K
3
e 4
,_
i
ed i
- W"l ~
Ry S
gt
L
ABH
;'
IR <
i
\ ;
\

G
Ao
0

/ |

derstanding YAH’s Likes and dislike

/"




#7 Vayetzei (NyM)

— Hebrew for “AND HE
WENT OUT”

Torah: Genesis 28:40-32:8

. Haftarah; Hesea 11:7-12:31&




TOPICS IN THE PARSHA
THIS WEEKS TORAH PARASHAT

jo rneys to Charan. On the way, he encoun_"
heplace” and sleeps there, dreaming of
idder connecting heaven apd-earth, with

ssengers climbing_arn® descending oniiie

_




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT v
Elohim appears and promises that the land up
\/\'n he lies will be given to his descendant In
e marning, Jacob raises the stone o ich'he
hwd his Read as an altar and mopum lel*m i
tha 11ll be . T ouse o L,WW‘W




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

. In Haran, Jacob stays with and works for his =
uncle Laban, tending Laban’s sheep. Laban agrees:
* to give him his younger daughter, Rachel—whom?
vob loves—in marriage, in return for seven y'i 153
L BUt on the wedding night, Laban gwes im his
ald’\ daughter, Leah, mstead —a f@ﬁ] Jacob
diseovers oply in the mor jg—Jacob manries .\mh l,
100, A W later,2 QESE t0 WOTk anothar

LSeven; }Qﬂ?\—l—@f—lz”WHm-



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

Leah gives birth to six sons—
“Reuben, Simeon, Levi, Judah, Issachar and Zebulu
. —and a daughter Dmah while Rachel remains
parren. Rachel gives Jacob her handmaid, Bilhahiias
gife o bear children in her stead, and two morne
s, Dan and Naphtali, are born eah does the
QmEewith her handmaid,#itpah, whoig sivesibint
10 Gk ad Asher=Fna ,,Hcﬁ 1\D|W\/ "'Salks
m»wm 2dZnd sh @;L}\nﬁwb‘pta—lanw




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

Jacob has now been in Charan for fourteen years, and wishe
" to return home. But Laban persuades him to remain, now =
Loffering him sheep in return for his labor. Jacob prospers,:
2spite Laban’s repeated attempts to swindle him. Aftersix
years,gJacob leaves Charan in stealth, fearing that La ban
WﬂUlc*n» ent him from leaving with the family, and p rOPENtY
fion WHT_ e labored. Laban pursues J =Hut is wan od )Y
Blehimiin a Yream not to harmhim~ Laban and Jacobinakele
PEEERn ot Gal-Ed,a#ested tobyiaiPilCICHEChEENENR S
Jacob DrocaTes Qe He / lland, whene ha 15 mat oV angals.




_ Gen 28 10 And Ya‘agob went out from Be’ ershebaf’
and went toward Haran.

Gen 28:11 And he came upon a place and stopped
lover for the night, for the sun had set. And he
took one of the stones of that place and put it at
his head, and he lay down in that place to sleep.




Gen 28:12 And he dreamed and saw a ladder set |
up on the earth, and its top reached to the |
heavens and saw messengers of Elohim going up
and coming down on it.
Gen 28:13 And see, M stood above it and sald
“ am MM Elohim of Abraham your father and the
Elohim of Yitshaq. The land on which you are
lying, | give it to you and your seed.




Gen 28:14 “And your seed shall be as the dust of |
the earth, and you shall break forth to the west |
| and to the east, to the north and the south. And |
all the clans of the earth shall be blessed in you
and in your seed. 4
Gen 28:15 “And see, | am with you and shall
guard you wherever you go, and shall bring you
back to this land. For | am not going to leave you
until | have done what | have spoken to you.”




Gen 28:16 And Ya*aqob awoke from his sleep and |
| said, “Truly, 7 is in this place, and | did not ;
"‘ 7 know it.”
~ Gen 28:17 And he was afraid and said, “How |
awesome is this place! This is none other than the
house of Elohim, and this is the gate of the |
R\ heavens!” ;




| Gen 28:18 And Ya“aqob rose early in the morning, |

land took the stone that he had put at his head, set|
"“lt up as a standing column, and poured oil on t0p

of it. |

Gen 28:19 And he called the name of that place
Béyth El however the name of that c1ty had been
Luz prewously




Gen 28:20 And Ya‘aqob made a vow, saying, |
“Seeing Elohim is with me, and has kept me in this |
way that | am going, and has given me bread to |
eat and a garment to put on - 4
. Gen 28:21 when | have returned to my father’s |
thouse in peace, and M has been my Elohim,
Gen 28:22 then this stone which | have set as a
Istanding column shall be Elohim’s house, and of all

that You give me, | shall certainly give a tenth to




she flrst word used in the beginning of this Torah

h |

e ‘to go or come out, brougﬁpca ne ;;o

h depart, go forwa d,-proceed’

ot ;
i




And so, the journey begins for Ya’aqob as he went
| out from his father’s house to go and seek for |
e himself a bride!

“‘He went out from Be’ersheba and went towar
| Haran.

Ya % ‘,‘ 0 went out from: yay Be’érsheba ( :ﬂ\/ 4
Stiehi-bah)- Strong’s H884 which fis, ‘wellleh
oath, or well of 7’ &Hom two We IL]




H7651 and from this word we get the

matlve root verb yav shaba (shaw b '} ’)-




2) the Hebrew word for ‘well’ is .xa be‘er (be- |
’ayr )- Strong’s H875 and means, ‘well, pit’ which|
. comes from the primitive root word w3 ba‘ar
(baw-ar' )- Strong’s H874 which means, ‘to make

r atively it carries the understaneing “h

gxplain, make clg r%eclar«”‘



It is also at Be’ersheba that we see how: |
1 - Abraham called upon the Name of mn»(YeHoVah), |
the Everlasting El - D91y Y - El Olam!
Ber&shith/Genesis 21:33
2 Yitshaq built an alter and called upon the Name of
T (YeHoVah) after mn" (YeHoVah)appeared to him
& \\ Beréshith/Genesis 26:23-25 &
3 — \aqgob brought offerings to MmA*=and mm
Y ::Hw poke to him an son rmed the Covenak
\ Bereshij onesisi46HER




In a sense, we can see that Ya’agob went out from |
a place of obedience, understanding the oath
é*‘;;}:sworn to Abraham and Yitshaq; and going toward
‘Haran (kaw-rawn’ )- 11n - Strong’s H2771 which
means, ‘mountaineer, or crossroads’, is a cle
picture of tracing back his grandfather s steps, as
this Was a place that Abraham had st ad on
olte | 0 the Promised Land afterteaving Unoiithe
@halideans and dw here until the dearhiehllaieu

father.




| It was a city where Abraham had gathered great |
| possessions and acquired many beings, and it was
"fthe place where Abraham’s brother, Nahor, had:
settled and was also known as the city of Nahog
Wa,,' ahor was the grandfather of Laban and
'}q ah. This city was also, at ope=ti ‘,’én

\ Assyrian provig -aai Capital.

P b



This was the place where Yitshaq’s bride was |
called out of and now Ya’aqob too would receive |
his bride from here. 3
“As discussed in a previous portion, we know thats
' the meaning of the name of many Nahor (naw
khore’ )- Strong’s H5152 is, ‘snorting’ which cal

iender ] couple of very real plcture } us, as we
inde tand the need to cal d out of

91. n'




- The English word ‘snorting’ means, ‘to force air
violently through the nose with a rough harsh
sound, to emit explosive sounds resembling
snorts’ and this can, in a manner of speaking,

well as giving us a plcture of those who m o
ery deep sleep and are ‘snoring loudly:

\“ﬁ_ g is an explosive sound from ‘Fh’e amml\
Whlchican e done asy@t’ﬁ aggression andianecm
sleenibe. achieved Ay SomeonewhoNSISRISXGBIIEER
SiiemiatwON=tNeiT Dack and-SAOEHNS XTI L PI5 iy




A health guide quotes: “Snoring and snorting are
I often the common problems which anyone car
nave while asleep. These are usually caused by,
blockage in the air passage in the throat. This
con d ion poses a problem to the _bsalt ofa
person if left untr ated.
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This is a powerful picture of many who are ‘asleep’ |
so to speak and are ‘snoring or snorting’
| (depending on how deep asleep they are) asa
| result of a blockage in their ability and proper
.~ submission of ‘breathing in the fear of
mnY’ " (YeHovah) - and by that, | mean that those: who
are ‘a leep to the Truth’ are not ‘walkingiin the
S‘pﬁ’ﬂ Iohlm , but are rather w em§ Accondine
aithellusts of the flesh andsfeltowing the teachines
OT T2 on@ as a resyutt the wonnes o 712 and tha

dacaitivlnaNe i 7-r ke e Q\Wk&s—WHL—tzlﬁa—\f\/ard—ai—L}m j



It is time for the true sober and awake servants c of
E ohlm to go and boldly proclaim to many who st il
| among those who are sleeping:

\ Wake Up and Come out of her! =

/
i ?




On his way to Haran, Ya’agob came upon a place,

and the root word used for ‘came upon’ is yas |
| paga (paw-gah’)- Strong’s H6293 and means, ‘to
f eet, encounter, reach, entreat, join’; and SO,
e ‘came’ to a place where he would encounter a
life-changing dream, where he dlscovered t

gsence of NN (YeHovah), and was gl

asSurance of having M2 Xeﬁﬁ‘?) H
ever he would_ges®With the u_cjj]lm 0 ;
bRinging=him back tokthisiSngEl

,\
e
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L

he




| | would like to briefly look at this word, as itis |
.:,g...wrltten in the ancient pictographic script, in order
0 give us a powerful illustration of the encounter
that he had! ad
nithe ancient script, the word yag paga - Stre ng’s
pl629 3\is pictured as follows (from right to Lef; Q

§ L = oras, :Lf<18

o ‘/\/ 7
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|The reason | say ‘either/or’, is that the letter ‘y’
‘,ayln is pictured as either < or as & with both
5 rendering a silent sound. il

. As we look at the meaning of each of these
",_ ographic letters, we can see a Powelis
ing of what it can truly mean to eNC ounte

Elohim! _—




Pey - a:
| This letter in the ancient script is pictured as = , |

wh1ch is an ‘open mouth’ and carries the meaning:
| of ‘speak and blow’, from the functions of the -
mouth, and can have the meaning of ‘scatter’ b /
blowing. It can also mean sword or beard as'in
bhings % th edges, as well as a region in_depi ictinefa
'31».4 with edges or boundarij 41’taal 0 ca
Epnesent\that which vb S f

ERVOndsS\of ong




Gimel - a: |
A - This is the letter ‘gimel’, which in the ancient“’
. script in pictured as & which is ‘a foot’ and
carrles the meaning to ‘walk, gather, carry’,
| clearly referring to the functions of a foot.s ;
| also give the meaning of ‘a gathering ’Ol

e’\and we know that ‘feet’ inHebrewso

of\pne’s walk and apility o keep the '“C-?
L\ 0¥ (YeHoVah)k

_



Ayin - y: "
| The original pictograph for this letter is = and
| represents the idea of ‘seeing and watching’, as §
vell'as ‘knowledge’. as the eye is the ‘window: o

| nowledge and can also render the concept of
knowledge revealed!

] neNillustration of a rope - : /ins
lteresting, as an alternativepicture,

:
e EREEh At to Wthh ope~has bounds L emselVE »‘t@,—
D), Wn. .-’ cVes are foausacl onl
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Ghayin

Early Middle Late Modern
Hebrew Hebrew Hebrew Hebrew

d oy D

Ancient Name: ghah?, ghayin?
Pictograph:  Rope of twisted fibers
Meanings: Twisted, Dark, Wicked
Sound: g,ghorng

History & Reconstruction

While this letter existed in ancient Semitic languages and some modern Semitic languages, it

no longer exists in the modern Hebrew. Instead it has been absorbed into the letter Y (ayin).
While the evidence exists showing that this is in fact a separate letter, there is very little
evidence for reconstructing its original pictograph. The Ugarit and Arabic languages wrote
this letter the same as the ayin but with an additional line or dot. The closest candidate for
this letter is the ﬁ a twisted rope, which is found in some ancient Semitic inscriptions.

In the Arabic language this letter is called the ghayin and is probably related to the Hebrew
word ghah meaning "twisted."

Because the Greek language transliterates this letter with a gamma ("g" sound) we know that
this letter originally had a type of "g" sound, possibly a "ng" as in the word "ring."

http://www.ancient-hebrew.org/alphabet_letters_ghayin.html




We can also find great meaning in the above, and
Ya’aqob’s encounter, as we also understand the Hebrew
| word used for ‘feet’, which is bx ‘regel’ (reh'-
|gel )Strong’s H7272 - means ‘a foot/feet or to walk’, and
" in Scripture this often speaks of one’s obedience to
valking according to the commands of 7171 (YeHoVah) at d
ebeying His call to keep His feasts as commanded; as this
same word is used in Wayyiqra/Leviticus 23 ar d
manslated\as ‘times’ in reference to t es a yeankll

males we [e to appear befo ohim at Yerushalayim®
MEASAEUL \the clearneed to wall accocmﬁ T IS Worc

pr—

ancLguar Jhche\ pointec Timestor Feastlo A ATNSERVANY ‘




the ancient script the Hebrew word a1 regel s
E written as follows:




Resh -1

- The ancient script has this letter as 0 and is
* pictured as ‘the head of a man’ and has the
meaning of the head of a man as well as chief,
top, beginning or first. Top as in the top or r*ﬁd
eilatbody and chief an is head of a tri r people
s well as the one who rulesthe peop 71::,

g2 ;
i




Gimel - j:
This is the letter ‘gimel’, which in the ancient
| script in pictured as - & -which is ‘a foot’ and
*carries the meaning to ‘walk, gather, carry’, as:
early referring to the functions of a foot; andiit
. Ca also give the meaning of a gathermg of
le \and we know that ‘feet’ in Hebrew speaks

’s Walk and abllltyh e(. s ofimmy
—\and representsone’s ‘walk?l

|

efle



Lamed - 5:

In the ancient script, this is pictured as J , Which 4;,.
1s pictured as a ‘shepherd’s staff’, representmg ‘
. ‘authority’ and can give the meaning of ‘to or.
toward’ and can represent that which pushes o
pulls a flock in a direction, and can speak of
authority or a yoke that is used cfmd
a8AWell as the ability to brin By Authonity
e eLsas e submitteg er.the AL "apu_%m_uwa_

= i
Cooc Shephendl




When looking at these pictographic letters, in

| terms of understanding our needed obedience to

| keeping the Feasts of M1 (YeHoVah), we are -.«

to clearly understand the message in these, as:

IN OUR WALK OF OBEDIENCE, WE GATHER AS

COMMANDED, AS WE ARE LED UNDER THE
] AUTHORITY OF OUR HEAD A




The beginning of our walk of obedience is to submit
under the authority of our Good Shepherd and guard ¢
His Appointed Times of gathering!

