that by His death and: |
dresurrection His revealed hand opened the way' for
us to be joined to Him, our Head! i

On e we accept the atoning work of Messiah, ‘W"
QUst ot stop there, but must, rather, continie
’x

daily Tp bringing Him our all e, ognize

slear(y, that what ywe~do ¢ ' v does conid



”‘.e need to build community and be commltted t
1vmg our part into a greater family where 'n

as chosen to make His Name Dwell, and sub t to
. the leadership that mn? has appointed!s




_In the ancient Hebrew script, the word nnan
.~ minhah (min-khaw')- Strong’s H4503 Wthh
"Aeans ‘a gift, tribute, meal offering, presen 2
is p1ctured as:

R oo Y mw

T

-




Mem - n:

The ancient script has this letter as ™" and is pictured as |
‘water’, and also carries the meaning of ‘chaos’ (from
the storms of the sea) and can also picture that which IS 5
“mighty or massive as well as the unknown. We are also:
able to understand this letter as representing the nati ns,
fior the nations are often likened to the seas in Scr1p |
lihis also carries for us the picture of washmg as we
Understand the function of water bej g’t‘ha which
sleansey \US and sustains usgshowing us how wesaie
Wa\‘lﬁ and\sustained.k v wopWatensiemhERCI I
This lettar ARoNesT? Tep sent: TN\& iicl, @spacially vlood!




Nun - 3:
The ancient pictographic script has this letter |

.;;plctured as N, which pictures a ‘sprouting seed’
‘and gives the ldea of continuation or an offspring
.r an heir, speakmg of that Wthh sprouts fort

gpresents one’s life expectancy, a d m*w

’Ty he meaning of ‘new e~0r ren ewalk



Het - n: %
The ancient script has this letter as ™ which is a ‘tent
wall’, and carries a meaning of ‘SEPARATION’, as a tent
wall separates two halves of the tent; or it can also reflect
ithe outside walls that separate the people inside from th
which is outside and so can also symbolize protection ar d
Sec urity to those inside, while picturing a ‘cutting off* el
those who are outside. Hence this letter can mean
Sohab| ished, secure’ as well as ‘cut off, separatedifiomis

/ TN Ay
s ll we are also able frecogmze e pictunelel
Quilt up to.make a completen bll—l g oeen

l Njomthe v orld anc lWLHlL N2 master!



Hey - n:

| The ancient script has this letter pictured as 3 :
| Wwhich is ‘a man standing with his arms raised =
b out’. This word can also mean “behold, look, =
reath, sigh and reveal or revelation”; from'the
idea of revealing a great sight by pointing it out. i
also - -a jes for us the meaning of surre de as We
SR oul hands and submit to 27 lh L Our

hands i ralse %@ lis 3 ac‘qgmdag
Which#we humbly stbniid




As we look at this word in the understanding of a
- gift offering or tribute, we can see how this can.
present our joy in brmgmg our lives daily befol re
our Master and Redeemer, as a daily llvmg
ifice; for here in the ancient script we canisee
by this Word the Truth of how: =

ot ;
i




WE, WHO ARE IMMERSED IN |
MESSIAH, HAVING DIED TO SELF, ||
| ARE RAISED TO NEW LIFE IN HIM |
TO BECOME A PART OF HIS BODY,
[THAT IS - HIS TABERNACLE, AS
PICTURED BY THE TENT WALL, IN
RDER TO OFFER UP THE DAILY B
BDRAISE DUE TO HIS NAME!!!




This can also be understood as:

| BY THE BLOOD OF MESSIAH, ||
. WE (HIS BODY) HAVE BEEN |
. WASHED, RENEWED AND [
SEPARATED UNTO HIM AND WE
SUBMIT AND GIVE OUR LIVES |
BAS A DAILY LIVING OFFERING!




| Gen 32:22 And he rose up that night and took
two wives, and his two female servants, and his
eleven sons, and passed over the ford of Yabbog.



| Verse 22 - passed over the ford of Yabbogq =
| The Hebrew word Yabboq (yab-boke’)- pa»-
Strong’s H2999 means, ‘emptying’ and comes
from the word ppa bagaq (baw-kah')- Strong’s
[238\Wwhich means, ‘to empty, completelyiaid
Waste \demoralized, devastateds=makevoidi
. \\He ‘crossed.ever the fordx

_



The Hebrew word that is used here for ‘crossed
 over’ comes from the root verb 1ay abar (aw-
bar')- Strong’s H5674 which means, ‘to pass over,
ass through, cross over’; and a derlvatlve of this
word is - 11y lbri (ib- ree) Strong’s H5680 which
m ish is translated as ‘Hebrew’ andr heans.

‘Eo e from beyond, the
L\ p e/ﬁ

|




| Abram was the first person to be called a Hebrew.;:;
| (Bereshith/Genesis 14:13) and we recognize this
"- ‘his ‘crossing over’ the Euphrates River, wh 33
leavmg his father’s house and going into the

profpised Land at the call and 1nstruct1o of
R\ Elohim!

e ‘/\/ V
.S
& g o
.
et &



We too, who have ‘crossed over’, so to speak, |
__ have become ‘Hebrews’, as we have responded to 4{"'
- the clear call of Elohim who called us out of ~
& darkness into His marvelous light; and by the
. Blood of Messiah we are grafted in to the
Bovenants of Promise with Yisra’él, and ,g,no[ o
peing ‘Yisra’él’ by definition, we are.in factialse
callel ‘Hrews as our f (brahami wasiane

aesa eople 1owelonging OpMESSiEi E—




;; The Hebrew root word 12y abar - Strong’s H5674
| in the ancient pictographic script, is written: as
1 follows:




Ayin - y:
~ The original plctograph for this letter is = and

l as ‘knowledge’. as the eye is the wmdo of
‘mc gdge’, and can also render the conc eptof
L\ knowledge revealedL

£
s
5
£5 ey
g
A\¢



Beyt - a:

" The ancient script has this letter as , which
1ctures a tent floor plan and means, ‘house on
tent’. It represents family and the 1mportanc of
b "ov_“ who are inside the tent as opposed o the

tent structure itself._ r

g ‘/\/ 7
§S
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Resh - 1t
fe Anc1ent picture for this letter is , ‘the head of

N an This letter has the meanings of ‘head or

)

an’ s well as ‘chief, top, beginning or firstie

$A
/ 4
4*‘(»‘"'\ - ~
%




From this pictographic rendering of one who »=
passes/crosses over, we take note that the meaning |
~_given here can be understood as:

 LOOKING TO THE HOUSE’S |

er-
:
\




Messiah, is the Head of the Body, that is us, the

assembly; which are being up in Him, as living

stones that keep their eyes on the Head of the
House!

*ffiKepha Aleph/1 Peter 2:4-5 “Drawing near to Him, a
living Stone - rejected indeed by men, but chosen
by Elohim and precious - 5 you also, as living stones,
are being built up, a spiritual house, a set-apart
priesthood, to offer up spiritual slaughter offering

acceptable to Elohim through Y211’ Messiah.”




E ;:he PlCtOgraphlc of the word ay lbri - Hebre
looks like this:

AR




The extra letter that is used at the end of this word is the
letter:

Yod - »:

The ancient script has this letter as >4 which is ‘an arm
‘\ d hand’ and carries the meaning of ‘work, make, throw :
rom the primary functions of the arm and hand, and it also
'w se ts worship or giving thanks in the extendmg of hands
a g&y gture of this. The work of one’s hands IS th . basie
meaning\ef this letter! As true Hebrew’s ve our Syes
fixed ON L e Head of the Housg ;w IS wonksel
Edemption, as we l o the revealedganmupe =i inr s

10 WHWH r" w:r 2 & [ﬁ ofi '777 0D avaalad?




To those who have turned to the Master the veil
has been removed and are therefore able to
| properly see the deliverance that our Head has
secured for us, giving us the strength to look to 4
Him and cross over’, so to speak! |
. The Hebrew word that is translated ‘ford’ '
ﬁ{h/GeneSIS 32:22 is the noun 12yn Me b: A
-abzawr ) Strong’s H4569 m -mg, a fondh
, Rass’ and is a de@vative of the rootie rH
— R abay f P

3.' p




In a sense, we can see what was in fact happening to |
Ya’aqob, as he journeyed home, after having come "
jout of his uncle’s house - he was bemg emptied, so to|
speak, as he passed over from one place to another'

\This passing over the Yabboq, was right before the!
mtense wrestling that he would have with Elohimg
Isof\we also realize how we too must be emptied
of self, so to speak, especially whenawe find
Qiselves, in a place wheree-are ‘wrestlinsiouits
matt lth ohim: =




Lf we try to wrestle out matters and have not been
emptied of self we will get nowhere!
As we draw near to Elohim, we must come to H n
”‘vmg been emptied of pr1de and arrogance and

g2 ;
atl



. Ya’agob/James 4:1-3 “Where do fightings and |
strivings come from among you? Do they not come |
from your pleasures that battle in your members? |
12 You desire, and do not have. You murder, and are
Yjealous, and are unable to obtain. You strive and |
fight, and you do not possess, because you do not
ask. 3 You ask and do not receive, because you ask
evilly, in order to spend it on your pleasures o
( ob\k{ad crossed o/r.t:he’Yﬁao. 30 Hf\
L WRI S =me _, L”“l lglel 21Ncl 207




We too, who have ‘crossed over’, so to speak, |
have become ‘Hebrews’, as we have responded to |
| the clear call of Elohim who called us out of
- darkness into His marvelous light, and by the =
*  Blood of Messiah we are grafted in to the
Govenants of Promise with Yisra’él, and therefiore
peing {Yisra’él’ by definition, we are in factalse
salled ‘ebrews , as our fathetrA)tnhaim /7'1\, ana
e a people now belonging-to Messiah andia
ONgar e;\s aved 0 e/gifl ioms TMTW

 —k l- 2 WO F—L d—




Gen 32:23 And he took them and sent them over

the stream, and sent over what he had




Verse 23

| As a total emptying of himself, he sent his wives and |
| sons across the stream with everythlng that he had |

nd he himself, was emptied of self, while he staye
~ at the place between the ford and the stream!

