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|  #6 Toldot (NT2N)
| — Hebrew for generations”
or “descendants,” =

....

Torah: Genesis25:

Haftarah; Matachi 1:1-23

_ T


http://www.mechon-mamre.org/p/pt/pt0125.htm
http://www.mechon-mamre.org/p/pt/pt2401.htm

TOPICS IN THE PARSHA |

THIS WEEKS TORAH PARASHAT
i Isaac and Rebecca endure twenty childless years

L until their prayers are answered

ana Reecca conceives. She experiences a diff iculls
resnancy as the “children stru‘g,? inside

he ar "\Elohim tells her that “ are two

pations i n\your wom ﬁ’ﬁ that the vounsemavallll

-\ pr ﬂ ne e L]/\l




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT
Esau emerges first; Jacob is born

. clutching Esau’s heel. Esau grows up to be =
#a cunning hunter, a man of the field”; Jacob¥is
olesome man,” a dweller in the tents of
|saac favors Esau; Rebecc Ves Jacob:
g\exhausted and ht m the huntiens
%- sells ’ L [ " I UlTl?—pT_"

d’\_u 3 H rn), tedacobifo Ll“nL_o L gacl lantil staw.




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

+ In Gerar, in the land of the Philistines, Isaac =
resents Rebecca as his sister, out of fear that | g
Will be killed by someone coveting her beaut

He fagms the land, reopens the wells dug by his

father ‘Abraham, and digs a series of. wn wellss

pverithe flrst two the 54str1fe Wi h the

hTt_VLI‘\ bUt th l ‘he th IJ—W'*H—JTD_
pfoyeduinit m“nmlmz




TOPICS IN THE PARSHA
THIS WEEKS TORAH PARASHAT

- Esau marries two Hittite women. Isaac grows old and blind, and
expresses his desire to bless Esau before he dies. While Esau goe

A

off to hunt for his father’s favorite food, Rebecca dresses Jaco
~in Esau’s clothes, covers h1s arms and neck with goatskms t

d Jacob to his father. Jacob recelves his father’ s b ’\mgs
land” and

his brother. When Esw nd the deceptionlis
' ping son is to oredict that n2a|
at when JacobifialteisMhERainEE:
H'oﬁa* Wilds t 113 SUDAmRey ovar tna aldar



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

acob leaves home for Charan to flee Esau’s wre H
and to find a wife in the family of his mothens

Hr. ger, Laban. Esau marw ‘i"’e—
Machalath, the daugf ishmaell




This week’s Torah portion is called ‘Toldot’, as it

~ begins with the genealogies of Yitshaq. ¢
| The Hebrew word nT9\n Toldoth is the plural of the|
- Hebrew root word that is used for ‘genealogy’, =
~ which is N1 T91n toledoth(to-led-aw’) - Strong’s"
. H8435 which means, ‘generations, account,
n\ealogical registration, births, courseof
RiStory’ and comes from the primitive rootoa

Vewaiad?) \Strong’s H372T

1 o ‘i' -—7-1-' ’ p ke,
L G TO pY=Yef= :
2 A"_’Frr o) | Lh



:What we can see from this, is that it not onlya.?"
deals with the generations of Yitshaq, but mo"

iim portantly, it deals with his history, as we'e re
. gjven here the account of his h1story

1% /
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| Gen 25:19 And this is the genealogy of Yitshaq, |
| Abraham’s son. Abraham brought forth Yitshaq.|
Gen 25:20 And Yitshaqg was forty years old when
he took Ribgah as wife, the daughter of Bethu’él

the Aramean of Paddan Aram, the sister o ‘Laban
the Aramean. /



verseid:1.25.19
verseid:1.25.20

Verse 19 tells us that Yitshaq was Abraham’s son |
| and then, in verse 20, we are told that he was 40 &
a.iears old when he took Ribgah as wife. Not much
linfo is given, in the details of his life, before th
age

| the Torah portion on Bereshlth/Ge mn
P20 where Yitshaq was ‘offered’ sa livine

sacri jce to MM (YeH h‘)/by his fe athen



| What is interesting to take note of here, is that |
‘Mosheh also took his wife at 40 years of age - and
L he did so at a well! >

As previously discussed, Yitshag was around 3
ears old when he went with his father to be

ears later, the accou f’hlm % kﬁu

Rlb 41 S W1fe

_



| The number ‘40’, in Scripture, is a number which |

is often seen as a picture of a significant transition|
‘nd change, after a period of testing; and Yitshagg :
ad passed the test, as his bride was prepared and
ow, he could take her to be his wife - which'isia

ul shadow picture of Messiah and His Biide

i He Will take up, at the Appai (e when
.H& returns for HisPrepared Bridel ,,




| The name Ribgah(rib-kaw’) - 31 - Strong’s

H7259 means, ‘ensnarer’, which is froman
unused root that could probably mean, ‘to clog n/
~ ying up the fetlock’, and may come from: tig
:ﬂm, oot word from Wthh the following worn d 15
derived: pan marbeq(mar -bake’)_=Strong’s
__” , meaning, ‘stz ﬁa‘t fat ed’.

_
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She was a shepherdess and took great care of the |
| flock and animals of her father, whose name was_
bmn: Bethu’ el(beth oo-ale’) - Strong’s H1328

W h]Ch means, ‘man of EI’ whose father was "nm
. Nahor(naw- -khore’) - Strong’s H5152 which
means, ‘snorting’ and her mother’s name W /as
17’7,4 Ailkah(mil-kaw’) - Strong’s 35 which

means%;een o
Fcﬁs heHrothe r’NLLﬂ mi ”




Another very interesting picture that we are able |
| to see from verse 20, is the emphasis on Bethu’él :
. and Laban being called ‘Aramean’s’!
“‘-"he Hebrew word that is translated as ‘Aramea
1S "MIN Arammi(ar-am-mee’) - Strong’s H761

vhich means, ‘Aramean - inhabitant of A am

(Syria)’. /
75t one to belcalled

Mow that Abram was the
r cen in:.

aHe ~




| Beréshith/Genesis 14:13 “And one who had
. escaped came and informed Abram the Hebrew, |
for he dwelt by the terebinth trees of Mamré the
Amorite, brother of Eshkol and brother of Anér,
. and they had a covenant with Abram.”}




What made Abram the first one to be called a
Hebrew?
Well, he crossed over the Euphrates river, leaving:
behind his home and heritage, in order to follow
'L‘w clear instructions of Elohim. With Nahor beine
Abrar s brother, and the record here, of f*m 3
fiamily being called ‘Aramean /& are able

Mb iy a powerful pictlre of redemption! S




And more specifically, the redemption of the
chosen bride of the son of the promise, which is a |
_clear shadow picture of the Bride of Messiah, ”
" being called out of darkness into the marvelous
* light of Elohim and being identified asa =
Covenanted Bride! r
L\*w-_ 1ad left this land and his relatives; e t the
istruc tion of Elohim, benlg%gp{e’c’ﬁ/ obedien

hesElohjm and ther 2*would no longenihe

sansidered _anAramean, butiashiehne




| With the servant of Abraham going to fetch a bride |
| for Yitshaq, the son of the promise, from the |
i house of Abraham’s family in Paddan Aram, we are
. able to see a wonderful picture of Ribgah, ™
"‘ommg a Hebrew, in her obedience to the mll
o coige out and be the Bride of th} n of the
*wm“w_- havmg been adorned and=beautifiedi

ly rp%aham senvanh




Wlth Ribgah being called out, set-apart and
i adorned, she said yes to being Yitshaq’s Bride c"“
. would therefore no longer be identified or
gonsidered as being an Aramean, but would r oW,
be a Hebrew, being identified w1th a Cove anted

|
people of E

_ T ;



The word ‘Hebrew’, in Hebrew, is the word "2y
Ibri(ib-ree’) - Strong’s H5680 which simply
. means, ‘one from beyond or one who has
‘crossed over’; and Abraham was the first one | to
be called a Hebrew in Scripture, as he * cross
tover’ the Euphrates river and followed thg
instuctions of Elohim, and therefere; his

ndants of the promige,-wotld be i enbified

aS ./9 b T




|  This word ™ay lbri(ib-ree’)- Strong’s H5680
| comes from the root word 13y Eber(ay’-ber) -

& Strong’s H5677 which was the name of a
?.scendant of Shem and means, ‘region beyo r”d"
andscomes from the primitive root word 3
awebar’) - Strong’s H5674 wh -Jﬁ\ "ta
Lpass over, throughg y,ﬁﬁa on’.

S
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Abram left the regions beyond the river and forsook
his father’s house which was riddled with pagan |
fertility worship under the reign of the wicked Nimrod | i
: ;@;and entered into covenant with Elohim. We too, who
have ‘crossed over’, so to speak, have become 4 d
Hebrews’ , @S we have respondec to the clear call of.
. Elohim, who called us out of darkness into His
manvelqus light! And by the Blood of Messiah, we /e ale
spafited Yo to the Covenants of Promise=with Yistiaiel®
shditherefore, being ‘Y@gl/oy defin ion, welalie
N Tact, lge) alled ‘HebTéws’, asiouiatEm. el
WA, ANt sSlonging 1o Massiah!




. The Hebrew root word 121y abar(aw-bar’)
‘f - Strong’s H5674, in the ancient plctographl

script, is written as follows:
A u <&
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Ayin - V:
* The original pictograph for this letter is and
presents the idea of ‘seeing and watching”,»
as ‘knowledge’. as the eye is the ‘windo) N ﬂ?’
viedge’, and can also render the conc ept ol
knowledge revealed?

ot ;
i




L0

ancient script has this letter as wh1ch

.ctures a tent floor plan and means, ‘house on

"Og |t represents family and the importancelol
9se Who are inside the tent as opposed tosthe
tent structure itsed~ p

ey ‘/\/ V
§S
& -
.
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Resh - 7: pron
he Ancient picture for this letter is , ‘the head
fa man’. This letter has the meamngs of ‘head
apmang as well as ‘chief, top, beginning or* st

ok
L
g
S U




From this pictographic rendering of one who
| passes/crosses over, we take note that the
i meaning given here can be understood as: =

LOOKING TO THE HOUSE’S HEAD

\ Or o

THE EYES OF THE HOUSE ARE ON THE HEAD

_ T '



Messiah, is the Head of the Body, that is us, the

assembly; which are being built up in Him, as living |
stones that keep their eyes on the Head of the House! |
| Képha Aleph/1 Peter 2:4-5 “Drawing near to Him, |
| aliving Stone - rejected indeed by men, but
. chosen by Elohim and precious - 5 you also, as |
living stones, are being built up, a spiritual house,
a set-apart priesthood, to offer up spiritual
slaughter offerings acceptable to Elohim through

e
% g 7



| The pictographic of the word 12y Ibri - Hebrew '
looks like this: >

| he xtra letter that is used at the end of
| word is the letter:

Yod - 1. _—

_,,»/
/ -
Sl .
- "
~



The ancient script has this letter as > which is ‘an
| arm and hand’ and carries the meaning of ‘work,
‘make, throw’, from the primary functions of the arm
~and hand, and it also represents worship or giving
hanks in the extendmg of hands as a gesture of this:
[he work of one’s hands is the basic meaning of r'lx
' letter! |

ASttrue R Nebrew’ s, we have our _,s”e Head

Sifthe House: because of Hi redemptioniyas
we \ ok to the e M Of ElGRiii

To whom Dag\ thearm of 'ﬂﬁ’ AtloVAah) basn ravealad?




To those who have turned to the Master the veil has |
been removed and are therefore able to properly |
see the deliverance that our Head has secured for |
| us, giving us the strength to look to Him and ‘cross |
over’, so to speak' We too, are a people who haves
-crossed over’ from darkness into His marvelous;
oht ¢ d our immersion is symbolic of our crossing
L , and_leavi ing Lh“
ﬁt’)n hl
| ,nd so our id -'Li'ty change takes th
wnan Wa ent gpd-are im mensedins H“ Nama of

| ‘v}“ﬂ—ﬂ-




Ribgah was the daughter of an Aramean, but was |
now the bride of a Hebrew and had to become a
Hebrew, which highlights for us the fact that no |
| matter where you have come from, when you say
yes to the Master’s invitation and call to be a part
ﬁ H]S adorned and set-apart Bride, and you count
e cest and follow Him, you become a Hebrew
an 1»» identified as bemg part of a_Covenz anted
Buide that waits for her and’s soon netunn
identi ”d as onewho hasentereduniony a—"

Covanan AP et ov i slood of Massiah!!



| The reason | am mentioning this, is because the |
term ‘enter into’ is used in:
Debanm/Deuteronomy 29:12 “so that you should
lenter into covenant with mn*(YeHoVah) you
Elohim, and into His oath, which mn(YeHoVah)
| your Elohim makes Wlth you today”'




. This term/phrase ‘enter into’ is translated
" the word 12y abar(aw-bar’) - Strong’s H567
"*r.lch means, ‘to pass over, through or pass e\/,

Which the word "2y lbri is de we




When we ‘enter into’ covenant with mn»(YeHoVah)
our Elohim, we also enter into His ‘oath’, which |

B

- comes from the primitive root word n2x alah =
(@aw-1aw’) - Strong’s H422 which means, “to swear,
' rse put under oath, utter a curse’; and so,2 NE
gecognjze that we accept all the condltlons that ane
ot Lhrt in the covenants of promise - inclue ingl the
sligses \being identified a;tr%alzleb ews andin®
longer\c Arameansil
AR relgner ra rs or Aramea




| Gen 25:21 And Yitshaq prayed to mm(YeHoVah)

" for his wife, because she was barren. And |

M (YeHoVah) answered his prayer, and Ribgah
i his wife conceived.

e
/ i
\ / il e
- & -~ " g -
\ i -



verseid:1.25.21

Yitshaq’s wife was barren and he prayed to
| mn(YeHoVah), who answered his prayer, as she
- conceived and gave birth to twins.
'She was barren for 20 years, as Yitshaq was 60
1 years old when she bore them! 4
an see that Yitshaq had learned from his
ymistake, in that he :.’10\/ah)

s Wife to bear h?@ﬂ nd did not tAke
[n ake 1t h pPEen via ajconcubingl "




e 'nﬂ’(YeHoVah) hears the prayer of the rlghteous F
and He answers those who fear Him!
 Tehillah/Psalm 145:19 “He does the desire of
those who fear Him; and He hears their cry and
1 saves them.”




| The Hebrew word that is translated as, ‘and he |
| prayed’, here in verse 21, is 1nyM vayethar,
‘which comes from the root word Any athari’
(aw-thar’) - Strong’s H6279 which means, "

““

|u ' e understandmg of ‘makmg an:eal
ln pleadlng for a fe m%ae



.~ Yitshaq is a great picture for us, of a loving
‘husband who earnestly seeks mn(YeHoVah) f c r
favour toward his wife, and this is a lesson that
many husbands today, can learn from, so' rm,
i prayers are not hindered in_g »y way!

s

p -
.
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Képha Aleph/1 Peter 3:7 “In the same way,
| husbands, live understandingly together, giving |
respect to the wife, as to the weaker vessel, and
as being heirs together of the favour of l1fe

. that your prayers are not hindered.” =

As h&c‘i of the home, he sought the favour'
A

oVah) and the continual pleading fo
itment to be eyyended towand ISAVIEE



| She was barren, and had been for many years, and ¢
:thIS earnest seeking of MmN (YeHoVah) by Yitshaq, |
i reveals a great trust that he hadin
ﬂﬁ’(YeHoVah) as he would not give up, but
Would rather continue to be steadfast in making
his ,euest to mn(YeHoVah) with earnes - fean
C "sect and would hold o q@ﬁtﬂhe mq ana
- promlses of a Word!.




This is something that we all can learn from, as we |
must never give up, in making our requests and |
earnest supplications before Elohim, which must:

- always be done with thanksgwmg'
Plllpl)’lm/ Philippians 4:6 “Do not worry at all, but
in every matter, by prayer and petition, with

thanksglvmg, let your requests be made known to
Elohim.”




The Greek word that is translated as ‘worry’ is
~ Mepiyvaw merimnado(mer-im-nah’-o) ;
- Strong’s G3309 which means, ‘to be anxious, |
‘care for, worry’ and comes from the root word
splpva merlmna(mer -im- nah) Strong’s G33O
b which means, ‘cares, worries, anxieties'.

V1Y) 'l’ tells us, in the Parable of the sower anc LH“
, that the worries/cares of this lifeschokeloui

| and this is exac hat happens tolthE
\among thous ferEetectiraseriosa-Who—

/\mc c_.lmin er 13 o li2 choka it out!




This Greek word pepiyvaw merimnad(mer-im-nah’-o)
- Strong’s G3309 can also render the understanding of, |
" ‘being pulled in different directions’! 5

- Have you ever felt like you are being pulled in so many 4 '
. directions that you do not know which way to turnz =

As we consider the picture of one being pulled in dlffe
directions, by so many worries and anxieties or cares of
this wo ld we realize that in order to be steadfast.and
fillam 2 »_‘,- ot be pulled in any ¢ nfl1 ‘Eﬁi tion thal

> OQ€ from a W%SE -apartnes '--CL mplete
mm, NE need ave plelle) on tna Lrutn,




A firm grip on the Truth will assure that one is not |
pulled in any type of tug-of-war match with f
; fleshly lusts that wrestle against the life we have 48"
in the Master!

a 1tshaq held a firm grip on the Truth and never l t

the physical barrenness of his wife cause hlS
ontinual seeking of Elohim to waver'

lhe Hebrew word that is translated. r**w 13
BRPRY- agarah - which co 4 m the IC ot el c|

pRagRgar (aw-kaw:
Nngans,




This root adjective 1y aqar(aw-kawr’) - Strong’s |
H6135 is used 12 times in 11 verses and | want us 4;-
| to take a look at a few of these verses so that we
& can get a better understanding of who th]S

‘barren one’ is!

Mh oQt word is used 12 times in Scripture;: /ﬁuh
1 F \wery interesting, as the ful of the

omi Se\s 1ven to all 12 tribes© 1sr el is thal
LNAVAR ll be fr _-, nd beanum: et Hu "




| The first time we see this word being used in_
Scripture is in:
Bereshlth/ Genesis 11:30 “And Sarai was barren,
» she had no child.”

i Was the wife of Abram who bg -@Y La‘ﬂ”]




| The next time we see this word NIRY- aqarah
being used is in:

'Bereshlth/ Genesis 25:21 “And Yitshaq prayed to
.M (YeHoVah) for his wife, because she was
barren. And M (YeHoVah) answered hlS prayer
\and Ribgah his w1fe conceived.”|.




Ribgah, Yitshaq’s wife was barren too and then we. ;
| see the third time that this word N1RY- agarah is|
sed 1S 1n reference to Rahel, the wife of Ya’ aqob |
being barren

Bereshlth/ Genesis 29:31 “And 'n'n(YeHoVah) sa
that Lé’ah was unloved, and He opened her womb,
AN but Rahel was barren.”




To be barren was often seen or understood as
being cursed, yet what we see with these 3

[ women is the clear pattern of the promises of the |
%;ovenant coming through the seed of women, wh e

were barren for a time.

Lral was barren, Ribgah was barren and ml
Nas\barren, yet the clear proml n,L\/
oVah) stood firm, ~thTee o ofi these
wemen becoming p}paﬁ and bearing thelfiniik

O C3 ry p' & seed ofith DrO“‘ﬂ\w




The next time we see the root word 1RV aqgar
(aw-kawr’) - Strong’s H6135 being used is in: |
Shemoth/Exodus 23:26 “None shall miscarry or -,5
be barren in your land. | shall fill the number |
of your days.”
Debanm/ Deuteronomy 7:14 “Blessed are you

above all peoples - there is not going to be a
w barren man or a barren woman among you or

among your livestock.” _




Both of these verses highlights for us the promise
given to a faithful covenanted people and what we
| are able to begin to learn from the examples we
“have in Scripture, is that being barren for a tlme
does not mean that the promise will not be brought
m but rather that belief must be strengthen diin
e siire hope we have in the everlasting lovings

semmitigent of M (YeHoVah) ourEtohim, oS
OWNg-commitmer jures foreven!

?/.
i i
> s




The next time that we see the Hebrew word
N1RY- aqarah being used is in: ‘
Shophetim/Judges 13:2-3 “And there was a certain|
| man from Tsor‘ah, of the clan of the Danites, |
- whose name was Manowah. And his wife was
barren and had not borne. 3 And a Messenger of
M (YeHoVah) appeared to the woman and said
to her, “See now, you are barren and have not
borne, but you shall conceive, and you shall bear a
son.”




| At a time when the children of Yisra’él did evil in {
| the eyes of M (YeHoVah) and had been given
into the hands of the philistines for 40 years, th
. promise of a son was given to the wife of =
Manov ah, who had been barren! She would: bean
Shimshol, who would be a Nazirite from the womb
and\deliver Yisra’él frgm-the philistinest

S
o




| The next time we see the root word 1y aqar
| (aw-kawr’) - Strong’s H6135 being used is in:
Shemu’él Aleph/1 Samuel 2:5 “The satisfied have
hired themselves out for bread, and the hungry

have ceased. Even the barren has borne seven,
and she who has many children pines away.”




These words form part of the prayer that Hannah |
| prayed to mn(YeHoVah) when she rejoiced in |
'.-'nﬂ’(YeHoVah) for giving her a son that she had =

. asked for and she called his name YXany
Shemu’él(sehm-oo-ale’) - Strong’s H8050 wh ich
A\ means ‘El has heard’.
rél was a great prophet and.the®lastijldes
of Yisrasel:

S
o




In a call for the barren remnant to sing, we see
this root word being used in: r

| Yeshayahu/lsaiah 54:1 “Sing, O barren one, you
who did not bear! Break forth into singing, and cry
aloud, you who have not been in labour! For the
children of the deserted one are more than the
jchlldren of the married woman,” said
R\ -n-n(YeHoVah) e




Ylsra el, at this point in their history, were at a |
really low point.
~ They had gone through a succession of wicked

‘rulers who had led them astray from worsh1ppm
anc servmg 117 (YeHoVah) with all their heart; all
theireing and all their strength; and they had
sone and whored after other mighty.enes offthe
pations that were aroundgther - the venysthine
' L ey wer Ol ma dedinot t’W—CT_O__




| Yisra’el had been divided and weakened - first it |
| was the Northern Kingdom and then the Southern
i Kingdom who had fallen to their enemies as theys
. were led into captivity because of their =
lckedness The land had been lald waste ”“

: ey had worshlpped%,beé‘fr i ﬂd@d
. aQd destro &heir enemies.



Wlth most of them having now been taken captlvei
. by their enemies, there remained only a small
femnant that remamed faithful to ﬁﬁ’(YeHoV ;f)
L~ that is - those who refused to worship idols:

o‘ ever, when this remnant few had lo ed
.\ around, everything was gg¢ e’

i
& .- e
g
A\¢




Their Hékal, their city, their nation and their |
| people, who had now been held captive

ithroughout their enemy’s lands, was gone. And t
was here that Yeshayahu, the prophet of Elohl
5(0“ it this Word of Elohim to them... with
igiNg charge to sing, and not onlysing HUL
. \\actually ‘burst ipto-singing’l.

S
o




We see the root word 1Ry aqar(aw-kawr’)
- Strong’s H6135 being used is in:

Iyob/ Job 24:21 “treating evil the barren who does
not bear, and does no good for the widow.”

j
- § 4
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,;,,,Iyob was highlighting here how the evil will treat
i the barren with wickedness and an example of thi
,an be seen in the account of Hannah, who was
".voked by Peninnah, the other wife of Elgan ahs
pand of Hannah, just because ﬂﬁ’(Ye {oVah)

1 had shut her |

D i it




~ Shemu’él Aleph/1 Samuel 1:6-7 “Moreover, her |
| rival also provoked her greatly, to make her
irritable, because MM (YeHoVah) had shut up he
womb. 7 And so he did, year by year. Whenever
she went up to the House of M1 (YeHoVah), sh
was provoked, so that she wept and did not eat.’