~ The Hebrew letter ‘lamed’: 5 has the numerical
*value of 30 and its name - lamed - is based on the
word Tn5 lamad (law-mad’)- Strong’s H3925 whi ch
Banries § he meamng, ‘to exercise in, learn, Ins: truch
Oma yain’; and so we see that by t ge of 30/
pIesEshowld have been traipe ﬂfl instructed infthe
Wavssef Torah and leamaed all ele /—@M%LHLM
Tiﬂd} 1 et,__e 0 the /ﬁ 0 SATVIC2,




In understanding that this pictographic symbol is
| “ahother clear picture in its meaning to be |
| instructed and led by the Shepherd and The Good |

* Shepherd - Messiah - was 30 years old when He g
pegan His duty of the priesthood, as reckoned B V.
orah! Dawid began to rule at 30 years old and
'«p too was given rule over MltSF at 30
Rge - all shadow pictures-of-Our Kinelals

5 /
High-Priest!




Why | felt it necessary to show these two words, in|
regards to the encounter that Ya’aqob had, at the
| place he came to on his way to ‘fetch’ hlS bride, |
is that it carries a great lesson in showing us tha
s aqob although running from his angry brotheg
W as {ndeed in the process of being refined ar de
made mature - it was now time to t: m\/
childis things’ and grow u e <: and
peWahaving left his fa e oth c,b'ahmcphe_»
Was 30 ‘ajedrney, torbecomineREREEII




We too must understand that as we come out of |
the “systems’ of man-made worship and seek to |
| walk in the pure ways of m1n*(YeHoVah), we too ¢
i need to realize that this ‘faith walk” is a trying =
"—“walk that will refine and purify us and purge uss
& from all of that which does not belong! &
Qorintiyim Aleph/1 Corinthians 13:11 “When | was
a child, | spoke as a child, | thought as a child, |
reasoned as a child. But when | became a man, |

did away with childish matters.”-’




»sWhlle we do not know for certain, we can suspect
I that this place that Ya’aqob came to, may have
_een in the location of where his father Yitshac \q
as pyt on the altar and, in being ‘offered’ upiby,

‘‘‘

A a_y aham, was SUbStltUted Wlth)m rcl
ﬂ]ﬁ’(YeHOV r

_ TR




It may also be that Ya’aqob took one of the stones |
from that slaughter place to lay his head on, and |
| so we see the clear shadow picture of Messiah
4 being clearly established, as the Head of Ylsra
;- and the Chief cornerstone'

Beréshith/Genesis 49:24 “But his bow remamed in
strength, and the arms of his hands were made
strong by the hands of the Mighty One of Ya’aqob -
from there is the Shepherd, the Stone of Yisra’él”




The Shepherd of Yisra’él is also the Stone of

- Yisra’él, and the Hebrew word for ‘stone’ is 128
‘eben (eh’-ben)- Strong’s H68 meaning, ‘stone,
gorner stone, differing weights, plumb line’ n d

comeg from the root of nya banah (baw- na W )*

Stpongts H1129 meamng, ydfb
E Vs aébu.lla ’

\construct, fortj



"; e l1fe of Yoseph, was truly a shadow plcture m

' 551ah who would come forth and She hend
Yisra’el.

S
£
‘)“
/ "
sy - ~
-




J%As we look at the ancient pictographic script for |
| this word for ‘stone’ we are given greater clarl

i n who is the Chief Cornerstone and Shepherd
b the ancient script the word is plctured ast



Aleph - x

Ny A

The ancient script has this letter as g and is
"1ctured as ‘the head of an ox’ representl
‘strength and power’

frd
3
=




Beyt - 2

The ancient script has this letter as B9 | which

" pictures a tent floor plan and means, ‘house’ or
"'ent’ It represents family and the 1mportance of
those who are inside the tent as opposed to the
"ca“\ shgucture itself, and is the Dwelling Placesol

,‘m -High, which we are, s'h’ymg
. Stones bel 1PN Messi ah.




. The ancient script has this letter as N Wh]Ch

1ctures a ‘sprouting seed’ and gives the ldea of

cor tinuation or an offspring or an heir, speakl

that Which sprouts forth will be the heir of ﬁ“

=\ promise of continuatig: 2
/ -

o ‘/\/ 7
§S
P a
-
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Seeing this pictographic representation of the |
word Stone in reference to our Shepherd being the
| Stone of Yisra’el we are able to see from these
& symbols how this word in terms of Messiah can

7 render the following: |

THE HEAD AND STRENGTH OF THE DWELLING
PLACE HAS BEEN BROUGHT FORTH, AND IS THE
CHIEF CORNERSTONE UPON WHICH WE ARE BUILT

AND HAVE THE SURE PROMISE OF INHERITANCE . gu




Tehillim/Psalm 118:22 “The stone which the builders |

rejected has become the chief corner-stone.” |
This Messiah spoke after He gave the parable of the
fwicked tenants who had killed the son of the mastert
bof the vineyard (it was a parable used to teach!ll)=
'Mattithyahu/Matthew 21:42 “yw1n said to them,

“Did you never read in the Scriptures, ‘The stone
which the builders rejected has become the chief




This is repeated in:

Marqgos/Mark 12:10-11 “Have you not read this Scripture, |
‘The stone which the builders rejected has become the |
| chief corner-stone. 11 ‘This was from MM, and itis
i marvellous in our eyes’?”
And again in:
Lugas/Luke 20:17-18 “But He looked at them and sa1d
“What then is this that has been written, ‘The stone

which the builders rejected has become the chief corner-
stone’? 18 “Everyone who falls on that stone shall be

broken, but on whomever it falls, he shall be pulverized.’;l




After these words the Pharisees were seeking to seize|
Him, but feared the crowd as they knew that the |
parable was about them who had denied who He is!!! §

Who did they reject? The Shepherd and Stone of
Yisra’el!!!
Messiah tells us clearly in:

Yohanan/John 10:11 “l am the good shepherd. The
good shepherd lays down His life for the sheep.”

Yohanan/John 10:14 “| am the good shepherd. And |

know Mine, and Mine know Me”_




In his dream, Ya’aqob saw a ladder set up on earth,
with its top reaching to the heavens and he saw
messengers of Elohim going up and down on it.

This also reminds us of the words of Messiah to |
= Nethane’l who made a bold statement of faith'in" =
'eclarmg who Messiah is, when his eyes were open:‘
: at the words of Messiah:
Yohanan/John 1:51 “And He said to him, “Truly, truly,
| say to you, from now on you shall see the heaven
Mopened, and the messengers of Elohim ascending and

descending upon the Son of Adam.”-




When Ya’aqob looked up, he saw min*(YeHoVah)
standing above the ladder and then he hears
N (YeHoVah) declaring to him who He is, and the

now being glven_to Ya’aqob!

rltlcal lesson we can learn from this text is that it s
wt%mportance for us to remain steadfast in oun

bedience, in keeping the AppomEed Times of

Vah), so that we too w1l IIfillment
07 LS ORISG given to Ab hﬂaﬁ:fﬁa nd Yai 21|00, |

whnan MassE! retugps=and . com es downiinemicnEichl




The comforting words that were given to Ya’aqob |
| were strengthening words - words that we need to:
~ hear in our lives today and upon hearing it, we =
L must be diligent to act upon the living faith His*
Word brmgs by holding fast to His commands nd
»\» in His Covenant with joy, no matter: W ML
s Us - for we have our Savig —Wh s up
Lk._. seated above alls-and guarding us Hy 1 3
NEIRIESIH S, Spirit leadS us accondineieRRENINEIEE




Yeshayahu/lIsaiah 41:10 “Do not fear, for | am with |
you. Do not look around, for | am your Elohim. | |
shall strengthen you, | shall also help you, I shall |
also uphold you with the right hand of My
righteousness.’”

Yehayahu/ Isaiah 43:2 “When you pass through the
waters, | am with you; and through rivers, they do

not overflow you. When you walk through fire, you
are not scorcﬂhed, and a flame does not burn you.”




~ Yirmeyahu/Jeremiah 1:19 “And they shall fight |
against you, but not prevail against you. For | am with|

you,” declares M, “to deliver you.”
| Mattithyahu/Matthew 18:20 “For where two or three
'are gathered together in My Name, there | am in their”
| midst.”
Mattithyahu/Matthew 28:19 “Therefore, go and make
taught ones of all the nations, immersing them in the
B Name of the Father and of the Son and of the Set-
apart Spirit, 20 teaching them to guard all that | have

Icommanded you. And see, | am with you always, untill

mmmmmme (N €nNd Of the age.” AMeén.  ——




| Tehlllah/ Psalm 121:5-8 “Mf is your guard; ma° |
| is your shade at your right hand. 6 The sun does |
. not strike you by day, Nor the moon by night. 7 |
M guards you from all evil; He guards your
bemg 8 M guards your going out and you
=\, coming in Now and forever.”




Ya’agob knew that he had seen mn*(YeHoVah),
| and-while he may not have known, at first, how |
| significant this place was, he certainly knew it
= now, and he was greatly strengthened to go® =
forward, in great faith, and no longer be running

R in fear! a
QEISet\Up a standing column and poured oil onik

sndicalled the place Béyttjrlilgedaéﬁw was formenl
calledTu i

F.-
o




The Hebrew word m5 Luz (looz)- Strong’s H3870 |
| means, ‘almond tree’, which was the earlier
‘name for Béyth EI (bayth -ale’)- 5xma - Strong’s
H1008 which means, ‘house of El’, which Ya’agob
M d after he encountered his llfe chan ’Y"

appointment with MM (Yede ai—u)
/ ;

_ T '




" The Hebrew word for ‘house’ is ma bayith (bah -4
| yith )- Strong’s H1004 meaning, ‘house, home,
.:armoury, building’ and is often pronounced
beit’. 5x el (ale)- Strong’s H410 which mea s,
mighty, power, shortened form of Elo

R \ Mighty One’ ~

e /
-




the ancient pictographic script, the word Beyti “
'El - 5xm3 - Strong’s H1008 which means, ‘hous 4
i of El’ which looks like this:

J bt > 10 S

/"

-

" \ / e
g - 4
% o < ’ ,
o _



Beyt - a: .
This is the letter ‘beyt’ (2), which in the ancient _-

script has this letter as " which pictures a tent
~ floor plan and means, ‘house or ‘tent’.

t represents family and the importance of tho
vho ¢ re inside the tent as opposed to thet ent

stauctipe itself, and is the Dwelllyace of the

’\/\L 't Nigh, which we are, e are as livins
pstgnes being buitt up.ir Messiah. . .




Yod - 1

| The ancient script has this letter as > which is
> ‘an arm and hand’ and carries the meaning of =

fwork, make, throw’, from the primary functions
L of the arm and hand, and it also representss
WOr'S jigor giving thanks in the extending of hai
selaleesture of this. The work of one2stiandstisit
. \basic meaning af-this lettenl

g2 ;‘
i

|

¢
|

>
~N
<



Tav - n

The ancient script has this letter as t which is
plctured as two crossed sticks, and can represent ‘
forus ‘seal, covenant, mark or sign’; as this one
again points to the complete work of Me551ah4 ”1
the renewal of the Covenant in His Blood the
H"m the two Houses of Yisra’el and.Yeh th
iooet h m Him, as One, for He=s not only.the
Blenh? ht is also eA4tay’ - the besipnninciziGal
\ theseTid ofiallic :ntn“wl




Aleph - x

Ny A

The ancient script has this letter as g and is
"1ctured as ‘the head of an ox’ representl
‘strength and power’

frd
3
=




Lamed - 5:

The ancient script has this letter as v, and is
* pictured as a ‘shepherd’s staff’, can glve the
meaning of ‘to or toward’ and can represent that
which pushes or pulls a flock in a direction, ar d
m*ﬁ sﬁsak of authority or a yoke that is s Md to
Ind\guide, as well as the w-@b ing' haek

by Authg 4t=y ’

g2 ;
atl




| HIS ‘FLOOR PLAN’ FOR HIS CREATION, IS SEALED i
{ BY HIS COVENANTS OF PROMISE BY THE WORK

L AND AUTHORITY OF HIS MIGHTY OUTSTRETCHED
. ARM AND HAND, AND AS LIVING STONES ARE |
BEING BUILT UP IN HIM BECOMING HIS DWELLING
PLACE AND STRENGTHENED BY THE GOOD

SHEPHERD!_—— 3




- Eph’siyim/Ephesians 2:19-22 “So then you are no |
longer strangers and foreigners, but fellow citizens|

with the set-apart ones and members of the |
| household of Elohim, 20 having been built upon |
. the foundation of the emissaries and prophets,
YN Messiah Himself being chief corner-stone,|
21 in whom all the building, being joined together,
grows into a set-apart Dwelling Place in MM,

22 in whom you also are being built together into

a dwelling of Elohim in the Spirit.”-




Ya’aqob acknowledges the provision of Elohim, in |
saying that he had been given bread to eat and a ,
| garment to put on, and so too do we need to
L recognize that we have been given His Bread to
peat - that is His Word; and He has given us
| garments of rlghteousness and praise and 4
1\"(‘ Qre, we too have our bread and rp’“a i3,
flaBillkeep us in the way {g e ooines
sElWelsojourn here with-gteat expectancyipihhil
BlEssed\and. sue ho L of His Soon ratum,

.'




| Understanding that we have bread and garments, |

| that last, we must be filled with His shalom and
*joy to stand firm in our fervent commitment to"

bemg built up in Messiah, who is our Head'

prowsmn foo -

_ T '




| The Hebrew word translated as ‘garments’ is Taa |
‘begged (behg’-ed)- Strong’s H899 which means,
@garment covering, treachery, to deceive’ a cl
can also give reference to any kind of garme 1
filom the robes of the rich and mighty to th o raes
. \ of the poor and the lepek

ey ‘/\/ V
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We have been given all we need for life and
reverence, having been clothed with the
| deliverance of Messiah:
| Yeshayahu/Isaiah 61:10 “I greatly rejoice in mn, |
~ my being exults in my Elohim. For He has put |
garments of deliverance on me, He has covered
. me with the robe of righteousness, as a |
mbridegroom decks himself with ornaments, and as
a bride adorns herself with her jewels.”