. In one sense, we see Ya’aqob positioned her '
petwegn the ford and the stream - he was between
ibodies of water’, so to speak, i c’“f et
pPOSitio \to encounter Elofi have I iswallk

/;Wc for le,




As we who have come out of Mitsrayim, so to
speak, or Babelon, we recognize that in coming |
| out of the church system of man-made traditions,

~ we are immersed in Messiah and just as the
~ Yisra’élites, who came out of Mitsrayim and
crossed the Sea of Reeds and were brought into

the Wilderness, were positioned between twe
water (Sea of Reeds and eﬂra c”ﬂ) in
' fgueVoice of lohimiane
Shih: o UCt]O s.on how towalkiamE AR
H:_nu Set-ape art-brideinteiElepay




'fil-any who come out of the lies and traditions of
lsehood and ‘cross over’, end up wrestling 0 ver:

1at has been strlpped away and emptied ol




Gen 32:24 And Ya‘aqgob was left alone. And a Man
wrestled with him until the breaking of day. |

| Gen 32:25 And when He saw that He did not
| overcome him, He touched the socket of his hip.
And the socket of Ya‘agob’s hip was dislocated as
R\ He wrestled with him.
Gen 32:26 And He said, “Let Me go, for the day
ibreaks.” But he said, “I am not letting You go until

. You have blessed me!”_




Verse24-26 |

Ya'agob wrestled with a Man of Elohim all night! |
| This was an intense wrestle and he was not going
fto let go, and it is with this kind of intensity thats
(e too ought to ‘wrestle’ in prayer for each othem
Qolasim/Colossians 4:12 “Epaphras, who is one of

you, a servant of Messiah, greets you, always
wrestling for you in prayers, so that you stand




Ya’aqob was left alone - and being left alone can |
| have both positive and negative aspects to it.
| The Hebrew root word that is translated here as

‘eft alone’ is 12 bad (bad)- Strong’s H905 whict
means, ‘separation, apart, alone, besides™ ai d
comies from the word 112 badad (baw-dad -

rong’s H909 meaning, ‘to be_separsa ted,
olgted, alo oc E led’.




Nobody, in their right mind, likes to be left alone |
| or stranded, or feel as though they have been

~ isolated away from all that is good, and often
there are many times where we may feel lsolat d
. and wrestle out our despair before Elohlm

y Who face daunting circumstances willofiten
solate\themselves away from others=and crawd

Ok hale of pity so t ;,pea and say. that theY;
\ edt1’l |1|

-




While we certainly do need to have alone time
with Elohim, we must recognize that we cannot |
| use circumstances to determine our willingness to |
- engage in building the community or body of -
Messiah or not.

1 -There is a negative side to wrestling throug

atters on our own, as what we often realizesis
when we find ourselves reac i this Wal/A
113 % hgresult of not hasirgTruly be on empies

SHERIGE 80, pridesstands initk QWRY 28 A DarTiar

L—l‘\ £A50olate es 15 fromUathetal



On the positive side, there are certainly times
| when we do need to be alone with Elohim, and |
iy\’Jlﬂ’ demonstrates this practice very clearly for |
us by His example of regularly spending time alo

1 in prayer. @
While He sets us a great example of spend r”1
alone time with Elohim, we must rgﬁm  that

m

ISt must not result in ths%ne‘t e’ beinela
mattehof days or exen®™weeks and-montihel

f"f‘-




| Wresting alone can happen on a daily basis, and
| even in the darkest times, we must realize that
‘each day we also have an active responsibility: in
engaging each other with encouragement in the
ord and isolating oneself away from others;

ar - xtended period, only hinders the much®
' needed encourageme - f\ﬁ /7

e
e

1
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We can also learn from these accounts is that it |
was not only Ya’aqob’s walk that changed, but his |
name changed and in essence this is a picture of
| the whole body being changed through intercession
.~ and so, the verse | quoted from Qolasim/ =
Bolossians, is a powerful sobering reminder of how,
We afe to daily be interceding and wrestlingsin
piayenfor each other, so that we as-a*set-apat

body mjght stand perfegt-and compete infthe
ofi Flohim, doing all HejhasicommEeEnEE S




Ya’aqob wrestled all night - and the next day he
moved on!

The Hebrew root word that is translated as |

. ‘wrestled’ is pax abaq (aw-bak’ )- Strong’s H79 =

= which means, ‘wrestle, grapple, get dusty’.

Often the most intense wrestling that we may :
ghrough on our own will bring us back to our rogist

Nelagolywas ‘left alone’ yet he eel hle
- < Q.Ogﬂ.l L.'C.

westled with a Man of EL
With e “WORD” ol ElohimJ

Siatstdis i\a powerful=picturese



We must also learn that when we find ourselves in |
a position of being ‘all alone’, we must realize |
| that we need not wrestle on our own, as we must |
j wrestle with His Word that strengthens and domg
so, will certainly change our walk! i
e wrestled all night having to deal with his o nI
msecufjties and worries and to do this withoutsthe
\/ d is a fruitless task! Many peoeptel have
sleep (S mghts yet theyede ot engage m
NOTCl QATYel nder N F don: t ITM Cf

.
R honLEhe TRyANUSE f\;alle differen S nee!




How we react under the most intense times will |
define our true character, and whether or not we will |
allow His Word to shape our character, as the battles '
. ;\.and struggles that we face in life will reveal just
.~ committed we are to walking in the Truth or not' ‘

As Ya’aqob wrestled that night, we can understane
that he certainly would have wrestled with ma ny,
jasecuriyies, and would have wrestled with how ‘much
fithe rld’ as influenced by L nd Esawsanes
M- was he real ied of olf so thatihe
sllWllead\a natign=and walkiinitheXCerehahiee)
,@w—-’}rﬂwﬂwe




This was a big wrestle that was taking place!
~ Wrestling until the breaking of day

he Hebrew word that is used here, in reference
to the breaking of day, is 1ny shahar (shakh’-ar)-
trong s H7837 and means, ‘dawn, daybreaks
morniRng’ and a denommatwe verb used from this
wwrc-»- eans, ‘to seek early, sw)h@e tly for
L earnestl eek

>
-




From this wrestling through the night until dawn,
we can learn how we too are to do as Ya’aqgob d1d
| and wrestle with the Word until the situation or |
| circumstances we are wrestling over comes to

light and gives us a renewed walk!
\ restlmg without the Word will only keep yo in
| the dark so to speak!

"whestle with the Word and the-intet
flis\overcome, the darkness and c*w
ﬁ‘ ~nve1l N9 o Lishtiofi Tha Worc

HETISS. C %}r\mch“meh




While the Word will not take away the |
| circumstances, as we see that Ya’aqob would still |
| have to face his brother, we can know that the d
will clarify our position and give insight on
--how to walk, giving us a clearer understanding®
th at ill enable us to go on and persevere . Lh
L\ much boldness and confidenc

v a”|“o ould not let go and ‘Iﬁg 0 receil

__\\ the promise=z '




When Elohim saw the intensity of Ya’aqob, He saw |
that Ya’aqob was not going to give upand so |

,_;Elohlm struck his hip and changed Ya’aqob’s walk

fo rever!

aware, of the character of the Man of Elohim,, ‘,
heawr « with, and his determination to'not 1%
?ﬁfﬁ .,

Bshows the kmd of zealou ation thai

WE] ‘ o have, in_clit ging.tc The Word of
=~~~ Elohim.




~ Yehoshua/Joshua 22:5 “Only, diligently guard to do |
the command and the Torah which Mosheh the

servant of ™71 commanded you, to love MM your |
Elohim, and to walk in all His ways, and to guard His |
| commands, and to cling to Him, and to serve Him
. withall your heart and with all your being.”
Here, the word that is translated as ‘cling’, is the
ok ‘leW primitive root word pa7 dabwaw- bak?)a
8’s 1692 which means, ‘to cleave k”\"\p

ick to, follow cl vy,%&l/’ with oineRE e
jgined




is often used in the context of cleavmg to
- _someone in affection and loyalty

frd
3
»




We are told to ‘cling/cleave’ to m1n* and
clinging/cleaving to MIN* and guarding His

- commands go hand in hand - you cannot do one
W lthout the other, and the truest expression of ol 1r
fervent love for Him is to cling to Him by doing
W‘w» W requ1red and obeying His Torah, keepingia
fiirm orip on the truth and not letting=so - and to
40 that ORe must be ;v%g.aﬂﬁ alert and soheak
AL TmMas emgf ly andiecuiPPElECIRYEE




| Romiyim/Romans 13:10 “Love does no eviltoa |
| neighbour. Therefore, love is completion of the
Torah.”

ywn’ Messiah has by His life, death and

' » are to submit and walk m obedience asiwe

IRg to Him and guard His-eomMmands!

- = \ . - 4
_
-



If we truly love mn, then we will cling to Him - if]
we are not clinging to Him, then our love is not
real!

|  Romiyim/Romans 12:9 “Let love be without
_hypocrisy. Shrink from what is wicked, cling to

- what is good.” ¢

& Cljnging to M is not just a stiff lltera

sbEdience; but it also involves an rﬁ'es seekins

eilhlis fake in doing our ost to kn v Himiang
u €
Rl re\e mbracesHis commandsiasithziaYaleh

separafes us a ndsidentifiesmisas i




It is not a matter of “l have got to obey”, but
. rather, it is a “l get the privilege to obey and
show my love”
| 'o. tries to do things their own way, thent

» \ are unable to cling to mmL

A
£
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Dalet - 7:

In the ancient script this letter is pictured as ,
which is a ‘tent door’.
L It can also have the meaning of a back and forth =
“movement, as one goes back and forth through

the meaning of ‘dangle’ or hangm 7\ LH“

b "o would hang from ther%p@{é’of
(s Q\great deal in_tesns of understandin

ent ofzappointmentasitheienlyan
=  OISaCEESSs




We also recognize that ywan» Messiah is The Door, |
| and whoever enters through Him, shall be saved, |
| and shall go in and shall go out and finc pasture.
iThe commands are also commanded to be put on
doorposts as a continual reminder that we aie
land His commands, as we go out and comesing
sub mjtting under the authorit e Doon
aetish which we hav?}gaag en access tolbeiney
OLITE L- as a Sk T‘I‘t al HouselfioEIGhimE




Beyt - a:

| In the ancient script this letter is pictured as — ,_

& pictured as a ‘tent floor plan’, and means;,

‘house or ‘tent’. It represents ‘famlly and t
importance of those who are inside the tent as
. Qpposed to the tent structure 1tself ***

as living stones are bu1l te \L"u and
L ake the Dwelli Al'a/g;t

ce of Elohir im.



Quph - p: !

In the ancient script this letter is pictured as S , A

. ‘horizon’ and depicts the elements of ‘time’, as it =
L pictures the sun in its rising and setting. It therefor"
jcarries the meaning of ‘circle’ or ‘to go around*;s
‘ resentmg for us both, appointed cycles or t1m as
X well as eternity.
THT very well picture for us '**\/" in
siiahdine the commands withg tf%mpf; ] sQ, asawelde
not Nay “\ 0 adher o the commandsiciithElECrEEN

A
k




As we consider this word paT dabagq - Strong’s H1692 |
which means, ‘to cling, cleave, keep close, stick to, |
* follow closely, stay with, Jomed to, Jomed
together in the ancient lettermg, we can clearly
.~ recognize how we are to be steadfast in our
éomplete commitment in guarding the rules of t
House, so to speak!