N\
\\




ThlS provoking certainly caused much distress and |
- sorrow for Hannah, yet what we can learn from
her account is how here mourning was turned t
‘-'oy and her tears of sorrow were turned in te

'C1g song before Elohim, who had caus J the
: barren one to bear! _ |

ey ‘/\/ V
§S
P a
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| have now mentioned 11 of the 12 occurrences |
| where we see this root word 1Ry aqar(aw-kawr’ )

| - Strong’s H6135 being used and the next verse |
‘want to highlight where we see this word beings
sed, forms a part of a powerful Tehillah/Psalim

Tehillah/Psalm 113:9 “Causing the barren woman
to dwell in a house, a rejoicing mother of
. \\ children. Pralse Yah!”




This Tehillah/Psalm 113 opens with a call for the
servants of mn(YeHoVah) to praise and bless the
| Name of myn(YeHovah) now and forevermore and
repeats this call, in various ways. 5
It is followed by a description of m™M’s(YeHoVah's )
lincomparable greatness and His mercy toward the
poOr a d needy as he causes the down troddenite he
paised Wp to sit with sovereigns an L@’caus S even
the barren woman to ha::/.e};aeme flll with
allideen. The Tehillah ends. with theicallShehih
wEERRRWIh-Nand_that s tol‘PR AISE ﬂﬁ?( Arlovan)’1ll




This is a song of praise for mn’s(YeHoVah’s)
| goodness and His loving-commitment and this is a

'; that reminds us of His faithfulness and that
lis Word never fails, which should cause us to: be
able i0 sing, praise and bless His Name her and

NOW, 'p ag so forever - for He causes the b rren te
be frui

—

S
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In Yeshayahu/lIsaiah 54:1 we see the clear ,
command for Yisra’el to sing, when the command |
| of ‘Sing oh barren one, sing!’ is given, as the |
: prom1se of the return of the remnant fa1thful
stands sure, as the remnant is commanded to Sin
1 for they (Ylsra’el - lost 10 tribes) will be veny

| fru1tful'

[ we”lso ta = note ‘LHWL
Al Gu N of the-desertedione 202 Mora than
eh \chitdrer of the marriedione)



. ToYisra’el, who had now been ‘deserted’ or
- widowed (verse 4) or a divorcee, it is promised
at she would have more ch1ldren than what rm

had when she was married. "

DU Rave been divorced and barren... b t \/m

will ‘L ought back and p a‘ﬁf childreng
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This is exactly the message that we see being |
| pictured for us in the book of Hoshéa - in the |
| scattering of the Northern Kingdom (10 Tribes -
. House of Yisra’él) into the nations, with the
assured promise that there will be an abunda t
har es of children coming forth as He gath rs His

| lost sheep of Yisra’el! F
ttered and barren, y ;@ﬁ’s‘hall be broushit
‘ back AL ’b fruitf




This is a very encouraging message of the sure hope |
and expectation we have in our soon returning King, ,"
' who causes us to bear fruit that lasts, as we stay in |
Him and rejoice in Him and burst into singing for H1

:- great and awesome Name! |

What we are able to learn from the usage of thi
word Ry agar(aw-kawr’) - Strong’s H6135 is LlT\L
thelwomen who were barren bore thefrui - of the
piemise of Elohim; and this s%ecause shey keph
EATS \}M-A Q Eloh]m d491S Promisess PR e the
\D& C‘k  - s ofi theimwombl




| We must learn from these accounts and give |
:;,;urgency in responding correctly to the call for the
i barren one to sing! 4

Hebrew word that is translated as ‘Smg 1 ‘

! t.f’YT»“”’%
, CI / outs

f r»”’ aloudisut



It is from this root verb that we get the noun that is
translated as ‘singing’, which is N27 rinnah
(rin-naw’) - Strong’s H7440 which means, ‘a
ringing cry, joyful shout, joyful singing’.
* he Hebrew word that is translated as ‘cry alou

comes from the primitive root verb 0¥ =

tsaw-hal’) - Strong’s H6670 which means?
‘s aloud, shout, make shmynd clearly,
SXPresse a very vocal and_visibte praise off Elohiin
SERVesTiie B g shine thelight of resoune TS Dt ror—
»' HissNamel




We see this verb being used for the f1rst time, and
translated as ‘rejoiced’, i ‘

Estér/Esther 8:15 “And Mordekai went out from |
. the presence of the sovereign wearing royal
garments of blue and white, with a great crown of
gold and a garment of fine linen and purple. And
the city of Shushan rejoiced and was glad.”




The reason for me highlighting this verse, is to give an|
example of the kind of rejoicing that this word
expresses, especially as we consider the great and
'\ loud cries of rejoicing praise that took place when
"‘i‘his victory over a decree of death sentence had been
won and the lot of death against the Yehudim ha
been nullified!

W‘ \ ed to be a people who are crying alo d LH“
Shoti g\praise to our Master a/}de who has
'mufﬂ\.c us with the price-® 1is own b c’od in ondeidl
that wa e have gbandant lifesinshiimisneicEbipaEe

s ea e Tl t—@l—f—rﬁ-t RS-t RSS! ;




To bear the fruit that we were once not able to bear,
due to sin, we are to continually be looking to Him,
the Prince and Perfecter of our belief.

Ib’nm/ Hebrews 12:1-2 “We too, then, having so great |
| acloud of witnesses all around us, let us lay aside
every weight and the sin which so easily entangles us,
and let us run with endurance the race set before us, 2
looking to the Princely Leader and Perfecter of our
belief, yen, who for the joy that was set before Him
endured the stake, having despised the shame, and sat

down at the right hand of the throne of Elohim.”.




As we consider this call for the ‘barren one’ to |
| sing, break forth into singing, and cry aloud, we |
;are able to understand how we are to do thlS by
keeping our eyes fixed on our Master and Elohim;
e pec1ally as we consider this word for ‘barres
.- Q12Y- aqarah - in the ancient pictogr aphie

script, which looks as W‘?’-




. Ayin - y:
"he original pictograph for this letter is < [an d

epresents the idea of ‘seeing and watchm
Ingy, as well as ‘knowledge’, as the ey isithe
* ‘window of knowledge

e /
-




Quph - 2:
ThlS is the letter ‘quph’, which is pictured as €~
,;and is a ‘horizon’ and depicts the elements of
¢ ‘time’, as it pictures the sun in its rising and =
settmg It therefore carries the meaning of
gircle’ or ‘to go around’, representmg ef s

both, appointed cycles or time
ote 1ty It therefore -aﬁ r/ LH“

BRRRrstanding of£€ontinuals oAl

_

’3



Resh -7

- The ancient script has this letter as 0 and is
plctured as ‘the head of a man’ and has th
eamng of the head of a man as well as Chl
bops beginning or first. Top as in the top on cad
fla Body and chief and is head of-a"tribelel

BEOple as well as the oneswho rules the penples




Hey - Nn:

| The ancient script has this letter pictured as '*'
wh1ch is ‘a man standing with his arms raised out’ 4
“The Hebrew word “hey” means “behold” as when™
lookmg at a great sight. This word can also mean
ibreath” or “sigh” as when one sighs in amazement
when okmg at a great sight. It also carrles forp s
| H“ meaning of ‘surrender and praise: e lifithip
phands, and submit to MmgA2{¥eHoVah), ZL\ weN i
our }Ws Rrejoicing-praise, declanineiiSEUrEENA

Ineviichaie humblyiandSoyailivAsibmii



As we consider this word for the ‘barren one’ who
IS commanded to sing and hold fast to the pro f se

‘*ere being an abundant harvest of fru1tfu ne
R are able to recognize the followm .




LOOKING CONTINUALLY TO THE HEAD WHO |s TO
BE PRAISED! |
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Barrenness cannot be an excuse not to sing, pralse
and cry aloud by bursting into singing. In fact, ou
. eyes must be continually fixed on our Coming:
Husband and King, for then our ability to shm ﬁ“
Ight apd boasting light of His praise w1ll oe ' made

possible and evident te 11“




How is your praise unto ywhn Messiah? ;
| Are you, o barren one, hearing the call to sing7 ;
Are you bursting into singing and crying aloud -

His praise? il
|f not then why are you not?

t a L] nok
1 IS Dﬂ\/
UNCom] ﬂ’(Ye ovah), ,' thant suwmu "



25:22 And within her the children struggled
together, and she said, “If all is right, why am |
this way?” So she went to ask mn’(Yquh).


verseid:1.25.22

The children ‘struggled’ within her and the
- Hebrew root word that is translated here as
- ‘struggle’ is y¥1 ratsats(raw-tsats’) - Strong’;,'f"i'
17533 which means, ‘to crush, bruise, oppress
andjit is written in the ‘hitpael’ form whiet

@esses an intensive reflexive "could
'W@ d as, ‘they were crushing eachiothenl

>
o




| Whlle this intense struggle went on in her womb
' Ribgah went to ask MM (YehoVah).
Fhe Hebrew word that is translated as ‘ask’ com
*from the root word U7 darash(daw-rash’)=
- m- ’s H1875 which means, ‘to resort to, sesls
jask, avenge, consult, investjgate,'secuch
icagefully, make inguiry; questioni

g ;
i




This word carries more than simply just taking a
_quick peek; as it emphasizes the need to be
* digging deep, in seeking out carefully and with =
great diligence, through consultation, and askin 8.
AWword that is derived from w17 darash - Stro "“’

875,1s ¥1TN midrash(mid- rawsh ) - Strong

‘a study, record S On SO
commentary’.




| A w1 midrash(mid-rawsh’) - Strong’s H4097 |
i < peaks of the ability to search out something and =
Jt often refers to that which is written to teach;
and this term later became known as a Hebre W
rd felating to the in-depth study of the wonds
Wﬁ ) was often done together w Ja*o herss




This pregnancy was an answer to prayer and Ribgah |
thought that with this pregnancy being ‘right’, why 4:
| was the struggle so intense within her and she |
~ earnestly sought mn(YeHoVah) for answers!" =
She is a great example to us in showing us the need
mp a people who diligently seek mn(YeHoVahie
&-la y when we find that, despite doings ,7‘nL 13
gicht &nd true, a wrestlmg 0 ﬁ)i‘w “mind

\ — |
hap - ~1thm.,




Ekah/Lamentations 3:25 “mms(YeHoVah) is |
good to those waiting for Him, to the bemg
who seeks Hlm.” ;

We need to ‘seek’ Him and this implies an inqiry
after knowledge, advice, and insight into any

situation or circumstance we find ourselves in.



il We are to seek mn*(YeHoVah) in all our ways,
and do so with all our heart!
- Tehillah/Psalm 119:2 “Blessed are those who |

héarﬂ ””




‘we recognize the urgent need to be a “seeking
‘ ople we need to be fully aware of the urger cy,

LH’\




Hoshéa/Hosea 10:12 “Sow for yourselves

righteousness, reap according to kindness, break - |
.. up your tillable ground, it is time to seek
M (YeHoVah), till He comes and rains
\ righteousness on you.”

YYeshayahu/lIsaiah 55:6 “Seek mn’(YeHSVah)” while
MHe is to be found, call on Him while He is near.”




This Hebrew word w17 darash(daw-rash’) - Strong’s |
H1875 can also carry the understanding of seeking |
out and learning information that was not prevmusly
~ known and it implies having a relationship!

Yy that, | mean that the information that is sou'
'*_out is done so through proper requests an’

apondered upon and thou h:tﬁ%‘bo T WW LH 2\
aink seriously aparlong about itsimeaine
cl.

’g
and samificatiens that aneleXPIESsE




In other words, this kind of seeking can only be |
done with the proper attention and concentration ;’
gthat IS required to grasp and meditate on in order
.~ to apply what is sought after and learned!™
& This word w17 darash(daw-rash’) - Strong
H18Y5 is a verb that expresses an action of @
careful attention and due diligence*thatiis
red,in order to gaing e%mowle ge xougﬁ




In the ancient pictographic script, the Hebrew
@word YT darash(daw-rash’) - Strong’s H1875;."
* Which means, ‘to resort to, seek out, ask, =

‘venge consult investigate, search carefu /,
s make inquiry, question’, looks like th

LL] ﬂ o




Dalet - T:

In the ancient script this letter is pictured as e

which is a ‘tent door’. It can also have the meaning
of a back and forth movement, as one goes back™
and forth through a tent door and so speaks of an
access point. It can also carry the meaning of
idangle’ or hanging as the tent door would hans
flem the roof pole of the tent—~HSpeaks alsiean
SESlSiae s of understanding the.doomeisEieaSts
IO Mentas the only, meansSICIREEEEEEH




We also recognize that yenn» Messiah is The Door, |
| and whoever enters through Him, shall be saved,
"”e;\;_‘,and shall go in and shall go out and find pasture. =
'he commands are also commanded to be put or
OU r doorposts as a continual reminder that we are
ho o His commands, as we go out and comesin®

sm n\&:ctmg under the author%ae )oor
tnrotlg ich we have{fl/egngw N access toheins
LTUT \L- as a spis al HousesforsEleiims




Resh - 7:

The ancient script has this letter pictured as Qa :
. Which is ‘the head of a man’ and carries the =
& meaning of ‘top, beginning, first, chief’, asin %
’ing the top of the body or the head of a tribe a

inheri ance that is decided by the chief. Ourt |
liSlof pRaise unto ﬁﬁ’(YeHoVah) *
When we fear Him, for Heg 4{‘_‘11




Shin - :
This is the letter ‘shin’ which in the ancient script is|
_ pictured as, LL] , which is ‘two front teeth’ and d

& carries the meaning of ‘sharp or press, chew or &
. devour’; which is what the teeth do, and

H’\
kmg what comes forth d sk '\ﬂ b

jles the understameing of cons uminsiel
troyl : teeth dotoNMicedk

o



_}Looking at these pictographic letters that make up
~ the root word w17 darash(daw-rash’) - Strong’s
"H1875 we can, in terms of the command to seek %
1N (YeHoVah) and His strength, recogmze that we
ome to The Door of the Head and * eat the

Word, so to speak! :

e ‘/\/ V
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| When we gather together as commanded, on the |
':S,abbat s and Appointed Times of Elohim then we
are able to come and delight ourselves in Him S
e meditate on His Word and Submit to our He \d,
bwhich is Messiah, guarding to do all He has
w“m.- us to, knowmg that our ing inand
gomg out shall be ﬂ*pe/ai:eg'm

S
o




Those who are not coming to The Head at
The Door of Appointment are not truly
seeking The Word! i
Those who neglect to guard the Sabbaths an
e of MnN*(YeHoVah) are not seekmg H1 n %
yishiuld and therefore have not properly heane
. and to seek. Hearin Jae- but do
had




| Mattithyahu/Matthew 6:33 “But seek first the |
| reign of Elohim, and His righteousness, and all
. these matters shall be added to you.”
Ahen we are told to ‘seek’ first the ngdom' To
gk His Kingdom requires hard work anc |
discipline every da |

5
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| Gen 25:23 And i (YeHoVah) said to her, “Two |
| nations are in your womb, and two peoples shall |
be separated from your body. And one people |
shall be stronger than the other, and the older
' serve the younger.”
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verseid:1.25.23

| mn(YeHoVah) answers and speaks to Ribgah and |
tells here that there are 2 nations inside of her, 2
i peoples that would be separated from her body,
3 1th one being stronger than the other and that

the older will serve the younger! ’

He t ,l ‘her that the older will serve t e y 1“1337
_,1l they are still in her womb=thiswas
. \ preordained-y Elohim! =

_



Romiyim/Romans 9:10-12 “And not only so, but |
| Ribqah having conceived by one, our father |
_ Yitshaq. 11 Yet, before they were born or had |
done any good or evil - in order that the purpose
of Elohim, according to choice, might stand, not
of works but of Him who calls - 12 it was said to
her, “The greater shall serve the lesser,”

_—‘_
3 .
g



The Greek word that is translated here as ch01ce

. comes from the root word ekAoyn ekloge ;
(ek-log-ay’) - Strong’s G1589 which means,
. choose select, election, chosen’ , and is

rally used to descrlbe a chosen v ssel ‘as'an
instrument of usef esg”

ey ‘/\/ V
§S
£5 s
-
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Kepha tells us in:
Kepha Bét/2 Peter 1:10 “For this reason, brothers,
‘all the more do your utmost to make flrm your
calling and choosing, for if you are doing these
. matters you shall never stumble at all”




We are to do our utmost to make firm our calling
and choosing!

The matters that we are to be doing, in order to |
: never stumble is:
2Pe 1:5 And for this reason do your utmost to add
. to your belief uprightness, to upnghtness

B\ knowledge,

2Pe 1:6 to knowledge self-control, to self- control
| . endurance, to endurance reverence,

! 2Pe 1:7 to reverence brotherly affection, and tol

i brotherly affection love. e ——




B e eon -

| 2Pe 1:8 For if these are in you and increase, they |
" -f;,cause you to be neither inactive nor w1thout fruit
“in the knowledge of our Master yw1n* Messiah.

2Pe 1:9 For he in whom these are not present is
blind, being shortsighted, and has forgotten that
he has been cleansed from his old sins.




He tells us that if these matters are inus and |
| increase, they will cause us to be neither inactive §
u;nor without fruit in the knowledge of our Master

yvhn? Messiah. |

',e Body of Messiah is an assembly of chosen ar nd
x.-a|\ art people, and these are the qual1t1 )7
pRpacteyr traits that must always }@/Ade t in Ul
dally llves as we stay in oy Master and bean Atk

| Ahat ast *




| Once again, in this choosing of Ya’aqob over Esaw
we see the clear picture of the ‘false’ before the |
freal’ and with this prophecy of the older servik 9
the younger we see a great picture of this A 'L

mg over his brothers i ayl 7

/



Gen 25:24 And when the days were filled for her |
to give birth, and see, twins were in her womb! |

1Gen 25:25 And the first came out red all over, llke‘
"a hairy garment, so they called his name Esaw.|
Gen 25:26 And afterward his brother came out,
with his hand holding on to Esaw’s heel, so his
name was called Ya‘*aqob. And Yitshaq was sixty

= years old when_ she bore them.-



verseid:1.25.24
verseid:1.25.25
verseid:1.25.26

Gen 25:27 And the boys grew up. And Esaw |
became a man knowing how to hunt, a man of the |
ifleld while Ya‘*agob was a complete man, dwellmgf

in tents. |

Gen 25:28 And Yitshaq loved Esaw because he a'te
of his wild game, but Ribgah loved Ya‘aqgob.

Gen 25:29 And Ya‘aqob cooked a stew, and Esaw
came in from the field, and he was weary.



verseid:1.25.27
verseid:1.25.28
verseid:1.25.29

Gen 25:30 And Esaw said to Ya‘aqob, “Please feed|
| me with that same red stew, for | am weary.” That
is why his name was called Edom.
. Gen 25:31 But Ya‘aqob said, “Sell me your
blrthnght today & F

Ge._25 32 And Esaw said, “Look, | am gomgto
~die, so why should | have birthright?”



verseid:1.25.30
verseid:1.25.31
verseid:1.25.32

| Gen 25:33 Then Ya‘aqob said, “Swear to me |
. today.” And he swore to him, and sold his = =
birthright to Ya“ aqob

Gen 25:34 Ya‘aqob then gave Esaw bread and
stew of lentils. And he ate and drank, and rose up
and left Thus Esaw despISed his blrthnght



verseid:1.25.33
verseid:1.25.34

Ribgah gave birth to twins and the first to come
out was Esaw, who was red all over like a hairy |
garment! '7'
‘The name 1wy Esaw (ay-sawv’)- Strong’s H6215
means, ‘hairy’ and the name of the second bor X
t who had his hand on Esaw’s heel, was :7,y
YT q b (yah-ak-obe' )- Strong S H3 90 which
, grabs the heel’, and this-eomes: fromithe

oid ARV ageb %@b )- Stro’ H6119
WalEhimeans Z2heel, footprint*ShinEaeE s




The ‘heel’ is the last part of the body to come out
of the womb and so, this word also speaks of the
| hind or latter part; and with Ya’aqob ‘catching -
he ‘heel’ of Esaw, we see how, even at birth, h
sought the ‘blessing’ of the first born! ==
A look at his life, we can also learn a oreat
daal egarding the blessmgs of 3 m-uwov r) that
followed hard after hlS heel’_when he walkedlin
abedience to t ; of Flohijmil sl




From birth we can see how Ya’aqgob strove for
what he wanted and sought after:

Hoshéa/Hosea 12:3-5 “He took his brother by the | '
heel in the womb, and in his strength he strove |
‘with Elohim. 4 He strove with the Messenger and
Lovercame, he wept and sought His favour. He
found Him in Béyth El, and there He spoke to us -
5 even MM Elohim of hosts, m'n is Hi
remembrance ”




Esaw became a man knowing how to hunt and was a|
man of the field, while Ya’agob was a complete
| man, dwelling in tents.

| From this we get a clear distinction between the
~ two and plctures for us the difference between:

*w 1

~NC

\

ys Sgeking the fles ather he Wﬂrl H\/
way of e | as a means ing .s\ncﬂumy Anc Drovision
Ancschey2Will e hwﬁkmﬁar—i%}%akl—eas%},




Ya agob, on the other hand, is described as bemg
a ‘tent dweller’, which is a picture of a sojourner
‘pd foreigner who is not rooted and bound to t e




Kepha Aleph/1 Peter 2:11-12 “Beloved ones, |
| appeal to you as sojourners and pilgrims, to
| abstain from fleshly lusts which battle against the |
life, 12 having your behavior among the gentiles
good so that when they speak against you as evil-
doers, let them, by observing your good works,
. esteem Elohim in a day of visitation.”




The picture of a hunter versus a tent dweller is a
picture of one who chases riches versus the one
who is content in all matters.
" In Scripture, we often see the use of the term
fleld’ as a reference to the world, and the ter *“1
tent’ is often used as a reference to the pla
-_\n g as well as a place of worship and LH’“
ic red throushithe
,o heh .l

Taberna i



With Esaw being a man of the field, in other words
L a man of the world, and Ya’agob bemg a man of |

tents, in other words a man of learning and a man
of worship and service, we are able to clearly se
the contrast between the one who concentra es
23 i\ng rather than learning - Wh]Ch ultl me tely,

ts o the battle of serving ealth)
OF 0{ ing MmN (YeHoVah)s ﬂﬁ%lfn Wi ﬁa't Wa
B\ canngi=seTtve 2 mastensl




Mattithyahu/Matthew 6:24 “No one is able to |
serve two masters, for either he shall hate the one|
and love the other or else he shall cleave to the ||
~one and despise the other. You are not able to

serve Elohlm and mammon.”

plelle R Us as we conSIder At s that slnuld

.\ ‘complete™a mar




If many were asked today what ‘completes’ them_:;
you would possibly find a wide variety of answers
t that would range from the desire for riches t e@
fame and success, whereas few would say th t
f.s edience to the Word completes them=

. \jegardless of their circumsta @tes |

D _/ 7
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The Hebrew word that is translated here as
‘complete’ is D tam (tawm)- Strong's H8535

| perfect, complete one who lacks nothing in |
;r;;physmal strength, beauty, etc. sound, wholesome =

, ordinary, quiet sort of person complete, moral /
nnocent, having integrity one who is morally a d
eth 'ca y pure and comes from the root word on tom

& (fome)- Strong’s H8537 which m
cﬂ"w'-ﬁ eness, integrity, blam 63%?' shtiiand

phisicomes. from the primiti¥e root verb nnnitamaimn
GEWAmam\))- Stropg’s H8552 whichANEENSMMGIRNE
COMp. "t: , or finished=




\nother word that is derived from this word,
5 often translated as ‘perfect’, is onn tamly |
. (taw-meem’)- Strong’s H8549 meaning, —
‘ch plete, whole, sound, perfect, witho it
blemlsh blameless

o
£
o

_gmi /
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,;,gln the ancient pictographic script, the word on ‘
. tom (tome)- Strong’s H8537, and carries the
m eamng of ‘completeness, prosperity, perfe

integrity’, looks like this:
mw T

/"

e

e
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Tav - n

The ancient script has this letter as T whichis |
| pictured as two crossed sticks, and can represent |
for us ‘seal, covenant, mark or sign’; as this onc
gam points to the complete work of Me551ah 1
e enewal of the Covenant in His Blood that

b » the two Houses of Yisra’el and, Yeht \dah

j »h in Him, as One for e,"l}/ the
‘A ut 1s also t e beginnincianc

these Ad of Tewthwl



Mem - n:
| The ancient script has this letter as ™ andis |
| pictured as ‘water’, and also carries the meamng
bof ‘chaos’ (from the storms of the sea) and can.
also picture that which is mighty or massive as
© well as the unknown. We are also able to
C ;-. and this letter as representi ng a

fionrthe\nations are often likened=to the =




7$]fhis also carries for us the picture of washing, as |
'understand the function of water being tha

fithaWord! This letter also can represent 11\/
liquid, especially ble odi =

g2 ;
i



| 'hese two pictographic letters can render for

the following:
N\ SECURED THROUGH WASHING!