Having been cleansed by the Blood of Messiah,
through our immersion in His Name, we are to |
keep our garments clean! 4
.~ In Scripture, garments are often a symbolic
picture of our works and highlights for us the e,hd
o r nake sure that we are being steadfast m d emu
'th& good works that have bee n pre ared
peforehand for us to do - «mrc
elnp TTYMLx

pishtepusness by obe




Hazon/Revelation 3:4 “Nevertheless, you have a
few names in Sardis who have not defiled their |
garments. And they shall walk with Me in white, |

because they are worthy.” ’f‘

Hazon/Revelation 3:18 “| advise you to buy from
Me gold refined in the fire, so that you become
rich; and white garments, so that you become
dressed, so that the shame of your nakedness

might not be shown; and anoint your eyes with .
s O 1NEMENt, SO that you see.” —




Hazon/Revelation 16:15 “See, | am coming as a
thief. Blessed is he who is staying awake and |
guardmg his garments, lest he walk naked and |
they see his shame.”

HaZon/Revelation 19:8 “And to her it was give to
be dressed in fine linen, clean and bright, for the

fine linen is the righteousnesses of the set-apart



One of the things a leper would have to do in the |
cleansing process is to ‘destroy his garments’ and so |
too, do we need to ‘destroy’ our ‘old’ self and put on

Messiah:

'\ Romiyim/Romans 13:12-14 “The night is far
- advanced, the day has come near. So let us put off |
the works of darkness, and let us put on the armour
of light. 13 Let us walk becomingly, as in the day, not
§in wild parties and drunkenness, not in living together
and indecencies, not in fighting and envy, 14 but put
Ion the Master yphn Messiah, and make no provisionl
I_for the lusts of the flesh.’ e —




It is through immersion after repentance that we die to
self and put off the old and are made alive in Messiah and |
put on the new: |

Galatiyim/Galatians 3:27 “For as many of you as were
immersed into Messiah have put on Messiah.”
- Eph’siyim/Ephesians 4:21-24 “if indeed you have heard 1

. Him and were taught by Him, as truth is in ygnnr ;|
22 that you put off - with regard to your former way of llfe
- the old man, being corrupted according to the desires of

the deceit, 23 and to be renewed in the spirit of your
mind, 24 and that you put on the renewed man which was

!created according to Elohim, in righteousness and set--
= apartness of the truth.” e ———




'Qolasim/Colossians 3:8-10 “But now, also put off all]
these: displeasure, wrath, evil, blasphemy, filthy |
talk from your mouth. 9 Do not lie to each other,
| since you have put off the old man with his |
. practices, 10 and have put on the new one who is |
renewed in knowledge according to the likeness of
- Him who created him” o
mf essiah, we have food (bread d‘co" ’T’
l _X(garments of righteousness):
Emotiyos Aleph/1 Timothy 6:8 “When we have food
smand covering, we shall be satisfied with these.” &=




Ya’agob made this stone a marker for the house of
Elohim and he promised to give his all and he |
made a vow!

| The Hebrew word that is translated as ‘vow’ is ama¢
p eder (neh'-der )- Strong’s H5088 which means,
ow’ and ‘to make a vow’ is the word 112 nad an
maw- r) Strong’s H5087; and so, to “nadantsa
Ene 1 r’\is to swear to Elohwﬁh/h)o ﬁ 2\nc!
thagaie re\bind onese ith what proceec s fromilll

_Zone’s. me ithe




A ‘neder’ is something that is promised to Elohim |

verbally, and anyone who makes a vow is obliged

b to fulfill/do his promise!

Scripture, a vow is always to Elohim and not
' man.

. ﬂﬁ Yel Wﬁ)



Tehillah/Psalm 61:8 “So | sing praise to Your Name
forever, when | pay my vows day by day.”

' Tehlllah/ Psalm 116:14 “| pay my vows to M no
| in the presence of all His people.”

"
33

Yonah/Jonah 2:9 “But | offer to You with thé# voice
of thanksgiving, | pay what | have vowed.
\Deliverance is of mm.”




As we dedicate our lives to serving our Master, in
whom we now have acceptance by His Blood, we
recognize that giving a deformed or dwarfed service
1 is NOT acceptable to Elohim. In other words, no half
~ hearted or lukewarm service - it is all or nothing! =

Mhen Ya’aqob says that he would give to Elohim offe all
that Elohim gives to him and that he would certa 11\/
e atenth, he was not instituting the lth  here
Sbut w declaring that all he had,=e d everl
have ," yas, from min*(YeHoWah), and that ‘W“ wollld
Sinember thai=as he wouldiciVelhashgs

\r/:}rh\ﬂ 1N a FeSPONSe O GO i treER = taar



‘The tithe was something that was already in place, as]

we remember that Abraham gave a tenth to '
Malkitsedeq, and so, Abraham would have certamly |
' ;;.;;-taught Yitshaq this clear principle of tithing and so -
L Ya’aqob is saying here that to tithe was an obvious™

endard yet he was declaring to give more than _"%‘c
the tithe!!! |

\/\/1"1:‘:"7-» Il saying that he would certainly give'a Tt LH

IlWas as if he was saying that with41iS oathiof him}
;1 Ve m a that he woulg ¢ive, he was sayincizis
X0 2S5 that was not

'OF cOUTI e tithe=wo
N IEThifG 10 e CONSIHECO s A




So many today hesitate at giving their tithes,
while Ya’agob’s statement here, is a vital lesson |
" %,on recognizing that one’s tithe can never even be
* considered as something to be held back from
L giving, and in fact, Ya’aqob is setting a hlghe
Standagd here, in that he states that he woul give
flar and eyond his tithes - and this is exact v what
\/\“w» \aught when He said tf/\ﬁ)g ould sive
O C1Ys What ]S -c and. to Elohimawha ko

lohim’s.




All we have is from Elohim, therefore we in turn |
are to give Him our all!
“Ya’aqob, in saying that he would give of all that®
ohlm would give him, was speaking of his fut re
cel‘dants and so establlshmg our need to ce m/

the »—_ e heart of giving as our fatyAb
Yitshaqg and Ya’ageb?

3 2 ) N ~ o
R
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° 3

word is translated as ‘tithe’ =n:;>’
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Debarim/Deuteronomy 14:22-23 “You shall tithe |
. without fail all the yield of your grain that the |
| field brings forth year by year. 23 “And you shall |
‘eat before MM your Elohim, in the place where:
He chooses to make His Name dwell, the tithe of
your grain and your new wine and your oil, and of
the firstlings of your herds and your sheep, so that
you learn to fear M your Elohim always.”




| The noun that is derived from this the primitive |
| root verb vy asar (aw sar')- Strong’s H6237 for
L‘tithes’ is awyn ma’aser (mah-as-ayr’)- Strong S
. H4643 which means, ‘tenth part, tithe".
€] d in Bereshith/Genesis 14:20 that ,e,m“w
‘gaye Malkitsedeq a tenth/tithe ‘f




We also read in:

Ib’rim/Hebrews 7:4-6 “Now see how great this one
was, to whom even the ancestor Abraham gavea |

- tenth of the choicest booty. 5 And truly, those who |
| are of the sons of Léwi, who receive the priesthood, |
" have a command to receive tithes from the people |
according to the Torah, that is, from their brothers,
though they have come from the loins of Abraham, 6
however, the one whose genealogy is not derived
from them received tithes from Abraham, and blessed

the one who held the promises.”-




The Lewitical priesthood, and its functions, serve |
‘_ as a type, or picture, of how we are to now serve |

= in the order of Malkitsedeq, as tithes are st1ll
'*fvalld and are given to those whom MeSSlah h

in Him.

A o

b us\look at this wordsin-its anci-” fonme




the anc1ent plctographlc scrlpt the Hebrew




Mem - n:

| The ancient script has this letter as ™ and is pictured |
| as ‘water’, and also carries the meaning of ‘chaos’
'\from the storms of the sea) and can also picture that:
which is mighty or massive as well as the unknow

.~ We are also able to understand this letter as:
ref re entmg the nations, for the nations are C un'w
lﬂ. cened\to the seas in Scrlpture Knowingsthis |etben
pIie n s ‘water’, we are alsgabt€ to see howaris

=an ron er for us t eATeaANiNgG Of Wz shipg’ ol

2ansingi




Ayln - V.

-M]

S ‘knowledge’ as the eye is the wmd W.Of
knowledge. J

T

-




Shin - v: .
| This is the letter ‘shin’ which in the ancient script |

| Is pictured as, L which is ‘two front teeth’ d
and carries the meaning of ‘sharp or press, chew:
or devour’; which is what the teeth do, and alse
speaks of the sharpened word that comes forth
gom the mouth as the teeth ‘chewi}‘n} aditatel
alehe Tuth, making what comesorth punciah
sharp Nt also carrigs~the understandinoleiuu——"
sehRmine\or_deStroying

=
C
I

ng - asiteethideReNeLHN



Resh - 1 7

| The ancient script has this letter pictured as ﬂ , Which is |
i ‘the head of a man’ and carries the meaning of ‘top, ”‘
yeginning, first, chief’, as in being the top of the body on
the head of a trlbe and the one who rules and also sp ks

wlien we fear Him, for He is th ﬁhn rg
th ol

d true separa;e{daﬁaase entails a tou
the One s Chiefgoyel .\]——

' ik



, From this pictographic description of this word =

ma’aser - Strong’s H4643 we can see the

k following:

THE NAT|ONS HAVE SEEN THE DESTRUCTlON OF
E \ THE HEAD/FIRST BORN')




| mmn(YeHoVah)told Abraham that He would make |
 him a great nation, and then asked Abraham to
isacrifice his only son (Yitshag was the ‘only so
z ccording to the Promise). The word for “tithe
gan Ja many ways picture Abraham (the g rnt.
ony, seeing the destructlon 0 .hef rst son

\ (the son of the.promise)..

_



Understanding this picture, we can also see how |
the tithe can in many ways represent the act that 1
| was reciprocated by Elohim, in part, due to =~
. Abraham’s obedience, and so Elohim ‘gave of 3
Himself’ as seen in His ‘Outstretched Arm an d
andg as revealed through the ‘firstborn %; all
_tl on’ - yenn(Yeshua) Messi ‘he Righit
" Hand of Elg 11TT‘);

3 / |
ate
o st




At the death of Messiah on the stake, the nations saw |
the destructlon of Elohim’s firstborn, who is the head |

of all creation!
;a,;.:;Abraham ‘tithed’ to Malkitsedeq, after having been
‘blessed by him, and Abraham’s grandson, Lewi, got
Cr edlt for it, as he received ‘tithes’ from the rest of

the nation!
e
~ having heen
3

REarine\in mind that Léwi means ‘joi
DO, w h@ve become a royal pries

\essiah H\ i
own BloTem: and cap=therefore By giva back to

spafited in\and joined to_th&Body of

~ Him—oualll



Let us therefore look at Lewi, in the ancient script, in
order to get a better understanding of the authority, |
| under which we are led, having been joined to our Head
| and King, _WJ\'I’(Yeshua) Messiah - who has, by His own®
 blood, secured for us His Covenant Prom1ses in Him,
-»havmg worked redemption, through Him taking th
pishment of death on a stake, having nailed deathste
sistake, giving all who call upon Him, the ability tolbs
DINEC dim, as Head, High Prle@ aﬁ’g‘,_ n‘mu Us,
plare\n Him, a royal priesthood that are ableshe
i ; Splrlt a Uth andwalkivithICCRREERRE
INBChe\SpiAT, puttingitoideathithesileshl




| The name Lewi (lay-vee’)- 07 - Strong’s H3878
as the meaning, ‘joined to’, and in the anCIGn t
1 pictographic script, is as follows: 4

> Y J



Lamed - 5:

| The ancient script has this letter as J , and is

pictured as a “shepherd’s staff’, can gwe the
meaning of ‘to or toward’ and can represent t at
which pushes or pulls a flock in a direction, and
, psak of authority or a yoke that is Us “d to
diand\guide, as well as theyy‘t@b ing Lﬂ
by Authe 4ty

g2 ;
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Waw/Vav - 1: |
This is the Hebrew letter ‘waw’ or ‘vav’ which in _.,

| the ancient script is pictured as Y, which is a peg.
)¢ ‘tent peg’, which was used for securmg or ty ng
the tent or other items. The possibility of it havine

ﬁ

._n is to show that it prevents the rope from
.\ sllppmg off. |

eaning of thlS c
\or hogkZ=as well asibi i

_




Yod - ;

The ancient script has this letter as > 'which isd
" ‘an arm and hand’ and carries the meaning ¢ of
work, make, throw’, from the primary functl
of the arm and hand and it also represen

woenshipyor giving thanks in the exte}dmg of Hm
as a gesture of this:

ey ‘/\/ V
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The work of one’s hands is the basic meaning of :
this letter!
BY THE BLOOD OF MESSIAH, WE HAVE BEEN 4
.~ JOINED TO HIM AND SUBMIT UNDER HIS |
AUTHORITY, BY HIS SECURING FOR US AS A
PRIESTHOOD IN HIS COVENANT, THROUGH THE
WORK OF HIS HAND

i i
> s




CHAPTER 29

~ After this great encounter with min(YeHoVah),
Ya’aqob “moved on” which from the Hebrew tex
could best be rendered as ‘And Ya’aqob llfte u‘p
' .s eet’. The Hebrew term or phrase thai
anslated as ‘moved on’ comes from. tf e root

WO I"d /




| 1) X2 nasa(naw-saw’) - Strong’s H5375 which |
| means, ‘lift up, carry, take, exalt, count’ and =
"? 927 ‘regel’(reh’-gel)-Strong’s H7272 - means
_ ‘a foot or feet, or to walk’, which we hav'*
' ‘ay looked at from the commentary on the
ouUS chapter and looked at the ien L"'%crh
for this we =@I'

_ T '




The context of Ya’aqgob ‘lifting up his feet’, ;
speaks of a rejoicing attitude and walk, and there |
| was certainly a valid reason to be joyful, as he |
-ad M’ as his protector and had nothing to fear
had great motivation to move on and do sos
1 with joy.
n- learn from this, in that we too ar > t0
2 0p’, as we sojourn her%@ ,r‘d ma
sjie thai we are not fourd-to be ‘draggingiol
fe  to speaki

ke
r




Many would have preferred to stay at the place |
| where he had encountered this profound dream
"°"‘[:j:-‘.,.yet Ya'aqob had a job to do - he had to go and

fetch his bride!
L\r ,A in commg to the people of the East he wa m

”: i ors\ ere from so that he coul ove m"wm a
in VICteFy: -
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R
s




As we too ‘leave’ our inherited lies, we must dig |
back into the truth of the Torah that has been |
jignored for centuries and ask for the old paths and"
'- walk in it: |

Yirmeyahu/Jeremiah 6:16 “Thus said
111’(YeHoVah), “Stand in the ways and see, and
ask for the old paths, where the good way is, and
walk in it; and find rest for yourselves. But they

- sald ‘We do‘not walk in it. ”-




Sadly, today we see that so many are making the |
same mistake that they did back in the days of |
Yirmeyahu and have forgotten the truth as they |

I settle for traditions of man that holds fast to
pagan forms of idolatrous worship:
ermeyahu/Jeremlah 18:15 “But My people have

forgotten Me, they have burned incense to what is

mfalse, and they have stumbled from their ways,
ifrom the anc1ent paths, to walk in bypaths and not

Fon a highway”




Gen 29 1 And Ya‘aqob moved on and came to the
land of the people of the East.