CONTINUALLY AT THE DOOR OF THE HOUSE

-\ or_.—

AT THE DOOR OF THE HOUSE FOREVER




| ‘With the Door, which is Messiah, being the
| entrance point to the House, we also take note
“how important it is for us to make sure we keep
all of the Sabbaths and Appointed Times of Elohims
fon this is how we can truly cling to Him and show

CoNgistency in our growing in set: artness
b fore His face, as we sl ay m!

. 4 X - o 4
>
>




Gen 32 27 So He asked him, “What is your name?” :“
i And he said, “Ya aqob.”
Gen 32:28 And He said, “Your name is no longer

called Ya‘aqgob, but Yisra’él, because you have
stnven with Elohim and with men, and have

overcome. P / 4




Verse 27-28

After wrestling until dawn and being adamant 4*
f_;he was not going to let go, Ya’aqob was asked a
question - one of identity!
\/ £ certamly know that Elohim knows our nar ,Q
' was not that He did not know Ya’aqobis
eb~to confiess
“ beforeﬂs aker, whom/ Helhad
 wrestied all nighthvith!




The name apy» Ya’aqob (yah-ak-obe’)- Strong’s |
H3290 means, ‘grabs the heel’, and comes from
| the word apy aqeb (aw-kabe' )- Strong’s H6119
& which means, ‘heel, footprint, hind part’.
the ‘heel’ is the last part of the body to come o ut
ofi the womb and so this word also speaks of the
hindor\atter part; and with Ya’aqob ‘catchinefthe

theelNof Esaw we see how ver at b the H“
SOLC t the ‘blessi of the first bornlS——




| Awe look at his life, we can also learn a great
- deal regarding the blessings of mn» that
followed hard after his heel’, when he walked in
L obedience to the instructions of Elohim! =
soniybirth we can see how Ya’aqob strove fion

. What he wanted and sought.affer: =



Hoshéa/Hosea 12:3-5 “He took his brother by the |
| heel in the womb, and in his strength he strove |
| with Elohim. 4 He strove with the Messenger and |
~ overcame, he wept and sought His favour. He ||
found Him in Béyth El, and there He spoke to us -
5 even M Elohim of hosts, 117" is His =
R\ remembrance ”/ r




Here Ya’agob was owning up to the fact that he was |
the ‘heel grabber’, as he acknowledged who he was |
tin the face of intense wrestling with the Word - and '*“7?
‘th]S is what true wrestling with the Word will do to™
- Us - it will humble us and cause us to truthfully
1 acknowledge who we are.

7\/ this\confession of his true identity and char actern
that was being stripped and shaped bysthe: NﬂrcL

h@tagob could now receiye-hisew ider tityAin
SMehunEa Rew name_tefhe onepwhoeahs Eovercomelt-




Hazon/Revelation 2:17 “He who has an ear, let |
him hear what the Spirit says to the assemblies. To|
| him who overcomes | shall give some of the hldden_
"_amanna to eat. And | shall give him a white stone, |
‘and on the stone a renewed Name written Wthh
- no one knows except him who receives it.”

M@*agob received a renewed name % res 4

HW\*-@- the str ving_with



The Hebrew word used, in this account of Ya’aqob’s
wrestling, for ‘overcome’ is Ya» yakol (yaw-kole’)-
| Strong’s H3201 which means, ‘to be able, have
“'\‘“‘;power endure, prevailed, overcome, be victor,
have ablllty, have strength’
The word used here for ‘striven’ is nmw - sarl
Wlﬂy mes from the root word verb ﬂ-\w sarah ﬂw~
w')\Strong’s H8280 which means persists
Sxenttoneself, persevere, wr =le Contend’ anEAE

SRBLE e same wayzas the wife Abéﬁ%’”}]—

L



There is another word is Hebrew which sounds the |

same as this word for persevering or striving, yet |
| reveals the opposite of striving and persevermg 8
, with Elohim, and is seen in:

Yeshayahu/ Isaiah 1:5 “Why should you be beaten
anymore7 You continue in apostasy! All the head is
.\ sick, and all the heart faints.”

' ve that mn is aEBgalm{?" oY

éﬁﬂg —




| ‘Why should you continue to be beaten down - |
there is not a part of the body that has not been
\beaten - why do you keep disobeying!!! You

continue in apostasy!’ "

3
1
i
& .- e
g
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Apostasy means ‘a renunciation of one’s belief |
| and an abandonment to loyalty’ - and this is
*«a‘exactly what Yehudah had done, and we get our
Engllsh word ‘apostasy’ from the Greek word =
. anmootacia ‘apostasia’ (ap-os-tas-ee ’-ah)-
ng'e G646 and is translated as a ‘falling e ways
‘]_r ce to how many will abande®*t J[ i

m'c_ belief in the yh.be re the maniof
2SS revealeds




Tas’lonigim Bét/2 Thessalonians 2:3 “Let no one |

deceive you in any way, because the falling away ;

| is to come first, and the man of lawlessness is to |
be revealed the son of destruction,”

In Hebrew however the word used here for
apstasy carries a wonderful picture for us
show ing the direct contrast between isralte
Wastcalled to be and what th))aaid’oec me ashie

S the Hebre;enﬁer 1L play-onawondks




- The Hebrew root word that is translated as

. apostasy in Yeshayahu/Isaiah 1:5 is map sarah
(saw-raw’ )- Strong’s H5627 and phonetlcall
SOU ds exactly the same as the name of Abra
ie,\Which is n1v Sarah (saw-raw’)-. Stron ng’s
B283\ yet does not carry the-saffie meanine

>
o

Amks




The word used for apostasy - n1p sarah - is spelt |
| with a p ‘samek’, 1 ‘resh’ and n ‘hey’; while mp.

'aj;arah’ Abraham’s wife, is spelt with a & ‘Shin’,

. ‘resh’ and n ‘hey’; and carries the oppos1te
plcture to an apostate Bride, as the wife of
Abrgham’s name means ‘princess or noble
*m”va . and as we know, she is used=in f b
. a§ a picture of thess pedient wife.

S
e




Abraham is often referred to in Scripture as the
‘father of our faith’, which would make Sarah, his
wife, the ‘mother of our faith’; and the play on

. words here is incredible, as Yehudah were being =
* called to look into the mirror of His Word, Wthh
would show them how they were not, by their
lifestyle, who they ought to have been, but ;r“
enthe opposite and had become a disobedient
and rebellious children of whori o followsa

atherd\that was sick fromfiead to toe s NONE
Dicturate i\u princess=or noble womanianRINEENe]

)



Yehudah looked like the offspring of an adulterous |

whore and not the seed of a faithful people who |
| listen to and do not despise the discipline of thelr |
father, nor forsake the Torah of their mother -
which is the true faithful Bride!

Andwhile we see today, how so many peo
dﬂra 0 be the bride - when looking through LH“
miier of\the Word of Truth, éw’i‘l b el ot
hialheinot g more thap=an a ilteroL \—‘lqd—(:h—p—:\z\&d—»
Uup. W herelll




So, we who are Yisra’el and in essence children of |
| the promise, of the seed of Abraham and Sarah,
j;are the ones who prevail and overcome with El
L pressing on and persevere as we delight in h1
. Torah and guard to do all His commands, as
OpPPO d to the children of apostasy - the othes

isaral)’ (apostate whore) w(;%y-hs Tonah
baeks!!!

behind thei
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Hazon/Revelation 3:21 “To him who overcomes | |
shall give to sit with Me on My throne, as | also |
| overcame and sat down with My Father on HIS 4

throne.” |
His name was now called YISRA’EL

 name Yisra’el’ - bxaw» Yisra’el (yis- raw- e')-
ng's H3478 which means, ‘he whe pre ‘\mlx
OVEerco ies with El’, 1/rges4 m the primitive
| o)

'dsS




1) 5x el - Strong’s H410 which means, ‘Mighty,
power, shortened form of Elohim - Mlghty One’ |
: and the root word verb:
| 2) mp sarah - Strong’s H8280 which means, 'to
& persist, exert oneself, persevere, wrestle
contend’, which is spelt the same as the name 0|
Abrajam’s wife, nqw ‘Sarah’ - Strong’s H8 283
whic- ‘princess or noble woman’; whichhis
thesfiemi ne of the word_ -- ng’s H8269.
WNICH '“k.: pl'] nce7 captaing chiefizinm] Eid

)




Only those who endure and overcome in Messiah, by |
the guarding and keeping of His Torah, will receive a|
crown of life, to rule with Him as princes in His |
Kingdom!
ord verb N1¥ sarah - Strong’st

* The Hebrew root w




Shin - w:
| This is the letter ‘shin’ which in the ancient script 1s

6~"-'-p1ctured as, L , which is ‘two front teeth’ and
carr1es the meamng of ‘sharp or press, chew or
devour ; which is what the teeth do, and also
ks f the sharpened word that comes forth fiiem
th as the teeth ‘chew’ or ‘medita -/m the
, making what comes forth-pare and shaip!
alspicaviries the unde nding.c c.'ummg_ar_
destroying— asteeth doftoNoeuk




Resh - 1

. The ancient script has this letteras andis
" pictured as ‘the head of a man’ and has the =
meaning of the head of a man as well as chle

top, beginning or first. v

n the top or head of a body and chief¥as
a/nd one

a tribe or people asweltas t
4 rule e =

ye




Hey - N

The ancient script has this letter as % and is pictured |
as a man standing with his arms raised up and out as if_
~ pointing to something, and in essence carries the
“meaning of ‘behold’ as in when looking at somethm

Ve ry great It can also have the meaning to ‘breath’on
iSigh’ as when looking at a great sight and havm mui

=\ breath taken away so to sp/i?ﬁ
Falso as the meaning of revelation or eV al
semethine by pointin . It also sy _LD_UZQS he

action of STRTLe[SP: 1| gIng N3 to tha



When considering the life of Sarah and how she
reflects for us a ‘noble woman’ who embraced the |
life that was given to her, we can see that her name |
‘\teaches us how we are to live as a capable bride unto
our Master. 4
por the true Bride of Messiah, as declared through:
L pictograph, can be represented as follows:

MEDITATES UPON THE WORD
OF OUR MASTER AND CHIEFIES
JUNTO WHOM ALL PRAISE IS DUE!




| BEHOLD THE WORD OF THE
b EAT :
WHOM WE PRAISE!|

lhd', \ho cling to the Word and ome e slnll
02 9 N\a new name and aﬁ Elohiin!

_ T '

....




| Gen 32:29 And Ya*aqob asked Him, saying,
. “Please let me know Your Name.” And He said, |
“Why do you ask about My Name?” And He blessed

him there.




Verse 29 - What is your Name? |
‘a aqob receives his new identity as an overcor : ’w

h Elohim and he wanted further answersie and
. \\ asked the Name of Elohim!