”
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| Our ability to be perfect before Elohim has been |
| made possible by the Blood of Our Master and
I Elohim, yenn» Messiah, as His Blood cleanses us
-rom all Sin and 1t is through His Word Wh]Ch 7"

for service unto 0 an

S
o



Dawid understood how important the Torah of Elohim
was:

Tehillah/Psalm 19:7-11 “The Torah of M is perfect, |
,. bringing back the being; the witness of MM is |
. trustworthy, making wise the simple; 8 the orders of |
T are straight, rejoicing the heart; the command o
MM is clear, enlightening the eyes; 9 the fear of Mn
is clean, standing forever; the right-rulings of MM ar
true, they are righteous altogether, 10 more desirable
than gold, than much fine gold; and sweeter than honey
Iand the honeycomb. 11 Also, Your servant is warned by
them, in guarding them there is great reward.”




In the above psalm, the Hebrew word that is
( translated as ‘perfect’ is DMA tamiym (taw-
meem’)- Strong’s H8549 which means, :
* ‘complete, whole, sound, perfect, w1thout |
L blemish, blameless Wthh is also used in:

Tehillah/Psalm 119:1 “Blessed are the perfect in
the way, who walk in the Torah of mn1!”




To walk in the Torah of mn*(YeHoVah) is to walk
upright and be perfect!
2 Word calls for us to serve mn1(YeHoVah) wit h
a perfect heart!
. Rut you may ask, is it possible to serve

““

Hovah) with a perfect hei?{e /]’\ ot
. Wl sinners unable to be-pertec

P ik '




Beréshith/Genesis 17:1 “And it came to be when |
| Abram was ninety-nine years old, that mn» |
| appeared to Abram and said to him, “l am El
~ Shaddai - walk before Me and be perfect.”

Mattithyahu/Matthew 5:48 ““Therefore, b
perfect, as your Father in the heavens is perfect.”

. i
, \ p
hes \ g . .
2 A » e




Be perfect, often a hard expectation if understood ','7
in the wrong way, but what is it to be perfect or |
have a perfect heart? |
* ‘Not a perfect heart’ often speaks of one who
‘began well yet did not endure to the end - one
who does not carry on to completion that wh ch
ﬁ“\/ called to! It can be a ‘donqugght but..

@ of Scenario. There arst%beaﬁ 1ts’ im ol
Ce K itted F p =[0) hlll

.'




What does perfect mean?

- It can mean, flawless as in a flawless d1amond
ccurate faithfully reproducing the original, p
1 complete, mature etc.

‘Ln ebrew there are two words for wh u W“
translate as perfect.

g ‘/\/ 7
§S
P a
-
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1 - obw shalém (shaw-lame' )- Strong’s H8003-
which means ‘pure, complete, safe, at peace,
perfect whole, finished, blameless, full®. This i
. used in the Hebrew as an adJectlve asina
perfect heart:
. Melakim aleph/1Kings 8:61 “Let your heart &
therefore be perfect to MM our Elohim, to walk in
His laws and guard His commands, as at this day.”




| 2 - onp tamiym (taw-meem’)- Strong’s H8549 as |
| . described above - this is a verb that translates
& over 90 times as perfect, without blemlsh

| complete or full:

Debanm/Deuteronomy 18:13 “Be perfect before
R\ MM your Elohim” _ ¥

e
o i’




Understanding these two Hebrew words used

| interchangeably throughout the Scriptures in

;referrmg to perfection in serving 'nﬂ’(YeHoVah)
. we can understand that the meaning is to be

iupright, totally obedient, to finish what was

tarted and have a constant obedience. Hay ingfa
fect heart is having a respon%ea ' - ONe

LH_.L answers quickly fomam™’s call, His

‘ hlsperm and Hispwanninsss

' "



| In Hebrew, the word for heart is 225 lebab (lay- _,
bawb’)- Strong’s H3824 and it is not only seen
the seat of emotions, as we would understand it in
lour culture, but also as the seat of thoughts;
speas we see the brain as the seat of thoushis

‘th“ 1nu _man, the mmdth 14% the ' heant




| To the ancient Hebrew the heart was the mind 1
“1fncludmg all thoughts and including emotions. In=
other words to love 'nﬂ’(YeHoVah) w1th all yo I

all ¢ ‘_or emotions and thought%nkq\h for an ]

unto

]
o



Mattithyahu/Matthew 5:8 tells us that blessed are|

the pure in heart or those with a clean heart for |
__ they will see Elohim.
Daw1d in Tehillah/Psalm 24 asks who can ascend
Lthe mountain of M1n*(YeHoVah) and stand in His
s? apart place - those with innocent hands an ] a
' clean heart.

2 pyre in heart means tog\yg{@ *fc"]ad in
" ,- Rvotion to MmN (¥eHoVah) andiinjony

atlon c Himawi Jlanaartac v,

L




Therefore, when we are told to be perfect (Dmn |
tamiym), we are told we are to be complete, and
. be mature in our thoughts and actions.
.~ We are to move on to maturity which comes =
;-hrough the perseverance of trials in order to m

K complete and not lack anything. ‘

se who are immature - thw
milk of the Word, who canret™walk pe

)
\ before aa ah),




Although many ought to be teachers by now, they ',.'
have not moved on to maturity in the Word and |
| stumble continually in the man-made traditions
" t. at have held people captive on milk. The chur r
: today, is in large feeding people milk, and no
eV n pure milk at that - but rather a “formulass
man-made as opposed to the puremn 111< Of
Simo h and never allows pegpleto be weaned
lLl_Lu thell‘ con/aetﬁﬁp ANC Llll“l ( forl

1emseLves




Heb 5:11 concerning whom we have much to say,
| and hard to explain, since you have become dull
of hearing.

'Heb 5:12 For indeed, although by this time you
ought to be teachers, you need someone to teach
you again the first elements of the Words of
Eloh1m And you have become such as need milk
and not SOlld food.




. Heb 5:13 For everyone partaking of milk is |
‘*mexpenenced in the word of righteousness, for he
| is a babe. >

Heb 5:14 But solid food is for the mature whose

senses have been trained by practice to discern
| both good and evil.—




| We know that Yirmeyahu/Jeremiah tells us in |
| 17:9 that the heart is deceitful above all things -
nd perhaps that is why we can often so ea51ly 2\

1 everything is ok, when it is not! |

_1 mu ‘el Aleph/1 Samuel 16:7 tells ¢ 'hat
M looks at the hear

" -~ .



1 Sa 16:7 But M1 said to Shemu’él, “Do not look a
 his appearance or at the height of his stature,
because | have refused him, for not as man sees, for

man looks at the eyes, but mn" looks at the heart.’



verseid:9.16.7

S0, as mn(YeHoVah) looks at your heart - what does |
He see? '

How then do we keep a perfect heart before nin»
(YeHoVah)?

*It'starts with being open before mn(YeHoVah), =
" lowmg Him to deal with those imperfections that
in our heart:

Tehillah/ Psalms 139: 23-24 “Search me, O El, and know
my heart; Try me, and know my thoughts; 24 and see if
an 1dolatrous way is in me, and lead me in the way

everlastmg ”




Dawid was willing for mi1n* (YeHoVah)to search
“him and try his heart: a perfect heart is a |
~ searchable heart, which means we allow ma» |
" (YeHoVah)to penetrate and examine deeply mto
‘- our thoughts and emotions.
l‘w false teachings of today, tell you that as lo 0. 38
your h art doesn’t condemn you t ok
s"

T\d the Blood of VNN Yeshu Md Vol
eivithey\ all to negle Drior torthisl




 Yohanan Aleph/1 John 1:6-7 “If we say that we
have fellowship with Him, and walk in darkness,
we lie and are not doing the truth. 7 But if we
- walk in the light as He is in the light, we have |
_ fellowship with one another, and the blood of |
v Messiah His Son cleanses us from all sm i




While Esaw was a very ‘skilled hunter’, we

recognize that he sought the wrong things, and |
th]S is a classic picture of what we see today as S0 | |
many are ‘skilfully’ chasing after riches and many
. are very good at it and are very skillful at =~
achieving worldly success, yet we are constan tly,
[eminded that we are to make the clear choice’

Sveny day, whether to followaf%th e tr ‘12,\ of
thelhwc lor earnestly seek-the desire of Elohiin#

SNRRENRGob is pictured as a matuiciRntiCCnRSEN

mBEnaWheSeeks ‘an d—l:FLl-.» S-1-Eloaim,



 Tehillah/Psalm 37:34-39 “Wait on M and guard |
His way, and He shall exalt you to inherit the earth -|

When the wrongdoers are cut off, you shall see it. |

35 | have seen the wrongdoer in great power, and |
| spreading himself like a native green tree. 36 Yet he|
passed away, and see, he was not; and | sought him,
Ibut he was not found. 37 Watch the perfect, and
observe the straight; for the latter end of each is
peace. 38 But the transgressors shall be destroyed
together; the latter end of the wrong shall be cut
off. 39 But the deliverance of the righteous is from I
s 11717, their strength in time of distress. ” —




Wait on mn(YeHoVah):

The Hebrew word that is translated as wait comes |

| from the root word M2 qavah (kaw-vaw’)- Strong’s

= H6960 which means, ‘to wait for, eagerly wait, =

‘xpect hopefully waiting’ and carries the mtenSIt /
f bemg commanded to look eagerly for the soor

ranew« and waiting on_a™(YeHoVah) rQ
Activa TSRS t yA0 He.is, with uaaum N3t /1
Weshaar~ouard-and do-HistcomianEs,




i What is interesting to take note of here, is that |
‘the description given, of both Esaw and Ya’ aqob
L was after they had ‘grown up’ - and so, we

lrecognize that while we are called to become
tur&in the Word, there are others who matuie

emselves in the world, maki -?al 105t

IMPOSSit le to ever become-mature in thelWonsl




- Qorintiyim Aleph/1 Corinthians 13:11 “When | was a
child, | spoke as a child, | thought as a child, |

away with childish matters.”

Ib’rim/Hebrews 13:5-6 “Let your way of life be |

reasoned as a child. But when | became a man, | did |

without the love of money, and be satisfied with what

you have. For He Himself has said, “I shall never

leave you nor forsake you,” 6 so that we boldly say,
“Nn is my helper, | shall not fear what man shall d

=to me.”



Yitshaqg loved Esaw because of his stew, while
Ribgah loved Ya’aqob. Here we see that the ;
| reason that Esaw was ‘loved’ was because he
eemmgly had something to show for his llfestyle
and this is a trap for many today, as parents often
° overlook their children who do not ‘perform*
WLL_ ocusing all their love and attention to'the
dren who excel in sports and other physical
actw] iies\that are outwardly-recognizab e thuelsh
' ormanceNg




In Mal aki we clearly see who min*(YeHoVah)

loved: |
| Mal’aki/Malachi 1:2-3 “| have loved you,” said |
. M. “But you asked, ‘In what way have You,
.~ loved us?’ “Was not Esaw Ya’aqob’s brother?” |
declares m. “And | love Ya’aqob, 3 but | have
hated Esaw, and have laid waste his mountains and
ghis inheritance for the jackals of the wilderness.”




M (YeHoVah) had chosen Ya’agob and therefore | |
extends His loving-committed to Him whom must;
walk in the Covenant. r
_ Tehillah/Psalm 18:25 “With the lovingly-
committed You show Yourself lovingly-committed;
with the perfect one You show Yourself perfect”

/
= -
g




With Yitshaq loving Esaw, while Esaw is hated by Elohim |
we see here the powerful picture of how man looks at |
the outside while min*(YeHoVah) looks at the heart!

Shemu’él Aleph/1 Samuel 16:7 “But mr saidto |
~ Shemu’él, “Do not look at his appearance or at the
" height of his stature, because | have refused him, for
not as man sees, for man looks at the eyes, but mn?
\ looks at the heart.”

Tehillah/ Psalm 147:10-11 “He does not dehght in the
strength of the horse, He takes no pleasure in the legs
of a man. 11 MM takes pleasure in those who m
s 11, 1N those who wait for His kindness.” s




The Torah is to be upon our heart and in our
~ mouths in order to ‘do’ it, and in this clear
account of Esaw versus Ya’aqob, we are able e

oy .

L

g2 ;
atl



While Esaw was a man of the field, Ya’agob dwelt in
tents! In this contrasting picture of a man of the field
| versus one who dwells in tents, we are able to learn a
- vital lesson between living according to the flesh and
ﬂvmg accordmg to the Spirit. In Scripture, we finc tha
g 2\ r L]
c lU“\
i “ thmgs of the world and seem to be fastenedie
hings of the flesh, whereas, wi a’ﬁ’qob beinsla
_man dwellmg in tents~We are able to'secihe
DICTUT O e\ who sojoedtns with Elol 1), el 13 not nald
Lda_L_ﬁ} LReTIres lysmattensiofithehNonl




The Hebrew word that is translated as ‘tents’ is
D90 ohaliym - which is the plural of the root
| word 5nx ohel (o’-hel )- Strong’s H168 which |
I means, ‘tent’ and is symbolic of wilderness life, &
& and this is also the same word used for the ==

Tabernacle. 4
\ We see this word being used in:

Bemidbar/Numbers 24:5 “How good are your

tents, O Ya‘aqob, your dwellings, O Yisra’él!”




The Hebrew word used here for ‘tents’ is the
plural of the root word >IN ohel(o’-hel) -
Strong s H168 and the root word used here for
. ‘dwellings’ is from the root word j2aen =
mishkan(mish-kawn’) - Strong’s H4908 which
somes fyom the root word 12¥ shakan(sha v-kank)

SStrongts H7931 which means, ”s‘ﬁt = chw*w
abidendwell, estab ﬁ‘ke or cause.toldWeIlE




The term 12¥n mishkan(mish-kawn’) is used here |

in the plural sense, and we take note that this is

the same word used in the singular for ‘The
Tabernacle’.

S We take note that both these words - 97IX ohe l

(@ -hel) and 12en mishkan(mish-kawn’) are | s/\d
- folgthe Tabernacle and there is often the "
C|U“§ ied raised of whether one representsithe
IAnEn pant of the Tabernasle-while the otheiths

IS vel this cannot be defiil V207 3Nown.




| What we do recognize however is that in the uses |
| of these two words that are collectively used for |
" the Tabernacle, we may be able to see that the
211N ohel (o’-hel) is often the place where man /
icongregation meets W1th Elohim; whereas the

of Elohim dwellmg}ydg{ﬂfﬁ nationy




What we can possibly understand in these two
words is that the 571X ohel(o’-hel) pictures our |
| sojourning here, as ‘in the tents of Ya’aqob’, and
L how we have been given the Appointed Times/
feasts of MmN (YeHoVah) for us to come and m
th Him, in the Tent of Appointment; wherea
wn\mishkan(mish-kawn’) pictures for us: the
1ess,of the Dwelling of Maﬁ’ou midsis
wheniHe\shall come and-Afe with us forevensane
WEEhal\ee made=o dwellwithiimNcIEIE

1.
w.L
the




| Gen 25:29 And Ya‘aqob cooked a stew, and Esaw-
. came in from the field, and he was weary.
Gen 25:30 And Esaw said to Ya‘agob, “Please feed
me with that same red stew, for | am weary.” That
‘15 why his name was called Edom



verseid:1.25.29
verseid:1.25.30

One day, when Ya’aqob had cooked a stew, Esaw

had come in from hunting and was extremely :
exhausted and asks his brother to give him some of
the stew...
In ‘fact, when we look a little closer we can see t at
he' actually wanted to ‘gobble’ down a plate of f@ od
TM WE nted his brother to help him, as the l1 eral
’We ing of this request could be expressed

’g
“*ﬂ se\feed me ancﬁ;me*swallo v thisiped

by m bO . TO pass sl

3L1|rm‘CaUSG_




The Hebrew word that is translated as ‘feed’ is |
LY?2 la’at(law-at’) - Strong’s H3938 which means,
| ‘to devour, swallow (greedily)’.

ere we are able to see a picture of laziness, c""
18 1any in the world today can be so busy “huntin:
gfiter the world and its riches, yet are lazy whe n it
somes to eating the food of the Word and wantste
bEMSpoon fed’, instead of putti ﬁf effort inte
SMiaYing and medlta’u};aﬁ’the Word and fiaithamaiisal
2\ eatingthe daily Bueadl




In this account we see here that Esaw is so hungry |
that he could not even care about his birth right as |
flrstborn and so he was willing to sell his soul for a_-*
~ bit of food that he actually swallowed in haste
e asked Ya’aqob to feed him as he was too laz /
L\ from exhaustion to feed himself:

MlShlé/ Proverbs 26:15 “The lazy one buné his
hand in a dlSh it tires him to bring it back to his i




| The Hebrew word that is translated here as ‘lazy :
| one’ comes from the root word Xy atsel =
(aw-tsale’) - Strong’s H6102 which means, ‘la Y,
gard’ and is used 14 times in 14 verses - al of
ich are found in the Book of Mishlé/Proverbsiil

ay to guard against lazines ato earn
wisdom ang @“i’c P

. 4 X - o 4
>
>




| The one who ‘learns’ wisdom and does not apply |
| it is lazy and a fool who just wants to get puffed
‘up with knowledge while lacking the needed
action of obedience and follow through of apply ng
’pthe wisdom of the Torah of mn(YeHoVah)!

S parable uses the imagery of how 4?{pat etica
zy Qne really is as they cannet€ven feed







Esaw is a picture of those who run after the things of |
the flesh and do not walk according to the Spirit and
we are able to see so many today who get so weary |
after their intense chasing of fleshly matters that =
when it comes to sitting and eating the good mann’
* of the Word of Elohim, they are too lazy to feeds
Lthemselves and want others to do it for the e

Many people are ‘buried’ in syste f fal se
theol g1 s and are lazy in thl/rgpepe’f)zj ml the
Woendsas they just acce atever is told toithem
WithoU e mg the=validity. of whatsthENARIE bemg

‘Q‘

=~ instructe cH?



The Hebrew word that is translated here as ‘tires’ |
comes the root verb Nx2 laah(law-aw’)

| -Strong’s H3811 which means, ‘to be weary,

‘impatient, exhausted, find difficulty, parched’.s
This verb emphasizes one who does not have the
capa ity to carry out a function or task, due—f
beiﬂ gary or tired and therefore cannot respond
with potency.
here jre many to y~Who, due to *ﬁ\mal_

axhaustion \become too lazy e fiee 1 tnamsalyasl




When we consider the power of this parable, we are |

also able to take note of how so many are too lazy |
| to ‘eat their daily bread’ and feed on the Word of |
‘ Elohim, due to being so exhausted with physical =
act1v1ty or worldly things that occupy their day'

M any are finding that they have to work so harda
=amning an income to survive that they have ng ze al
leneroy to read the Word and, in the ‘m) they,
hEcOmE ke a lazy one who tri ‘sﬁ(pﬁotﬁ einhand

REEeidich and canng the.eneroy-toacHin]ilams

H'lmt'r*, r,o 1d feed themsalVes)




The word NX? laah(law-aw’)

- Strong’s H3811 refers to either physical or
_ psychological weariness and is used in poetic |
"flgures for both. It is used to describe the physmalf“
weariness of a runner in:
'Yirmeyahu/Jeremiah 12:5 “If you have run w1th
the footmen, and they have wearied you, then
thow do you contend with horses? And if in the land
lof peace, you feel safe, then how do you manage
\ in the Yarden jungle?”




These were words spoken to Yirmeyahu, when he
was crying out to min(YeHoVah) about the
| depravity of the wrong. mn(YeHovah) made it |
 clear that despite the depravity that Yirmeyahu
'had already seen, he had not seen anything yet
and in many ways, was being prepared here to  nott
[ow Weary and tired of speaking t;e?Tru h, fon
"le \Was a whole lot more depra y hat he
distill see an SR

Wed to remainistnencEN
2nd O- OEOW ired of Lhﬁg 5’“0&”




It is also used to describe the men of Sedom who |
had wearied themselves to find the door when
struck with blindness:
Beréshith/Genesis 19:11 “Then they struck the |
men who were at the doorway of the house with
blindness, both small and great, and they wearied

b\ themselves to find the door.”




The men of the city who were at the doorway of the |
house were struck with ‘blindness’ which is the root [

word D*11)D sanverim (san-vare')- Strong’s H5575
which means, ‘sudden blindness’.
iTihe only other place this word is used in Scripture is ins
Melakim Bét/2 Kings 6:18 “And when they came
down to him, Elisha prayed to M’ (YeHoVah), and
said, “Strike this nation with blindness, | pray.” And
He struck them with blindness accordmg to the
word of Elisha.”




This word denotes a sudden inability to see and can |
speaks of deception and confusion that causes |
__ blindness as a result of excessive light!
}:‘:’?So many today when confronted with the Truth are 3
*blinded’ in their deceptions and confusion of ear
itickling lies, simply as a result of their refusal m
R« hear guard and do the Truth! ’
What is\interesting here in the pictur f S mi
that theypicture of this blj at s ck tH::
fieamat=te doorwa }mﬁ unablestos ﬁ’ckt‘w“—cla@r—»
Dicturas o n- Aa- nd whoilead LH olind today!

S




In speaking of those who worship with their lips |
| While their hearts are far from Elohim, Messiah
tcalls those who teach as teachings the command_
1 of men are blind guides: £

Mattithyahu/Matthew 15:14 “Leave them alone
They are blind leaders of the blind. And if the
blind leads the blind, both shall fall into a ditch.”




So many today who are blinded through the lies and |
false dogmas of man-made traditions and theologies |
end up wearing themselves out so much that they |
. cannot even feed themselves as they always need =
omeone else to feed them and explain to them what
hey should have sought for in the first place! Tho"

'?

““Y‘Ull Wwith many twisted theol/ogh/l/ecpanﬁ ,

may have an appearanc;)f,be‘l g so busy withihe
lenEmtheyare nothipgut lazyawenkerspvhRKIREIIE.
Know NeWNdeEgis htly:handle theWend ke it



»;,AAnd th1s can be seen by the fact that they cannot
j even put their hand in the ‘dish of the Word’ ar d
,:rmg it back to their mouth and meditate on the
Torah day and night, for it tires them to do so,’as
they are sluggish in their need to be set apant;
“WQile being wearied with 15-@110 d!