- Gen 29:2 And he looked and saw a well in the |
field, and saw three flocks of sheep lying by it, for
out of that well they watered the flocks, and a
. large stone was on the well’s mouth.




Gen 29:3 And all the flocks would be gathered
there, then they would roll the stone from the |
‘well’s mouth and water the sheep, and put the |
| stone back in its place on the well’s mouth.
" Gen 29:4 So Ya‘aqob said to them, “My brothers,
where are you from?” And they saId “We are _from

a\




Gen 29:6 So he said to them, “Is he well?” And |
they said, “Well. And see, his daughter Rahél is |

coming with the sheep.”
1Gen 29:7 And he said, “See, it is still high day, not
the time for the lwestock to be gathered together.
- Water the sheep, and go and feed them.”| »

Gen 29:8 But they said, “We are not allowed until
all the flocks are gathered together, and they have

rolled the stone from the well’s mouth, then we
IR\ <2 vater the sheep.” NN




Gen 29:9 While he was still speaking with them, |
Rahel came with her father’s sheep, for she was a ||
shepherdess. |

. Gen 29:10 And it came to be, when Ya‘aqob saw
Rahél the daughter of Laban his mother’s brother,
and the sheep of Laban his mother’s brother, that
Ya‘agob went near and rolled the stone from the
well’s mouth, and watered the flock of Laban his

mother’s brother.

D
> < -




Gen 29:11 And Ya* aqob kissed Rahél, and lifted up
his voice and wept. F
Gen 29:12 And when Ya‘aqob told Rahél that he

was her father’s relative and that he was Ribqah S
.\ son, she ran and told her father. |




Verse 1-12 |
| Ya’aqob looked at saw a well in the field and this |
i could possibly be the same well where his mother
¢ was called out from, when Abraham’s servant

1 came to seek a bride for Yitshag. g

It \»» ere at this well that Ya’agob meets R H’*l

Tks we clearly see a wonderful.pattern
Seiipture of the True Bridegvhois met at Lh“ W“H




| The Hebrew word for ‘well’ is Ax2a be’er(be-ayr’) |
| - Strong’s H875 and means, ‘well, pit’ which
= comes from the primitive root word
- AN2 ba’ar(baw-ar’) - Strong’s H874 Wh]Ch
fmeans, ‘to make distinction, to make plains

d on, inscribe’ and by analogy it means
' . epgrave’ and figurativel ﬁe‘a‘F"r__‘ the
nmg, ‘to explain®make cleanidecianell

- 4 X -

_



At the well he saw three flocks of sheep lying at |
| the well, and the Hebrew root word that is used |
| here for ‘sheep’ is 1XX tson(tsone) - Strong’s
'H6629 which can refer to, ‘small cattle, sheep‘

& goats, flocks’ and can also be a picture that=
gepresents different groups of animals that
1\/1“1»" it\the well and, in a sense, caﬁ}me
Isithree groups of people w oday » LH“

1jL us the w1c od“8nd the undecides




| Only when all the flocks were gathered there, |
,would the rock that was over the well’s mouth be
i removed so that all the flocks could be watered.
There was a mutual understanding among thes

shepherds, that allowed for all their flocks to be
‘ g-. together and so, the ston waould nothbe
\, athered:

pollec ay until all the flock



| And while we can see that there was a large stone |
| over the well, it does not mean that the umted
-trength of all the shepherds was required to rot
it away, as Ya’aqob rolled it away alone (v. 10);
ut Q ly, that it was not in the power of e\ ~"\/
she Dr_. d, much less of a shepherde ~1k Rahé&ls

to roll it g :ay

_ T '




Ya’aqob meets the shepherds that were gathering
at the well and he asks them where they were from
| and they answer him that they were from Haran, |
fand'so he discovered that these shepherds were, ins
ifact his relatives as he asks them if they know

H«_ id yes, at which point /ahé{"{pp vached

heep and they=t6'd him that shelwasiicinl
dau gmw whozeould con e s wall-baing!



| To ask if someone is well, in the ancient culture,
| was more than just a simply ‘hi, how are you
~doing?’, as it carried more concern and care for
tone’s welfare and what Ya’aqob was asking w
"“re than just a superficial friendly greetm as

. the text can be literally rendered as

“Is shalom with him?>

g2 ;
atl




In verse 6 the Hebrew word used for ‘well’ is the |
| Hebrew word for ‘peace’, which is DYOWY
Ishalom(shaw-lome’) - Strong’s H7965 and means,
¥wholeness, completeness, soundness, welfar
peace, health, prosperity, well- bemg, safety,
protection’, and comes from the primitive ook
BB shalem(shaw-lam’) - Stror:g%l;l}% 9 which
means,\to be complete ound, rewandedk
B\ -make f) 1% :

' s



The root meaning of shalom is to be whole or sound,
and this leads to various translations that speak of
completeness, wholeness, well-being, welfare and |
i peace. A
'halom also includes the idea of vigour and v1tal1ty 1
- all dimensions of life. |

, carries a wealth of meaning that is almost
osSible to summarize in a few sittings, yetithe
m’nu of shalom entails a completenessiand
#and Eloh1 n, who'has
)_enstavementitoltEICHEESIC L)




f‘"alom(shaw lome’) - Strong’s H7965 looks l £
1 this:

m Y g
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Shin - w:
| This is the letter ‘shin’ which in the ancient script '
ls_ pictured as, LY, which is ‘two front teeth’ and:
_carries the meamng of ‘sharp or press, chew on:
devour which is what the teeth do, and also
speaks of the sharpened word that comes for th
from he mouth as the teeth ‘chew’ or_‘meditates
apithe Tguth, making what co %ﬁ ure .and
shar phlt also carrie an clng_ﬂ_
CONSUTTN NI eIy o‘l g - a8 ‘taa‘th clo to Toodl.




Lamed - 5:

| The ancient script has this letter as J , andis
* pictured as a ‘shepherd’s staff’, can give the s
eamng of ‘to or toward’ and can represent WL

‘‘‘

that.is

’lﬁ D ”'I’Y’ Hﬂp

can pRak of authority or a yoke
Eadiand u1de as well as the



Waw/Vav - 1:
| This is the Hebrew letter ‘waw’ or ‘vav’ which in |

_ the ancient script is pictured as ~ [, whichisa
DEZ Or ‘tent peg’, which was used for securmg or
by g the tent or other items. The p0551b1l1ty of it

nga Y-shape is to show that it prevent s the

o am slipping off. T’h;%,ﬂaeﬁf of this
1§, ‘to add 6r hook’ asiwellles

D[(.,




Mem - n:
| The ancient script has this letter as ** andis |
pictured as ‘water’, and also carries the meaning of §
‘_fchaos (from the storms of the sea) and can also
lcture that which is mighty or massive as well as
he unknown. We are also able to understand r'ls
ett rses representing the nations, for the na tions
ale 0 likened to the seas in Scrlp Knowine
this 1=; t represents ‘water’,-we are alse ) ablele
( h]S can /c deT for us thediieanincscia
W cguin oncleansins




- Now when looking at this word in the ancient
ctograpmc script, we are able to recognize wh

others, as follows:

g ‘/\/ 7
3
P b
-
o

A
3
BN
e



THAT WHICH DESTROYS, OR BREAKS, |
| THE FALSE AUTHORITY THAT BOUND|
| US TO THE CHAOS OF THE NATIONS!}

And further renders the meaning:

. .THE WORD OF THE GOOD |
SHEPHERD THAT SECURES FOR US A
L COMPLETE CLEANSING!




This word speaks of a complete restoration of
. what was lost and broken and ensures the
- provision for what is needed to make one whole -
| .-d complete, lacking nought! We have been given
all we need for life and reverence, having been
fted\jnto the Covenant of Peace by the Bl LOL] o
Nand therefore, it is we T us - for His
Shalom_is-With us!




When Ya’aqob saw Rahel coming, he tried to get |
the other shepherds to feed their flocks and leave 47
0 that he could be alone with Rahel, and he tell
ithem that it is still day time and not time for th

and go, after which they again told him Uﬂl
bhEy cannot water until all are g@eﬁed and the
| stene would collectjvety be moved:

g / |
S
y st




Here, we see a wonderful metaphoric picture of |
how many are ‘waiting’ until the night before |
they water their flocks and in Ya’aqob telling them/|
| that they should do so now, is a picture of the |
"-"lear instructions given to us to redeem the time

L\ tells us in: |
Yohanan/John 9:14 “It is necessary for Me to work

the works of Him who sent Me while it is day -
night is coming, when no one is able to work.”



The stone is also a picture of Messiah and by His |
. life, death and resurrection, the stone has been
';rolled away, so that we are able to drink of th
lliving water, while it is still day, yet there are
y Who are waiting for Him to ‘come as a' thief:
in'the night’ and not living as chil iof the day

. \When we are clg aral=y’told 1

S
e




Tas’lonigim Aleph/1 Thessalonians 5:2-11 “For you |
yourselves know very well that the day of ma* |
comes as a thief in the night. 3 For when they say, |
| “Peace and safety!” then suddenly destruction
comes upon them, as labour pains upon a pregnant
“woman, and they shall not escape. 4 But you,
brothers, are not in darkness, so that this Day
should overtake you as a thief. 5 For you are all
sons of light and sons of the day. We are not of the

\ night nor of darkness._




6 So, then, we should not sleep, as others do, but
we should watch and be sober. 7 For those who |
sleep, sleep at night, and those who get drunk are |
drunk at night. 8 But we who are of the day should |
be sober, putting on the breastplate of belief and
love, and as a helmet the expectation of |

wrath, but to obtain deliverance through our Master
1IN Messiah, 10 who died for us, so that we,

fwhether awake or asleep, should live together with

IHim. 11 Therefore encourage one another, and buildl

s D ONE another, as indeed you do. ”




We already have a Shepherd who has made the Torah|
clear for us and revealed the True Spirit of the Torah |
and so we are not to idly sit by and wait until ‘night |
| time’ but rather we are to redeem the time and

= water the flocks with the true Living Water! =

Yohanan/John 11:9-10 “yenin answered, “Are there
not twelve hours in the day? If anyone walks in the
day, he does not stumble, because he sees the light
of this world. 10 “But if anyone walks in the night,

he stumbles, because the light is not in him.”




In one sense, the words of Ya’agob are one of
urgency, in saying that the shepherds were to be |
about working and feeding their flocks while it was |
; i;;.stlll day and not be sitting around waiting for better
b d ays! ] _ ;_
l e Bride of Messiah is not yet fully gathered, as the
use\of Yisra’el was scattered among the natio ns;
and sqithe whole ‘flock’ was not yet gather o)
Nakagol C uld not take up his brld ;aﬂff rst de he
RIEEWay. the stone and t 'g‘th/ the flocksiSv2amall
N essiah oled awa) theistongl




- Margos/Mark 16:4 “And looking up, they saw that the |
stone had been rolled away, for it was extremely |
large.”

| The ‘well’ has been opened! And His Voice has gone |
out - as we proclaim the Besorah of the Kingdom an o
cause the many scattered sheep to come and
the living water!

Yohanan/John 10:16 “And other sheep | have Wthh
are not of this fold - | have to bring them as well, and
they shall hear My voice, and there shall be one flock




While he was still speaking with the shepherds a |
4th flock arrives with their shepherdess, Rahel! |

| And here, we see the meeting of groom and bride_

| taking place at a well, just as Yitshaq and Moshehs

" had received their brldes as women who were '?
1 tending their flock at wells' ;

ll ppint, yet not able-toroll away LH“ stoncl
and wm he fouethTlock comess Yw wqoh rolls

7~ thestone 2 away:! j



In Yohanan/John 4 ywhan» Messiah spoke to the |
| Shomeroni woman at the well and, in a sense, was |
possibly the first of the ‘lost sheep’ of Yisra’el to
‘which He revealed who He was and what His role

as Husband is!

o | erse 10 we see the power of true love

Ya’ au sees Rahel and he rolls y‘th '%’c
. and waters the f %E -




The three flocks gathered around the well, and
| were doing nothing but sitting around, in a |
religious manner, so to speak, and could therefore

" in one sense, represent the three primary man-*
made rellglons that want to stake their claim of
inheritance of the True Water source, yeta e
inablegto drink, as the ‘stones of E%g‘ltlo and
eNeilNof lies cover their ability-+£o dibE




The three flocks waiting at the well, in our day, so |

to speak, yet are unable to see or know the True |
| source, could be pictured as Christianity, Judalsm
* and Islam, who, at this point in time, are not
~ united yet seek the same water source as
ichildren of Abraham’; and with all their dog mas
and traditions, that are taught as teac ing S| they,
auetblinding the1r ability to see theSimplicityiahe
alhhiof TRe Living Torak=and therefg La’ae_unable_,,

_\) tC _e=propen y wateneds




The fourth flock are representative of those who |
| ‘come out’ of the lies of the fathers and find the
"““i;true source of life in Messiah and walk accordmg
* to the Torah in spirit and in truth, and what is
Tr ,erestmg to take note of here is that the fo rLH

| H“ 4 g of Laban which in many
aEshiousevof Yoseph that cgp

g / |
ate
y st




The return of the lost sheep of Yisra’él is pictured by |
those who come out of the man-made twisted |
systems of worship and turn to the True water source |
and find their Husband who fights for them! :

"Qormt1y1m Bét/2 Corinthians 3:14-16 “But their mmdsi
~__were hardened, for to this day, when the old =8

lifted, because in Messiah it is taken away. 15 But to
this day, when Mosheh is being read, a veil lies on

their heart. 16 And when one turns to the Master, the

__veil is taken away.”

_



There are many who are gathering in a false way |
| and when the truth is read, the same veil of lies

‘f“‘i‘-:rema1ns and so, the ‘stone’ is not rolled away,
. that they may taste and see how good yehn?
eSS]ah is; yet when one turns to the Master as
‘.,‘~ ted by those of the 4th flock, so to speaks

slveilis taken away and truwsh ;:ﬂt c|
. refreshing js-given! |

. 4 X - o 4
>
>




Verse 11 - Ya’aqob kissed Rahel and wept!