A
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Manowabh, the father of Shimshon (Samson) asked
_ the same question and received a little more than
Ya’aqgob did, in:

Shophetim/Judges 13:17-18 “Then Manowah sald
to the Messenger of M, “What is Your name?
When Your words come true, then we shall esteem
You.” 18 And the Messenger of M1 said to him,

“Why do you ask My name, since it is wondrous?”.




NN Manowah - Strong’s H4495 means, ‘rest’, |
| and we know that those who ‘enter the rest’ of |

- Elohim, that is - those who faithfully guard His =
Sabbaths and commands, shall esteem His -*
;'a_l smg of the great and marvelous works of eL

King!
- why de \/m askelll

REENsWeY to his question of
SlnC »'UZRL D¢

255y ger of N reg




The Hebrew phrase that is translated here as
| ‘since it is wondrous’ is - 'K29°N1mv’hoo pheli, |
'-'*’gnd the Hebrew word for ‘wondrous’ is IXDH pllly ‘
L - Strong’s H6383, which is used as an adjective"
meaning, wonderful incomprehensible’, whigcl
comes from the root verb X23 pala - Stron"
16381 which means, ‘to be sur passing ' ol

Sxtragrdinary, fulfil a ;p}alf( ow), toldp
exdwaordjnary or hard=things, to showienecalf

wongderful.or nanvellelisis




A noun that is derived from this root is the Hebrew |
X249 pele - Strong’s H6382 meaning, ‘a wonder, |
| astonishingly, wonderful’, which is used in =
. reference to what Messiah would be called in:
Yeshayahu/Isaiah 9:6 “For a Child shall be born
unto us, a Son shall be given unto us, and the rule
is on His shoulder. And His Name is called Wonder,
Counsellor, Strong El, Father of Continuity, Prince

B e




hen looking at the ancient pictographic symbol
e.:. the early script of the Hebrew letters we can

'--._see a very powerful and clear revelation of
39| h is this word He expressed in ans _uf ing
=\ Manowal.

y S
/ a
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‘i ‘word n(bﬂ p'll'l (pll ee ) Strong s H6383,
'._he ancient script, looks like this (reading fro

right to left):

.Jf'/r V

/ >
o r\.,: - »
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-




Pey - 9:

This letter in the ancient script is pictured as<=, |
|which is an ‘open mouth’ and carries the meam’ng
"fof ‘speak and blow’, from the functions of the-
mouth, and can have the meaning of ‘scatter’ b /
1 blowing. 4

an QIso mean sword or beard as in things  with
yagwell as a region in depicting=a ple celwith
0 boundarlefgis an representithat
eje r

ne swrouth, as-bein

sl igonn tna Words of
noestablisheay



Lamed - 5:

= The ancient script has this letter asV | and is
~ pictured as a ‘shepherd’s staff’, can give the
‘eaning of ‘to or toward’ and can represent that
Wn pushes or pulls a flock in a direction, e and
"p ak of authority or a yoke that.is s"d to
& wd d u1de as well as’t.h}abﬂ'lty to L”'I“Y“ haEk

orl




Aleph - N:

The ancient script has this letter asb/ andis
'_;]CtUI‘Ed as ‘the head of an ox’, and represents:
.‘strength’ meaning ‘muscle’ as the ox is th’

*d‘? n

ioR. This can alsg.picttre for L He :
hai-far» rificethat A 2 Me. \\HL\ fulfille



Yod - . _.‘
‘The ancient script has this letter as > which is
> ‘an'arm and hand’ and carries the meaning Of*f”'
york, make, throw’, from the primary functl
- of he arm and hand and it also represen
Wonship\or giving thanks in the extgjgpg of Hmc

’§
23 = fia»__ e of this. The work of-ene’s handsiisithe
' as1c meani. jag~Of this opl

_



looking at these pictographic symbols w

le to see the revelation of the One call

er as we are able to ascertain from t
word: .

.
A
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3
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THE ONE CALLED WONDER,

WHO HAS OPENED HIS MOUTH AND SPOKEN HIS |
WORD,

| IS THE GOOD SHEPHERD, WHO IS OUR HEAD,

IWHO HAS REVEALED HIS OUTSTRETCHED ARM AND

| HAND TO Us, IN BECOMING THE PERFECT [ 1§

1 SACRIFICE,
R\ IN HIS OWN BLOOD,
AND HAS REDEEMED US, IN ORDER TO SHOW

AN FORTH—

IIHIS WONDROUS WORKS, WHICH WE ARE TO PRAISE,
i PROCLAIM AND DECLARE! so—



| What is worth noting here, is that the difference
%_ in the letters of the Word used in Shophetim/
| Judges 13:18 - 'x%b pili - Strong’s H6383 - for

..ondrous and the word used in Yeshayahu/lsau
9:6 X9 pele - Strong’s H6382 for ‘Wonderl
Wondegful’, is that with the worglﬁgfh?m Md in
“L‘“’ﬁn /Judges there is a e ha
\ o, d




End'that is the Hebrew letter ‘yod’ (?) as ShOW
above (>'), which is a powerful illustration of ’W

2 had manifested Himself before Manowat by,
eve almg His Outstretched Arm ang H nd!




Yeshayahu/lsaiah 53:1 “Who has believed our
_report? And to whom was the arm of mn»
revealed?”

i Arm has been revealed to those who enter o
His rest!!! ’

4 this is too marvelous to w‘*m and
y be revealed b .H=| art Spinitd




Have you believed the report of the prophets!!! |
| This is the ‘Marvelous mystery’ that shall be fully i
_‘_;;evealed for all to see - the great wonder of who
our Creator is!!!
2 It is Wondrous to carefully consider how oul r
Sneatoy could come Himself and dwell amongiiss

this 15 why He is called ‘WW hisiis
elearly y beyond, or}he, passes human

\ compreher ion2!




What we are to recognize, is that those who
faithfully Hear, Guard and Do His commands and |
| keep His Sabbaths and Appointed Times shall have |
~ their eyes opened to see and comprehenc the_
& Qutstretched Arm of M, as He shall reveal
Himself to those who falthfully continue to ‘en
intc L H{s rest’ by simply being lovingly comm itte d
telwalking in loving obedience to sWo and
ShPPINg away all dogmasgandtraditions offimank
Ehay cause P to bepiei :JJ_TM—“WITHM
e Pyl th thatawes AreihpinianEiinl




| Ya’aqob wrestled with the Messenger of Elohim |
(The True Word), it is what min» said that =
E matters!
And with the answer given to Ya’aqob, he “
- \ actually being told:
yol\not know - why do you a‘?
. just wrestled alLnight with Me?

_ T ;




%S'We seek out and wrestle through His Word é-n‘f“
rnestly seekmg His Face, we can clearly see the




We see the riddle of this mystery of the Oneness of
Elohim, being asked in:

L Mlshle/ Proverbs 30:4 “Who has gone up to the
- heavens and come down? Who has gathered the wm
lin His fists? Who has bound the waters in a garment
Who established all the ends of the earth? What lS h\
\hn e .and what is His Son’s Name, if you kno itz
: If you know it!!!

ey 2 e\sadly blinded by thefact that BT 15 the
SeARENY Who kept=ais Wondpenfestivasnnyc

; -

Joe gm e ediin the fileshl



We also see that this was a great mystery to many |

| In the days of the apostles, as many denied the =

deity of Messiah:

Yohanan Bét/2 John 1:7: “Because many who are

leading astray went out into the world who do not

confess ywnin Messiah as coming in the flesh. Thi
one is he who is leadmg astray and the anti-




| Here we can clearly see that the ones who do not |
‘;:-confess that yenn is the son M in the flesh =
Lare leading people astray and are anti- meSSIa '
’ean just think about it logically for a mome t -
. ayeryone in that day knew that yeam
ashin the flesh - they walked an ,a{-lé 'ﬁd e
with Hi %




| The problem was that they did not confess that |
| this yenn» that walked among them was in fact
L the Messiah - the expected deliverer - The Word in

| the flesh!

A nd lf they did - they would be confessing to
ng\illed The son of MmN in %hg,es hi ‘which
on -

d Blasphemous to even et thatlis

.~ \what our sip=pTousht aboytl S

_




‘o gbedience and from forel er=o ! cnl




Ya'agob had not only received a new name buta |
| new identity - as we must recognize that while |
Ya’agob may have been in the run from his brothe
Esaw Yisra’él was not and Yisra’él owed Esaw
nothmg he was now free - set free by the
- Wondrous Messenger!
Ne \too have been set free from=sin ant
sness and are now_ableto run init
L \of Freedem with sicatlieN2

_




..;Gen 32:30 And Ya‘*aqob called the name of the
--place Peni’él, “For | have seen Elohim face to |
R face, and my life is preserved.”

4 3
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Verse 30
I have seen Elohim face to face and llved'

The Rebrew word 5119 Penuel (pen-00-a :73“
'Strong’s H6439 means, ‘face 0 Elz




The Hebrew root word for ‘preserved’ is b¥)° |
| natsal (naw-tsal')- Strong’s H5337 which means, |
to strip, plunder, deliver oneself, be dellvere
& snatch away, deliver, recover, escape’. =

Tehillah/Psalm 18:17 “He delivered me from y

strong enemy, and from those hating me, for they
.\, Were stronger than .”




Our deliverance, by the life, death and
| resurrection of Messiah has come - Messiah came
I to meet with us ‘face to face’ in order that

| lives would be delivered! al

Qolasim/Colossians 1:14-15 “in whom we have
redemption through His blood, the forgiveness of
sins, 15 who is the likeness of the invisible Elohim,
. ‘the first-born of all creation.”




— Qorintiyim Bét /2 Corinthians 4:6 “For Elohim, who
said, “Let light shine out of darkness,” is the One who |
has shone in our hearts for the enlightening of the |
knowledge of the esteem of Elohim in the face of
i ywrn Messiah.”
- Qorintiyim Bét /2 Corinthians 3:17-18 “Now M is.
the Spirit, and where the Spirit of MM is, there i
freedom. 18 And we all, as with unveiled face we see
as in a mirror the esteem of MM, are bein
transformed into the same likeness from esteem to

esteem, as from mm, the Spirit.”-




":f: t the coming of Messiah - the ‘face’ of Elohlm
me ‘face to face’ with mankind and those who

il lmg to Him and overcome in Him and call
~ \upon His Name, will be delwer d'

2%, /
&




| Coming before the face of Elohim also reflects

I need to look intently into the mirror of the Word®
& and examine ourselves, lest we be judged: &

Qorintiyim Aleph/1 Corinthians 11:31 “For if we
were to examine ourselves, we would not be

- Judged o




Ya’aqob/James 1:22-25 “And become doers of the |
Word, and not hearers only, deceiving yourselves. |
23 Because if anyone is a hearer of the Word and |
| not a doer, he is like a man who looks at his ||
inatural face in a mirror, 24 for he looks at himself,
and goes away, and immediately forgets what he
was like. 25 But he that looked into the perfect
Torah, that of freedom, and continues in it, not

becoming a hearer that forgets, but a doer of

Iwork, this one shall be blessed in his doing of the I
————— A




Gen 32:31 And the sun rose on him as he passed
over Penu’él, and he limped on his hip. :

\Gen 32:32 That is why the children of Yisra’él to
this day do not eat the sinew of the hip, which is
on the socket of the thigh, because He touched

the socket of the thigh of Ya aqob, in the sinew of




Verse 31

| Ya’aqob’s walk was permanently altered as he
passed over and ‘limped’ on his hip. =

. The Hebrew root word that is used here for

”hﬁau is Y2¥ tsala (tsaw-lah’)- Strong’s k %707

means, ‘limp, halt, lisrynd‘is usediin

another 3 versessin Scripture:




Mikah/Micah 4:6-7 “In that day,” declares M9, “| |
gather the lame, and | bring together the outcast |
and those whom | have afflicted. 7 “And | shall |
| make the lame a remnant, and the outcast a strong |
_nation. And M shall reign over them in Mount
Tsiyon, from now on and forever.”