What we have, as a picture or type, here with |
| Esaw and his lazy hand, is the reality of how so |
_many who are chasing after the lusts of the flesh
land the things that do not satisfy, have no regarc
for their need to come and find rest for their soul
ﬂe be refreshed in eating of their daily mar nak
Here\we see a weary man who ju ants toQ
dEvour W atever is on offerand e is toollanAs
feEdshim elf and »c:r 0 dozitsficnsin e




So many today, are too lazy to read the Word on their |

own - their hands are too lazy to even open up their |
Scriptures; and after chasing wind and being exhausted |
from the daily stresses and worries of this life and the |
deceitfulness of wealth, they will ‘swallow’ whatever
they find before them and get others to help them ea
it all up as quickly as possible! By this | mean thai
those who walk according to the flesh will com
Weary \to hear a quick sermon that wili=ticklesthell
sapeland d@ not want it 0 long, bece
SIEEeEINred to eve | S

plabhelnfiioodsfhat isistufifiedidewnithRinihneRN



We also find some today who claim to be Torah observant |

believers who are coming to ‘eat’ the prepared Torah |
portion on Shabbat with a ‘lazy’ mind and are too seeking |
. to get whatever is offered up that week as quickly as
. possible instead of coming to ‘sit’ and learn and SOty
roperly nourished in the Word and presence of Elohim
/\/\% come to Shabbat and say, “I am exhausted” and: this

[Shot the mind-set that we are to have in approach rﬁ Ui
MBSter and King - we are to enter with n’ksg ing .angd

pDIRISE, ene rglzed by the delight we have for His'Shabbak
SuEaeeet-apart gatheripgAie ha QMIMAI] c}"c]—ral—th—?fﬁ—"

DOy o mn gaether and delishidolselVEsankaiin
. -




| The tired and exhausted excuses must be left at |

(home and we must be ready and prepared to come

~ and ‘dine with our Master’ on His Appomted
: Times!

| us\ not have the fleshly attitude of Esaw rat
presses exhaustion and weariness but ra her let
mpBrace the attitude of Ya’ qeb) one Wlﬁ

erves and is streps®iened in Elohim

_
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| Mishlé/Proverbs 20:12-13 “The hearing ear and the,

. seeing eye, MM (YeHoVah) has made both of
them. 13 Do not love sleep, lest you become poor;
.open your eyes, be satisfied with bread.”

a2
B
/
P
”




| Gen25:31 But Ya' aqob said, “Sell me Your
: birthright today o
Gen 25:32 And Esaw said, “Look, | am going to

. die, so why should | have birthright?”



verseid:1.25.31
verseid:1.25.32

Ya’aqob asked Esaw to sell him his birthright and

Esaw was so consumed with the flesh, and the |
exhaustlon thereof, that he did not care less about |
a birthright. 4

" The birthright of the firstborn would receive a
uble portion of the inheritance of the father al d
Esaw did not care about what he could or coule not:
ﬁ’\r t as he was so consumed m the fle ”“’hw
et the\thought of a ‘future’iaheritance didien
CONEFrMp) “ 1f it wa . be \ﬂf—l}.l-S—S-l-t:Ha'H@ﬂ—"
= right nc N7




Ya’aqob did not steal or manipulate Esaw in receiving the |
| birthright, he offered to buy it on the basis that Esaw |
. would be willing to sell it, and so, Esaw sold his blrthrlght
for a plate of food, as he only had eyes for the red stew
_nd dld whatever was necessary to get what he wante

i o this base level of seeking __sf@/ onels

appetite 1nev1tably lead;;;gg;degp Sing of spinitual

= /‘P gs



'Being trapped and lured into the flesh more and more|
will lead to a disregard for spiritual blessings and |
responsibilities. Ya’aqob also craved, but craved
| 1}-\.. something worthwhile. He had once grabbed the

in such spiritual ambition.
;v S should seek things of splrltual value v le’\

avoiding the devices of the fl ge ifé
ber, after Ya’aqob mgof his human
eERience (Wresied with Elohim) BNERECENEE
capablesar e T i i DElOFsas Wara-corract:




The birthright - extra portion of the father’s goods - |
ancient custom dictated that these would go to the |

eldest son, but could be exchanged at a price or by |
mn(YeHoVah) Himself.

& The birthright which Esaw despised and Ya’ aqob
Valued was the covenant promise of 'n‘I’(YeHoV hi!
BSaw valued the present rather than the futur the
material rather than the mvmble/Hgaalu | and
spcht after the momentary satisfaction of physical
clastrasy, °Ch seemedJnore impoLtas LR FH A A —
the, approval ofimamr(iehcNah)?




The body (flesh), not the spirit, dominated his

scale of values. We can look at Esaw’s act and be |

amazed by it.

. But what we need to realize is that this act of =
fllmg his blrthrlght was an action that was ‘in’ "

"’

s-Tne Wﬂh V.

shit N \, we may lo?d%sa W1th vondenand
.Say $f ,c 00 that.

4‘-"



Instead we ought to look at the action as an
expression of character and wonder:

“In what direction are my daily choices Ieading
.-;;me? Do | value my present experiences so much
2 -~ that | fail to discipline myself to wait, when =
| waiting is what is best?”
“L 0 Ihave the pleasures of ‘eating’ desplt.» ﬁ’\
fact | h t I’'m overweight? Is MmN (YeHeVah) hich
apough on my priority li -spend time with
limapondo other thinGs push.hlimaoiitsoisiias

, NO 1ghts?2?




| We can shake our head in wonder at Esaw, but we |
| had better realize that unless we make a daily :
" habit of rejecting Esaw’s values, we too m1ght
meday be faced with a similar cho1ce and ma ke
the wrong one! y

WH-_. a man’s heart walks after/tl;yius T his
. \\eyes, no good cap.ceme of itl -

g2 ;
atl




Yohanan Aleph/1 John 2:15-17 “Do not love the |
world nor that which is in the world. If anyone loves |
| the world, the love of the Father is not in him. 16 ||

= Because all that is in the world - the lust of the |
flesh the lust of the eyes, and the pride of life - is
not of the Father but is of the world. 17 And the
world passes away, and the lust of it, but the one
doing the desire of Elohim remains forever.”




The Greek word that is translated as ‘lust’ comes |
from the root word emOupia epithumia (ep-ee-thoo- |

mee’-ah)- Strong’s G1939 which means, ‘desire, |
' passionate longing, lust, coveting, desires’ and thlS;
L comes from the word émOupéw epithumeo (ep-
100- meh’-o) Strong’s G1937 which means, ‘desr 2,

' lust seek that which is forbidden’ an . ';

translated as ‘lusts’ in

Galatlylm/ Galatians 5:17 “For the flesh lusts 'agamst
the Spirit, and the Spirit against the flesh. And these

Ilare opposed to each other, so that you do not do wha
. # you desire to do.”=|




How many of you have found yourself looking at or
seeking things that you know you should not! |

| This can cause sin, and bring a breach in the wall - |
~ which can affect the entire assembly!!! ;

\ 0 matter how pretty the worldly ways of worsh
may appear - be on guard against being draw into
| 51 ing what is not fitting for the ous of

1 Elohim! |
Regiotoet captwa 5y What thes MEworan
(\/pe ~doesionhasitelohfie




The lentil stew was red, the colour that suited him.

When he saw it, he wanted it! It was pleasing to hlS
eye! |

When we consider this, we can be reminded of
clear warning we are given in:

Mlshle/ Proverbs 23:31-33 “Do not look on the wine
when it is red, when it gives its colour in the cup,
as it flows smoothly; 32 in the end it bites like a
snake, and stings like an adder - 33 Your eyes look

on strange women, and your heart speaks -
o —

= .perversities.”




The Hebrew wording that is translated as ‘red stew’ is |
written as: '
DTND DTND

.; haadom haadom

This is a repetition of the same root word, which is used

emphasis.

L The Hebrew word for ‘red’ is DT adom (aw-dome’):

Strongls H122 meaning, ‘red, ruddy’ and in Hebrew:the
fenm suggests an earth-tone like that of red-elay andiwe
oW thatWadam was made from the-dast of the eanthiand
Welsre theyefore ableatf}en y_the metaphoriciniehilcu
tnat this 2tdee)tlgle eacNINg us.

as welseelEsawalistui el

ghat whichrisrofstheswonlds



If we use ourselves to deny ourselves, we break the

forces of most temptations.

Esaw was called Edom after this event and the Hebrew: i

| word DYTX Edom (ed-ome')- Strong’s H123 means, |

. ito be red, ruddy’ and the Edomites were 4

descendants of Esaw.

“1- E mites claimed that they were descendal .'s* of

.\ Esaw, and named their land 12y@
Sin(sayceer’)- Strong’s H8165 whietiis a n"'oun"cam

anselin Edom meaning, ‘shfggy, hairy’ whichicomesul

1) 7

Tom TN Welie ayelsear (say-awi ')- \tTD“W L]t\/] 81 -

# _‘hainshainy’s



There was no repentance in Esaw.

He ate and drank, pleased his palate, satisfied himself, |
| congratulated himself on the good meal he had and then:
‘ffcarelessly got up and went on his usual way without any"
. serious reflections on what he had just done!

' here was no regret, he despised his birthright and di ]
.try to bargain it back, or even plead with hlS f then
to get it back. 5

b his neglect and conterﬂpj e‘fﬁﬂ) as it wene 5

ap.ﬂWW edSe a fine; and by_justifying himself inAvhahER
nadl dom e simply=pat the dpleltisd e to DATgAn Dast

’lﬁch L ‘,



| People are ruined, not so much by doing what is ,'
amlss or wrong, but by doing what they shouldn’t
I and not repenting of it, but rather stand firm by
] Istifying their own desp1cable actions and see ing
nott m%wrong with them, all because they are too
@2y toylook intently into the mirror of the' Wond
and actually see what they lookAike andiasial

gesult can neAaa ge fc -gaacU




Ib’rim/Hebrews 12:15-17 “See to it that no one |
falls short of the favour of Elohim, that no root of |
| bitterness springing up causes trouble by which | |

_many become defiled, 16 lest there be anyone |
who whores, or profane one, like Esaw, who for a
single meal sold his blrthnght 17 For you know
that afterward, when he wished to inherit the
blessing, he was rejected, for he found no place
for repentance, though he sought it with tears.”




| So arrogant was Esaw, that he did not even give |

‘thanks to Elohim for the food - this clear picture™
"”o opposites here, is a powerful lesson for us o
‘the wrestle of flesh against spirit’, which we'e
to 0 ercome by walking according to the spiritsand
Walldin the Torah of Elohim as heirs —t’h PIOMISE
in Messi h4 4

S
e

,\
X
C




Esaw despised his birthright!

The Hebrew root word that is translated as ‘despise/
despised’ is Nnra bazah (baw-zaw’)- Strong’s H959
|  which means, “to despise, despicable, contempt
careless to be vile, worthless’.
. We see this same root word being translated as=
‘despised’ in: y
Mal’aIsI/Malachi 1:6 “A son esteems his father, and a
servant his master. And if | am the Father, where is My
esteem? And if | am a Master, where is My fear? said
M of hosts to you priests who despise My Name. Bu
syou asked, ‘In what way have we despised Your Name?’”§




The answer to the question of how they were despising the |
Name of MmN is given in the next verse: |

Mal’aki/Malachi 1:7 “You are presenting defiled food on My |
| altar. But you asked, ‘In what way have we defiled You?’ |
~ Because you say, ‘The table of mn» is despicable.””
his rebuke of how they were presenting defiled food
' calling the table of mn»
le, is a clear rebuke as to how they were despisiine
sts\of M1, and contaminating f“?f*thf’OUQh
Pprupt\Mix of pagan rooted W@Tﬂwip practicesithat
dleauiseditheir festivalstebecome. defiled-andSineiEsimms
ayes of Elehim, asithey showednoREEEuIRhIEHE

Z true:Tablesofesmama



| In today’s terms, we can see this vivid display of
»_‘many who say the table of M is de5p1cab[e

C .c@ntinue in bringing defiled and abo
WOES 41p in the form of the pagan fe s?o ‘

Ishtg

- e : " ——
>
o



Many claim that they are worshipping Elohim when |
they observe falsified sun-worship feasts and
‘present defiled food’ so to speak as they eat yeast
~ products during a feast where no leavenis =
commanded!!!
Hot cross buns and all the Easter eggs are defiled
'food, and when confronted about this, most
Shnistiais will refuse to hear the %b,aﬁn willlcall

BhETrue Feast of Pes%ﬁaésever and 7 daysiel
Spieaventsd Bread/M despicak WHT“‘T%

2150 Frofea: 0tV OIC ﬁ*T bazah - 73 F959]




| While we can recognize how false worship systems
are clearly despising m1n* we also must recogmze
*.how there are many who claim to be walkingins
the Truth and are ‘keeping the Torah’, so to
speak, yet they too are despising the Tablee fi
i x defiling it through the adherence tosalSe
gabbinig traditions and mwaée Custo ms that

g no eﬁs‘t=@"‘n. » whatsgeven




| The word ‘despised’, is explained in the Merriam |
Webster’s Collegiate Dictionary as: ‘to look dow
& on with contempt or aversion; to regard ash

| gligible, worthless, or dlstasteful’ and her

’ {[Y severe warning to those who reg rd Lh’\




The choice is clear - fear MmN and walk, in |
“S,_tra1ghtness as true upright ones of the Most-HighH
by wakmg in HIS Torah, or walk in your own ways




This parable highlights for us the clear problems
_ that were being faced when the message of the -
Word of 711 to Yisra’él was given by Mal’aki - for
Yisra’él were not walking in straightness due 0
the lack of fear for MmN as their ways wer
gleaily erooked! This teaches us a vital.lessonithat

2NV d~- ture from total straightness is a crooked

WEWAWIRY Q desplses A Tather thag foars il




- What is being clearly contrasted here is
tralghtness with crookedness, and the resultl
"«tlons of one versus the other toward mn»- )
r fiear Him or despise Him - there is no 1w M H’\
R\ ground!

1
i - : -
5
6% e
g
A\¢
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In Ib’rim/Hebrews 12:16 Esaw is described as being |
‘a profane one’ for selling his birthright for a single |

meal! -

| The Greek word that is translated as ‘profane one’ is
BeBnAog bebélos (beb’-ay los)- Strong’s G952 Wth
means, ‘profane person’ and was used to describe a
person who had been barred from the threshold on

’\WL-,. of a temple, as this word c s from the
’c”ei

hase of he word Baoig basis (ﬁ - Strongls
SRROAWhich means, ‘fg%g steppingwalisnEH
and| ‘tu e\ oot wordBnAog 0“1’3\ Willan maans,

o r’\wl}’ﬂc 5




The image which the word BEBnAog bebélos |
(beb’-ay los)- Strong’s G952, meaning ‘profane ,
| person’, pictures for us, espec1ally when we see
i that it is derived from BnAoc bélos which means
“threshold’, is that of a spot that is trodden oi
tramp ed upon and the idea of this represent gia
piiofa e\ ne highlights for us a plcti?e?)f one whe

has no\regard for proper order-and tramples
linde oot any autheri oush t to be

_=subm itted to.




This Greek word, that is translated as ‘profane
| one’, is BeBnAog bebélos - Strong’s G952 is used
6 tlmes in the LXX (Septuagint - Greek translatlo
‘f the Tanak - O.T.) and the first time we see t

| being used in the LXX is in: 4

Wayqura/ Leviticus 10:10 “so as to make

distinction between the set-apart and the profane,
and etween the unclean and the clean”

Q«



These were part of the clear commands that were ;
glven by MmN to Aharon, after his two sons who

f;had brought strange fire before mmn and were

killed! 4

r he nor his sons with him were to di ink
me onstrong drink when going in_te=the Teniei

ing, so that tt?@a actually makels

CIstINCtionn twee -apantandhERIRIEIE



‘,_-,hIS is a very powerful text, in teaching us why
L called out, set-apart one of Messiah should be
L given over to any wine or strong drink as theis
ability.in being able to properly discern and nake
andiStinction between the set- ap}an the
p fane will be hmdere afft‘hey do.




Many people may argue that this everlasting law is
only applicable to those who enter into the Tent of |
Meeting and do the required service, which they are |
>:°correct in saying yet what some fall to understand
ere is that the Tent of Meeting pictures for us the
glear service of the set-apart priesthood of Messial he
Which we are, and as ambassadors who are to offen
up their l1ves as a daily living sacrifice, we  are
‘alwa}g iR service’, as we ae’oe sober and alee

Qucable tt make a PLOPET di: ionsbeBNESinT S
sefzapart andithe man’wﬂ

Yo



| The Hebrew word that is translated in Wayqura/

Lev1t1cus 10:10 as ‘profane’ comes from the root

.~ word 5n hol (khole)- Strong’s H2455 wh1ch

means, ‘profane, common, commonness, =

ordi ary’, and comes from the root verb 22

halal (khaw-lal’)- Strong’s H2490 which m ”"ﬂ\
11)

ielbore or pierce thro:gty;ka vound
daiﬂ’-\ S profane, ole H1te or mal ;_L,ammamﬁ_

_



| We are to be able to distinguish between the set- |
‘apart and the profane, the very thing that Esaw
~ who was a profane one, could not do and so
1ctures for us the reallty of those who run aft
) ae flesh are unable to make a proper disting tion
sbween the set-apart and the profa an d ane

Lhalali re cons1dered as ‘prof ne’s’, justilik
aw!

// .
i
e




We see this word 5N hol - Strong’s H2455 being |
| used when Dawid sought bread for his men from
k. Ahimelek the priest:
_Shemu’él Aleph/1 Samuel 21:4 “And the priest |
answered Dawid and said, “There is no ordinary

bread on hand, but there is set-apart bread -
provided the young men have kept themselves

“




There was no ‘ordinary’ bread but only ‘set- |
,,.apart’ bread, which was the showbread that that ‘
had been taken from before MM, in order to put
hot bread in on the day it is taken away.

The reason for highlighting this verse, is to show
the lr difference between ordinary,brez d and

the\set-apart bread :cha*;aaas'put on the
xlnw; h. table b Bre 112_every-Sahhaiial




"hls once again teaches us the vital importance c .*
* how set-apart the Sabbath is, as we come to
"llght ourselves in His Word and be refreshed by,
2. | mg Bread of Elohim and that this is r”M a
.\ day to be treated as comment Iy

D _/ 7
3
P -
.
P




In a clear rebuke given to a corrupt priesthood, we|
see in: |

Yehezqel/ Ezekiel 22:26 “Her priests have done |
" "'.-;_-gf,,wolence to My teaching and they profane My set-

~apart matters. They have not distinguished =
between the set-apart and profane, nor have they
made known the difference between the unclean
and the clean. And they have hidden their eyes
from My Sabbaths and | am profaned in their

D
> < =



'The Hebrew words 5N hol - Strong’s H2455,
halal - Strong’s H2490 and wTp

odesh - Strong’s H6944 are used here in tk "
2bijke given to Yisra’el, who had treated as
golgmon the set-apart things g —E'lb iml

i
0 S ey
’
A\¢




The Hebrew word that is translated as ‘violence’ is

pnN hamas (khaw-mas’)- Strong’s H2554 which |
means, ‘to treat violently or wrong, do violence, |
e injures, drop off’.
It is from this root verb that we get the Hebrew noun
for ‘violence’, which is oPN hamas (khaw- mawce a’)-
S ,rog ’S H2555 which means, ‘violence, wro g,
malicious’.
W‘ﬂL iS 1 terestmg to take note o As’t‘hﬁ he L\mlm

1 ‘Rhamas’, is the used of the |slamic
mﬂi‘taris‘uo jstgroup whichiisesineliNEeEshlY

Vielence torachievesits:eoalsy



When people turn aside from the Torah, their lives
inevitably resort to a violent and malicious stand
against the need to walk according to the Torah.

The corrupted state of twisted man-made theologle
Lthat have shaped Christianity has inevitably caused
many professing believers to show anger toward ar e
thot ght of simply obeying the Torah; and ha e
therefore corrupted their lives into a state of
‘]eness, which assumes that-+he favounel
Rlehimihas given them L € to not adheneitoNsIs

cCommanesr: the] aPility. to c \L]W”‘H\L\ oatwaan thea

SRisaPANL 3T commony/profaneshasshesnsesiw



Hebrew root word used for ‘distinguish’ is
b'r:t badal (baw-dal’)- Strong’s H914 Wh]Ch

L means, ‘to be divided, separate, make
] _,. ce, make a dlstlnctlon , and we | ac LH
| word being used m

i
/ a
e » -
&




- Wayyigra/Leviticus 20:24-26 “But | say to you, “You
are going to possess their land, and | Myself give it |
to you to possess it, a land flowing with milk and |
honey.” | am M your Elohim, who has separated, |
| you from the peoples. 25 ‘And you shall makea
\distinction between clean beasts and unclean, and
between unclean birds and clean. And do not make
yourselves abominable by beast or by bird, or
whatever creeps on the ground, which | have
separated from you as unclean. 26 ‘And you shall be
set-apart to Me, for | M7 am set-apart, and hav_e.
mmmmscparated you from the peoples to be Mine.” mm




3 times in these 3 verses we see the word 'J'r:f’
.~ badal - Strong’s H914 being used - tw1ce |

u. ated as ‘separated’ and once as ma ¥
E \ distinction’.

/"

-




It is ™MI1N* who has separated us from all peoples,
to be a set-apart nation unto Him and therefore |

we are called to make a clear distinction between ;
| what is clean and what is not, and so by the |
thearing of His Torah and the obedlence of keepm
& His Times and laws we are called to active =
separation from that which is not pleasing to'k f

Qorintiyim Bét/2 Corinthians 6:17 “Therefore,
“Come out from among them and be separate,

I. says 171 and do not touch what is unclean, and II
. Zshall receive yc)u.”—I




‘Being separated involves a ‘coming out’ from
‘among that which foreign and contrary to the:

rah Qnd the ability to properly separate oI ,u.\"lf
from that which is common or profanes!

/ g
,i‘i‘t- > - ~
-




The Greek word that is used here for ‘separate’ is |

agopilw aphorizo (af-or-id'-zo)- Strong’s G873
| which means, ‘to mark off by boundaries,
"’u;fostraase separate, set-apart’ and comes from
the two words:
1 - ano apo (apo’)- Strong’s G575 Wthh 1s E

\ from, away from, agams
% horizon (h or-' v uW“ 2)
which RN , ‘predetermineds n*z% ADDOINE2
ca mark E}rl—l}\ IWWH“}J%}FTM; ,



What is very clear throughout Scripture is that we are |

called to come out and be separate. If we do not |
| heed this call to come out and be separate then we
imay find ourselves among those whom the Messengers
* of M will ‘separate’ from the congregation! =
Mattithyahu/Matthew 13:49-50 “Thus shall it be at
the end of the age: the messengers shall come forth,
and separate the wicked out of the midst of the
righteous, 50 and shall throw them into the furnace
of fire - there sh

all be wailing and gnashing of teeth.”l




The choice is very clear - separate yourself from |
all foreign worship and its practices or you will be
separated for destruction and thrown into outer ;:

k. darkness!
. Mattithyahu/Matthew 25:30 “And throw the |
worthless servant out into the outer darkness -
there shall be weeping and gnashing of teeth o

e ke - 7€ set- pa bhE




Make a distinction between the set-apart and the.‘.
profane by being sober!!!

graphlc script, in order to get a cle re
arstanding of our need to be eaﬁa rt ones

and not profampe-ones!!!