The greeting with a kiss was a customary way of |
greeting, yet we see that there is a great emotional
;a,;.:;-experlence that occurs here as Ya’aqob lifts up hlS
voice and weeps! %
lr our discovery of the Truth, there is a twofold th ng
that tak es place - there is a joy that is experlen Md as
alnesult of true repentance and a discoyery ofithe
1‘t‘ 1, While there is also Wse‘re)m rse and
\the many lies tha®Wwe had believediioiise

" JOI11L.,




As we discover the Truth and experience the True |
joy of walking in the Torah, we experience a great |
| joy in the reconnecting of our lives to its true
; source and as we draw closer to our Maker, we
*find a strengthened joy, while at the same tlm'
1 we w1ll at times also feel the true heartfel

-i'tl

V e truth and the ahzatmn of Wlﬂt
N ad m]S 410 _f, Hele “\g]—_‘



In verse 12 Rahél runs to tell her father - there |
was an urgency in her - this was no ordinary day -
| this was a day of joy and great celebration, as
L Ribgah (Ya’aqob’s mother) was certainly known
there, as they would have remembered how s f:
was fetched for Yitshag and how they had ‘,.m() ¢|
pepanyg said that she was to become the mothel
eithousands of ten thousand -_andow herehNas

hBleon. a5\ the first eviderite of this sureiblessihtinl




| Gen 29 13 And it came to be, when Laban heard
| the report about Ya‘aqob his sister’s son, that he |
ran to meet him, and embraced him and kissed |
h1m and brought him to his house. Then he told
R\ Laban all these matters.

Al g
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Verse 13

Laban’s eyes must have lit up greatly when he heard |
the news - as he would have remembered all the gifts |
| that were brought when Ribgah his sister was taken =
L from them for Yitshaqg; and so we can clearly see that
aban has not changed a bit - he runs to meet Ya’agoh
and give him a great big bear hug and brought him
ek togthe house; and after Ya’aqob told him aboui
2llfthat Rad happened and how he had=come therckt
felinstruction of his mothertaban embracesihimies

- P own!




Laban saw an opportunity for Ya’aqob to come |
into his house, not merely as a relative, but rather |
as one who could serve him, and while he |
i "»-';certamly seemed to be very hospltable we see
.~ from the events that follow that Laban had *
ulterior motives, and is a picture of the church
toc ay\y ho will lovmgly embrace newcomers ‘and
Pek \/ ang and friendly, while their peEmar motive
15 Telej ot thelr numbers fg éseﬁéw hich wold

gW Llun a measydre of assumedSEnCiI




Laban is, metaphorically, a wolf in sheep’s’
clothing, as he will say what sounds to be right |
| while behind his words there lies only the motive |
~ for self and what he could get out of Ya’agob! =
) 1€ Nname 137 Laban (law-bawn' )- Strong’s H3837
means, ‘white’ and comes from the root verbyas
h‘)- (law-ban’)- Strong’s H3835 whi ch rn%
ielbe \White, become white, puri and the
\mr_"cl as\a verb is 1 /”rwq bhie
lr\._ip _rwe to.makelbnicksi®




While Laban’s name may mean ‘white’ and should |
picture purity, we must also recognize that leprosy
| is also ‘white’ and so, we can identify here that |
" ~ Laban is all about makmg bricks’ for self and
| plctures the institution of man-made worshlp,
. which will have the appearance of great
h 51tal1ty on the outside, while its pri
filliaction\is to build its own emp1r);;aﬁn i)

S\stem o tradition that is {ﬁ‘lillshe oVer t
ATl | C\L\ as ma K buildensie \M Lﬂﬂg L,

=0

€



We must always be able to discern between the
clean and the unclean, the set-apart and the
profane and know to recognize the clear il
"'lefference with that which appears to be whlte ;
pure yet is not against the true purity of t

‘ Word! |

L%_ (would have remembered the wealth "h‘L
Was  ° oht with Abraham’s seyywhe .\ﬁ”n‘w
Efithome\: nd his motives every clear in thatsalll
5223 TING aqo FUGINie] Dosparicy Which
colld®e sainedabyahissenace:




| Many today do not realize that the church has only‘
- one primary motive for their attendance and

" affiliation - and that is to become rich as the i
‘abuse their members in causmg them to serv
theirfagendas rather than ‘serving’ the bod / off
* Messiah, as the Torah teaches et




Gen 29:14 And Laban said to him, “You are indeed |
| my bone and my flesh.” And he stayed with hlm
for a new moon.
Gen 29:15 Then Laban said to Ya‘aqgob, “Because
you are my relative, should you therefore serve
me for naught? Let me know, what should your




Verse 15

Ya’aqob was not instructed to stay long at Laban,

but rather to go there and fetch a bride for 4
himself, and here Laban uses the opportunity. to
"e Ya’aqob to service in serving for a bride -
ther and mother had not mentioned to Ya

y1 Lﬂ
g qows that Ya’agob does n

3\ perfect scheme «c—)‘keep him &
U A0 SPeakK!



Gen 29:16 And Laban had two daughters, the
name of the elder was Lé’ah, and the name of the |
younger was Rahél.

1Gen 29:17 And L& ah’s eyes were weak, but Rahél
was beautiful of form and beautiful of

appearance.

Gen 29 18 And Ya‘aqob loved Rahél, so he sald
“Let me serve you seven years for Rahél your

younger daughter ”— -

_



Gen 29:19 And Laban said, “It is better that | give |
her to you than that | should give her to another |
man. Stay with me.”
| Gen 29:20 So Ya‘aqob served seven years for
Rahel and they seemed to him but a few days
. \\because of the love he had for her.
Gen 29:21 Then Ya‘aqgob said to Laban, “Give me
my wife, for my days are completed, and let me




Gen 29:22 And Laban gathered all the men of the |
| place and made a feast.
"“,Gen 29:23 And it came to be in the evening, that ‘*
he took Lé’ah his daughter and brought her to

. Ya‘aqob. And he went in to her. |

Gen 29: 24 And Laban gave his female servant




' Gen 29:25 And in the morning it came to be, that |
see, it was Lé’ah. So he said to Laban, “What is |
this you have done to me? Was it not for Rahel |
that | served you? Why then have you deceived |
me?”
. Gen 29:26 And Laban said, “It is not done this
way in our place, to give the younger before the

: first-born. =18
WGen 29 27 "Complete the week of this one then

we give you this one too, for the service which yu
smshall serve with me still another seven years. ” s




Gen 29:28 And Ya‘aqob did so and completed her |
week. Then he gave him his daughter Rahél too, as|
i wife.
~ Gen 29:29 And Laban gave his female servant =
Bilhah to his daughter Rahél as a female servant.
Gen 29:30 And he also went in to Rahél, and he
also loved Rahél more than Lé’ah. And he served
\with Laban still another seven years.




Verse 16-35 - 2 wives

Ya’aqgob loved Rahel, who was the younger of the |
| two daughters of Laban, and Laban used this to h1s |
_dvantage as he tricked Ya’aqob into marrying Leah'
, as was their custom to give away the olde t

1 daughter first.

aH

md serves 14 years fo thetwo wives H“ ‘nd
% medf oprthe houselol _aban, N



| nx9 Leah (lay-aw’)- Strong’s H3812 means,

| ‘weary’ and bm Rahel (raw khale) Strong S
- H7354 means, ‘ewe’.
_ah s eyes were ‘weak’ which is the root word 7
ak (rak)- Strong’s H7390 which means, ‘te dep
%hfg- soft, frail, inexperienced, timid? ’ andis
vfite Se d in descrlbmg the character of jwmﬁlb,




Rahel was beautiful of form and appearance - in
~ other words she was good to look at!

~ Ya’aqob served for Rahel the 7 years and it

seemed like a few days because of his intense l ve
for her, and then he was tricked into taking L ah

| as wife. ;

a‘w _h' unloved, was blessed by 123 ;7'ha\/mg
hen womb opened to bear-¥a’aqob 4 childien




| Gen 29 31 And M saw that Lé’ah was unloved,
| 'z;and He opened her womb, but Rahél was barren. .

‘Gen 29:32 And Lé’ah conceived and bore a son,

“For M has looked on my affliction, becaus
\now my husband is going to love me.”




Gen 29:33 And she conceived again and borea |
| son, and said, “Because ™" has heard that | am |
*unloved He gave me this son t0o.” And she called‘

his name Shim‘on.

Gen 29:34 And she conceived again and bore a
son, and said, “Now this time my husband is
joined to me, because | have borne him three
sons.” So his name was called Léwi




g
*".
-

fGen 29:35 And she conceived again and bore a i
son, and said, “Now | praise MmM1.” So she called
his name Yehudah. And she ceased beag.




1 - Re’uben (reh-oo-bane’ )- y21x1 - Strong’s
' H7205 - ‘behold a son’
'f-;;.- Shlm on (shim-one’)- ywny - Strong’s H8095ﬁ._.“

‘heard’ i
L 3 - Léwi (lay-vee' )- ny - Strong’s H3878

meaning, ‘joined to’.
4= Vehudah (yeh-hoo-daw -4-’?5 rongls
R \ (H3063 ‘P 61%‘:&

;,4‘-,_ ; —/ V
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CHAPTER 30
Rahél was barren and began to envy here sister
and we must learn from this that to envy is not
healthy:
. Mishlé/Proverbs 14:30 “A healthy heart is life to |
_the body, But envy is rottenness to the bones.”|
~ Galatiyim/Galatians 5:21 “envy, murders,
drunkenness, wild parties, and the like - of which |
I forewarn you, even as | also said before, that

I-those who practise such as these shall not inherit I

- #the reign of Elohim.” S—




Ya’aqob/James 3:14 “But if you have bitter |
_ Jealousy and self-seeking in your hearts, do not |
| boast against and lie against the truth.”
'The Hebrew word that is translated as ‘envied’
ames from the root word XJ? qanah (kaw- na N )~
'-\c ’'s H7065 meamng, ‘to be Jealou 3 on

QST wh1ch ndicatesie
WX e cional action]



.She was seriously envious of her sister.

. It is the same word used to describe Pinehas in

 Bemidbar/Numbers 25 who was ardent/zealous:

I’G TN? and rose up and took a stand agamst the
" whoring of Yisra’el! 4

SV das we Can see Can haves?al 'ﬁﬁ’&i,

"‘fi g on where your fo n and on whak
= \ your eyesart look

lRgatl

|




Our eyes are to be on Mn* and His Torah, which is |
to be the ‘apple of our eye’ (Tehlllah/Psalm 7: 2)
| as we guard his commands so that we live, and in®
"'omg so we can be like Pinehas and Ellyahu who
expressed great zeal for mn, or if our eyes are
LU( ed away from the Truth for a split second and
jlocused on the things of the flesﬁth)t da not
satisfy, We are in danger of b xtremel)
““1\1111.1. o] What Othe sAave and ir ung_\aum.l__,
I £1n.a S ILL’“”\/ '71 cel




Rahél grew very envious of the fact that Ya’aqob
was enjoying the blessing of sons from her sister |
| Leah and not from her and she cries out to him to: |
give him children or else she would die and™
a'aqob rightly answers her by making it clear t ’M
Hu 1s aot in the place of Elohim and he could not
open or close a womb'
.n‘w | then gives Ya’aqob herefemale servank

RilaBllco that she couldshave an.offs pripotthieiksiall
Zher senvanis




The wrong ‘envy’ can cause you to make irrational |
choices instead of waiting on mn»; and Bilhah does |
| bear a son and Rahel calls this 5th child of Ya’ aqob ;
5 - Dan - 11- Strong’s H1835 - ‘judge’
Bilhah has another child:
= Naphtali - 22091- Strong’s H5321 - wrestll
ah sees that she is no longer bearing childrenise
| gives her female servant, Zilpaks tos (a’aqph

L. Who bore 2 more spnrsto Ya'aqob:
79 tv - TaStrong’s HI40EEGEREER)

REsAS O W" %*_bu ong’s H836 - UIT%T'L,Z@ || —



| In the days of the wheat harvest Re’ubén found
‘love apples in the field and brought them to h 3
"other Leah, and Rahél asked Leah for some of
nd Leah bargained a night with Ya’agob¥iia
change for some of the loye -pﬁa asl

e
& o e
g
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Elohim rewarded Leah as he had listened to her cry to please |
her husband and bear him another son and so she bore '

Ya’aqob a 5th son, son number 9:

9 - Yissaskar - 1owwr- Strong’s H3485 - ‘there is
recompense’

She conceived again and bore a 6th son, son number 10

& 10 - Zebulun - 1%121- Strong’s H2074 - ‘exalted’ S

LAfter this she bore a daughter, whose name was:
yah\n2*1- Strong’s H1783 meaning,iudcementy

RehElwas\temembered by Elol 'r-nb e Yalagehis

\\N gn.

11 - Yos3n ot e e kL kO N e Aclds, he increases’




Jacob's Prosperity
Gen 30:25 And it came to be, when Rahél had
borne Yoséph, that Ya‘agob said to Laban, “Send
me on my way, to go to my own place and to my




Verse 25
‘Ya’aqgob now asks Laban to let him leave with h]S
wives and children as he had faithfully served for
“his wives and Ya’aqob knew that this was not
1er& he was to stay - it was time to moveiont
NeWsthat there was a firstborn fr —L‘he wifielhe

oved he need -Le -




| Gen 30:26 “Give my wives and my children for |
| whom | have served you, and let me go, for you |
yourself know my service which | have done for

i you. ” o
Gen 30:27 And Laban said to him, “If | have found
favour in your eyes, please stay, for | have
diligently watched that M has blessed me fo

\ your sake.”