Tsephanyah/ Zephaniah 3:19 “See, | am dealing w1th
all those afflicting you at that time. And | shall save
the lame, and gather those who were cast out. And
| shall give them for a praise and for a name in all

1€ €arth where they were put to shame. "




Jacob Meets Esau
Gen 33 1 And Ya‘aqob lifted his eyes and looked |
| :‘and saw Esaw coming, and with him four hundred |
. men. And he divided the children among Lé’ah, |
. and Rahél, and the two female servants.
Gen 33:2 And he put the female servants and
Btheir children in front, and Lé’ah and her children
=behind, and Rahél and Yoséph last.




Gen 33:3 And he himself passed over before them |
and bowed himself to the ground seven times,
until he came near to his brother.

Gen 33:4 And Esaw ran to meet him, and =
embraced him, and fell on his neck and klssed :

hlm and they wept. -
Gen 33:5 And he lifted his eyes and saw the
women and children, and said, “Who are these

with you?” And he said “The chlldren with whom
ﬂhas favoured your servant. ”_




Gen 33:6 Then the female servants came near,
they and their children, and bowed themselves.

Gen 33:7 And Lé’ah also came near with her |
| children, and they bowed themselves. And Yoséph |
and Rahél came near, and they bowed themselves.
Gen 33:8 Then Esaw said, “What do you mean by

all this company which | met?” And he said, “To
- find favour in the eyes of my master.”

Gen 33:9 But Esaw said, “l have enough,
-brother let what you have remain yours. ”_
I 00 0 00 |




'Gen 33:10 And Ya‘aqob said, “No, please, if | have|
now found favour in your eyes, then receive my |
present from my hand, because | have seen your |

| face like seeing the face of Elohim, and you were

pleased with me.

. Gen 33:11 “Please, take my blessing that is

brought to you, because Elohim has favoured me,

and because | have all | need.” And he urged him,

N\ and he took it.”

Gen 33:12 And he said, “Let us departand go,
hand let me go before you. ”A




Gen 33:13 But he said to him, “My master knows |

that the children are weak, and the flocks and |
herds which are nursing are with me. And if the |
' men should drive them hard one day, all the flocks|
E shall die.
iGen 33:14 “Please let my master go before his
servant, and let me lead on slowly according to
Mthe pace of the livestock that go before me, and
according to the pace of the children, until | come

\ to my master in Sé'ir. ”_




Gen 33:15 And Esaw said, “Please let me leave |
with you some of the people who are with me.” |
But he said, “Why this? Let me find favour in the ,
eyes of my master.”

Gen 33:16 And Esaw returned that day on his way
to Se‘ir. |

Gen 33 17 And Ya‘aqob set out to Sukkoth, and
built himself a house, and made booths for his

livestock. That is why the name of the place is .




CHAPTER 33

' Ya’aqob lifted his eyes and what did he see?
i Esaw coming with his 400 men!!!
“While we may have great victory in our wrestling in th_’
. Word and overcome much insecurity and fear, as we™
confess our sins and deal with the guilt we carried forton
,}\bg\also recognize that the enemies that welwelne

flacingy\may still be in front of us - e‘@r r‘wrr1
OV@" intert c.aﬂ’ﬂ W2
on thejbatt Sl of Ui and
| ‘:J; s that we onceweneiafieiReRIEen

s the battle in pr




| True repentance will enable you to face the
. battles you were too afraid to, and while the
iepentance will not make the facmg of the bat le
" l ss of a battle, it will equip us to stand up
difight the good flght of belief, in the WordWe
pestly seek and meditate on-day aftendavl




Ya’aqob was a ‘new’ man, with a ‘new’ name and |
identity, and was now empowered by faith to |
| stand and face what he previously would have |
tried to run from and not be held captive by any
assumed fears!
And in preparation he divided his children into
Upsf\and in essence we see here the birthinsiof
the military style formatiow Fribes of
Sia’el in their going owt-and coming insas
Eicted to Mosheh 1n regandsiteoineVinEIEREe

4
RE T




| There was a clear structure and picture of true |
il order in the camp of Yisra’el - one that must be
restored in Messiah! i

1 Ya agob went ahead of the groups and bowe
Nimse lf to the ground in an anc1ent custom. of:
Seliptesy that was extended to Esaw inrecoghi m“w

ﬁ‘ty)o

that t "‘e alea was under the 2 saw.anad
—N he wa




a’agob had been away for 21 years and now cam
“face to face with his brother, whom he had ra

. away from, and we recognize from these
accounts, that no matter how long it takes, we
sc_ e point, will have to face g —E’s WS,

£

# -
5
A\¢




From the life of Ya’agob we learn how we are _
enabled and equipped to do just that - we first need |
to come face to face with Elohim, be emptied of self |
[ and allow His Word to change and transform us, then
bwe will be able to confidently come face to face with
ur long-held fears, knowing that we have an Elohim
ho goes before us and who fights for us!" =

llping th face enemies and fears without having uul}/

someface to face with the Truth of-the" Wordisinois
Salielsrouqd to entermt as*you may just fincitha

VOU 2R able_andill-equippedite ‘ﬂﬂclle e
Fﬂ&ﬂt’ﬂ'}




In this very brief encounter Ya’aqob did what he ;.

'needed to in order to bridge the peace between =

i them and he lets Esaw meet his family, and after

Esaw asked him why he sent drove after drove:

before him, Ya’aqgob told him that by the mere

fact that Esaw had ‘embraced’ hmvwd not tried
1 Of

il he trie

im was a great testimeny of t
=\ deliverapee-0f Elohim.

P b




He told Esaw that seeing his face was like seeing
| the face of Elohim, and his brother was pleased

w1th him! He then presents Esaw with flocks,
* which Esaw at first said was not necessary, but
mg a man of the world, he would never rea 1\/

S saying no, wh1le insinuati h“ wm
take it ¢ g{yﬂw

L ONLY LDL »\ hree o) “"/o‘ fore ERWW tookitd




| Esaw then tried to get Ya’aqob to follow him and
| Ya'aqob, now a different man, did not just thmk
of himself but of his whole family, and so W1sely
tells Esaw to go ahead as Ya’aqob uses wisdom s@
35 to npt let his family be led into the tempt ions
ofifEdomyand tells his brother that he wanted tolse

sialsteady pace that would not=rash his n“ﬂl\/ OF

flock s \ and WOU LD WA 1th.b mlmx_




While we know that Ya’aqob never did make it to Sé&'ir |
we do acknowledge that in time to come when the |
children of Yisra’él do encounter ‘Edom’ again it will |

| not be a pleasant one according to the book of |

Obadyah/Obadiah (please read).

Esaw turned and went back to Se‘ir while Ya’ aqob
went on to Sukkot: ‘

nidbar/Numbers 19 regarding the cco
fusing to let Yisra’el thr gh and Yi
Qway we caweﬁl e remindedio
selipiwvhen Ya’ageb met up withihisibuems
R RIRI/E/CarS a5 [ COTG AN BETE SN HASE




g,f,_,\;hat we notice from this encounter, after Ya’ aqob
i had wrestled with Elohim and had sent his family:
,_ead of him with glfts for Esaw that Esaw k]S e 1

‘‘‘

take anythmg f Esa

D i it



In their ‘parting ways’, Esaw went to 1y S&'ir |
(say-eer’)- Strong’s H8165 which means ‘hairy, |
- shaggy’ and Ya’aqob went on to nap Sukkoth -
I Strong’s H5523 which means, ‘booths’.
This, for me, is a wonderful picture of the pec Ll’\
2lolim, Yisra’el - that is you and me inclt LLJ
away from what the world hast e-0ffer asae
dwelling is with the-Most-High, whehll
abernacle Wittn Us,




Nnap Sukkoth - Strong’s H5523, we know refers to]
the 7th Feast, which is the Feast of Booths Wthh '
| shadow pictures for us the time when yenn» will
-_ome to take up His Bride and ‘Sukkoth’ with Her

. This is a powerful picture for us, when =
tunderstanding where we are headed toward -
Sulkkoffy - and our need to steer clear of whatithe
1 has to offer, for we have the fulfa: SUranee
S [ gomise is true €. a Bride who makes
L ready, has : el oY tn2 Blood of
= Messigh!!




" When we look at the word for nap Sukkoth - ‘
"_trong s H5523 in the ancient Script, we fmd

beautlful confirmation of this fact

Tuw =

/;

e
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Samech - D:

The modern name for this letter is samech & , yet ;
| it is also known in the ancient script as ‘sin’.

" This letter is pictured as- ‘a thorn’ and has the
meanings of ‘pierce and sharp’ and can also .T’T\/
the meaning of a ‘shield’ as thorn bushes wene
used by shepherds to build a wall to.encle se HR
flock i Qe night against the attack of mdwm 3.
QueeEmeaning wouldbe ‘toenak ol

thorn 13 AN dat clingsito W[ Ancl clothing.
B




Kaph - 2: F
The ancient form of this letter 1sU meamng ‘the

nt to another S W1ll (under the1r han: d e

ion”. This alse
e for us a payrﬁpﬁlm branck fromithE |
A\ CU A" palm shapes




Tav - n:
| The ancient for of this letter is - meaning ‘two
crossed sticks’.

[t was a type of a mark as being displayed by t }‘h

a C.c sticks and has the meaning of ‘mark; sien

amsisnature or identification’, used as a maukesl
bolident fy people, places o 42111'%s can alsp

=arey the meaning.ef~seal’ ‘ coVenAR A

_



:‘{‘,ow when we understand that these three letter
“fake up Nap Sukkoth | find it very fascinating as
we see bemg pictured here that ywan is Mo

g ;
i




| And we see that Messiah not only had a ‘crown of | ;,
thorns’ put on His Head and had a reed placed in
His right hand, as well as being stricken for us, but
also that He w1llmgly gave His Life for us in m”

o secure us and cause us to be made into the

D % ng Place of the Most-High wherte He will
Silkoth With us when the two aelﬁ’(fe th and

Ephrayim) are broughtback togetherasi®nel




Can you see the clear significance of Sukkoth7
| We take note that the Word nap- ‘Sukkoth’,
’he ancient pictographic lettering, can render f or

us the following:

L PROTECTED COVERINGS
‘*OF THE COVENANT!