The Hebrew word wTp qodesh (ko’-desh)-
~ Strong’s H6944 which means ‘apartness/
-'- nsecrated/ dedicated/ that which is dedicat “d
an d separated unto NMnN*’, is rendered as fol OWS
e ancient plctographlc letter/symb S:




Quph - p:

ThlS is the letter ‘quph’, which is pictured as
1 —6- 1 and is a ‘horizon’ and depicts the element
of ‘time’ , as it pictures the sun in its rising and'
*-settmg It therefore carries the meaning of

girclg’ or ‘to go around’, representing foisls
Oih, }pomted cycles or t1mesye{-l’a ‘etennity
d speaks of continyal-adherence tosthe
N Appoeinted Times g

_



Dalet - T:

This is the letter ‘dalet’ which is pictured as =~ , whichisa |
‘tent door’. It can also have the meaning of a back and-forth |
movement, as one goes back and forth through a tent door and ’
S0 speaks of an access point. It can also carry the meamng of
"‘dangle or ‘hanging’, as the tent door would hang from thi
. roof pole of the tent. It speaks a great deal in terms of
inderste ndmg the door of the tent of appointment as the onl;
means ofaccess. And we also know that Messiah is ‘The Do
flomWe only are able to have access into t 1@0 L‘m olich
RimiSThe ®ommands are also to ritten on the doonpests
e e s te remember rd thesComimiaitsstimlaiaiaaces
WEkselaliNand\comed that our ceinsieliNanEiceInINERERD




Shin - w: |
| This is the letter ‘shin’ which in the ancient script |
| is pictured as, LM | which is ‘two front teeth’ =
‘?nd carries the meaning of ‘sharp or press, chew
or devour’; which is what the teeth do, and alse
speaks of the sharpened word that comes for th
filomi th&e mouth as the teeth ‘chew’ or.‘meditates
epkthe Twth, making wha’}aae ort LU( elang
sharo NIt also car wders pﬂeh“}”‘—’l;_u

= f "
RN S\OrAESTroy “WQ S (22t clo to food,




Looking at the rendering of this Hebrew word wTp |
| qodesh - Strong’s H6944 in the pictographic form 45
:v«that renders set-apartness or to be set-apart we,:
L are able to see what this clearly implies as wf
",ake note that this word can render for us th
R\ following meaning:

~ CONTINUALLY COMING=

. TO THE DOOR OF APPOINTMENT
TO MEDITATE ON THE WORD!




| Our ability to be properly set-apart involves our
bll]ty to properly meditate on the Word on a dally ‘
I Dbasis as well as making sure that we do not

ineglect the set-apart Appointed Times that ar
clea ly commanded as ‘set-apart gatherm ]
whichare All the Appointed Times of 'n :

as
itline d and instructed in Wayyigra s 23

vhich mclud ae"weekly Sab L’lLll,__




 Hebrew word for ‘profane, common’ - 9n hol
:- 'Strong’s H2455 looks like this in the anc1e L.

pictographic script:

>
/ -
il .
- o




Het - N:

The ancient script has this letter as — which is a ‘tent :
1 wall’, and carries a meaning of ‘SEPARATION’, as a tent
wall separates two halves of the tent; or it can also refle, 4
"niﬁ_- e outside walls that separate the people inside from that
\M is outside and so can also symbolize protection and
eur1~ to those inside, while picturing a cuttmg offi.off
thoseywho are outside. Hence this le;e‘g@a ‘mean

Setablis hed, secure’ as well as ‘cut-off; separe ated ek
Acsasent wall we are also.g e: N1se. th »._’TI.LHL.U(_M_D

stonas DRTNPORIRIeE ccupElE=Ree o (i Wall, naving bae

SEPAACAoMm the worldsandsbuiltsupsnsteanasies



Lamed - 5;

%
)

The ancient script has this letter pictured as J ,_:
. which is a ‘shepherd’s staff’, representing

L ‘authority’ and can give the meaning of ‘to o
toy ard’ and can represent that which pushe on
DU l{S\a flock in a direction, and can speak of:
alithogity or a yoke that s/ysaéfo‘?e d and
sllide, @ well as the Jaﬁ'l"‘i‘t to bring backs) /.

> i J NOIr ,-/ﬂ




,\ﬁhen we look at this word that is rendered as
i which is profane or common, in its ancient
1ctograph1c form, we are able to see that th 3

| ‘ represents: X

. THAT WHICH HAS BEEN SEPARATED
\OR CUT OFF FROM AUTHORITY

e ‘/\/ V
.S
& o -
.
et &




| The way of set-apartness pictures a continual
. obedience and submission as one contmually :
. comes to The Door in order to meditate on His:
ord whereas the common or profane way cuts m"f
ghe pgoper authority of the Word by neglex “ting
proper set-apartness and will therefore be
rated or cut off from 4=|e hephenal

% / |
i
s




The Word of Elohim clearly calls for a proper
and the ability to distinguish between
:-.the set-apart and the profane and can only b
done when a proper response to the call to ¢ g
o) 't Ind be separate’ is actually respor 0 Md
: correctly to! *

_ TR




In a clear vision of the Millennial Reign that ,

Yehezqel was given we see that the priesthood w1ll

do as they should: |

| Yehezqél/Ezekiel 44:23-24 “And they are to teach |
. My people the difference between the set-apart

. and the profane, and make them know what is

unclean and clean. 24 “And they are to stand as
judges in a dispute, and judge it according to My
right-rulings. And they are to guard My Torot and

My laws in all My appointed festivals, and set .

- Wzapart My Sabbaths. e —



| While this vision certainly highlights the service in |
the Millennial Temple, we take note that is also a.
clear and vital lesson of the kind of priesthood we
ge to be, here and now, as we serve our Masterin
Spirit nd Truth as a royal priesthood in the: orde
lkitsedeq, as we make known_the*differenes
een the set-apa ﬁﬁ the profanel




| We were commanded by our Master to go and

“make taught ones of all the nations and 1mmerse
hem in His Name and teach them to guard all He
‘ has commanded us to do.

' n only do this properly if we ourselve,_v~ in

}t distinguish between the set-apart and
profamnse i




fAnd this can only be done if we have properly
come out and are being separate and not allow ng

the common or profane ways of compromise o
luour ability to distinguish as we h uld!

o / a
e - ~
&




Elohim's Promise to Isaac I
Gen 26:1 And there was a scarcity of food in the ||
| land, besides the first scarcity of food which was ||
~_in the days of Abraham. And Yitshag went to |
Abimelek, sovereign of the Philistines, in Gerar.
Gen 26:2 And M appeared to him and said, “Dc

not go down to Mitsrayim, live in the land Wthh I
command you.




CHAPTER 26

Verse 1-2
'From this first verse of this chapter, we are once
‘m able to see that there was scarc1ty of foo in

3 1"‘%] had

DYpgoing ‘down to Jitsrayim - and inihe
U CeSS p ue \ .“L_) s— r’?l——




| Yitshaq had gone down to Gerar, which was still in
. Kena'an and in one sense was following in ther
fi Dotsteps of his father, until 1" appeared to him

id told him to not go ‘down to Mltsraylm but
In the land that MM had commangded himie

live ]n




Often, it may seem as though the place where we
“ve been called to live is too hard and running to
. the world may seem to be the most log1cal
ﬂngn - yet TN tells us to trust in H1m and not
ok\to the world for help in time ‘f I eedl

ey ‘/\/ V
§S
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-
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__A famine is often an opportunity to teach us to
- seek mn* and live, depending upon where our

: eyes are fixed!
The \ord used for ‘famine’ is 2y ra’ab (r N,
awh)- Strong’s H7458 meamng, ‘famine, hung

famished’ . —




What is interesting to take note of is that, in
Hebrew, the word for ‘abundance’ is 21 rab (rab)- |
Strong s H7227 which means, ‘many, abundance, |
1 much, great, aboundmg, plentiful’.
" As you will notice is that the difference betwee
the se two words is one letter - the letter ‘ayin® -

ich\yin the ancient Hebrew text, 1s picture ’d as
¢ with the meaning, ‘to seel=and soene

an learn that th?a-rfd ere = between
DING TN L ace of_famine or alplace 9 Aoundance

is-clatarrinaePoyal F\.,f-Q—WHi—Q\/'\\—;}l—Q—FQtHWMtLHWQQ




|If we take our eyes off of the Truth the danger of
*famine can become very real stumbling block'ir
ur lives, as we may end up looking to the fles
and e phy51cal circumstances above the') /ore
I HYs promises that are sure in Mess 1ah as we
walk in obedle *

g ;
atl




The Hebrew word used that is here for ‘appeared’ |
| is X1 vayyerah and comes from the root word
am ra’ah - Strong’s H7200 - meaning, ‘to see,
b look, observe, pay close attention, conSIder

" appear, provide’. 4

v b is written in the ‘niphal passive’ tens

—'I
alnd therefore is understood as d@'ﬁ ‘to
TM"- present ones e seen, n be

ol / 1 < g ‘



What is very important for us to understand here |
| is that mn literally ‘made himself visible’ to |
Yitshag, just as He had done to Abraham! Yitshag
.~ receives the clear instruction to not go to
Mitsrayim - and he listens!!!
) Mitsrayim that Hagar had been joi ahd to
mily of Abraham and thls/as,noi he same

that Y1tshaq5y.ted‘to make, as H“ had
negd fro 1LDIsTC S PASTIMISTERE




“Yitshag was commanded to not ‘go down’ to
1tsray1m and the word used for ‘go down” is u

oot word T1? yarad (yaw-rad’)- Strong’s H3 381
ch\means, ‘to come or go down des ch’w d’.

/ a
sy - ~
&




A common pattern or thread that we see in Scripture, |
is that whenever the reference is made of going to
Mitsrayim it is seen as going ‘down’, whereas |
| whenever the reference of going to Yerushalayim is |
‘made, it is referred to as going up; and what we cani
clearly see from this is that to run after the pattern
(0] ths world and the flesh with its many lusts isa
nwagd path that leads to destruction, whereasso
< in\the true commands of Elo 'm"’c\‘ﬂd trustiin
is a\picture of being.abte to ‘ascend’omcolip
SEEEW. Rear to HimAn MessiahiitheNenaRERel

ahERiEnee \PMESsiah that' leads totaR iz atEh=y



| The command to live in the land, which he was
:;ommanded to, is a call to trust in MM, and nots
be distracted by a famine, but rather feed on

: steadfastness to Him: §

Tehillah/ Psalm 37:3 “Trust in M, and do good
dwell in the earth, and feed on steadfastness ”




fz;The Hebrew word that is translated as “trust®
= comes from the primitive root verb nba

atah (baw takh’)- Strong’s H982 which carnies
0 amng, ‘to trust, be bold, conﬁde t, b be
' secure, courageous

y S
/ a
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&




. It is a true blessing to trust in Mmn»:

_ Yirmeyahu/Jeremiah 17:7-8 “Blessed is the man |

| who trusts in MM, and whose trust is M.
8 For he shall be like a tree planted by the waters
which spreads out its roots by the river, and does

not see when heat comes. And his leaf shall be
green, and in the year of drought he is not




%_This Hebrew root word for ‘trust’ - nLa
. (baw-takh’)- Strong’s H982 - in the anqent

plctograpmc script, looks this this:




Beyt - 2:

"The ancient script has this letter as 5 ', which
Dictures a tent floor plan and means, ‘house’ on
itent’ 4t represents family and the importancelof
thiose Who are inside the tent as oppgsed tolthe
L tent structure_ itself.

g ‘/\/ 7
§S
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-
A\¢



Tet - L:

‘The original pictograph for this letter is ® a;
ontamer made of wicker or clay. Contamer
yere a very important item among the nomadic
Hebraws. They were used for storing grains and

other 1t s. Wicker baskets were >a - nets fion
auﬂa- fish. The mean this lettenane

, COL 1|' |, H”“V\L W_

P i




Het - n

The ancient script has this letter as I whichisa
*‘tent wall’, and carries a meaning of ‘separation’, as a
tent wall separates two halves of the tent; or it can als
[ ne outside walls that separate the people 1n51
that which is outside and so can also symbol
S ,t1n and security to those inside, while p1 turingia
uum’i of those who are out51de/l-|)43eé‘ﬁ| lettencan
nEankestat: lished, secure’ ellas ‘cut off; .O'warat (|
IS avtent wa ,»c ableloREreeniZEREEE
Dictura ot SONST iRt fRka 2L complata wall




| When we look collectively at these pictographic |
s,,letters that form this word, we are able to glean
I some valuable insight into the encouraging
:__‘essage that is being given through this word, as
the fol owmg meaning can be rendered from th ese
3 pictures: i

-\ THE HOUSE OF THE BASKET
=\ IS SAFELY ESTABLISHED!



Our Master and Elohim has firmly established the |
end from the beginning and for this reason we are |
| able to put out complete trust in Him and stay in
Jim as He is coming to gather us to himself and let:
'His kingdom be firmly established forever, where
k. He will rule and reign with His adorned ands
RN capable Bride! r
\/1 'va is a very powerful pictureferus T one
h nat run to the wo r help but heldNeeis
MLL! Weord of ElohimiandipiiEkl |
,qow—lzﬁ ]-%L—}j—jq—j-




1 Gen 26:3 “Sojourn in this land. And | shall be with|
'you and bless you, for | give all these lands to you
and your seed. And | shall establish the oath Wthh
e\ I swore to Abraham your father.

&“;' ”
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Verse 3
Sojourn in this land!
The Hebrew word translated as ‘sojourn’ is from

’,t as ‘foreigner’ is 13 ger ,garé) Stronsis

61% which means,_ ’Sﬁﬁour" ,.aliens
l.. igrant,, straneeigs

_



Kepha appeals to us as ‘strangers and pilgrims’ to|

| abstain from fleshly lusts which battle against ours

life (Kepha Aleph/1 Peter 2:11), and we can only.

do t ek
iMaster. We get a better understanding of Uﬂ\
| e,n e look at this root word i Jae ancient

plctograp J@'rm

S
o



‘the ancient pictographic Hebrew alphabet, 1 -~
,’1m1t1ve root verb 71a gur (goor)- Strong’s H1 81
looks like this:

QY o

-




| Gimel - .,
| a- This is the letter ‘gimel’, which in the ancient

.~ script in pictured as -_L_-which is ‘a foot’ and
icarries the meaning to ‘walk, gather, carry’; as
 Clearly referring to the functions of a foot
[ canyalso give the meaning of ‘a gather ngiof
ﬁmjﬂ _’,\ and we know that ‘feﬂ H’H)b W W te
spEaks of vne’s walk and.atili eep thefieash




Vav - 1:
11- This is the letter ‘waw’ or ‘vav’ and the

:nc1ent p1ctograph1c form of this letteris ¥ i
w- or ‘tent peg’, which was used for securmg or
tying the tent or other items.

I‘L. P 551b1l1ty of it having a Y-shape is te gﬁww
prevents the rope from=sti p 5 offfis

eamng of this 3 LlLL_\aCL jre

{[O’W

P b



| Resh - 1: i
| 1- This is the letter ‘resh’- which in the ancient |

._rlpt is plctured as - ﬂ - which is ‘the head'

. a man’ and carries the meaning of ‘top,
Besinijing, first’, as in being the top of the: body,
OF LH’-_ ead of a tribe and the one &°rules: and
alSoispeaks of possessm mﬁherlt nce thatdis




Looking at this word in terms of understandmg our.-‘

@_,,:blllty to ‘dwell’ as faithful ‘sojourners’, we are-

ble to see that our walk has been secured by o un

Head and Master, ypaim

L Mgssiah. This picture grouping speaks 0]
p ONE WHOSE FEET_—

.\ ARE SECURE IN THE HEAD!}




In other words, this can clearly represent for us |
those who are steadfast and immovable, as their |
. feet are set on The Rock of deliverance and are
not shaken when the storms come!
Teh1llah/ Psalm 62:2 “My being finds rest in Eloh1m

alone; from Him is my deliverance. 2 He alone is
my rock and my deliverance, my strong tower; I
L\ am not greatly shaken ™

@ihisoct | m our Ro %ﬁﬁ/ , VETSIE0 oLr




{n the words of a song that Dawid spoke on the day/|
i-»that N delivered him from the hand of all hlS ’

b enemies and the hand of Sha’ul, he says: =
Shemu’él Bét/2 Samuel 22:37 “You enlarge my
step under me, so that my feet shall not slip.”

(Also, Tehillah/Ps, lm{




| This call to sojourn in this land was acall to =
“obedience and to go to Mitsrayim is a picture of
rebellion and pictures those who disregard thel
eed 0 walk in the Torah of Elohim; and we can

smipnded of the warning glven in Yicme yahul o
the rebelllous /

g ;
i




Yirmeyahu/Jeremiah 42:13-16 “But if you say, ‘We are not |
staying in this land,’ and so disobey the voice of M1 your |
Elohim, 14 saying, ‘No, but we are going to the land of |
| Mitsrayim so that we see no fighting, nor hear the sound of |
~ the ram’s horn, nor hunger for bread, and there we shall |
~stay,’ 15 then hear the word of MM, O remnant of
Yehudah! Thus said M19? of hosts, the Elohim of Yisra’ el
‘If you indeed set your faces to enter Mitsrayim, and shall
go to sojourn there, 16 then it shall be that the sword

which you feared overtakes you there in the land of
Mitsrayim, and the scarcity of food of which you were
m‘aid clings to you there in Mitsrayim, and you die there




['his is still a very clear message being declared
today which states clearly that if you are ._
determined to go down to Mitsrayim (that is to walk |
accordmg to the flesh) then the very things that you
ere afraid of when called to walk in obedlence w1
overtake you and Kill you.

So T people think that they can run to the wonld
fion I -s in times of trouble and think that theyical

filldipeace and comfort in gyﬂd ay will bQ
enelvidisappointed and she®ked at the revelationis

MERINh that whatAtey chasediafitcNEER) Oﬁm:‘
it wind=andsissworithlessy



Here we see the clear promise of mn» given to |
| Yitshaq and we can learn from this that if we =

s1mply do what 1111 says then His peace will be
- with us! v
Pilipiyim/Philippians 4:9 “And what you have
learned and received and heard and saw in me,
practise these and the Elohim of peace shall be
w1th you o |




As we look at some of the key root words used m
Bereshlth/GeneSIS 26:3, we can see the clear
‘promise of Mmn" given to Yltshaq, declaring this,
'»- His Appomted Time to confirm the oath W] h
Abrah3 ham, as He was pointing to His coming insthe
Flesh‘ order to establish an%ﬁﬁm FQ oathp

in His OwnsBlo




“l SHALL BE WITH YOU AND BLESS YOU”

The Hebrew root word that is used here for ‘be’ is |
| 10 hayah (haw-yaw)- Strong’s H1961 which |

-means, ‘be, come to pass, come about, appear
& be in existence, to come into being, arise’.
,he Hebrew word that is translated as ‘bles

mrr {rom the root word 7112 barak (baw-rat ’)~
W_’s' 1288 and means, ‘wmdﬁn y.blEss

itevally carrles%meamng, 0 kneeliel
h/ R, hectuto H’WWUWUNL 0

mmﬁ:}r e Rnaabincotic o ragnact-




" “| GIVE ALL THESE LANDS TO YOU AND YOUR SEED” |

The Hebrew root word that is used for ‘give’ is 1Da|
Nathan (naw-than’)- Strong’s H5414 which |
. _means, ‘to give, put, set, appoint, assign, |
eSIgnate and the Hebrew root word that is use
for seed’ is Y1t zera (zeh’-rah)- Strong’s H2233
yhic means, ‘a sowing, seed, offspring®s and
m{n zfrom the primitive root y ira (zawa
”757)-, ‘ong ’S H2232 w fh%fséa SOMWEGLE
e a"POWETrT 1l referenceliCBEEERN

Ag 11 -;—j-j g‘l_‘lj‘l""\;qqm. )



 “l SHALL ESTABLISH THE OATH WHICH | SWORE” |

The Hebrew root word that is used here for
‘establish’ is DAp qum (koom)- Strong’s H6965 and g;
| is written in the ‘hiphil active tense’, which is the =
“ausatlve action of the root and therefore means, ‘to

& cause to arise, to raise, to set up, build, to :5"'
estab, lsh’ and the Hebrew word for ‘oath’ is VAC
shabua (shaw-boo’-ah)- Strong’s H7620 ch
means, ‘a \period of 7 (days, years)=afid the Hebrew
eetwond that is used wore’ is yapishaba
(\HW\\/—-L n ) S e \/\/h'iCh maéns, 'to

SWRAL,, exehanges0a l:lh—ﬂ AR NEOR e OV S



As we consider these very powerful words being
used here in this verse, we can see a wonderful I

| confirmation of the promise given to Abraham for

" those who are children of the promise and walk
- according to the Spirit.

> as confirming His promise to come dowi at

His A p" inted Times to pay the ransom. for us'and

guiserandyperform the oath s 0 Abrahamiand
BElIESs complete we th ' 1ge. 1isherinGiia i

St

ranawad s Vel s=and cwalls]



What we must learn, is that in order for us to walk|
in the full assurance of this promised blessing, we |
| must sojourn as He has commanded us, by walkmg;
1in His commands and trusting Him, as opposed
lookmg to the flesh and what the world has t
b offer!
fookjng at the root words of this promise;, W
K‘\ could render it as follows=

| will come down to you at the harvest time to
redeem you from the earth and arise and
e perform the oath sworn to Abraham!




Eph’siyim/Ephesians 4:9-10 “But what does “He
went up” mean, except that He also first went |
ET?'?%%;down into the lower parts of the earth? 10 He who |
down is also the One who went up far above

' all the heavens, to fill all o |




The Hebrew root word Dap qum (koom)- Strong’s |
H6965, which renders the clear meaning, ‘to rise, |
to become powerful, to stand firm, to maintain |
§ oneself to be established, endure’, is translated;
as ‘arise’ in:
Yeshayahu/Isaiah 60:1-2 “Arise, shine, for your
__light has come! And the esteem of MmN

has risen upon you. 2 “For look, darkness covers
the earth, and thick darkness the peoples. But

M arises over you, and His esteem is seen uponl
' T

you.”




The Greek word that is used in the LXX (Septuagint -
Greek translation of the Tanak) for ‘establish’, in |
| Beréshith/Genesis 26:3, is iotnut histémi (his’-tay- |
mee)- Strong’s G2476 which means, ‘to make to stand,
i to stand firm, be established, stand upright, stand ™
geady and prepared, be of a steadfast mind, to uph"
and sustain the authority of something’, and is also the
word th at is used in Eph’siyim/Ephesians 6 \.,r" We
aueitold te ‘stand’ firm in the armour ﬁE‘lﬁn * andise?
Welcar C arly see that this éstanding’ is an equippEd
Standine En‘ our Ma uses U\ o) 02 a3taolsnad
' t setilpontEimSeliReeie

Armly 10, 2w r?"aa



Those who are established in the Master are able
| to ‘arise and shine’ the light of His Truth and flee_
form the lusts of the flesh.

L As we consider this root word D1/p qum (koom)
. Strong’s H6965, in the ancient plctographl
script, we are able to see how we have be

aused to be built up and estaw ““
' Master, and it is pictur ollo NS?