Verse 27

Laban recognizes that he has been blessed by the 4"
act that Ya’aqob has been around for the past 14
years and he certainly did not want to see Ya’ac eb
50 and see the blessing that comes with Ya’ag cb
5“2_ there be lost and so he does all he canito
eep Ya \agob, and he even uses flatteting  wonds
10 (=¥ ae_o 9\by acknowledgimgto him that mhEe

Ya’aaohisisakEs




»_He was, in effect, saying what so many churches
Lty to say to those who recognize that they need
to come out of her, and so, he says in a nutshell
"pl ase stay because MmN has blessed J
- because of you!” 4

y
£
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/ g
e - \ .
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Gen 30:28 And he said, “Name me your wages,
" and | give it.”

o i
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Verse 28

Name your wages!




Gen 30:29 So he said to him, “You know how | |
have served you and how your livestock has been,
with me.
Gen 30:30 “For the little you had before | came
has increased greatly, and 117 has blessed you
since my coming. But now, when am | toprov1de
\ for my own house to0?”




Verse 29-30
You know how | have served you!

Ya’aqob had not tried to steal and cheat in any way, he |
| faithfully served and looked after the flock of Laban; and ¢
~» Ya’aqob makes it clear that Laban had greatly prospered_(',"'

Timotiyos Aleph/1 Timothy 5:8 “And if anyone does not
provide for his own, and especially for those of his
household, he has demed the belief and is worse than an

# ..unbeliever.”




| Ya’aqob recognized that it was time for him to

take responsibility for his family and let his -
be built up too, and this was not the place for t ha
--.here was a clear promise for that to happe in
2 Prqmised Land; and while there was a senice
Nime éo ork for hlS wives, this co —n?ev H’\ his
home as \t was outside of &he-promise oft Elohimt




| Gen 30:31 And he said, “What do | give you?” And|
Ya‘aqob said, “Give me naught! If you do this for
.me, | shall again feed and guard your floq:




Verse 31
What do | give you?

_hen Ya’aqob made it clear, that no amount of
»\"»_- could keep him, Laban further ent1ces him
! by askmg the question: o

“What do | give yo




Laban desperately did not want Ya’aqob to leave |
and Ya’aqob makes it clear that he does not want |
| anything that Laban had to offer, he simply
I wanted to leave, and when he recognizes that =
Laban is not going to just let him leave, Ya’aq'

ic vi{es a great plan to separate himself from
Bban apd tells Laban that he would pass throush
fiElilock\and take the speckle ~ﬂd blaek
ahbciamono the flock as#his wages. He tellcHisiasia

1. 1 RN g / . E Vg h /6 -
mEMhERONd takethe less valuableloikERieuie

L




Gen 30:32 “Let me pass through all your flock |
today, removing from there all the speckled and |
spotted sheep, and all the black ones among the |
lambs and the spotted and speckled among the |
goats. And these shall be my wages. 3

Gen 30:33 “And my righteousness shall answer for
me in time to come, when you come concerning
my wages: every one that is not speckled and
spotted among the goats, and black among the

)
lambs, it is stolen if it is with me.”-




Gen 30:34 And Laban said, “See, let it be
according to your word"’ |
| Gen 30:35 And on that day he set aside the male |
| goats that were speckled and spotted, and all the
. female goats that were speckled and spotted, |
every one that had some white in it, and all the
black ones among the lambs, and gave them into

‘ the hand of hlS sons.




Gen 30:36 And he put three days’ journey
between himself and Ya‘agob, and Ya‘aqob fed the'
rest of Laban’s flocks.
'Gen 30:37 And Ya‘aqob took for himself rods of
.green poplar and of the almond and chestnut
trees, peeled white strips in them, and exposed
_ ‘the white which was in the rods 4




Gen 30:38 And he set the rods which he had |
| peeled before the flocks in the gutters, in the |
'*watermg troughs where the flocks came to drink,
_ and they conceived when they came to drink.

Gen 30:39 So the flocks conceived before the
rods, and the flocks brought forth streaked
. \ speckled, and spotted




Gen 30:40 And Ya‘aqob separated the lambs, and |
made the flocks face toward the streaked and all ,
| the black in the flock of Laban, but he put his own|
flocks by themselves and did not put them w1th

Laban’s flock. F

Gen 30:41 And it came to be, whenever the
strong ones of the flock conceived, that Ya‘aqok
placed the rods before the eyes of the flock in the
gutters, so they would conceive among the rods.




| Gen 30 42 But when the flocks were weak, he dld
| ~ not put them in, so the weak ones were Laban’ S|
and the strong ones Ya‘aqob’s.

Gen 30:43 Thus the man increased very much,
and had many flocks, and female and male |
_ servants, and camels and donkeys.|




Verse 33-43

Wy rlghteousness shall answer for me in t1m to
come!

N
(o
/ 4




Tehillah/Psalm 37:5-7 “Commit your way to mn», |
and trust in Him, and He does it. 6 And He shall |
bring forth your righteousness as the light, and |

| your right-ruling as midday. 7 Rest in Mm%, and

wait patiently for Him; do not fret because of him
who prospers in his way, because of the man domg

\ wicked devices.” .

Shemu el Bét/2 Samuel 22:21 “Mmm rewarded m
according to my righteousness; according to the

m"f my hands He repaid me.”




“What Ya’aqob was basically saying to Laban, was'
that his honesty and integrity will answer for h n

time to come and so, he sets forth a way t
JIre this by the VISual check of the lessen
flocks, which would become ' a go‘w’




| Laban agrees to this plan and so he separates the
b spotted and speckled from among the goats and.
k he black lambs from the rest of the flocks an

‘‘‘

Y{ ?;:,_,s 0 would look after thefto wbm



Laban surely thought he was on a winning ticket
here, as the agreement would be that only the |
| flocks that were born spotted or speckled, among
| the goats, and the black lambs could be taken as
elongmg to Ya’aqob, yet Laban had convenientl v
gemoved the spotted and speckled goats and t e
black lambs from the flocks thinking that thereawas
e WE ag] ’aqgob could get any fw ble o Jtcon
aeRthe spo; ted and sp%o s and black h“‘ﬁ:
woulc “\eg be ablete mate withitheBPNEEICH N
hERVAAS A BTy Was-e Sntrusted tolopkinm




. Herein lies a very powerful lesson for usin
~ recognizing that even when the world tries to
. disarm our ability to reap the reward of =
ghteousness, we must trust in MmN to bring
ut the means for us to produce much fruitas
=\ we remain in ».

g2 ;
atl




Ya’aqob was certainly placed in a position of
1 seeming weakness, as there was no spotted or
peckled flock in his care and no black lambs in: m
gare, which would make it almost impossible fion
il .. gain any flocks from the flocks thatil _aban
had le at or him to look after; y se that with

.\ M nothing i =ﬁ‘-11305%|3?es'e




. The cattle were now separated into separate
" flocks, keeping the speckled and spotted away
L from the normal-coloured animals. Only sucrk
\L‘ d and speckled animals as would be bornii

the cture from the normal-coloure an mals
would become niss *

g ;
i




Smce the solid-coloured animals were by far the |
| more numerous, and since it was much less llkely
. that they would bear striped and speckled
‘fspring than those animals that were alreac ;/
il speckled - or brown among the sheepi
S 1_ gement clearly was highly.favourablelie
an and of very doubfful-value to Ya’agole




si,\_glndeed it was an act of pure faith on Ya’ aqob S

* part as he had put himself entirely at mn's
ercy and was totally in the hands of mm? gra

%"“ ould be up to Elohim to indicate, by _a “”\/

1k set of circumstances, wheth

E ould prosper personz iay ﬁ

ot ;
i




1 One thing we must take careful note of here is the | f
|fact that Ya’aqob knew about tending flocks, as h
I had tended his father’s flock for many years an '
L now, for the past 14 years or so, he had been:
*klg after his uncle’s, and so Ya’aqob was no
povice& when it came to knowing a thing ortWe
2BRUE tepding flock - in fact, oSt Likelysknew

more 4_ c

P b



Then Ya’aqob took fresh rods of poplar and almond}
land plane trees, and peeled white stripes in the |
xposmg the white which was in the rods. And k
3" the rods which he had peeled in front of ¢t the
i the gutters, even in the watering t oushs)
e the flocks came to drink; and=they ”ﬂtal
.\ when they came-tc rink.




So, the flocks mated by the rods, and the flocks
brought forth striped, speckled, and spotted.

' And Ya’aqob separated the lambs, and made the
Aocks face toward the striped and all the black i 1
the flock of Laban; and he put his own herds ap 1t
ar\(flsdld not put them with Laban’s flock

Mataqob would only put the stripped ods in LH“
melishs when the strong ones concgived andiselE
EEnEEclelal on to say_that Ya'agob:s ﬂttl’“—\/\%"r“——-

— 7
un!af than Labanis:




The rods Ya’aqob took were still fresh rods and he |
peeled off some of the bark so as to expose the
white part of the rods, and so we can see some |

z{l‘nterestmg pictures here in this odd practice that

he did.

N2 elaf . 'crU\"r\l 10 OF Tl
MEssiahys Ve suis those Who'are o



| The Hebrew word that is translated as rod is bvn
| maqgel (mak-kale)- Strong’s H4731 meaning,
L‘rod, staff’ and it is used in the following verse:

Shemoth/ Exodus 12:11 “And this is how you eat it:
your loins girded, your sandals on your feet, and
your staff in your hand. And you shall eat it in
. haste. It is the Passover of mm.”




The reason | mention this verse, is that we can |
| also recognize that in the Pésah of mn», we need

eo realize that because of the work of Me551ah we
are to be urgent in our walk and how we ‘eat’ ¢
L instructed, always ready to walk in the true:
hal@m of His Word under the authority of His

{orah, which is to be wba@ds*'

fothelywords, we are te-bedoing’ theleoed
N\ Wwarks7otf His Tonahl

P b




This is what separates the strong from the weak - |
those who drink at the Living Water and submit |
under the Hand of Messiah and obey His voice are
the True Flock. 3
e fact that the rods were stripped to expose LLY‘
"t is a lesson m how we must also allow: the
ers te be
Wordithen




The three types of trees that the rods were taken ;
from give us thlS plcture too:

made pure, purified’, an e’w (L] useq

fon aln \d’ is T lu?toeng’s H38 meanins

‘almonc W lone Woocl,




This is the only time that this word is used in
. Scripture as a noun, yet we also see this word
L being used as a verb - 1M luz - Strong’s H3868

| .Wthh means, ‘to turn aside, depart, vamsh
devious’.

Ty 5 Rlso the name of the c1ty that ter
m Beyth El, where th culd 2
e 11

rer /
i
g : a
.
o



| In Scripture we see the reference to the rod of
| Aharon that budded and brought forth almonds, °
. yet the word used for almonds in reference to_

. Aharon’s rod is Tp¥ shaqed (shaw-kade’)-"
\L ong’s H8247 comes from the root of the same
"_g RY shagad (shaw-kad')- Strong’sik 18245)

ich \g eans ‘to watcl;@k}péﬂ ch ndilie




We see the use of this word being used as a play
on words, in:
Yirmeyahu/Jeremiah 1:11-12 “And the word of |
| ™M came to me, saying, “What do you see, |
~ Yirmeyahu?” And | said, “l see a branch of an
almond tree.” 12 And T said to me, “You have

it.” 7

1d tgee, here i nya-laove verse 1
ﬁﬂﬂ»u wa 1iNg over’ invenselZ2a

—shadac 5




| Weareto be awake and watching, guarding the
orah and not be found to be sleeping and unabl
b to bear the fruit of righteousness. = =
L This budding of almonds was a very clear:
tement that was being made tO%w sra’él and

b was that they were to be-amalert peoplél

” ;
i




| From the stripping of the almond rods here by |

j,-a ‘agob, we can learn a wonderful lesson on how
we are to strip away, and depart from, the lies:
;n tradltlons of man-made religion and become
ified in drinking the pure water of the Wonds
dlbe\a watchful and awake peo he ‘wateh
. \over the commajds-of Elohim:




yen continually reminds us to be an awake

people:
Mattithyahu/Matthew 24:42 “Watch therefore, for |
- you do not know what hour your Masteris |

b coming.” 1

. Mattithyahu/Matthew 25:13 “Watch therefore |
because you do not know the day nor the hour in
. ‘which the Son of Adam is coming” |
BMattithyahu/Matthew 26:41 “Watch and pray, lest

you enter into trial. The spirit indeed is eager, butl

- Zthe flesh is weak.” S —




 Hazon/Revelation 3:2-3 “Wake up, and strengthen |
what remains and is about to die, for | have not found |
your works complete before Elohim. 3 “Remember, |
then, how you have received, and heard. And watch
'fiand repent. If, then, you do not wake up, | shall come|
upon you as a thlef and you shall not know at all |
what hour | come upon you.” -
Marqos/Mark 13:33 “Take heed, watch and pray, for
. Yyou do not know when the time is”

Luqas/ Luke 21:36 “Watch then at all times, and pray
that you be counted worthy to escape all this about I

aato take place, and to stand before the Son of Adam.” s




[wo words are used here in the Greek for ‘watch’

and the word used here for ‘watch’ in the first 4 |
passages quoted here above is ypnyopew grégoreo |
\é,)-_.;(gray gor-yoo’ o) Strong’s G1 127 and means, ‘to

—|

, awaken’; and the word used ong

t 2 verses above is aypumvED ag m’pnaa
peh’-0)- Stropng’$G69 which caniesihE
| h‘—j =D, /7‘11/<M|.L]‘l) l\ .j /)j L_H/\




We need to always be awake and alert and watchful. |
Aharon’s rod is symbolic of the authority of the Word. ,

It was Aharon’s rod that budded first, after the
rebellion against the leadership of Mosheh and
=~ Aharon and, as high priest, this rod is a shadow
*) ture of yprn? Messiah, having come down as: the
\/\hu jade flesh, to show us His Right-Ruling'a nd'te
filamly establish H]S Authority, as He set=His ‘plumbs
ipEXin oYy midst and would,be-a witness againsHall
NarREhe | \: % gainst theAfthoritysofsEissyenEcIsiE
alllnino O QLI _1{7‘.» lelsantane witn fignt ruling:
PeiianiItele

D
SeREs
o




Amos 7:7-9 “This is what He showed me, and see, |
7117 stood on a wall made with a plumb-line, with|
a plumb-line in His hand, 8 and M said to me, |
| “Amos, what do you see?” And | said, “A plumb- |
_line.” And ™ said, “See, | am setting a plumb-|
lline in the midst of My people Yisra’él, no longer
do | pardon them. 9 “And the high places of
Yitshaq shall be laid waste, and the set-apart
places of Yisra’el shall be destroyed. And | shall

-rise with the sword against the house of -
s YAIOD AN, —




Aharon’s rod was the rod that blossomed and bore |
| ripe almonds and is a picture of the true fruit of 4'
- true leadership based on that which ma» has =
chosen and not by man’s standards, and




The almond tree is usually a tree that blossoms
first but is one of the last to bear fruit and it is
| also known as the resurrection tree and we see |
;;?_'here by the miracle that takes place in a ‘dead’
stick coming to life again!!! |
Almond like blossoms were part of the de51gn
‘Lh/‘t‘_:_ gorah/Lampstand and the lampstand has 22
alimond, blossoms which picture forts*againiis
mplete Word as theresare™2 let ters in the

\\ 4
| \,‘Lf\,‘\/\/ - abet' AF SL;\/ | .lb / O[L LfOL]éU t

>
A o

LL\ to H s marve SOt Lidpt!