Gen 33:18 And Ya‘*agob came safely to the city of |
Shekem, which is in the land of Kena*an, when he |

came from Paddan Aram. And he p1tched his tent
| before the city.

::“Gen 33:19 And he bought the portion of the ﬁeld
where he had pitched his tent, from the children
ofh Hamor, Shekem’s father, for one hundred

\ gesitah. /
Gen 33 20 And he set up a slaughter- place there
-and called it EL Elohé Yisra’él. —

L




- Verse 18-20 “%
"‘-aqOb then moves on into the Promised Land ’wd

comes to - DIV Shekem (shek-em’)- Stro g’s
* R7927 meaning, ‘back or shoul er’

T

-




| It was here at Shekem that Ya’aqob dug a well - |
:w{f’c_‘he well where yehin met the Shomeroni woman |
‘and so opened the door for the return of the los
sheep of Yisra’el!
-_e .up a slaughter-place there and calledi ﬁl
Blohe Yisra’él, which is written in the Hebrewsass
PG YNON and means, El-isthe Elot imiof
Vicry’ f‘ or Mlght he Elohim,C f Yjsra2s




The Defiling of Dinah i
Gen 34:1 And Dinah, the daughter of L&’ah, |
whom she had borne to Ya‘aqob, went out to see

the daughters of the land. .,




CHAPTER 34

| The events around Dinah, the daughter of Leah!
| The name of Ya’aqob’s daughter - N2»T Dinah -
= Strong’s H1783 means, Judgement’ and S
CQ omes from the primitive root verb 1T din - Stro g’s
. H1777 which means, ‘to judge,

administer, defend, execute, vindicate, quar r’ﬂh“\

. strive’ and we can certain ee”‘?ro

i3 Clﬂew S account ohere was centainlyisica
jlids: ment ed uponithelmeEnieh

i Sﬁﬁ.\w :



Dinah ‘went out to see’ the daughters of the
land, and what we can learn from these i
assages is that Yisra’el is called to be a set- apar
| nation and shine the Light of The Truth

and th arefore, not be influenced in any way t 0 the
itelpptations of the world, but ratherbe

&N mll e to others that they-might comeitelhE
ght of the Trukh=and beggis ad g —




| Like any typical teenage daughter today, Dinah
. may have just wanted to ‘check out the =

hion’ and as a result her going out ended nh in
ag eat judgement being executed on r <

nation.

|
/ ,
R ‘-'\ e .
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- While Dinah, who was possibly around 15 years of |
age, may have innocently gone out to see the other |

daughters of the land, what she possibly did not
| take into account is that where there is ‘daughters |
‘of the'land’ there is also ‘sons of the land” and the
'same dangers still apply today as we see how the!
bWorld of fashion’ grips young girls to want to K eep
pAWiththe latest trends and dress nicely etelek
What we are to be fully aware of i ftﬁ’ﬁ th ere are
manyasons\of the world o A‘h re who are waitinege

\ pou 70N the innecent

sojounrner:



The Hebrew root word that is used here for ‘went
| out’ is XX? yatsa - Strong’s H3318 ]
meaning, ‘to go or come out, brought, came, go
. forth, depart, go forward proceed’ andis

ritten in the ‘qal active’ which shows that Dinah
k went out with a purpose - to see what "

h’*e_ ohters of the land were like and to s S WHWL
* they wore or what they did, wita*the

lanecent 1 tentlon of see/ggwha‘t other o [lx heaeR
‘/‘01ll Py Dearl mineaMER

shieliszthe™firsthe ’M_W_Lhu”‘th oL Laar




And while she is the only recorded daughter of
Ya’aqob, there may have been other daughters
| that were born from the other sons or servants

t'hat were with them, she may have had no other 4

girls her age to look up to.
eing the daughter of Leah, and seeing how h e
eah\always tried to be loved and acceptec y,

| .;aob may also have be?ekmg more
Ay a*w ' o_ and approval}m r father, whichll&g

L
SRNdE VR op an interest iniwhatie \D“N:WLLD

# out'there!

F




This is a great lesson for us as parents and more
importantly for us who are fathers with

’“"'_~.4_c|aughters which we must ensure that they are_'
& loved and cared for and that they know itl ==

Often, the result of a father who shows little

int o the

daushter to seek approval and iden#ity th Tou oh

geans, wh1cjh%m¢ih itself, put hemi
N = M-S Way-




mah went out to see the daughters of the land
~ and the word used here for ‘see’ is the

;u‘ word NN ra’ah - Strong’s H7200 - mean r g
- ‘to see, look, observe, pay close

d fention, consider, appear,_g g.,;,

e /
-




he went out to observe and consider the ways
the daughters of the land. s
. Itis written in the ‘qal active’ tense and
erefore can render for us how she went oL t to
2 the daughters of the land in orde, to leann
1 about them |

ey ‘/\/ V
§S
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| |t also carries the meaning of being able to

| distinguish or discern by looking; and so, while

‘we may ‘see’ much of what goes on in the world®
. around us, we must learn to discern and =

b distinguish between the set-apart and thet
fan®, between the clean and Eg/unck n and

 as we follow the h’(mstr ctions)ieh

|




) the ancient script this word also reveals a gre
‘ truth to us as NN ra’ah is pictured as: i

% > 0

T

-




Resh - 1 |
The ancient pictographic script has this letter |

pictured as QO , which is ‘the head of a = &
man’ and carries the meaning of ‘top, beginni'
L first, chief’, as in being the top of the ™
de\/ Or the head of a tribe and the wir 0 fulas
nd also speaks 0 eer

IRher ance t edibyathSIchiEE

'

C]



Aleph - N
The ancient pictographic script has this letter

. pictured as bJ , which is ‘the head of an. =
x , and represents ‘strength’, meaning muscl
. as the ox is the strongest of the livestock

ani na{s. This also carries the meaning of *
\an ox is placed in a yoke in order h

plbwish oRpull a 1eavy$d.aﬁ‘the right dinectiens
TS & * alSO NicHsFE for usithesnedhEE.

he b_xp_;)_}jj_,\/\ﬁwwﬂl\—I—HLHH“CL

'»'




Hey - N

The ancient script has this letter pictured as 3 i
. Which is ‘a man standing with his arms
raised out’.The meaning of the letter is “behold:
ook breath, sigh and reveal or revelatlon”
from the ldea of revealing a great sight by,
POINtINg it out. It also carries for us.the meanine
eistiprender, as we lift up gu-hands anc submithie
as /«L\ﬂ lift ourhainds in praises J_l_mg HiS
Sbbhority srter whichiwerhiimblisiiil




| To see and be functional in seeing as we should
. can render the following meaning for us:

. THE BEGINNING OF OUR STRENGTH
IS IN THE REVELATION OF MESSIAH OUR HEAD,
WHO WE PRAISE AND SERVE WITH OUR ALL



: nother Hebrew word, which sounds the same ye
is spelt dlfferent is Nyl ra’ah -
Strong’s H7462 which can carry the meamng of
sepherd’ as well as ‘to pasture, graze,

, feed’ - and clearly points toyehma=0ui
Good Shephe. J/’

ey ‘/\/ V
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Our Strong Head that was lifted up and exalted on
High as in Tehillah/Psalm 80:1 - nya

mw’- ‘Ro’eh Yisra’él’ which means, Shepherd o
Yisra’el or, in Tehillah/Psalm 23 -
WA M*-YEHOVAH ro’i - Strong’s H7473 whi ch
+ \means ‘YEHOVAH is my Shepherd’. ==
W“' e to ‘lift up our eyes %eﬁ’k’ 0 LH“
RiinceNand Perfecter arfaith Ir Geod
,, ord— YW \/\“,\,\ﬂll




When we are looking intently unto our maker
.~ hearing His words, to do them, we >

cogmze that He lifts up His face toward us a d
1ves us favour and shalom and we can

praise Him who is our Provider - & nm
Yireh /




The Hebrew word ‘ X7 yireh’ comes from the
'word X1 ra’ah and is rendered as, He

| will see or He sees and provides! His eyes that . -.
& looking upon us give us a sure security

d we need not worry about what we need, g
| the nations do! g

. when we take our eyes off=of | T and
away then He oply-sées our backias

te i clx002ciancal




The word ‘evil’, in Hebrew, is based on the root |
word Y1 ra - Strong’s H7451 meaning,
, evil, wicked, harmful’. This word is often
expressed in the feminine as nya'ra’ah- =
: Strong’s H7451, as in:

Mishl&/Proverbs 22:3 “A clever one foresees ev1l
and hides himself, but the simple go on

\. and are punished.” e




In Hebrew, the phrase that is translated here as.“
. ‘foresees evil’ is Ny1 NX1- ra’ah ra’ah,

and is interesting to take note of how these ! m
‘0 rds phonetically sound the same y~

have different meani ,

ey ‘/\/ V
§S
& -
-
A\¢




‘The Hebrew word that is translated as ‘foresees’

comes from the root word NN ra’ah -

trong s H7200 which means, ‘to see, |00
serve, pay close attention, conSIder app

-o ide, observe, discern, disting .ﬁ’,




The Hebrew root word that is frequently
| translated as ‘evil’ is the adjective y1ra- |
| Strong’s H7451 meaning, ‘bad, evil, w1cked ~_
harmful’.