_ Quph - P: ,}
This is the letter ‘quph’, which is pictured as |

—6- [ and is a ‘horizon’ and depicts the elemegf

x
P

Lof ‘time’, as it pictures the sun in its rising and
& setting. It therefore carries the meaning off
Bircle’ or ‘to go around’, representing fors

appointed cycles or ti mesh/o/eﬂ? . etennity
and speaks of continual-adherence tolthe

D

Appeihted Times:

i



Waw/Vay - 1:

A
k

The ancient script has this letter pictured as Y 2
h]Ch is a ‘peg or tent peg’, which was used for
*c ing or tying the tent or other items. The
pEssibiljty of it having a Y-shape is to s oW thatiit

.'% /ents the rope from W _ The ookt

meanine of this letter is 8" add. A_'Qr_h’o_qli_




Mem - D:
MA
The ancient script has this letter as and is pictured |
‘as ‘water’, and also carries the meaning of ‘chaos’ (from
the storms of the sea) and can also picture that which is=
“mighty or massive as well as the unknown. We are also
ab e to understand this letter as representing the nationss
fon the nations are often likened to the seas in Scriptunes
Dhis alfo carries for us the picture ﬁvghmg aswe

nnder ~and the function of wa eing that which
sleansesiys and sustains us, ing us how we aneAwashedil
and sustalils cl % thed4 1 g Waters ofithelWonud I MhsREEs

SiSeasiseRiesent any. liquidssespeciallyseIO06 silatwiiRwes



With this picture representing the understanding |
of bemg established in Covenant, we are able to
see the following meaning:

CONTINUALLY/FOREVER
SECURED BY THE WASHING!

l“n h1ghl1ghts how our Husband, yehm Me551 h,
es\us through His Word, havmg shed His. Blood
',_, ance for all time and therefere, we have
sjven access to His centinual cleansinefthak
h\lﬁu\ s and.secures us asthlisiseisapRin and

NAShEC ca‘ff“ﬂ“h—L} HEes




Eph’siyim/Ephesians 5:25-27 “Husbands, love your |
| wives, as Messiah also did love the assembly and |
| gave Himself for it, 26 in order to set it apart and |
cleanse it with the washing of water by the Word,
127 in order to present it to Himself a splendid
assembly, not having spot or wrinkle or any of this
'sort but that it might be set- apart and
blameless o




Gen 26:4 “And | shall increase your seed like the |

_stars of the heavens, and | shall give all these |

lands to your seed. And in your seed all the |
nations of the earth shall be blessed,

Gen 26:5 because Abraham obeyed My voice and

guarded My Charge: My commands, My laws, and

My Torot ”(a) Footnote: (a)Torot - pluralof Torah,
teachmg . "




Verse 4-5

The Hebrew word that is translated as ‘increase’ |
comes from the root word 137 rabah (raw- baw’)

much, many or great; abundance greatly

multlply

the face of a famine - not=enly: muld
tablish His oath 'sh‘A‘braha n, He woelld
IREEEE. fc seed.e shaq - andinthEisEEER RN
Hiesnations-0f the earth-shallsheshlessediss




This is a great promise and was as a result of
Abraham’s obedience, and this promise was being |
further narrowed down to the line of Yitshaq and as |
| we know was in the line of Ya’aqob and not Esaw, |
S which reminds us that the children of the promlse“
'e,_ rather the true seed of Abraham are those w
.\ do the works of Abraham:

Yohnan/ John 8:39 “They answered and sald to
. Him, “Abraham is our father.” yghm

Bsaid to them, “If you were Abraham’s children, you
"/ OU\d dO the works of ADraham.” S—




There are some who are of the ‘seed’ of Abraham
which are not children of the promise (Esaw) - |
those who run after the flesh and neglect to walk in{
| belief, guarding to do all the commands of Elohim. ¢
Those who, like Abraham, obey the voice of Elohir -f
and guard His charge will be blessed: =
Tehillah/Psalm 112:1-2 “Praise Yah! Blessed is the

man, who fears MM, who has greatly delighted in
His commands. 2 Mighty in the earth shall be his

seed, the generation of the straight ones shall be I

. -—— vblESSEd.”—|




Tehillah/Psalm 128:1-6 “Blessed are all who fear |
17, who walk in His ways. 2 You shall eat the |
labour of your hands. Be blessed, and let it be |

Iwell with you. 3 Let your wife be as a fruit-bearing|

“vine within your house, your sons like olive plants

all around your table. 4 Look, so shall the man be

blessed who fears M. 5 M shall bless you ou

. of Tsiyon, and let you see the good of

Yerushalayim all the days of your life, 6 and let

you see your children’s children! Peace be upon l
N Yisra’ el —




Abraham “obeyed”
" The Hebrew word that is translated as ‘obeyed’ =
§ comes from the primitive root word yne =8
L shama (shaw-mah’)- Strong’s H8085 whick
ganries the meaning not just simply to heaigse but
BHEEn to\‘ listen with attention, prehendiand
discernd glve heed to v l-mﬂk’ﬁ

% / |
S
s




| Understanding our need to be a people who are
listening attentively, and giving heed to His Word,*
n a time when most are not, let us recognize that
L this is certainly the time to be a hearing and:
&\ discerning and obeying people! <

ave before us the clear blessingwhenhie

jobey’ and the curse, when-Wwe ‘do notobe)

N ~



. It is mn"’s way or not - we cannot pick and
i choose what we want to obey and pay attention:
'to, and what we do not and still expect to reap
ﬁ benefits of the blessings, which is what nost
mﬁ qoing, under the misguided and mue died
teachings of lawle nessil!

g ;
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Too many today simply want to give their ear to |
| the many wonderful blessings that are contained
in Scripture, yet they are unwilling to pay careful
ttentlon and give heed, to the instructions th at
glie clearly set before us - instructions that we ane
geguied and commanded to walk in for 1S to
have\and expenence the b s*mgs of true




Obedience results in blessing and disobedience
brings forth the curse or rather the lack or
reversal of the blessing!

ﬂ'ehlllah/ Psalm 119:105 “Your word is a lamp to my

1 feet and a light to my path.” >
Ihe Word and commands of M light our p~'
an d\g the Way in which we are to followiin
IMishlé/Proverbs 6:23 “For the command is a lamp,

mand the Torah a llght and reproofs of discipline a I




If we turn from His commands and do not obey |
'jhem and turn aside from the ‘path’ in which we:
. are commanded to walk in and walk in other
Daths’ that we have not known then we will fi 1d
rselves having turned away from the blessing
dias a result have the curse befo 5 whichhis
ply the absence ffﬁwﬁ‘fs‘u gl

S
e




Abraham obeyed the voice of Elohim because he |
‘listened attentively’ and those who do not llsten
and obey are not of Elohim:
éohanan/John 8:47 “He who is of Elohim hears the
.~ Words of Elohim, therefore you do not hear
because you are not of Elohim.” :

Abraham obeyed the ‘voice’ of mn» andv he
Hebrew word for ‘voice’ %qe‘l’(k le):
fiong’s H6963 which means, ‘sound, Voicek
nois2, M n der c 0Clama cﬂ L] COmMas from
RIS BT 00t MeaNning oy wﬂhhuc




“"hat is clear to us is that the VOICE of mym» has
‘been spoken and leaves the choice up to each

"1V1dual of whether they will hear it or not - & and
pyAheaging, | mean to hear it and respond te it b\/
. guarding to do what He co and




nthe ancient pictographic script, the word 5‘1
. qol (kole)- Strong’s H6963 looks like thlS

J Y -e




Quph - p: |
| This is the Hebrew letter ‘quph’, which is plctured

|in the ancient script as - ~©= - which is a picture:
& of ‘the sun at the horizon’ and depicts the
‘elements of ‘time’, as it pictures the sun in its!
”mr o and settmg It therefore carries the me Anine
off un * or ‘to go around’, representing for us
both) appointed cyclis'cyém S as v ell as
S eI R\also is understood as theses aeinEstis
“ ne h’ﬁ - 7




Waw/Vav - 1:
: This is the Hebrew letter ‘waw’ or ‘vav’ which in

“the ancient script is pictured as Y , whichis a
g or ‘tent peg’, which was used for securing*
g the tent or other items. The p0551b1l1ty of it
lﬂV nga Y-shape is to show that it ﬁve ts the

gepe from slipping off. T:;yaaa o° m\
oL as wells

L“Lku’ ‘to add se
C IL 4




Lamed - 5;

| "‘..The ancient script has this letter as J , and is
& pictured as a ‘shepherd’s staff’, can glve the
aeaning of ‘to or toward’ and can represent that
whichgpushes or pulls a flock in a direction, e and
alspeak of authority or a yoke thatsis usedio

L“M an f u1de as Well%ﬁ)%ﬁhty to bringihags
N\  byswthorit ,

-



" These letters combined, can give the
understanding of:

GATHERING TO THE SECURE STAFF
OF THE GOOD ETERNAL SHEPHERD

CONTINUALLY SECURED=
|N THE AUTHOR|TY OF THE SHEPHERD



1.éhen the shepherd called the sheep, they sw1ftl
came to him. The staff of the shepherd was h S

tool of authority.
th it\he would direct, discipline and pro ut the

flock. 4

/"

-

. ‘ / -
i - 4
\" s - p ’
o _




Our Good Shepherd’s voice has gone out and, by
His Word that does not return empty, He has
Isecured for us the ability to be brought back unde
is Authority, by His Own Blood; and therefore" y,
_ as true set-apart children of Light, respond
cor ectly as we hear His voice, submit t His
AWthorty, take His easy yoke and?gyaﬂél s Torah
gisatheg together, as w /whcﬁld on His \ﬁlﬂﬁ\

e f® S S!




If.you do not do this, then you clearly have |
;;:,_mlsunderstood or do not know the power of His ”
Voice.
E The voice of MN- is the voice of our Good
& Shepherd!
you listening - are you follgwin 77

Yohanan/John 10:27 “My sheep hear My voice, and
I know them and they follow Me.” |




As we consider the need for us, as set-apart ones
- of the Most-High, to hear the voice of |
s-r»ﬂﬁ’ as given through His Torah and commands, |- |
=~ askyou, “how are you responding?”

. He who has an ear let Him hear and know
the oice of the Good Shepherd and follo N

[fl/ou are not hearing and obeying a Jou should
then vo are putting yourselfatTisk of. beineiclih

»-»-q»-s

&rr—ﬂr—c g a prof 2 0NE WIOaSE TS thotroars

ANd Lﬂ“ﬁﬁl’\ rwai hot the need tolbelohbrriEnMNM



ABRAHAM GUARDED
The Hebrew word that is translated as ‘guarded’
-*comes from the root word 1pw shamar (shaw=
nar’)- Strong’s H8104 meaning, ‘keep, watch;
m esent, attend to, pay close attention, guandh

1.,

h . pasic idea of the root of t@;yor is ‘to

exercise great careove
Wie oy Y0 exercise g *al careg o His Toapolal B




When used in combination with other verbs the
» meaning is ‘do carefully or diligently’, i.e.
iperform carefully by paying strict attentlon ‘Y’
ito what must be done’, as it expresses th
f ‘l attention to be pald to the obli at1 s of.a

. \tovenant, to laws, tes, et

g ‘/\/ 7
§S
P a
-
A\¢




When one takes care of a valued possession then |
| the utmost diligence is exercised in ensuring that |
LIt is protected at all costs and it is taken care of
ithrough the correct maintenance and observance
of its functional requirements to keep it in cu
Tﬁe,xo it is with the Torah - we must guard itin
hearts and exercise it diligently2keepine
ise (es free frorgt(h@,@lﬂt‘ter or w ~eds 0f
\\ 2dness

¥



| Adam was commanded to ‘guard’ (shamar) the |
i garden which carried with it great respon51bll1ty
and the need to be watchful and at work; and v
are to guard the good deposit in the soil of @ Ir
eat S as we do all that we are commandeds
aliBturing the very growth that the Gedd Seedlol
h Living Word prodiieesTin our lives!




When one is ‘guarding’ something, being ‘awake’ |
’*x.;;and alert is imperative or else the risk of a theft
or loss of possessions are high. One of the biggest
- problems we find today among claiming Tora
obser ant followers of Messiah is their ablllt
silickly\compromise their diligent d;:yeq

stiarding the Sabbath, and w take
L.m_t?_uw be found.spping




What is interesting and worth taking note of, is
the frequent use of the word "1p¥ shamar -
Strong’s H8104 in the Torah.

-t s S used 148 times in 139 verses in the Torah -4

'4 times in 15 verses in Bereshlth/GeneSIS
25imes in 24 verses in Shemoth/Exodu
| oitimes in 16 verses in Wayyigrad=eviti icus:

{Rhtimes\in 19 versyem bar/ »ﬁ’wﬂ*ﬂ
FRENINES in\ 5 VEESE o) n“wﬂ’wmrmﬂ“w |




With Debarim/Deuteronomy being seen as the _,
. ‘second reading of the Torah’, as it was the a8
nstructions given to the new generatlon we c n
see WIQ}/ there is a greater emphasis on the us
AR shamar to the generatlon that was ak ou.
| \\enter into the Promised4and! =

S
e

o

g

Fa
s
1-"-
L



This teaches us how we too must place much |
| emphasis on the guarding of the Word, lest we
‘“‘*ﬁ;fmd that we are not found worthy to enter mto
Reign of Messiah for lack of knowledge and:
k. discipline in the Word! ‘

To u_hn guard the Word, one has to be snmu

slese attention in listening proper Leethe » Wondh

fion belie \ comes by hearj hearir o/ byithe
‘ elecgel O T‘W




Another aspect of this word carries the meaning of |

having to ‘guard carefully and tend to’ or ‘take
' care of’. 1
: Gl‘%When one takes care of a valued possession then
the utmost diligence is exercised in ensuring that:
s protected at all costs and it is taken care oft
ough the correct maintenance and obser ance

wf its fypctional requ1rementilto(eepﬁt tacts
anakas it ]Wlth the Torah eTust guand itinieli
IERIEENd \exercise itdiligentlySkeEpPINEICHIEEINENN

—

—

iraeR w@“‘\-u%@ tter or weeds ofwickeE T



Adam was commanded to ‘guard’ (Shamar) the |
I sarden which carried with it a great respons1b1l1t
and the need to be watchful and at work; and v
"f to guard the good deposit in the soil of o T
eal S as we do all that we are commandeds
puisturing the very growth that the.Geed Seedo
His\ Living Word prog @es in our livesl




As we look at the Hebrew word ANY shamar -
- Strong’s H8104 which means, ‘keep, watch
present, attend to, pay close attention, guar
ancient plctograpmc form, we are abl n
. \identify what true guardmg entails.

ﬂm\u.l/




Shin - w: |
This is the letter ‘shin’ which in the ancient script f

plctured as L1 , which is ‘two front teeth’ an

“ carrles the meamng of ‘sharp or press, chew or

~devour’; which is what the teeth do, and alsos

2aks of the sharpened word that comes forth: from

‘tHa "% as the teeth ‘chew’ or ‘mediftates on the
T

th, making what comes forth-pure and shamp!

Wlﬁc gies the understandingse SONStTINgoOF

das AN c?’tae‘gh ¢f0 10 foodl,



Mem - n:

AMA
The ancient script has this letter as and is pictured |
‘as ‘water’, and also carries the meaning of ‘chaos’ (from
the storms of the sea) and can also picture that which is=
tmighty or massive as well as the unknown. We are also:
ab e to understand this letter as representing the nationss
for | he nations are often likened to the seas in Scriptunes

Ihis also carries for us the picture of washing; ‘Ls we

Lm erstand the function ofvw/%rabe ng that which
sleanses s gnd sustains us,.showing us how-weianeAvasheuil

L /
ANd| \U%Lﬂ'kc] oy thed=ving Watersic oi tn= Worcll 1'nis latter

AlSaEaN-ePT esentany liguidssesPeciallyalCen:



Resh - 1:

S The ancient script has this letter ‘resh’ as ﬂ
Wr is pictured as ‘the head of a man’ and has ti
meaning of the head of a man as well as chil T
fopasbeginning or first. Top, as in the tops or head
eiiaibody\and chief, as is head of-a’tribe o peaplEs
asawall as the oneswho rules ti o _nopnliak

-
—




‘ Cons1dermg these pictographs that render the
w that means to guard carefully, we are abl*f* '
1 identify how we are to: 4

MEDITATE ON pr
\ THE WASHING OF OUR HEAD

e ‘/\/ V
.S
& g o
.
et &



In Sha’ul’s letter the believers in Ephesos, he
instructed Husbands to love their wives, as
Messiah loved us:

| Eph’siyim/Ephesians 5:25-28 “Husbands, love your |
- wives, as Messiah also did love the assembly and
gave Himself for it, 26 in order to set it apart and
cleanse it with the washing of water by the Word,
27 in order to present it to Himself a splendid
assembly, not having spot or wrinkle or any of this

N blameless. —



| Itis through His Word that He washes us, and =
, we are able to identify the cleansm
'L‘ at His Blood brought to us, giving us the ability
to properly meditate on the cleansing that l e
me Lour Head brings, by guarding to do'z

-- mstructs us to de

_ TR




The Greek word that is translated as ‘guard’ in |
| the LXX (Septuagint) is ¢puAdoow phulassé (foo- |
| las’-so0)- Strong’s G5442 which means, ‘to guard
’*watch keep, observe, obey and keep orders’,
/ h]Ch we also see bemg translated as watchl g

\ over’, in: 4

Luqas/ Luke 11:28 “But He said, “Blessed rather
are those hearing the Word of Elohim and
watchmg over it!”jB




'hls word @uAdoow phulassd - Strong’s G5442 is |
s used in the LXX (Septuagint - Greek text of th-i
1 Tanak - O.T.) in

Mishle/ Proverbs 7:1 “My son, guard my words, and
!reasure up my commands with you.”,

& - o
o i’




- This teaches us how we too must place much =
' emphasis on the guarding of the Word, lest w
find that we are not found worthy to enter ir
Reign of Messiah for lack of knowledg
discipline in the Word!

ey ‘/\/ V
§S
& -
.
A\¢



What did He guard? 1 - min*’s CHARGE

The Hebrew root that is translated as ‘charge’ is n1wn
mishmereth (mish-mer’-reth)- Strong’s H4931 which
| means, ‘to guard, watch, charge, duty, guard post’, and

this is the feminine of |

1nwn mishmar (mish-mawr’)- Strong’s H4929 whichi
means, ‘place of confinement, jail, prison guard, we uﬁ
obsefiyance’, and comes from the prlmltlve root L‘”
shamal (shaw mar’)- Strong’s H8104 which we have
ey *m y come to know as a word-eften re qml ho)
thisouchoyt the Torah potions, and means, ‘tolkée:!
Walishlbend to, prEeServe jattend oo G EIRINSE

L}.\Ltb.\tt X



This noun is used in two principle senses.

:he first is an “obligation” or a “service” to be
performed.

The ond has to do with somethmg that IS to Hﬁ
| kept or preserved

|
/ a
sy - ~
&




We have an obligation to perform the service of |
that which a set-apart, royal priesthood and a |
";eople for a possession ought to do - and that is t
HEAR - GUARD - DO the very commands of mm?
orsaking the ways of the other nations and n t
n,__ ey to the luring lusts of the world andiits
SeEeming ly desirable ways which w nly ead to
alabominable form of W ashﬁ%%c’@ ‘hern bela
' S ghe=lnel 1N ITuTn,




Yehezqél/ Ezekiel 44:16 “They shall enter My set-|
apart place, and they shall draw near to My table




2 - m1n?’s COMMANDS

The Hebrew word for commands is mxn- ‘mitsvot’-
and is the plural of the word ﬂnm
| mitzvah (mits-vaw’)- Strong’s H4687 which
‘fcommandment command obligation preceptw

Esawiyaw’)- Strong’s H6680 which means, ‘to
sharse\(upon), give charge to, comy ndgs
appoint, commi§§j;m|

hTehillah/ Psalm 119:115 “Turn away from me, you evil-jg
doers, For | observe the commands of my Elohim!’



3 - MNY’s LAWS

The Hebrew word that is translated as ‘laws’ |
comes from the root word NN huqgqah (khook- |
2)- Strong’s H2708 which means, ordmance_
' custom, manner, something prescribed, an®
% ag tment, statute, fixed order’, and isi the
ileminjne of PN hoq (khoke)- Sti%g,s H2706
"an' g, ‘something pre slbe or owed!
DO LTeTe y, allotm c 1. _ordinanee!
statute’:




This word comes from the primitive root ppn |
| hagaq (khaw-kak’)- Strong’s H2710 which means, |
‘to cut, inscribe, hack, engrave, decree, ,
,ceptre lawglver In essence we get the clear
nderst andmg of a hugqgah as being a ‘law cutiim
stone’, which means that it is set and fix ed!

Tehillah/ Psalm 119:16 “lI delight myself in Your
slaws; | do not forget Your word.”



i 4 - mn’s TOROT
‘f;;'-l'orot is the plural of the word 1 7An- Torah (to-
raw’)- Strong’s H8451 which means ‘utterance’;
*-eachmg ‘instruction’ or ‘revelation’ from
| and comes from the primitive root mag
- Strong’s H3384 me eani ;A:B hoot
throw, instruct, teach’.




When we begin to properly understand, just how
faithful Abraham was, in terms of walking in total
| obedience, we become fully aware of our need to
'alk in the same obedience as we obey and guard th e
pure Word of Elohim.

hi verse, that clearly highlights for us that Abra T“w
obeyet the voice of Elohim, His charge, com .md\
hw- and Torot, is a great verse to wil S to many;
odw, (hg may claim that erah is ‘only folthE
oWV ere, beforesthere wasse ww—c‘w“—ﬁc‘mh
Of OUT b~ e\e‘gﬂ%}fc L of the TonahleifEiehiin




Isaac and Abimelech

Gen 26:6 And Yitshaq dwelt in Gerar. |




Verse 6
‘1Jtshaq settled m Gerar and the Hebrew root wor

school is ¢




" And ‘sitting’ in the Hebraic mind-set is an 1d10m
.r. learning; and it is at the Master’s Feet that w
some and sit and drink of His Pure and Clear Liy “\g
Walter and get great clarity and 1n51ght A d

=\ strength to sojourn with_joy# y

o ‘/\/ 7
§S
P a
-
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The idea of sitting in the Hebrew mind-set here is |
| to learn, and not to simply sit and vegetate, but |
*«_;ather sit and pay attention to the 1nstruct1ons of
the teacher.
tshaq ‘listened’ and was now making hims e.'
lVgaﬂable to learn and grow in the Tit thia

pgessettled in 172 Gerar (gher a =’S m’wg 'S
Hid642 ndiishin

ich means,
th‘xc

‘a Jedgifg place
th of Gaza.







i Verse 7
L Yitshag made the same error his father did m |
trying to not let his wife be reckoned as such out

pather oretended that she was his sister as a | lt
of | bejpg afraid of what the men of that plage

would do._— =




We must learn from these events to not fear man |
but put our trust in Elohim: |

| Mishlé/Proverbs 29:25 “The fear of man brings a |-

'snare, but whoever trusts in MM is set on high.”

Mattithyahu/Matthew 10:28 “And do not feaﬁr
those who Kill the body but are unable to kill the

being. But rather fear Him who is able to destroy

both being and body in Gehenna.”-




| Gen 26:8 And it came to be, when he had been |
‘there a long time, that Abimelek sovereign of the
_ Philistines looked through a window, and he |
watched and saw Yltshaq playmg wnh Ribqah his




 Gen 26:9 So Abimelek called Yitshaq and said, |
“See, truly she is your wife! So how could you say, |
‘She is my sister’?” And Yitshaq said to him, "

| “Because | said, ‘Lest | die on account of her.” ” |
. Gen 26:10 And Abimelek said, “What is this you |
. have done to us? One of the people had almost
lain with your wife, and you would have brought

\ guilt on us.” _=
Gen 26:11 And Abimelek commanded all his
people, saying, “He who touches this man or his I
s VVif€ shall certainly be put to death. ” s—




Verse 8-11

It is possible that Yitshaqg and Ribgah had been
separated for some time and after a long time
;;;.Ab1melek looked out of his window and saw Yltshaq
laymg with Ribgah - playing in a way that a broth
- and sister would not!!! ;
The. Herew word that is translated as playmg emes
=\ from the primitive root verb p

'tsaha. tsaw-khak’)- Stror:g%]ﬁ‘l h | meansh
gellaughy play, make of’ ., and it is.firomirhis
Woendlhat the nax “- Yitshag (\/TLv.\HW“/lxj\*

Siwsneesa3 2770 hich means;=‘hedateh i calEuvSr




Y1tshaq was engaged in playing with his wife and 1t |
. “was very clear to the king that they were not
brother and sister, but rather much more and:
Abimelek, like his father was with Abraham, a: Wd
it hag why he deceived him about Rlbqa ‘and

m“m.- that any man who to eﬂ’ her - would




ishlé/ Proverbs 6:29 “So is he who goes in to hlS
*-neighbour s wife; none who touches her goes

unpunished.”

e/,
‘(.
; g
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Yitshaq and Ribgah were not young anymore yet |
we see the joy that Yitshaq had in ‘sporting’ with |
+ hlS wife and clearly showing how he had eyes only;‘f‘
* for her and this in one sense is a great lesson: =
'Mishle/ Proverbs 5:18-19 “Let your fountain be
blessed, and rejoice with the wife of your youth -
19 A loving deer and a pleasant doe! Let her
breasts satisfy you at all times. And be captivated

\ by her love always.”_




';Gen 26:12 And Yitshaqg sowed in that land, and |
reaped in the same year a hundredfold, and 'n'n
blessed him.