'.e use of the almond blossoms on the Lampstan

/ hs
appointed Times!!! _
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:' one’)- Strong’s H6196 meaning, plane

d the word ‘plane’ means to make smooth or
* y use of a plane which is a woodw king

tool. _ y
. | 4




A ‘plane tree’ is of chiefly deciduous trees with

large palmately lobed leaves, flowers in globose

heads, and usually scaling bark — called also
- buttonwood, plane tree, sycamore.

",Thls too is a plcture of how we must allow H1 '
Wo d to ‘plane us’ as Messiah (the son of a
rpenter) causes us to be made

%)ot ‘and
become a vesSSfl'»cweﬂ el
AEEEERh St ped the And._‘exposed’ thehiviehe
}

pas]

E

ul /e.\ﬁ ‘he



| The Hebrew word that is translated as exposed’ f
is qQunn mahsoph (makh-sofe’)- Strong’s 4286
which'means, ‘a laying bare, stripping, exposing:
- and this comes from the primitive root awn
_ha aph (khaw-saf’)- Strong’s H2834 which

meR’ns, ‘to strip off, make bare, exposel
incovered’,

and this WOI’%]S%S@G]’I r_ erencelto
AN the Me pe i

- ~
St
o




-;Yeshayahu/lsaiah 52:10 “mn" shall lay bare
set-apart arm in the eyes of all the nations. And
all the ends of the earth shall see the delwerance

of our Elohim.” . =




| Ya’aqgob increased much and had many flocks that
- were added to him as a result of the actions of
L using the stripped rods in the watering troughs,
W thh may not have any physical explanation, yet
jsta powerful picture for us of the work of Me: sh‘w
Whohwas stripped for our transgression hile ikt
ljiie, death and resurrectio hc ﬁ’\
c1pal1‘t1 s | Woritiess




Qolasim/Colossians 2:13-15 “And you, being dead |

in your trespasses and the uncircumcision of your |

flesh, He has made alive together with Him, |

. having forgiven you all trespasses, 14 having

blotted out the certificate of debt against us - by
the dogmas - which stood against us. And He has
taken it out of the way, having nailed it to the
stake. 15 Having stripped the principalities and

the authorities, He made a public display of them,

Mzrevailed over them in it.”-




Weak ones and strong ones
LAs we continue to consider the events that took:
lace here, with the separation of the weak from
the strong, we are able to learn some valua ble
1-.:& s regarding our calling and positi on'in

Me551a




Verse 42 makes it clear to us that when the flocks |
| were weak, Ya’aqob did not put the rods in the
;gutters and watering troughs, yet whenever the
istrong ones conceived, he placed the rods before
1 the eyes of the flock in the gutters. =

, ave already mentioned, Laban would rV“
’ .d he spotted, streaked (d toibe
2 weak ones, ye%‘?’i nthese miraculous

2N L3N H- tur od-0ut to belthelstienCICRES




b
1

| This, in itself, can give us a wonderful lesson on
how our strength is in Messiah, unto whom we flz
QU eyes upon and yield to His authority, whereas
the feeble, who may look strong according to
WO 0, \Or fleshly standards, do not set the ir eyes
enttheYod of authority of ford of Elohim!




The Hebrew word that is translated here as |
‘strong ones’ comes from the root word "Wwp |
qgashar (kaw-shar’)- Strong’s H7194 and means,
_u_‘to bind, league together, knit, tied’, and can.
b also have the meaning of, robust vigorous’.

"‘“_‘ weak ones very not robust and healthy b
.\ were rather scrawny and weak. '

‘Hebrew word that is translated=ds 9 veak
coges from the root-word q\_p  ataphi(GWa
S 8487 which meansIbEINEERIEY

—~ - — ) R : — - —~ - [ D o - )
SOVETROVET: AT N aside =ohowawe akeuinlil il



This picture of identifying, and separating, the
istrong from the weak and the markings that th
:""tl‘lng would receive, highlights for me a ver
peowerful lesson on how we are only made trono
oy eyes are upon our Mastera él' _Wordl.

o7 ;
i




| This marks us as those who bind themselves to the f
Good Shepherd, which in the world’s eyes would
seem weak and feeble.
We should not be concerned about our outwa
apearance as the Pharisees did yet were
identified by the Master as being lﬁﬂyls os that
on the outside only yetiinside aneisull
filthy =|=|

()




| We may look weak by those who walk accordmg
. the flesh and we may even face ridicule and
lander for righteousness’ sake, yet we need m
ember that our strength comes from ot
ter and no matter what spot or speckleawe

vy have, in Him they are-pert: ,ed,

ot ;
i

| 8
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When we consider this picture, | am reminded of |
Sha’ ul s words after he asked for the thorn in his flesh|
to be taken away:

Qormt1y1m Bét/2 Corinthians 12:9-10 “And He said to
| me, “My favour is sufficient for you, for My power is |
perfected in weakness.” Most gladly, then, | shall |
rather boast in my weaknesses, so that the power of
Messiah rests on me. 10 Therefore | take pleasure in
weaknesses, in insults, in needs, in persecutions, in
distresses, for the sake of Messiah. For when | am
weak, then | am strong.”

Mrﬁwﬂf—ﬁ 116 Masterisspeitected e aties




The Greek word that is translated as ‘weakness’,
comes from the root word acO¢vela astheneia (as- |
then’-i-ah)- Strong’s G769 which means, ‘weakness, |
frallty, ailments, sickness’, and this word is used in:'

. Mattithyahu/Matthew 8: 16 17 “And when evening |
. had come, they brought to Him many who were |
demon-possessed. And He cast out the spirits with a
word, and healed all who were sick, 17 that it might
be filled what was spoken by Yeshayahu the prophet,

saying, “He H1mself took our weaknesses and bore
\ _Zour sicknesses. ”—
P — 000 ]




The verses in Yeshayahu that he is quoting from, is|
as follows: |

Yeshayahu/ Isaiah 53:4-5 “Truly, He has borne our | |

| sicknesses and carried our pains. Yet we reckoned |

Him smitten-, stricken by Elohim, and afflicted. 5

But He was pierced for our transgressions, He was

crushed for our crookednesses. The chastisement

for our peace was upon Him, and by HlS stnpes we
are healed ” i

SLEPES W



He took our weaknesses upon Himself, in order

that, in Him, we can be made strong! |
| Képha Aleph/1 Peter 2:24-25 “who Himself bore | |
~our sins in His body on the timber, so that we,
having died to sins, might live unto righteousness -
by whose stripes you were healed. 25 For you
were like sheep going astray, but have now
returned to the Shepherd and Overseer of your




Whlle some may think that I have deviated

atu-»-; lg to the good Shepherd angd- e1 g ”ﬂd“




CHAPTER 31

‘ a ’aqob, who had now become very wealthy ir 1

estock decides that it is time to leave and t nene

Were same key factors that helped }m ce/this
much needed elgh

g ‘/\/ 7
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Jacob Flees from Laban
1Gen 31:1 And he heard the words of Laban’s sons, '
| saying, “Ya‘aqob has taken away all that was our |
father s, and from what belonged to our father _he

. has made all this wealth.”
Gen 31:2 And Ya‘*aqob would look at the face of
Laban and see that it was not toward him as




Verse 1-2
" Laban and his sons grew envious of Ya’agob and:
id not look at him as they previously had. Labz an’s

ons made false accusations against Ya’ adol in
{hat Ya’aqob had taken away a t at was

Laban




| This was not true as they had a clear agreement
| which Laban acted upon and did all he could to
’nsure that he could not lose on the deal, yet .;

lost big time! =»

.Mishlé/Proverbs 27:4 “Wrath is cruel and |
displeasure overwhelming, but who is able to
. \\ stand before jealousy?”




Ya’aqob needed to leave as this jealousy and envy |
| of Laban and his sons was not something to st1ck 5

_“round and be consumed by. It is clear to see
L as long as those of the world have an assumed:
iposition of power over you, they will give the
1’mp_,h sion that they like you, yet as soon asiou
pecome self-sustainable and ablete*fendifon
younself, hey will despisasyetand accuselouled
Weu th hich theyisavehel!




The church does the same, as it will hold open its |
arms, as long as you fall in line with their |

. dogmatic schemes and policies, yet when you
actually read and study the word and grow m

onyywrong and ask many questions, that c:m
I apswer according to the plumb=ine of the

id, they will begin to ageuse you and theluis
colours come QU



| While many of us can identify with this, we also |

| recognize that if the true colours did not come
‘out, there may have been a slight possibility that:
WE elther would have stayed longer or even sta ed
" for good!

So, by the atmosphere becoming uncomfor z.;ﬁl
Sivalons W1th these envious relatives, the GH L0

Save v uldlﬁn‘o’ 1 f ub_mhw;L_




' Gen 31:3 And M said to Ya' agob, “Return tol
the land of your fathers and to your relatlves And
| | am with you.”

il
4]
e

g / |
S
y st



Verse 3

It was time to leave and m1n* commands Ya’aqob to |
return to the Promised Land, and again he is given |
~ the sure promise that MmN would be with him.. 7
ﬂ his was the first time in 20 years that we see an
record of M speaking directly to Ya’'aqob, an ]

ile do recognize that M may have indeed
to him durlng the 20 years he=was unden

sre-that by the clean
. f her's T\L]—Hﬁtﬂﬂ\




;Sadly, we see today, many who are not heedmg
~ the call to leave the church and its inherited
“'tem of lies and traditions, yet the remnant few
W‘nﬁ \L t and obey mn» are hearmg His voi c:“ and

| returning to the Torahl "

g ‘/\/ 7
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Gen 31:4 And Ya‘aqob sent and called Rahél and | f

Lé’ah to the field, to his flock,
“‘%Gen 31:5 and said to them, “I see your father’s |

face, that it is not toward me as before, but the
. Elohim of my father has been with me. &

Gen 31:6 “And you know that | have served your
father with all my strength




Gen 31:7 “Yet your father has deceived me and |
changed my wages ten times, but Elohim did not |
13 allow him to do evil to me.
| Gen 31:8 “When he said this, ‘The speckled are |

. your wages,’ then all the flocks bore speckled.
And when he said this, ‘The streaked are your
wages,’ then all the flocks bore streaked.

Gen 31:9 “So Elohim has taken away the livestock

of your father and given them to me.-




Gen 31:10 “And it came to be, at the time when the|
flocks conceived, that | lifted my eyes and looked in |
a dream and saw the rams which leaped upon the |
| flocks were streaked, speckled, and mottled. |
- Gen 31:11 “And the Messenger of Elohim spoke to
me in a dream, saying, ‘Ya‘aqob.’ And | said, ‘Here I
B\ am.’ |
Gen 31:12 “And He said, ‘Lift your eyes now and
see, all the rams Wthh leap on the flocks are
streaked, speckled, and mottled, for | have seen all
_that Laban is doing to you.d
I - T




Verse 4-12

Ya’aqgob calls his wives and tells them that it is
| time to leave, as their father was no longer
e leased with the fact that he was not prospermg
Ya’aqob was clearly prospering under th
hand of mn.

aen We start to ‘prosper’ in the knowleds
"r~»,tnd1ng of the Truth, many who-arex
theichureh will despise ussand not look atiy
sama =gk onger' AS time tormoveleniEnEi

:'ﬂ]
stillSin
S |

H

=  look back!



Ya’aqgob had faithfully served Laban and is a good
example of a servant who submits to authority:
Eph’siyim/Ephesians 6:5-8 “Servants, obey your

|  masters according to the flesh, with fear and
trembling, in sincerity of heart, as to Messiah; 6 no

with eye-service as men-pleasers, but as servants
of Messiah, doing the desire of Elohim from the
inner self, 7 rendering service with pleasure, as to
the Master, and not to men, 8 knowing that
whatever good anyone does, he shall receive the

usame from the Master, whether he is slave or free."§s




Qolasim/Colossians 3:22-25 “Servants, obey your |
masters according to the flesh in all respects, not |
with eye-service, as men-pleasers, but in smcenty
| of heart, fearing Elohim. 23 And whatever you do, |
do it heartlly, as to the Master and not to men, 24

and there is no partiality.”




Whlle Laban had deceived Ya’ aqob many t1mes and H

evil to comedear him.




e |t had been 20 years that Ya’aqob had been
serving and his wages was changed 10 times! No /7
:-.we are not sure if his wages were reduced o
' re ased these 10 times, yet from what we can

‘‘‘

\very clear that Ya’aqob d]d no cmv“ a

fair wag




In today’s world, this wage change, 10 times over 20 |
years, would equate to a salary increase only once |
every 2 years, which would certainly be the cause of |
. much strike action by so many today!
‘i may often be the case that true servants of Ethl r
a.get abused by the world’s system and often },_r

S&rving as true servan’is}t/fhea\?\‘&t- rﬁ Al 1
zeithat no matter h eceptive worldly mastels

abe, DR Wi ‘allow: themiekepEl!
Fm—\}auu—




Ya’agob needed to leave Laban’s house or else he
[ would not be in a position to receive the promises:
“made to Him Elohim, and so it was time to move:
On; and we too must realize that as long as mai”
Will stay in the church or any form of man-made
institutionalized worship, they will never put

themselves in a position to trubywalk infthe

ol

DEOEN= \G nd inherit the-Sure prc Mise o comel




Ya’agob explains to his wives how, even though h «f
"as cheated, mn* showed him in a dream how:i he
'*uld be prosperous and successful; and so here
) clearly see that Ya’aqob’s plan withs the
\ rods was given to him b aﬁ'

g ‘/\/ 7
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We must realize that we are to allow min to
direct our steps and trust that His Word will lead |
: 3.'us and guide us, even while under the heavy yoke |
. of slavery to world systems.