ThlS word is often expressed in the femmme as
)] ra’ah - Strong’s H7451, and comes
filom the root verb yy1'ra’a - Strongis H72 489
Whi neans, ‘to be evil, d//a{ﬁv)s ‘(’Ml\/,

BIactiCe R evil, work-Calamityeados; SIRrTy 08—
\ == (C ' nleasinoi®

el



- The difference between ny7'ra’ah (evil,
t wickedness, shepherd) and nN7 ra’ah (see, J
"erve pay attention) is the middle letter - /mH
L ‘eyil’ containing the letter - ‘Y’ - ‘ayin’
Lt see’ contains the letter_‘»*= ‘alephi®

i = N -
3
§ -
g
A\¢




This should be a clear ‘wakeup call’ for us to see
~how things may sound correct and even at :

times may be written with the same letters, yet |
~ may cause us to ‘look’ at what is wrong - v
r any of our father’s teachings and ways may soun d

* good and true yet when tested against
2 measuring stick of the Torah we find that mosg

. of what we inherited was in facnot

diat all and what we myst-earn is that conmipk
tlces spoil=eUr relationshipayilt 1 E—

~~



|Gen 34:2 And Shekem, son of Hamor the Hiwwite, |
,prmce of the land, saw her and took her and lay
with her, and humbled her.
. Gen 34:3 And his being clung to Dinah the |
daughter of Ya*aqob, and he loved the girl and
-\ spoke kindly to the glrl 4




Verse 2-3

The name DJV¥ Shekem(shek-em’) - Strong’s H7927 |
means, ‘back or shoulder’ and he was the son |
of 11N Hamor (kham-ore’) - Strong’s H2544 which
. means, ‘he-ass’ which comes from the primitive =
1’70 word AN hamar meaning, ‘to be red, flusi ,d%

ese Were Hiwwites - H2340 - meamng “dwel lers of
~ \the high place” whose ca 1aﬁ’a5*-

at’ ]mwn’rbyz m ermon - Stroness
Y1 79, meaning “lord(mESEERIEH

-~
99

- :—::%‘&Fueﬁaﬂ— :




Dinah should never have gone alone, to look at the|
| discover what the daughters of the land b
| looked like, as her intentions were certainly
* understood differently by the men of the land;
rand Shekem being royalty and used to getting
L What he wanted, lusted after Dinah and:
*wur%’~ her with one motive only —antl thathwas
L (g have her and es a%: jal
" relations withshen!




Sadly, Dinah got caught up in the whole affair
by the language and wording used here

5in these verses it does not appear as though s
1 resisted in any way. r

sH' JWRs lured into his bed and Shekem hurr Lbd

. \\ her in causing here to lose-her
maideg moﬁ

s _/ |
.S
& g -
-
et &




While Shekem spoke kindly to her, he went about |
it the wrong way - he had sex before marriage and |
| so stole away her rights and so he also let his
| femotlons drive him rather than restrain himself
seek out the proper ways of asking for a glr ’s
| hand in marriage!

e cliing to her and loved her, which also: F’O\/\/\
hatthis\was not a ‘rape’ as an act.of=iol ence bl
that this\ may have been eonsensual sex;EEIWE
MUST Colae tantly beaware thatiDinEHRVESERIRIE
~4kl—?“}d—\f\%%\ seducec b\/—tlﬂw—'ﬁr—?}tu e i-tna-lane]




We often see today how so many ‘fairy tales’ .
present the picture of a prince rescuing the girl and |
SO many young girls today grow up with this &
fhelghtened expectation that someday their prlce
will come! w
So many are seduced by smooth talkers who are ml\/
leoking\for a physical relationship that satisfies theil
gesiresy even though they will e%laam o love
andicare for the one they sgduee; yet are unwillipe:
egiisand\follow right=procedunessofpcoushipmEits

N\~ n anniasel




- Here we see a contrasting counterfeit picture of =
. how seducing the enemy canbetoa

e

Y altmg Bride, as opposed to the True Love the at
~ h1m extends to His Bride that He has:

\ called out into the Wilde es’?'

!
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;
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Hoshéa/Hosea 2:14-16 “Therefore, see, | am
alluring her, and shall lead her into the

wilderness, and shall speak to her heart, 15 and
give to her vineyards from there, and the

:':‘f-.‘-A;,Valley of Akor as a door of expectatlon And there\q
she shall respond as in the days of her

youth as in the day when she came up from th
. land of Mitsrayim. 16 “And it shall be, in}

that day,” declares M, “that you call Me ‘M

Husband and no longer call Me ‘M_
N Baal.’ e —




“}...th_e impulses of the flesh and lustful desires
that he could not restrain Himself from humbll

. and defiling her maidenhood; whereas &
ﬁﬁ; \tender and affectionate toward us, “as/His

Br1de /




| And speaks words that lead us to a place of |
| hearing Him and allowing him to speak truth to ‘_
" our hearts as we faithfully await the Day of His &

| return and the Marriage Supper of the

, therefore doing our utmost at keep1 g
.rlves pure and spotless in the ood off
MEssiah, ot allowing ou;glyﬁft-o‘beco e defiled

A et y




150, the clear difference here between the voice o
our true Husband versus the false counterfeit iss
that the counterfeit will use smooth words wi of
pLQ'pose in mind - to defile us, while Our: e
1u». d speaks kindness and compassion towale
Uslintorder to call us to set-apartness andipuniag

S
e




ekem whose name means ‘back or shoulder 1
also a picture of the counterfeit Messiah

t trles to render to us the appearance of b Wg
. e one who carries our burdens yet is

not the true burden bearer - “mﬂlﬁ

3
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g
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We are called to judge ourselves according to His®
. righteousness and Dinah’s account must
teach us to not judge with wrong scales of de et
angd smooth words of destruction that t

. \enemy tries to lure us aws ,w‘i’c'h

3

$ -
g
A\¢




Gen 34:4 And Shekem spoke to his father Hamor

- saymg, “Take this girl for me for a w1fe.




Verse 4

?‘ekem here is demanding his father to take Dm i
. as a wife for him. It is very difficult for

;- 0 know where Dinah stood in all of this as N“
ido\not have sufficient evidence to pre ve

Whetheror not she in fact loved-Shekem onnet




e can certainly see that she was seduced and d1'"'
~ not resist the seduction (perhaps was =
00 naive to do so), yet Shekem basically 7
deiqanded she become his wife and says:
is father that he better make -t—h% c"'ﬂ

g ‘/\/ 7
§S
P a
-
A\¢




The matter of his desire to marry here was more |
than just the two of them, as marriage i
. involved not only the couple who would be ™ =
married but would also include their families in
the coyenant of marriage, and marriage woul d be
‘negotiated between the fathers

Sha}: m galizes this and asks_hi
pegotjations o |




Gen 34:5 And Ya‘aqob heard that he had defiled
' Dinah his daughter. Now his sons were with his |
llvestock in the field, so Ya‘aqob kept sﬂent until

they came.

& .;ﬁ‘ < .
B €
v
- § !
/"’k'
.'
L
R v
A \ £
A
\ y - Qo
s
e s e S ”
o e . K




Verse 5 A

Ya’aqob heard that his daughter had been defiled!
The Hebrew root word that is used here for
",eflled’ is NV tamey (taw-may’)- Strong’s H2930)
which means, ‘to be or become unclean, deflle
* become impure’ and written in the plel |

L form’ which expresses an “intensive”
hintentjonal” action, it can renderthe fo hwmu

ng, ‘to defll%‘ea(ﬂﬁlly, religiousiyA
ially, to pron Yo ¢ <Qer2 Uncl@an,

prafane.thesName e P chimn®




By this sexual, act Dinah had been rendered
unclean and impure and we can see how

Ithrough sexual sin we not only become defiled an d
¢ ceremonially unclean but also profane =
the Name of Elohim!

ent in Scripture, is often also a pict

Ha@ g unclean as the re:gl%zeﬁls

| g one’s desires that of L,hﬁm,
m‘timaq With what#s foreignidehilCMCICER




Shekem, an uncircumcised man, defiled this
~ Yisra’élite girl, and by here defilement the =
whole family was affected!

\le must be aware that one person’s deflleme It
. 38 a result of selfish compromise, will™

‘ c \the whole body and therefere-we. "”/‘TL St
uand ourselves aga st"él that defiiles!

. 4 X - o 4
>
>




i Qorintiyim Bét /2 Corinthians 7:1 “Having, then

"*? these promises, beloved, let us cleanse
. ourselves from all defilement of the flesh and
spmt perfecting set-apartness in the fea

of Elohim.”



The Greek word that is used here for ‘defilement’ |
is HoAuopog molusmos (mol-oos-mos’)- Strong’s |
| G3436 meaning, ‘defilement, filthiness, an |
action by which anything is deflled and rendere
. unclean and unfit’ and comes from the word
o)\uvw molund (mol-00’-no)- Strong’s G343 5
L \Ineaning, ‘to stain, defile, soiled’.
WEkte th keep our garments fro G S taine d o1
sejled\by sin and comp omise and ¢ eanse
OUTSE 1\/@ n the Bleod of MessiahianciohEAsIE

Pt




Ya’aqob’s sons were in the field when he heard of |
this report and he kept quiet until they |

came! F
‘The root word used here for ‘kept silent’ is vn
harash (khaw-rash’)- Strong’s H2790 meamn
‘to be silent, dumb, speechless, deaf -_

nothmg /

Ya’ 1\@\ was ‘speechless’ 411 a ser wctad
i b\ owards the-AEWs ¢ NS e,ugﬁ‘t plm— |

' e MH TT‘“\ bl




| This is very shocking and sad, and we further see |
~ how Ya’aqob did not like to be faced with =

. nfrontational issues and by him remaining 51l Nt
¢ until his sons came home reflectsa =
kness that many share today in that th / are

UraL to handle a situation t -c%tl . fon

. nmediate actignren their own.

. 4 X - o 4
>
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Saying nothing is being as guilty as the offender,

and often many who are

;:’efend their own family are as guilty as the enemy |

who attacks and defi

5 ‘agob’s sons were with
atheygwere about his fat

we

WanNTt Lo eL ,

for the

-

afraid to speak up and

les your loved one.
nis livestock in the fi Jd

ner’s business m

st \\nj

«m{ he time which was to%e»ﬂh H“\/
ieinot doing their fath siness whenesER

1"anC f 1Ind ti “"7 1N Dok Wﬂ



Gen 34:6 And Hamor, the father of Shekem, went |
e out to Ya‘aqob to speak with him.
. Gen 34:7 And the sons of Ya‘aqob came in from |
‘the field when they heard it. And the men were
grieved and very wroth, because he had done a
senseless deed in Yisra’él by lying with Ya‘aqob’s
- daughter, which should not be done.