" . '




Verse 12

| In one-year Yitshaq reaped a hundredfold
| increase, as M blessed him, proving that when |
you sow the right seed in the rlght place you w1l
reap a harvest!
‘,15@1cture reminds me of the parable of he
seWer and the seed of which the seed. t fell on

sp0d SQ il yielded a crop, so /a‘hun \ndmld
\\ some si Nirty.

Mz L’L-] LHV‘\HU/\/\WLLLW ow 1R8)




Yitshaq pictures for us a good shadow-picture of
Messiah, who sows the Good seed and will reap |
| the full harvest on foreign soil, when He comes to |
e take that which belongs to Him.
} as Yitshaq was a sojourner in a land that .~
hi S 1nher1tance so too did Messiah come to SC W,
Is Besorah (Good News) here on earth, at He
sejourhed here in the place from ﬁh He Wﬂl

\ one day rule hase-on earth

The goocdise L repres R0 Naar tha Word

Riidsdingerstand: tﬂWCl_LVQﬂﬁwa}cH— Seere Lt



Yitshaq is a picture of sowing righteousness, as he |
guarded the commands of Elohim to not go down to |
Mitsrayim but stay in the land he was commanded to |

‘stay in and sojourn in, and so he did not ‘sow to the
| flesh’:

. Galatiyim/Galatians 6:7-9 “Do not be led astray: |
Elohim is not mocked, for whatever a man sows, that
he shall also reap. 8 Because he who sows to his own
flesh shall reap corruption from the flesh, but he who
sows to the Spirit shall reap everlasting life from the
Spirit. 9 And let us not lose heart in doing good, for in

amdue season we shall reap if we do not grow weary. "y




| Ya aqob/James 3:18 “And the fruit of
nghteousness is sown in peace by those who make

peace.”

-/,
‘(.
; g
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| Gen 26:13 And the man grew great and went |
b forward until he became very great.
Gen 26:14 And he came to have possessions of |
flocks and possessions of herds and a great body of
.servants, and the Philistines envied him. =




Gen 26:15 And the Philistines had stopped up all |
the wells which his father’s servants had dug in |
the days of Abraham his father, and filled them |

with dirt. al
. Gen 26:16 And Abimelek said to Yitshaq, “Go | .
"away from us, for you are much mightier than

Gen 26:17 So Yitshag went from there and

pitched hlS tent in the wadi Gerar, and dwelt



~ Gen 26:18 And Yitshaq dug again the wells of |
water which they had dug in the days of Abraham |
his father, for the Philistines had stopped them up ||
| after the death of Abraham. And he called them
__ by the names which his father had called them.

Gen 26:19 But when Yitshaq’s servants dug in the
wadi and found a well of running water there,
Gen 26:20 the herdsmen of Gerar strove with
Yitshaq’s herdsmen, saying, “The water is ours.”

Iﬁnd he called the name of the well Eseq, because
E—— (€Y Strove With him ., e—




Gen 26:21 And they dug another well, and they |
strove over that one too, and he called its name |
+ Sitnah.
Gen 26:22 And he moved from there and dug

another well, and they did not strive over it. And
he called its name Rehoboth, and said, “For now
MM has made room for us, and we shall be

e\ fruitful in the land.”




Verse 13-22
One can only imagine how jealous and freaked out
these Philistines were of Yitshaq who had become |
gvery great, reaping great yields and growing mightier
mightier as time went by - so much so that they
stopped up all the wells that Abraham had dug!ss

i xactly what the enemy will try to do asiwe
‘@e joy and strength of Elohlm and His' Wordle

ay will try to ‘stop’ the jo ‘and the
to the e True Living Wa tr if 0 to getlyeliell

nmixed stubstahrecEeon

tionsandsimyStiCisiis



What does Yitshaq do?
He reopened the wells!!!
I He was not going to be side-tracked by enemy
I tactics that try to stop the supply of water and"
1at we must learn from this, is that we are not
to get side-tracked by the wickedneis of the
Y, g the many worldly tacticsthat willStae
bop up\the flow of the & * Spirit firom
N\ flowing in ourlliVesll




The enemy will try to make it harder for you to find
time to ‘draw’ Living Water from the Fountain of Life |
and often, many people that fall prey to these subtle |
tactics, find that they soon stop having quiet time, due
" to the increase of demands placed on them phy51cal.’
L by a corrupt world system, and eventually when it
l\“,o mes too hard to dig deep for true water, they: give
ipkand eénd up falling away - a very real danger thathwe
aieito be warned against, as the lawless one thiesiie
fOpIUp the well of truth, abedt the need towallSiia
OH SERRE to\the Togz % QIS =l SWaatanad muddy
»\;a‘taphhawﬁp; faste ‘nice’yetheremes Lﬂ—&kwi—lﬁ—ﬂel o]




Yitshaq dug again, the wells that had been stopped up|
- and so too, do we need to dig up the wells of Truth |
that have been stopped up for so many centuries.

;-;.E; Yitshaq called the wells by the names which his =
father Abraham had called them and | find this a ve Y.
profound truth that is happening in our day, as We & e
d]o ging open the ancient paths of rlghteousness that
wesseek\to walk in - and that is, that the rue Hebnew,
pames\are being restored to ourtips, as wesalie

sleansing ur lips from t eaking of pi ’ﬁ“w rootedil
shlEnENEfonned names that had s‘L’YTW:)d 2 Cleap

RSRO et i Tor a muddied countereipRinem,



%ay we be like Yitshaqg, as we too continue to dl
en the wells of our father Abraham, so to spe cak,

diuncover the true and refreshing joy of K nmu
& weekly Sabbath and Feasts of m. '




What we must also recognize from these accounts . ?
is the clear lesson that as we open up and uncove #
the pure Truth of Living Waters, we will face some
c ,tles which we must endure as we press throush
With perseverance in being steadfast in our aith!
Welsee\this clearly as YltShaqb}gQ,oﬁe ino the
s that had been stoppedTp by theleneiny




| After striving with the herdsmen of Gerar over a |
| well that he had reopened he called the name of ‘
. that well pwy Eseq (ay’sek)- Strong’s H6230
‘meaning, ‘contention’, and the next well the 7
dug he called mvw Sltnah (sit-naw ) Stro g’s
H7Z856 meaning, strlfe hostility, a ation ”and
somes\from the word ]\;’V.J}an‘( a- ﬂ“ﬁ )=

Siiongc’s 7854 m'g, ac e ealizar’ .




From these two wells, we see a clear pattern in |
| that when we start to reopen the wells of truth
i that had been stopped up, by lies and traditions:
and dogmas and theologies of man, we will =
coynter much strife and contention and many
wﬂl tuse us of legalism, as they w1ll be m tile
FOwarc , for wanting to w;@fft“ne pur re Livine

\L\huau.- 2\ has been ppe far tooilonelEl




We must press through, for though we do certainly |

have an adversary, we must realize that, as we |
submit to Elohim and guard to do all His commands, |
we can resist the adversary and he will flee! =

| K&pha Aleph/1 Peter 5:8 “Be sober, watch, pecause|

your adversary the devil walks about like a roarmg
\hon seeking someone to devour.” y

e

Ya’aqob/James 4:7 “So then subject yourselves to

Elohim. Re51st the devil and he shall flee from .

i Y OU., ”—.




accl sat1ons
ene ly and t
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The 3rd well that Yitshaq reopened, he called
nan1 Rehoboth (rekh-o-both’)- Strong’s H7344 |
Wh]Ch means, ‘wide open places or streets’ and
,hey no longer strive over the well; and from this:
L we can see that if we persevere through the

hostility and contentions of the
nose who stand oppose to our
ne Truth, we will-fin rselves

Cv
=) bl
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Yitshaq, which, as we know, means ‘to laugh’, is |
- also a lesson to us, teaching us that despite the =
intense persecution and opposition of the enemy;
.~ we must continue to dig deep into the great

sufie of the Word of Elohim and find that peaul
flereat price and continue wu? all with

great joy!

S
e




The Hebrew word that is translated as ‘dug’
comes from the root word 19N haphar (khaw-
| far’)- Strong’s H2658 which means, ‘to search
- out, dig or search for, look around, spy’.
The basic idea of this word, is to dig in the ground
"r various reasons and is often used to describe
igging for a well, which is espec1a v
ed as such with Abrahynd’ﬁ sh Flel,

ng of thlsy,aam also be undenstopd
IR Or sgeking somethineithaMcRiEEEDR

7 needs to be found:




What is worth taking note of, from these events of |

Yitshaq digging news wells, is that we are able to |

| see the metaphor of being one who diligently digs

I into the Word in order to find the pure Living

Water that refreshes and equips!

'ﬁtshaq continued to dig until there was no e’r’\
| room for strife!

earn a great deal froWe S as we

pue to be di g-mto the Livingi\WabeiE
0 L]“WLH cl1Y LhﬂU“I Of




Digging takes effort and is a task that is often very hard and|
requires a lot of time and great strength and endurance! |
As we also consider these wells, as a picture of enduring to

| enter the eternal rest of our Master, we can also be

reminded of the words of our Master in:

Luqas/ Luke 13:24 “Strive to enter through the narrow gate,
because many, | say to you, shall seek to enter in and shall
.\ not be able.” e
The ’U, root word that is translauaere’%r ‘strivelis
me_ p agomzomal (a -oenid’-zom-ahee)- Stnonsie
Q73 =lle | )eans r a 'T’IZQ, ST
OC oe} pete Ja ”71 ]




Our sojourning is certainly not an easy road yet we|

must labour intensely in the Word as we seek to
~ take our stand of righteousness.

~ As we sojourn, we may find ourselves at a place’
. where we are drinking waters where great and"
"ue rceful contentions arise, yet we must press: on
‘when we find ourselves in the broad sp ce off
L«OW}IO \we must not get too seygalﬁlt DI
wn-c he water of th +ath that is basedion
Covapy ats of Premise - asipictiiedinEERE

EE] ; C ﬂi—;\-L—tﬂQ—Qi—%HQH’




After these 3 wells, Be’ersheba is where Yitshaq
went up to, which symbolizes a place of a fuller |
| understanding of the Promise of Elohim, and we

gain greater understanding in the doing of His =
SWord, as we dig each day in His Word and come’
“ether every Shabbat and Feast Time, as a be dy,
u__‘_» a Bride that makes Herself ready for our

 \ Husbands soon %/
Lo Y]tShaq’ nye’d peared to himiak

F/\Fl'l:l\—lﬂrr

4
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Tehillah/Psalm 27:1-3 “Mmn is my light and my |

‘deliverance; whom should | fear? mmn» |

| is the refuge of my life; whom should | dread? 2 |
~ When evil-doers come against me to eat up my |
flesh, my adversaries and my enemies, they shall

against me, my heart does not fear; though battle
comes up against me, even then | would be

_



Gen 26:23 And from there he went up to
. Be’érsheba. E
| Gen 26:24 And T appeared to him the same |
- night and said, “l am the Elohim of your father |
Abraham. Do not fear, for | am with you, and shall
bless you and increase your seed for My servant

Abraham’s sake. ="




| Verse 24 '
,_ _‘\Once again MmN physically appeared to Yitshaq,

blessed and that his seed would be mcreased'

| he Hebrew word that is used here for ‘seed* is
written in the singular, which gives the full

R%u’f:_ nge and promise of Messia aHE EED L

1.,

t',
Whom theywhole body is jeined and knit toseien
ovenant peoplell




| Gen 26:25 And he built a slaughter-place there, |

_and called on the Name of MM, and he pitched
h1s tent there, and the servants of Yitshaq dug a

- well there.




Verse 25

Yitshaq built a slaughter place and called on the |
| Name of 1 and pitched his tent there and here |
| is a wonderful picture of bringing a slaughter
'ffermg of praise and thanksgiving, that was dor
in the Tabernacle and how we are to be bringing

: ‘ai\ox:ering of praise, as we offer our L{j /esiip

asta dajly living sacrifice, wh%»ﬂe final

being pitched _ig-edr sojournings

Tehillah/Psalm 116:17 “I bring You a slaughtering |
s0f thanksgiving, and call upon the Name of mim.”




Tehillah/Psalm 107:22 “And let them bring |
slaughtermgs of thanksgiving, and relate His works_
" with rejoicing.” &

Ib’rim/Hebrews 13:15 “Through Him then, let us
continually offer up a slaughter offering of praise

to Elohim, that is, the fru1t of our llps giving




Abimelek came to Yitshaq to make peace and |
isked that there be an oath between them and so

W%Q Senerations later and so was elt eng the son

dson of the Abimel ed oyfq of
AL ham '




Abraham called the name of that place yawax2a Be’érsheba
(be ayr' sheh’-vah)- Strong’s H884 which means, ‘well of
oath, or well of 7’, from two words:

Seven, in Hebrew, is the primitive root word - yaw sheba i
'(sheh’ bah)- Strong’s H7651 and from this word we get the =
idenominative verb - yaw shaba (shaw-bah’)- Strong’s H765
Wa means, ‘to swear, exchange oaths, take an oath, -“7
nd he Hebrew word for ‘well’ is AX2 be‘er (be- ayr
Stong 'y H875 and means, ‘well, pit’ which comes fromithe
paimitive neot word A2 ba‘ar (baw awn@ 374 which
means, ‘to make dlstmctlon, tg make plain, expoundicnk
inecEReaand\by analogy itmeans ‘to.LnsiaVemailcaiciiae AL s
ieenies the undefstanding‘tolexploinnEkERHEETH

= ___declane



It is also at Be’ersheba that:

1 - Abraham called upon the Name of min», the |
Everlastmg El - D91y5N- El Olam! Bereshlth/
Genesis 21:33
2 Yitshaq built an alter and called upon -
Name of M, after MmN appeared to h1 Nia
R\ Ber&shith/Genesis 26 23-23 NN
8EN@’agob brought offerjngs-to" > and'miimk

Spake. 19 him a ‘%@n irmed,theCoNCH i
Bereshit Genesisi46:1E8




s-;,._,_hat is interesting to note, is that Be’ersheba wa

~ s0 named by Abraham, yet here we see that
(itshag also naming it Be’érsheba and we can ’“”‘
.th t it was possibly called somethmg els*"

‘‘‘

tlme that Yltshaq 54h re.

_ TR



As he had done with the other wells, he restored |
the true name that his father had named the place|
| and so, it is the same with us today, as we are |
;-:%clearly ‘renaming’ or rather restoring the True =
| Hebrew names that had been discarded and*’
overwritten by the enemy, and so as we ar
h‘%Cc‘ mg the great depths of truth buriedideen
the original texts, we can gi raise and thanks
ool Flohim and Ma er'%efp of HostsawhoBsul

Wabh s as2#7€ sojounn withisieatsey







- Gen 26:27 And Yitshaq said to them, “Why have |
you come to me, seeing you have hated me and |
have sent me away from you?”

| Gen 26:28 But they said, “We have clearly seen |
~ that ™ is with you. And we said, ‘Please, let
there be an oath between us, between you and us.
. And let us make a covenant with you,,

Gen 26:29 that you do no evil to us, as we have
not touched you, and as we have done only good
toward you, and have sent you away in peace. You

A€ NOW blessed by M.’ ”—l




Gen 26:30 And he made them a feast, and they |
ate and drank. |

| Gen 26:31 And they rose early in the morning anc!
~ swore an oath with one another. And Yitshaq let '
.them go, and they departed from him in peace.

Gen 26:32 And on the same day it came to be tha
the servants of Yitshag came and informed him
about the well which they had dug, and said to

him, “We have found water. ”_




Gen 26:33 So he called it Shibah. Therefore the |
name of the city is Be’érsheba to this day.

| Gen 26:34 And when Esaw was forty years old, he|
took as wives Yehudith the daughter of Be’éri the
H1tt1te, and Basemath the daughter of Elon the
\ Hittite. bl

Gen 26 35 And they were a bitterness of spmt to
\  Yitshaqg a,nd Ribgah.gs




o Verse 34-35

- Esaw despised his father and mother and

deliberately went and married women from the

littites and these women were a bitterne ss of
=\ spirit to Yitshaqg and Rik aha y?

i ‘/\/ 7
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Esaw took as wife m*Tan» Yehudith (yeh-ho- |
deeth’)- Strong’s H3067 which means, ‘praised’ |
- who was the daughter of X2 Be’eri (be-ay- |
ree’)- Strong’s H882 which means, ‘my well’; as
well as npwl Basemath (bos-math’)- Strong S
H1315 meamng, ‘spice, perfume’ the daugh er of
ﬁz_ =lon (ay-lone’)- Strong’s H356 eaning;

iberebinth, mighty’ and the cm the
Hittites 1\ lt tee ) - NN Mme “11“10 HSoNs_|

\ or. “tennons

g
‘1;.
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50, the name carries also the meaning of fear, and
the effects of fear imposed by the enemy can be
terror, being tormented, depression and deceit. |

..t‘..:_;‘}f.‘pralse the well and the spice of the mighty sons 3

w terror” - that is the statement that Esaw was, 0

essence, making, in taking foreign wives - he h C

L sqld his birthright and was now bitter and =

deliberately sought to be a bitterness to-» is

parents, in his praise for beingrebellious T\

Jxmw -\ thonty %s‘ﬁhat the charactemsiesil

are, O Gkh oSe who i after thelfleshian@ Waglact ‘to

Walksinsthe=Spirit-by=eheyingsthescommainess




CHAPTER 27

| This chapter certainly carries a lesson on why
eceptlon is never an option for us, as chlldren I"
~- the promise. 4

e ep\ ion, is a real poison that can crlpple one’s
Walksifour responsibilities are not carried oUELY

‘“., @ guarding to do the-Word dw pite the
C fql stanc f] 1diOUNSE 723 11,

'




All parties in this chapter had, in some way or |
| another, bordered on the use of deception, in

. trying to get that which had already been =
a lecreed, and we can learn that when pure active
1th is not present in our lives, then matters ¢ -an
ifteqp become very comphcated as one triesito
panjpulate the circumstances by=tfyir "to

omplish responsibilits one’ physical
thout faithsn the PunelV o =lonim.




| All were, in some way or another, at fault, in thlS:.

. very intriguing chapter, as we have to consider =

that Yitshaq may have known about the oracle:

1\ n\to Ribgah while she was pregnant, m hat
0

older would serve the young? t Yit: fj q
coUoht t thwart that as he set_outto bless/Esaw




Esaw is not innocent here either, as he agrees to |
the plan of receiving the firstborn blessing after
| he had already sold his birthright and so, he
mtended to break the oath he had made with
fa’aqob. Ribgah saw what was happening and d d
What she thought she had to do in order to nake
sure\that things went according to //'\\
pemised: and so, both Yitshag.and Ribgahswith
}LB@Q&L‘A\ might_add] tried.tc 3chieyetmambictl
bl’—QSné el some. fiorm offdecepMens




While the true blessing of what was to be came
. about, it came about with some serious

. repercussions for their deceptive attempts ates
ymg to orchestrate the physical circumstances:
Hatre d and separation were the result of these
2ventsy - Esaw hated his brother and d Spi sed his
*ﬂf-n , while Ya’agob wo 41?% e from

Rilaa | *‘\A ho wou e e see_he o_gon _3oainilE|




The major conflict between Ya’aqob and Esaw was |
immensely increased, as Ya’aqob wanted what
_ belonged to the firstborn, which had been |
‘rightfully purchased, yet was willing to be a part

Lof a deceptive plan to get it; and while we must
‘t Just point fmgers at Ya’aqob alone as bel g a

, lost sights ocr ud 10
jcal whlle n%ﬂ«iﬁg/ﬂ)g piritual’and i

'\“ CEUN terve ‘C! ryingltelaChiE EiE
shirtlal by-physi ﬁl—“ﬂ Salase



Isaac Blesses Jacob i
| Gen 27:1 And it came to be, when Yitshaq was | |
. old and his eyes were too dim to see, that he |
. called Esaw his elder son and said to him, “My |
- son.” And he answered him, “Here | am.” &
Gen 27 2 And he said, “See now, | am old, | do
wnot know the day of my death.|




| Gen 27:3 “Now then, please take your weapons, |
. %your quiver and your bow and go out to the ﬁeld

and hunt wild game for me. il
Gen 27:4 “And make me a tasty dish, such as I

love, and bring it to me to eat, in order that my
. being does bless you before | die.”}




Verse 1-4 - Yitshaq and Esaw
’*"itshaq was now old and his eyesight was not very
L great, so much so he could not see; and in thlsf“’
State of near blindness, he calls for Esaw in orden
to bless him as flrstborn Now while we realize
Uﬂu itshag may not have been )B‘wed of the

RBth thag had sworn betv%/gg;(afquob and Esa

R S EE  some v 25S0NS, hereforlissarR v




- When our eyes grow dim so to speak, asa
- metaphor of not being able to clearly see th
'u' due to physical circumstances, we may ust

ome wrong decisions and ch01ces b sed.on
| the flesh.

ey ‘/\/ V
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The primitive root word for ‘see’ is the Hebrew

word NX1 ra’ah (raw-aw’)- Strong’s H7200 Wh]Ch

means, ‘to see, look, observe, pay close
attention, consider’.
see, consider and pay close attention to, an d
C bservmg, the Truth, is somethmg that we a

ich h**‘

i fo %hefre‘turn of cUr <1“1&4, 3
That Wa x. able e>c and actwWisE/ARERYE

Wit o0 rah (instrictions) e e lavixnl

¥

S8
*".
-



Jn the ancient pictographic script, this word also
reveals a great truth to us as NN ra’ah (raw-

aw ’)- Strong’s H7200 is plctured as follows




e Resh - 1 ,}
The ancient pictographic script has this letter

pictured as ﬂ , which is ‘the head of a man

ai C carries the meaning of ‘top, beginning, finsts
[8f*,\as in being the top of the body or theshead
off @ ,.1 e and the one who rules; ad%ls speaks
RiROssess{on or inheritance-that is decidedibyiNS




Aleph - N
The ancient pictographic script has this letter

’"’ﬁzsplctured as b’ , which is “the head of an ox,
Land represents strength’ meaning ‘muscle’
the ox is the strongest of the livestock amma S,
This alsp carries the meaning of ‘yoke’, as aniox8is
placed 1i; % yoke in order to plowml a heawa)
[Padhin the right directiol 4a1s can also pichuis
KOS | ; ‘red heife sacrificers thateVAZAr Lasms

/’

1 Zessi 11\_ s LILLQL]_




Hey - N

The ancient script has this letter pictured as I*' ;
;'_'_;h]Ch is ‘a man standing with his arms raised out’

he meaning of the letter is “behold, look, breat h;
Igh and reveal or revelation”; from the ldea off
ling a great sight by pomtmg it out. It also
SYor us the meaning of surly‘ep as ‘wellifib
Our ands and submlt AT as we ifit ol
LTTTJ T 0 Rise, declg is authosityaindemyiicame
k;aip 0| Ll\/ submiid




| To see and be functional in seeing as we should
. can render the following meaning for us:

. THE BEGINNING OF OUR STRENGTH
IS IN THE REVELATION OF MESSIAH OUR HEAD,
WHO WE PRAISE AND SERVE WITH OUR ALL



Another Hebrew word which sounds the same yet |
is spelt different - Ny1 ra’ah (raw-aw’)- Strong’s |
|H7462 which can carry the meaning of shepherd’
as well as ‘to pasture, graze, consume, feed’ - =
and clearly points to yenn- Our Good Shepher 4
's,r Strong Head that was lifted up and exalte on

\ High as in

Psalm 80:1 - nya Ro’eh - & -r”‘u] of

bmw’Y/Isra.el rin
AV - YEH D\/ AH nesya

LFEECEHV Ny Shaphard——




We are to ‘lift up our eyes’ and ‘look’ to the
Prince and Perfecter of our faith - Our Good
Shepherd - yenin? Messiah!
When we are looking intently unto our maker ang
hearing His words to do them, we recognize ths \t
L lifts up His face toward us and gives us favoun
nd s h lom and we can clearly praise Him® wholis
aERrovider - NN Yireh - th ord N2 vinehe

g
X
-

COFFISSEI ’" the W 75-1 ra’ah.zg F€"\_LQ’MLTH7QJ_,,
QI [23123 Ancd Drovidas’!

a5 HAN T o



His eyes that are looking upon us give us a sure
" security and we need not worry about what We
need, as the nations do! However, when we take
0 Ir eyes off of Him and turn away then He or 1Ly,
sees our back as He scatters as a re sul of

disobediencel—
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The word ‘evil’, in Hebrew, is based on the root
word V1 ra (rah)- Strong’s H7451 meaning, ‘bad, .
i evil, wicked, harmful’. This word is often
pressed in the femmme as ny1ra ‘ah - StI'OI‘I

. H7451, as in: i

Mishle/Proverbs 22:3 “A clever one foresees ev1l
and hides himself, but the simple g0 on and are
pumshed ” '




*In Hebrew the phrase that is translated here as =
‘foresees evil’ is Ny1 NX1- ‘ra’ah ra’ah’, andis
ir terestmg to take note of how these two wor ds
nt1cally sound the same yet have dlf erent
E \ meanings!