Everything in the earth belongs to m1n?, and s
he ere we clearly see this in that mm» took a V 1\/
theNivestock from Laban and gave them:
Ya’ ﬂo and this once agam ’/shado *mLu
OFEnaEE I’OVISIO/H His pepnlctetELEl

“Tight LTH“]




When Yisra’él left Mitsrayim they plundered the
- Mitsrians who gave them gold and silver and
- clothing etc. and so too we see a wealth =
ral taking place here in Ya’ aqob S ac mm E,

.\ equipping Him to return &
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___e too must recognize that at the right time ﬂﬁ
. will provide for His Remnant Bride that is
= returning to Him, and so we are to remain
teadfast and faithful in what we do as we do Al
| c-,_ \€ Master, as it is H1m we are s¢ rvir g and




Gen 31:13 | am the El of Béyth El, where you
| anointed the standing column and where you
. made a vow to Me. Now rise up, get out of this
land, and return to the land of your relatives.’ ”
Gen 31:14 And Rahél and Lé’ah answered and said

to him, “Do we still have any portion or
__inheritance in our father’s house?

_




Verse 14
f'?'ah'él and Leah’s answer to Ya’aqob is @ powerf

of Babelon!

\ecognized that they have no __‘h or
er1tance in their fa
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We must remember that Laban and his family |
| were on the way to becoming ‘Hebrews’ crossed
*OVer ones, yet settled down before the journey*’
Nas complete, while Abraham continued on ar
eche the first ‘Hebrew’ as he crossed the

| pgrates River in a faith response, to the
semmandiof Elohim to leaXVe/L);aﬂﬁer s houselana
50 TiC where El d_shoyy- i IS




Laban’s house represents those who are in the
church and think that they have arrived

M1tsray1m for 430 years, many of us too were
incubated’ in the church system, yet it is not LLT

L

des\__ or home and the time has come to set.e ﬂuL

pithe lies and traditions of our fa
RShel and,Leah recogniz atthere i stoluL 1\/
WO’Wem onor pher o in thelh o UEEIGT
" & r—%eﬁ“ﬂb\




' Yirmeyahu/Jeremiah 16:19 “O M, my strength and |
my stronghold and my refuge, in the day of distress |
the gentiles shall come to You from the ends of the |
| earth and say, “Our fathers have inherited only
| falsehood, futility, and there is no value in them.” =
'a,’ aqob may have thought that it would be d1ff1c

it picture of a wife who submits to the lead ’T’ ol
er hy Isband; which we see l%yagﬂ’"ﬁ’ SO I any,

marriaggsstoday!

A9 C ochl‘) Lj (..I/j \/\/HWL LLDH-“
-directedshims=te:dos



| Gen 31:15 “Are we not reckoned by himas |
| strangers? For he has sold us, and also entirely
~- consumed our sﬂver a

Gen 31:16 “For all the wealth which Elohim has
taken from our father is ours and our children’s.
Now then, do whatever Elohim has told you.”




Gen 31:17 So Ya‘*aqob rose and put his sons and i
his wives on camels,
. Gen 31:18 and he drove off all his livestock and |
. all his possessions which he had acquired, his |
property of the livestock which he had acquired in
Paddan Aram to go to his father Yltshaq in the

' land of Kena an.




Verse 18

Ya aqob left - his time of service had been fulﬁlled
and he could now leave! i

“Later on, in the Torah, an instruction is given to
(elease a slave/ servant after 6 year5° and so, /’”‘H

{ 6 years for service uyabaﬁ e was
> A7 made it cleaigie
Ya Wqﬁ e t hl :m of serViceIEIE RN 2 ER



According to the Torah, if a slave or servantis |
given a wife by his master, he cannot take her or |
their children with him when he goes free:

| Shemoth/Exodus 21:2-4 “When you buy a Hebrew ||
iservant, he serves six years, and in the seventh he
. goes out free, for naught. 3 “If he comes in by
himself, he goes out by himself; if he comes in
married, then his wife shall go out with him. 4 “If
his master has given him a wife, and she has borne
him sons or daughters, the wife and her children

amma € her master’s, and he goes out by himself. "5




| This may have also been a custom in the region |
| and a possible reason that Ya’aqob left in haste
© without informing Laban - he did not want to
'leave his wives and children behind, as he ma) 7
have reckoned that Laban consic ered him a lave
pathery han a relative and we certainl se from

Bban's comments that he s ill-considered his

dayoRters and adchildren. as his-owini =




Rahel and the household idols!

Rahel stole the household idols and this is what Laban |
came searching for. In fact herein lies a clear plcture
' of the church and its leaders today - they are more
ir terested in the ‘idols’ of their systematic theologl
. and building schemes of growth through a false
prosperity gospel rather than the actual l1ves off
waae- *While Laban may have made claj ’
Lhmr tews and grandchildren wer h

tanoush these events is tha#®he was or\n mh
n Tincliate ]S 1d S =h N trying to '7% i3 chilcls

i )2\ K|



| The Hebrew word that is used here for ‘househol

idols’ is D91 n teraphim (ter-aw-feme’)- Stron
- H8655 which means, ‘idols, idolatry’, and is |
inderstood as being an obJect of reverence that

was\used as a means of dlvmatlon a d alse

worshl




| In other words, it was anything that the people |
would have much reverence for and identified as

.~ something that can be used for worship and
divination! i

s word is a plural noun and is used 15 tl | =5 h

siptire and in all but one mstance cleat

e this ord refers to pagan l u ﬂls ang
A 1dg a“t




| IThe one instance that is a little ambiguous, is tha
“which is recorded in Shemu’él Aleph/1 Samuel ™
9, where Mikal took the household idol and putiit
Inithe bed and pretended that it was Dawid who

Was siek in bed, after she had let Dawjd escape
Sha’ul who was see éﬁ ifie.

_ TR




- Despite this being a text that leaves the
jterpretatmn of D'91n teraphim unsolved in t
'lext we take note that D97N teraphim were
[ ondoned in Scripture as a legitimatec bject:
=\ or tool for worship unto 1*"




The word D'91n teraphim (ter-aw-feme’)- |
| Strong’s H8655 is also translated as ‘idolatry’ in: |
Shemu’él Aleph/1 Samuel 15:23 “For rebellion is as
. the sin of divination, and stubbornness is as =
wickedness and ldolatry Because you have |
rejected the word of MM, He also does rejec
e \ you as sovereign.”




‘What is clear is that stubbornness is as wicked a
having a household idol!
ubbornness is llkened to a household 1dol 11
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The Hebrew word that is translated here as
‘stubbornness’ is 1¥9 patsar (paw-tsar’)- Strong’s ;
H6484 which means, ‘to push, press,
3 *inSubordmatlon make blunt’ and can also be
understood as dlsplaymg arrogance and beings
Dresumptuous and therefore be in a state or

condii og of being haughty and pro%at reflec
2 Har our that insists on o v bein ;

C..O-E- \ Wh]le l"?ﬁ (@) 1D '. j_lj__\__
\ 4z ribed /\h\/




‘:Stubbornness and pride, simply put, is as vain-
idolatry, which is what so many people strugg e




Qorintiyim Bét/2 Corinthians 6:16-18 “And what |
union has the Dwelling Place of Elohim with idols? |
For you are a Dwelling Place of the living Elohim, |
| as Elohim has said, “I shall dwell in them and walk |
-‘--among them, and | shall be their Elohim, and they

. shall be My people.” 17 Therefore, “Come out
from among them and be separate, says mm?, and

do not touch what is unclean, and | shall receive

you. 18 “And | shall be a Father to you, and you

lshall be sons and daughters to Me, says M’ th:
,.IAlmighty' ”_




| What is worth taking note of, is that this Hebrew
word for ‘household idols’ - Da1R
. teraphim - is thought to be derived from the

plural of the root verb X917 rapha (raw-faw’ )
Strong’s H7495 which means, ‘to heal, repa ireds
becon N8 fresh, purified, cure’, and inJnany Ways
sanepresent the false ‘heal 4t11at are soushb
as ohposed to i ,

- our Healep S




hat becomes clear, is that any object or perso
Lﬂn s held in such high reverence and regarded as
A means of expressing worship and the ability (0

C v1e or prophesy, can be a type or for of:
.\ D910 teraphim.
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While we recognize that the Word of min» clearly |
commands us to not make a carved image and bow |
| down to it or serve it, one of the most common
| household idols around the world today is the
“crucifix, which many believe to have miraculous
1 healing powers.
Y Will hold it is high regard and have ex
ierence for it; they will kiss i =@ﬁ’c
Tk ,, d wave it over gihers in th» 3
.ome -, aculous powenkinit
= displaythereof®

B




By definition of Scripture, it is a household idol!
D91 teraphim can be anything that is placed in |
one ’s life as a source or means of worship and being |
' made whole, which can be a physical object that is
eld in reverence by its user or it can even be self;
th rough the vain stubbornness and pride that sees
pne’s awn way and doing what is right in one’stowia
Ves stas\right and in the process can asi 7 casts
S8l thewneed to seek D ,ga'a%-ﬁ;e OMMANGES
s\ the true witness ofpVizamialicssiciiruisice
1° QALBUSK oss, ti ’\L cameldoWnlike INN

T“Td—"ﬁs?

Taachar o



Laban was an idol worshipper, and while he
certainly did recognize min», he relied on his 1dol
3 great deal, and any owner of idols in that region
was seen as a leader among his people; and s¢
Dar 1d not want to see his position of authopii
neNlost due to his idols having_been s stolen




;Another aspect of these idols is that the anC1ent

. practices of the east was to use idols for =~ =

Wmatlon and so, Rahéel may have taken these to

urithat Laban would not find out where they,
90 , and while this may be the case, she L]_IL]
| not help the situatien?

g ;
atl




|A clear lesson we can glean from this, is that when| "
A;_nyone comes out of the church system, they must

s not bring with them any ‘form’ of worship that =
'_ been shaped by trad1t1ons and dogmas of m ”\7

1«,_ s in line with the hslgu ructic NS of Llp

Fan.

// .
i
e



What | am saying is this: not all matters of
Christianity are inherently wrong, yet collectlvely,
it has corrupted pure worship, through its 4
"""Vformulated systems of worship and false teachmgs
* that displace the truth for tradition; and having:
aid that, we must be careful that we do not br ”T’
DI With us on our journey any ‘idols’ that cleaily,

pelons,in the ‘house’ of any/%ns ia ni o/
These ols may have b -images thatwene
SRYRLEAEItO\supersti 4 2WLOLS DUTDO3RS A3

HMMW—V’M 56730 C3 LH:H ?ﬁm—“ﬂﬁ b\ﬁx 5-H




Laban pursues Ya’agob and confronts him
regarding these idols and makes a search of all |
*'*;;that Ya’aqob had and Rahel pretends to be in the
time of her monthly period and remains seated o
. the bag she hid the idols in, and at this point:
/a agob was completely unaware that Rahel *c in
fact taken the idols and so, in verse \e asks

BBban to show what he f%»d% th ere Was
NOEATRI\Te m one seg e~ lS 3_picture ofWhehil

P “(f ascribediing




| Yirmeyahu/Jeremiah 50:20 “In those days and at ||
| that time,” declares MM, “the crookedness of
Yisra’él shall be searched for, but there shall be
none; and the sin of Yehudah, but none shall be
found. For | shall pardon those whom | leave as a

remnant. ”/‘ 4




Laban and Ya’agob make a covenant

Ya’aqob took a stone and told his brothers to
gather stones and make a heap and there they ate 4*?5
a covenant meal.

. Laban called the place: xmMTH) wX? Yegar
C hadutha (yegar' sah-had-oo-thaw’)- Stron
3026 which means, ‘heap (of stones) of the
fimeny, witness heap’ and Ya’ qﬁ‘o alledlit
DA Gé ed (gal-ade’ ng’s H1567 which

’ W tnes E and comesteminERa e

‘fﬁﬂ dS?




) 22 gal (gal)- Strong’s H1530 which means, £

heap, wave, billow’ and

Y ed (ayd)- Strong’s H5707 meamng 1
witness, evidence’.

/"

-




They were, in a sense, calling it the same place
et were speakmg different messages! =
' ban sees it as a means to have claim to what'?f»
sees.as his (his daughters and grandchlldre .
l \a’aqob sees it as that which p rates




oday, we see the same happening between wf‘
. who have come out of the church system an r
those who are still in the church - both will ¢
Lhw! 1e Scripture verses to speak a comp \,Dl\/
\ different message! _ "
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In a way, the church is still driven by a Westernised |
Greek mind-set, while true Torah observant

| followers of Messiah, are being transformed, by |

 the renewing of their minds and having the true

Hebralc understanding of Scriptures and, in -

Drocess, are restoring the True Hebrew Names of

our . Cigator, as opposed to paganize Greek't Llas

S0d substitutes that erroneously fommean fhol, or
flom;, ofywho they thirbﬂa eator is, withouk
ACUALDAL wmg vhedie trulylisNasihemEEIEHE.

figzatknc f\ll 421 HisEName



In Bereéshith/Genesis 32:1 we see that Ya’agob had
left Laban and was then met by the messengers of

| Elohim and he called the place DnnNn Mahanaylm
- (makh-an- ah’-ylm) Strong’s H4266 which means,
L ‘'two camps’, and as we will see in the next Torah:
Dortion, it was from here that he divided his fam 1\/
into tiqo groups in order to meet his brother Esaw:
withrshalom; and in many ways picturesthe p ’Tﬁ“m
pietlire of he fullness of Yis "S’tWO camps (L]om
Simteiaealand House of2Yefiudah)beins rtTH*/‘ provicrach -

fomin\essiah (as pictunediby; IO.\DIDIWX




| Another picture we can see, in the beginning of
Chapter 32, is that when we truly ‘come out anc

:--.separate ourselves unto M, He sends His.
lond

‘‘‘



| There is a time in the life of every believer, when
| they must ‘draw the line’, so to speak, and
‘recognize that there is no going back to old way

| of idolized forms of worship.

Al d sp, this portion that is called - And he w Nk
out - st@rted out with Ya’aqob le:;géjls *\ﬁa '3

helse tofetch his bride wg M leavine
picEhrid ey father TEeteel ol |




It is time for us to leave any form of inherited l1e
and return to the Truth of The Word of Elohim and
w the line at old compromised ways, as we ﬂ\/

yes o walking in the fullness of the Tor g in
R\ Messiah! |
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