Verse 6-7
“Hamor came to Ya’aqob to speak to him about a
. marriage between the two families and =
“‘-’aqob’s son came in from the field and heard
‘wRat had happened and were extreme W

B the actions of Sheke @—D?n h theis
Si

-
[}
o ‘
b
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Grieved and very wroth:

| The Hebrew root word for ‘grieved’ is AXy atsab
| (@w- -tsab’)- Strong’s H6087 which means, ‘to hurt
-zpam grieved, displeased’ and the Hebrew root
. word for ‘wroth’ is NN harah (khaw-raw )
ttrng s H2734 which means, ‘to burn or be
kindled with anger, wroth, hot wit an;

The: e\euys were hurt and furiets and put F 7

ESense, as wh appenedgte heif.sistop |

\Po;e Tot.have.beenldong)




| Shekem had done a ‘senseless’ deed and the word f

for ‘senseless’ is N22) nebalah (neb-aw-law’)-

. Strong’s H5039 which means, ‘senselessness, =
. disgrace, foolishness, nonsense, profanity’

s H5034 which means ‘to?n ‘
=dis 0

sh, Yreat contemptuou
3 to nou

_



We can learn from Ya’aqob’s initial silence that
. Wwhen we keep quiet, our silence may of
‘result in causing others to resort to violence tha
k. brings harm.
o the other hand, we also see how the rep rt of
thesenseless acts of the wicked a ered
Ya’ aau S sons, and they’)nt-eﬁ JUS ice tolbe
_capried oL




While his sons may have been out in the field and |
| possibly even been away for several days while
| watching the livestock, Ya’aqob’s silence simply
just stirred and brewed more trouble and this we
nust learn - when we do not deal with sin, it wall
more\often than not brew more trouble forust
j@%agols sons understood that sin.again: t onelis
Sinkacair L the body and th ,A,S donelie
RO unNser sist: fected thehvhplENEnilz

B

o



Gen 34:8 But Hamor spoke with them, saying, |

_ “My son Shekem’s being longs for your daughter. |

Please give her to him for a wife.
Gen 34:9 “And intermarry with us, give us your |
daughters and take our daughters for yourselves,

Gen 34:10 and dwell with us, and let the land be
before you. Dwell and move about in it, and have

_




| Gen 34:11 And Shekem said to her father and her ||
. brothers “Let me find favour in your eyes, and
| whatever you say to me | give.
Gen 34:12 “Ask of me a bride price and gift ever
so high, and | give according to what you say to
- me, but give me the girl for a wrfe o




Verse 8-12

* Hamor then speaks to Ya’aqob’s sons and pleads:
. with them to let his son marry Dinah and =
es jt sound like they all could get along andibe

joiged as families, and Yisran.,
. \able to intermarr 4

/ W 'th—the




He was avoiding the fact that justice needed to be
| carried out and so his appeal to be joined was a |
| very subtle bribe in the hope at appeasing the
anger of the sons of Ya’aqob.
i€ even said that they would pay the bride pr ce

. 1Qr Dinah, yet we must remember thats

el was not supposed to be j an@d 0 LH”\

agites - they wer ae‘be their senvanis
N\ ar equals:




Beréshith/Genesis 9:26 “And he said, “Blessed be |
M, the Elohim of Shém, and let

Kena‘an become his servant.” _
* Shekem was literally begging them for Dmah
Tw Ich does indicate that he did not 51mpl

e h r but deeply wanted to be with her and
this

hole act was a sha -u’tfc?cth the
=\ eye 1572’ &l




While it may not have been a shameless act in the |
customs of Kena‘an, it was for Yisra’éland asa |

' set-apart nation they were not to submit toor
b c dopt the ways of the pagan nations as their own
Shekem’s promise for Yisra’el’s ability to r
[and if this marriage went through was not worth
anything, as this land had already been promis&d
jelisra’&l as an inheritance, so there was noneeyd
fiotthen to obtain ifthfough ulteriormesinci

.\ = —

thigugh3 nhr/ﬁlc coniphen!

‘44«4



Gen 34:13 But the sons of Ya‘agob answered
| Shekem and Hamor his father, and spoke with
deceit, because he had defiled Dinah their sister.

Gen 34:14 And they said to them, “We are not
able to do this matter, to give our sister to one
who 15 unc1rcumc15ed for that would be a

e reproach to us. i




| Gen 34 15 “Only on this condition would we agree
_ to you: If you become as we are, to have every
1 male of you c1rcumc15ed

Gen 34:16 then we shall give our daughters to
you, and take your daughters to us. And we shall
dwell with you, and shall become one people.




Gen 34:17 “But if you do not listen to us and be |
circumcised, we shall take our daughter and go.” |
Gen 34:18 And their words pleased Hamor and

Shekem, Hamor’s son.

Gen 34:19 And the young man did not delay to do
this because he delighted in Ya‘aqob’s daughter.




of their city, saying,

Gen 34:21 “These men are at peace with us, so ]

let them dwell in the land and move about in it.

And see, the land is large enough for them. Let us

take their daughters for us for wives, and let us
gwe them our daughters

Gen 34:20 And Hamor and Shekem his son came

4

to the gate of their city, and spoke with the men |




- Gen 34:22 “Only on this condition would the men |

agree to dwell with us, to be one people: if every |

male among us is circumcised as they are |
circumcised.

“';i‘-Gen 34:23 “Their herds and their possessions, and |
all their beasts, should they not be ours? Only let
us agree with them, and let them dwell with us.”

Gen 34:24 And all who went out of the gate of his
city listened to Hamor and Shekem his son; every

.male was circumcised, all who went out of the
T ~gate of his city._|



Verse 13-24

3 Ya'aqob’s sons pretended to go along with
- Shekem'’s plan for marriage, while mwardly
b rning with anger; and they devised a sche ne
tha; . would trick all the men of the c1ty to
ing\circumcised in thinking t =t—t‘he could

.\ become a pagteofYisra’el. .




This request for all men to be circumcised was
- accepted by the enemy - this shows how

much Shekem must have wanted Dinah! i
_.hile the sons of Ya’agob may have reckoned tha C
| they would never have agreed to this =

cor ditjon, we must recognize that we must s aven
_nerestlmate the enemy, who wi go to
treype length at tryin teal away, oul
Vﬁ“’”}r ace and asefhat ANb L QACE e
‘what '|\ OU




Later in Yisra’el’s journey they were instructed to |
not make any covenants with these

nations:
Shemoth/Exodus 23:32 “Do not make a covenant*‘
. with them nor with their mighty ones.”

Debanm/ Deuteronomy 7:2 “And when M you
Elohim gives them over to you, you shall smite
them and put them under the ban, completely.

Make no covenant with them, and show them no
= favour.” [




- Shekem assumed that by agreeing to be
| circumcised that they would gain all of Yisra’él’s |
"‘*zzwealth and possessions and that they would rule

over them, and this would not be! pr

.a aqob s sons did not really want them to b
. §ircumcised, but knew that this would™

c the city to the pm:%a@ﬁ@ : Ll t
Stoy the men of the cityfor the v J(QL]“Y“

\ of thesson ofi. heinkines




Gen 34:25 And it came to be on the third day, |
when they were in pain, that two of the sons of |
| Ya‘aqob, Shim‘on and Léwi, Dinah’s brothers, each|

took his sword and came boldly upon the city and
killed all the males. 4

Gen 34 26 And they killed Hamor and Shelsem his
son with the edge of the sword, and took Dinah
from Shekem’s house, and went out.




Gen 34:27 The sons of Ya‘aqob came upon the |
slain, and plundered the city, because they had |
defiled their sister. 'f'

Gen 34:28 They took their flocks and their herds,
and their donkeys, and that which was in the city
.\ and that which was in the field,
Gen 34:29 and all their wealth. And all their little
ones and their wives they took captive, and they
plundere

d all that was in the houses.-




Gen 34:30 And Ya‘aqob said to Shim‘on and Léwi, |
“You have troubled me by making me a stench |
| among the inhabitants of the land, among the |
. Kena‘anites and the Perizzites. And | am few in
number, they shall gather themselves against me
and shall strike me, and | shall be destroyed my
B\ household and . g

Gen 34:31 But they said, “Should he tret our

__sister like a whore7”_




| Verse 25-31 .,
| On the third day, when the men of the town are |
helpless because of their wounds from

‘fc1rcumc1510n Shim’on and Lewi walk into thei
Y camp and slaughter them!

Shi imgon and Léwi were the two brothers: ﬂ‘ﬁ

acted on their passmnatezy@ St ce)
thioL H hy51cal measures; and killed alifthe

}n i of the city

=




The Hebrew root word that is translated as

| ‘killed’ is 2202 harag (haw-rag’)- Strong’s H2026
{Wthh means, ‘to Kill, slay, destroy, ruin’ wh1ch
§ is dlfferent to the word used in Scrlpture fon g
‘murder’, which is ny7 ratsah (raw-tsakh’)=
S ong s H7523 which means, ‘to murder sl 2\

B\ Kill’.
Dhe males of this c1ty d

WH»- \they done

C
ﬁjjl u;‘-cuT alrC L/) LQ acce




§Wh1le Ya’aqob lacked boldness to do what was
. right, Shim’on and Lewi stood up and did =
- what was needed to be done.
» is troubled by the acts of his sons'and
aven fears that he would be de ec

oved
7 \—\L -~
oy _ o
il
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We notice that the name Ya’aqob is used here in
these events as opposed to Yisra’el as we can often

see in Scripture that the reference to the use of
| Ya’aqob often relates to a weak side of this man who
. would not stand up for what is right, and here he
';- to have forgotten the promises of Elohim - e

;{)t going to be destroyed in Kena‘an, and!

ikeyed in his faith at this point he ne le ;;‘,ed to
Eeosnize how just 2 of his sons too a wholelcihy
phene was, no need to be id of these surrouncine

‘ nat N wWas y
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- His sons put an end to the discussion by aski
~ their father if they should have allowed =

1 heir sister to be treated as a whore! This W.';
L f1c1ent to end the discussion and t
chapter!
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Elohim Blesses and Renames Jacob
""‘?iGen 35:1 And Elohim said to Ya‘aqob, “Arise, go
_up to Béyth El and dwell there. And make a [
slaughter-place there to El who appeared to you
“when you fled from the face of Esaw your ‘
brother ” ,-




CHAPTER 35

L fter these events MmN tells Ya’agob to arise an ’
! go up to Béyth El and dwell there! g

Ya? o- . needed to get back to the place Hr’\ he

* \could remember the t%gj—the
Coven pFomise.




| Béyth El (bayth-ale’)- oNN]- Strong’s H1008
| means, ‘house of El’, and the word for ‘dwell’ is
12w yashab (yaw- shav) Strong’s H3427 meamn

isit, dwell, remain, abide, inhabit, sitting stil
and a odern word derlved from th1s word, wk yich

L iS\translated as ‘school’, fygeﬂ_va 4
C t g/ dwelling’ in the ic mind-seilis

an 1d10 0 e Ning.

P b



Ya’aqob needed to once again be reminded of this |
and learn in the House of Elohim; and it is at the
;_;,,\;,_Master s Feet that we come and sit and drink of
. His Pure and Clear Living Water and get great
larlty and insight and strength to sojourn w1t

joy!
Ilk ]h 2a of sitting in the Hebrew mingd-se t isito

€&, \and not to mmplﬁs}aﬁu egete ate bl
0_the. instruciiencenms

EEhher i vnd pay at il
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' The Hebrew word for ‘house’ is N2 bayith (bah’-yith)-
Strong’s H1004 which means, ‘house, home,
armoury, building’ and is often pronounced as ‘beyt’. |
'\ The town n1aX Ephrath (ef-rawth’)- Strong’s H672

would later become known as DNYN13

'yth lehem - Strong’s H1035 which means, ‘house ’M
bread’, and comes from the two |

words:
1 hi Beyth - Strong’s H100w;:4a—|/’ﬁ§1 : “hux::,
B \ armoury, buifding’ and

H3899. WH]G\ maans ‘oraad,