> ‘/\/ V
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&he Hebrew word that is translated as ‘foresees’

& attention, conSIder appear prov de

\observe, dlscern distinguisk®.

e /
-




The Hebrew root word that is translated as ‘evil’ |
| is the adjective y1 ra (rah)- Strong’s H7451 |
meaning, ‘bad, evil, wicked, harmful’. This word:
is often expressed in the feminineas
W1 ra’ah - Strong s H7451, and comes from: the
poot \yerb yy1 ra’a (raw- ah )- Strong’s H7: 489
Which\means, ‘to be evil, ba%ﬂqﬁl cedly
D) = ‘»tl e evil, work ot rmty, do harmishe




. The difference between Nyl ra’ah (evil,
. wickedness, shepherd) and N1 ra’ah (see
'"erve pay attentlon) is the middle letter - witth
ontammg the letter - .V ayln : H | ‘to
see’ contains the letter ¢ : 1ép ,

5

$ -
g
A\¢




This should be a clear ‘wakeup call’ for us to see |
how-things may sound correct and even at times |
| may be written with the same letters, yet may |
‘cause us to ‘look’ at what is wrong - many of our
ather’s teachings and ways may sound good and
le yet when tested against the measurmg ick
of the Torah we find that most of ‘we
inheritee was in fact not good t=alland N‘nL wWel
muistleqrn is that cc Oracti u.\_.\,’lﬂll_ll[_w
- rela#Hc nip awith mamal

L



Yitshaq had ‘lost’ his eyesight and the Hebrew
root word that is translated as ‘too dim’ is nn2 |
kahah (kaw-haw’)- Strong’s H3543 which carries '.
| the meaning, ‘to be or grow dim or faint, blind, '
.lsheartened dim’ and is also a word that is use
rebuke and is used in the following Verse E
* \ rebuke to ‘blind shepherds’:

Zelsaryah/ Zechariah 11:17 “Woe to the worthless
Bshepherd forsaking the flock! Let a sword be upon
his arm and upon his right eye! His arm shall

i ither and his right eye shall be dimmed. " S




",;lth dim eyes discernment also becomes dim & e
. what we can see from this account between a:
father and his son is that with the father having
los .hf sight, he was unable to see right t rchH

R\ the deception. |
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Esaw, by going with this plan to get a blessing, was|
mocking his father in a manner of speaking and |
despising his mother as he took advantage of his &
| father’s lack of sight:
. Mishl&/Proverbs 30:17 “An eye that mocks his |,
father and scorns to obey his mother - ravens of
the wadi dig it out, and young eagles eat it!”
eﬁ(a_ fatelo

BWhat thiy \proverb refers %%yh |
B e Sgocker as :h%ﬁﬁh be,a ‘fe ’ia*fl‘eh

1TIIL VoLUR



| Emphasis is certainly being placed here, at the |
| opening of this chapter, in regards to Yitshag’s
weak eye sight and his love for game stew; and'is
-’sson for us in how the love for the physicals can
dimi \ish our ability to clearly see the Truth;sas
Mitshag’symind was on the field an ?o ) mattens
that matterg fmost'




Bad eyesight results in bad judgement, and if we |
take our eyes off of the Truth and look to the
worldly ways and traditions of man then our

ability to discern becomes weakened.

So many people today have ‘lost their sight’ b-
n ot keepmg the Sabbath and | often say, that: to
. . ﬂul ¢

Yhezqel/Ezeklel 20:20 ““And set apar My
ISa baths, and they shall be a sign between Me and

sy OU, 0 know that | am M17* your Elohim.””’ s




Those who do not set-apart His Sabbaths cannot
see clearly and lack the proper ability to rightly
| divide the truth and are unable to distinguish |
,;,u etween the clean and the unclean, the set- apar_j
and the profane!
I am sure that if Yitshaq’s eyes were healthy r“
would Yave quickly seen the demeanour and B ml\/
Bhsuiage of a crooked son, yeﬁth/ey;as’c ,’ﬁt
lithe seeming success ®Fhis son whoawasia
shimwnedyaunter, his certainlVAYCHIEIEE
chudhwﬁ‘:,— }eb(}w}’\“}bt@—a—tl gre!




| However, having said all of this, | also see another‘
\’victure at work here, in this encounter between as
"{vmg father and a wayward son. Is it possible t at

her who dearly loved his son, he did saar
\him, just as Abraham blessed=i r”w &l

d the children ofghisTToncubines



In verse 4 Yitshaq tells Esaw to make the tasty |
_ dish he loved so much and bring it to him so he =
~ could bless Esaw before he dies. Now it was
-certainly the custom to bless one’s sons befores
eath, yet what we can see from this is the similai
flaterto the children of the concubines of Ak n‘ﬂ'ﬁ
mithat\there would only be ﬁ’m); or Esaw,
hll‘e‘h =h




In Beréshith/Genesis 25:5-6 we are told that

Abraham gave all that he had to Yitshaq - and that is |
a clear reference to not only the physical blessing |
| that Abraham left as an inheritance but also the =
linheritance of the Covenant promises of Elohim; and
while Abraham was still alive he gave gifts to the cr
& of the concubines - they did not receive ALL'
, in\ene sense, we see the same here with ._mw,
sethere Would actually only be a b o “sortsifion
himiwhile Yitshaq was stillPalive - there wolldibe
shWAIG | pijovision=amd gifits, yetiwhen Yi‘tRLﬂq Was

croad-thare el Ner ot niiter fom s torinhar



Esaw, as we know, represents the picture of the
| flesh as opposed to Ya’aqob picturing for us the |
i spirit; and the flesh cannot inherit spiritual

“ blessings:
Qormtlyim Aleph/1 Corinthians 15:50 “And thlS I
say, brothers, that flesh and blood is unable to
inherit the reign of Elohim, neither does
_corruption inherit incorruption.”




Gen 27:5 And Ribgah heard when Yitshaq spoke to |
Esaw his son. And Esaw went to the field to hunt |
¢ wild game and to bring it.
. Gen 27:6 And Ribgah spoke to Ya‘aqob her son,
saymg, “See, | heard your father speak to Esaw
AN your brother, saying, ~-

Gen 27:7 Bring me wild game and make me a
tasty dish to eat, and bless you in the presence of

M before my death.’_




Gen 27:8 “And now my son, listen to my voice

according to what | command you.
" ~ Gen 27:9 “Please go to the flock and bring me
~ two choice young goats, and | make a tasty dlSh i
.~ from them for your father, such as he loves._

Gen 27:10 “And you shall take it to your father,




Gen 27:11 And Ya‘aqob said to Ribqah his mother, |
“See, Esaw my brother is a hairy man, and | am a |
smooth-skinned man.

| ""'*Gen 27:12 “What if my father touches me? Then |
shall be like a deceiver in his eyes, and shall bring
. a curse on myself and not a blessing.”

Geh 27:13 But his mother said to him, “Let your
curse be on me, my son. Only obey my voice, and

. 8o, get them for me.”_




| Gen 27:14 And he went and fetched them and
‘:;brought them to his mother, and his mother made *
a tasty dish, such as his father loved.

Gen 27:15 And Ribgah took the best garments of
her elder son Esaw, which were with her in the
house, an_:cl put them on Ya‘aqob her younger son.




| Gen 27:16 And she put the skins of the young |
""”"’*"%';;goats on his hands and on the smooth part of hIS
neck. |
Gen 27:17 Then she gave the tasty dish and the
bread which she had prepared, into the hand of

her son Ya‘aqob.

/
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Verse 5-17 - Ribgah and Ya’aqob

Ribgah hears and recognizes that Esaw was not the |
| one to receive the firstborn blessing and she |
“"»‘f:'?herefore seeks a way to stop this from happening:

and while Esaw went hunting she spoke to Ya’ac ab
: -d told him what Yltshaq had said to Esaw; and

q‘)')

Ssibly with the hope of stwgééa"’a ob 3o

h Qf not lett1Wappen s EsawaWas
iAot deserving of anyak Hlaxm&;,w tne

= D ESCRAGE0 A



In verse 8 Ribgah tells Ya’aqob to listen to her |
voice and do according to what she commanded |
‘hlm and this is a powerful picture in light of thls;
. entire chapter of how Ribgah represents, in a™
anner of speaking, the Torah as she speaks wi LH
.\ wisdom:

Mlshle/ Proverbs 1:8 “My son, heed the dlsc1plme

of your father and do not forsake the Torah of
your mother”




Whlle | must also state that while Ribgah, asa =
“mother, represents the Torah we must take not
~ that the Torah will never teach or instruct =
deception; yet there are many great lessonS- d
msishts we find in these passages fro ichawe
san'slean very positive insight-and instr mmnl




In verse 12 we can clearly see that the heart of |
Ya’agob was not to deceive his father in any way, and ;
| in verse 13 Ribqah tells him to obey her voice and - '

et the curse be upon her!
Ihis 1s a very powerful picture or type of the wor of

Messiah, who commands us to obey His voice (F ei
the LIing embodiment of the Torah) and the At He

feplSour\curse upon Hlmselwﬁa € of the Tonah
isideath, Which He took4pOn Himself 1 ordepsiha el

WERNEVAhavellife andbHe redeemediinemicEERISE

S




QGalatiyim/ Galatians 3:13 “Messiah redeemed us
. from the curse of the Torah, having become a |
curse for us - for it has been written, “Cursed is

\everyone who hangs upon a tree.”y

3
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In verse 9 Ribgah instructs Ya’agob to go and get 2|
young goats in order to make a tasty dish for
| Yitshaq; and this picture, of getting 2 goats, is a
 shadow type of the 2 goats that we see bemg
rought into the Tabernacle on Yom Kippur - or
goat is for MmN and the other goat is for the
wildenpess (Azazel); and in the picture offEsaw:
and '“’ob we also see that.c e% or MImks
VeRaGaeh hlle the /v was forth o wil i ey cCu

Esaw.




Heré we see a picture of two men - twins - one
“was ‘shaggy/hairy’ and went into the w1lderness
3h1le the other ‘put on’ goatskins so as to not be

told apart. ;
2 Spats over who lots were cast at Yom K *nu
w“; 0 be as identical as possi and bo: th

woeuld dis - one for self and-the other forotheiE



1 The one was slaughtered on the altar to make "
. atonement for others while the one which was
= sent into the wilderness would die alone.

JPAN? Messiah came to take on the nature ei&
in ul(lesh yet was without sin - for whichi the

pIctiire of Ya’aqob putting on goat’s-skins: pointsite
=he\put on the “hairé-he did not havel




'";s,Verse 10 Ribgah tells Ya’aqob that if he did as
"commanded then he would receive the r1ghtf

Ussmg of the firstborn, since he had purcha
wright, yet w1thout the father’s ble ingthe
"' could not have it!

s
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Just as Ya’aqob was afraid, that if he had done as
1is mother had commanded that a curse would -
‘upon him instead of a blessing, so too do so many
d almmg believers today, see obeying the Torah a6
something that will be a curse rather than'e
plEssingy yet they are missing the true blessingssby,
feusaking the Torah and follo g=a harlot WHm =

fiora 1 vther who teaehes

them Lo /_Z ascnescl






What is interesting to note, is that Esaw’s best |
| robes were with his mother and not with him or

~ his wives, which may indicate that these were =
regarded as very special robes, that may hav"’

would n?w/ea the



This is another clear picture of those who reject |
the Torah: while they ‘put on’ religious robes for a |
| worship service once a week (on a wrong day | |
*might add), thinking that they are pleasing the =
. Father, while the rest of the week they are =
worldly as you can get; and this form of worshipis

an\bomination in the eyes of the Eatk er!

RVen Esa ’s best clothes ?%Aake e worldiand
shicls a\picture of s Ny who put-on e
Blinday, best=yet still, stinksoiftheRyen




~ Gen 27:18 And he went to his father and said,
“My father.” And he said, “Here | am. Who are
you, my son7”

| Gen 27:19 And Ya‘aqob said to his father, “l am ||
. Esaw your first-born, | have done as you said to |
‘me. Please rise, sit and eat of my wild game, so
.\ that your being might bless me.”
Gen 27:20 But Yitshaq said to his son, “How is it
that you have found it so quickly, my son?” And he

said, “Because M your Elohim brought it t’
\ e ”—




Gen 27:21 Then Yitshaq said to Ya‘aqgob, “Please |
come near, so that | feel you, my son, whether you .
truly are my son Esaw or not.”

| Gen 27:22 And Ya' aqob went near to Yitshaq his =
father and he felt him and said, “The voice is the
vmce of Ya*aqob, but the hands are the hands of
AN Esaw.”

Gen 27:23 And he did not recognise h1m fbr his
hands were hairy like his brother Esaw’s hands,
\_and he blessed him. NN

>




Gen 27:24 And he said, “Are you truly my son

Esaw?” And he said, “l am.” ;
| Gen 27:25 And he said, “Bring it near to me, and ||
" let me eat of my son’s wild game, so that my |
’bemg might bless you.” So he brought it near to
him, and he ate. And he brought him wine, and he

E \ drank. >
Gen 27:26 And his father Yitshaq said to h1m

“Please come near and kiss me, my son.”




Gen 27:27 And he came near and kissed him. And |
| he smelled the smell of his garments, and blessed ||
*h1m and said, “See, the smell of my son is like the
.~ smell of a field which M%* has blessed.

Gén 27:28 And Elohim give you of the dew of te
heavens, of the fatness of the earth, and plenty of
e | grain and wine.




1 Gen 27 29 Let peoples serve you, and nations bow
| down to you. Be master over your brothers, and |
lt your mother’ s sons bow down to you. Cursed

blessing you!”

&“;' -
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Verse 28-29 - Yitshaq and Ya’aqob

qob takes in the prepared dish that his mc L‘W
Ta made to his father and poses as Es Wi




In verse 19 he says that he was Esaw the firstborn; |
yet what we must also consider, is that Ya’agob was ,"
| now legally the firstborn, as he had bought it at a |
| price; and with the name Wy Esaw (ay-sawv’)- ;
trong S H621 9 which carrles the meamng ‘halr

arments , Was m fact saymg that he i is H“
t the halry one’ and uses hisaWordsWen)

.‘ n order to recejye-his father’s Hl’\sxmu?
15 ik /Z DE th a5e, it stillldoesnibNERIARE

,.m—c = CQE}EFY}



3 times Yitshaq questioned the validity of his
“"“j.ldentlty and the first time he asks how he could

. have been so quick in preparing the dish and
"aqob answers that m1n? brought it to h1m 3 ]’
Infa manner of speaking, that is true, as 'n

ondain ,e at birth, that the older {%I

Sl
=




Perhaps Ya’aqob raised further suspicion, by |
| mentioning the Name of M1, something that
Esaw would not have been accustomed to doing, in
,gwmg credit to mn» for his success, so Yitshags
galls Ya’aqob closer to touch him, and so Yitshe ”|
\/\7"_‘ geceived in his senses of touch and smells

althougt he recognized the vmyf)ﬁa’a ob, and

lierse 24 he asks the tion - ‘Are youlneally,
“1\ SQ Esa  afid Ya’ agobsaidBiEnN

L




While Ya’aqob was, by rights, the firstborn due to
the oath he made with Esaw, and... while he did have ;
hairy garments on... which made him, at that pomt ;
* the ‘hairy one’, what we must recognize here, is =
that the whole decept1on that we see happening,*
ftom all sides here, is as a result of the poor 51gh of

Xitsfqaq, and as a result of this, deception and
manipulation found a way in, w&the rightfil
51’\% ng o Ya’aqob was giyens~We must leannsthgs
(MAIEEEEOU , 1N NO W Lub L':LIL tionmeEicsr .
8S ﬁ means t to %‘ﬂ“\/ ona’s goallll




|| wonder what would have happened if Ribgah had |
.‘lmply spoken up and confronted Yitshaq with -
‘truth of the Word spoken over Ya’aqob whlle s
' was pregnant? |

ltshaq have listened or had his eyesg rowi
30 dm jat he would not have ‘see Aﬁh - helwas
to de




|  We have a similar account when Dawid’s son,
| Adoniyah son of Haggith, tried to set himself up a ‘
= king and Nathan the prophet organized for
‘Bathsheba, the mother of Shelomoh, to go an ’
confront Dawid and remind him of the worc S
pol e | about Shelomoh, and indeed Dawididid
)t her voice and ijl};@h as rigl uLll/
"v- king! (Me ki Al Kings, 1) Sl




- Gen 27:30 And it came to be, as soon as Yitshaq
had finished blessing Ya‘agob, and Ya‘aqob had |
hardly left the presence of Yitshaq his father, that |
Esaw his brother came in from his hunting. |

- Gen 27:31 And he too had made a tasty dish and
brought it to his father, and said to his father, “Let
my father rise and eat of his son’s wild game, so
\that your being might bless me.”

Gen 27:32 And his father Yitshaq said to him,

I“Who are you?” And he said, “l am your son, your I

I E—— {1 ST-DOIN, Esaw. ”—.




Gen 27:33 Then Yitshaq trembled exceedingly, |
and said, “Who was it then who hunted wild game |
and brought it to me? And | ate all of it before you |
'l-fcame and | have blessed him. Yes, he is blessed.”
. Gen 27:34 When Esaw heard the words of his |
\father, he cried with an exceedingly great and

bltter cry, and said to his father, “Bless me, me
too, O my father!”=— il

Gen 27 35 And he said, “Your brother came with
_deceit and took your blessing. ”_
S e TS——




Gen 27:36 And Esaw said, “Was his name, then, |
called Ya‘*aqob? For he has caught me by the heel |
these two times. He took my birthright, and see, |
| now he has taken my blessing!” And he said, |
“Have you not reserved a blessing for me?”

" Gen 27:37 Then Yitshag answered and said to
Esaw, “See, | have made him your master, and all
his brothers | have given to him as servants. And |

have sustained him with grain and wine. And what,
&en,shall | do for you, my son?”-




"Gen 27:38 And Esaw said to his father, “Have you |
only one blessing, my father? Bless me, me too, O |
my father!” And Esaw lifted up his voice and wept. |

| Gen 27:39 And Yitshaq his father answered and |

| said to him, “See, your dwelling is of the fatness
of the earth and of the dew of the heavens from

AN above.

Gen 27:40 And by your sword you are to lwe' and
aserve your brother. And it shall be, when you grow

restless, that you shall break his yoke from your I




- Ya’aqob received his father’s blessing!
Verse 30-40 - Yitshaq and Esaw

comes back from hunting and makes. dish
Tm\ 8rings it to his father... but it is.too" late!

/ a
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In verse 33 Yitshaq is hit with the reality that it |
| was in fact as he suspected - and that is that it |
1 was Ya’agob who he had blessed and he trembled™

lexceedingly! It may also possibly have been a b t
f a wakeup call to Yitshaq, in that he may he Ve
ized that he had nearly blessed the wrongssong
as H’* ad clearly now seen that Es rad showenl

respect but s1wwan‘ted the inhenitanes
\ WithgutTepentancel




| Esaw -accuses Ya’aqob as being a deceiver and says.
| that Ya’aqob took his birthright, which was not =
*.étrue as Esaw had sold his birthright to Ya’ aqob'
Esaw is a picture of those who walk in the fle h
and ariglalmlng a birthright and try to accusesuss

nhgwalk according to the Torah, b ing

deceiVers and liars, yet they are” ling to
repent and turpsk to the. LLT‘L__



. This setting also makes me think of all the
i‘f'ultltudes of Torah-less believers that will we"”
d gnash their teeth at the realization that they
e RC blessmg or inheritance, despite all theil
orks of hunting for souls pthe fieldl

_ T '



| The words of messiah are a sobering call to anyone |
who thinks that the Torah is no longer valid:

Mattithyahu/Matthew 7:21-23 “Not everyone who |
_says to Me, ‘Master, Master,’ shall enter into the |
| reign of the heavens, but he who is doing the desire|
of My Father in the heavens. 22 “Many shall say to
= Me in that day, ‘Master, Master, have we not |
prophesied in Your Name, and cast out demons in
Your Name, and done many mighty works in Your
Name?’ 23 “And then | shall declare to them, ‘I

never knew you, depart from Me, you who work .

= lawlessness!’ ”_




- Verse 40 is very clear in the words that areu
spoken over Esaw, as representing the church: at

large tday he would break off his brother Sh yoke
from his neck!

/"

-




This is a clear picture of stripping away the need
for the Torah as being a lamp for our feet! |
ywIn? Messiah told us to take his yoke upon us - it
iS an easy yoke - and His yoke is Torah
Mattithyahu/Matthew 11:29-30 “Take My yoke upon
you and learn from Me, for | am meek and humble
in heart, and you shall find rest for your beings. 30
For My yoke is gentle and My burden is light.”

Yohanan Aleph/1 John 5:3 “For this is the love for

.Elohim, that we guard His commands, and His .

|_commands are not heavy”—.




| Esaw is a picture of the church, and modern |
’*’Qhrlstlamty, that seeks the blessing, yet refuses to |
walkin the Torah and what is very interesting to’
take note of, in these accounts, is that there is no
scorded interaction between Esaw and his mothen
.qbc ahy, Which is a classic picture of the ch urchis
iefitisal %o embrace, or submit_te=the Torahlian@d

ate_:LD_ =¥e | I‘ebelllOn 3 oFf Nk ‘»—q—l—l}L\ ncciaiail




Esaw cried and put on a big show, yet with no true | |
repentance and so too do we see the same show of
. many tears today, as many churches and
-~-amzatlons will hold prayer days and fasts, md
e ey use the term ‘repentance’ they s T’ﬁl\/
da elot repent but are merely seeki uti'ne blessine:
' with tr45='

. 4 X - o 4
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True repentance involves an acknowledgement
‘that we had inherited lies from our fathers an
t at we must strip away the false pagan root

di 1 1s and begin to walk in the pure cor nn \ands
E \ of Elohim! |

o ‘/\/ 7
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It does not matter how many prayer days or
|outreaches or prayer networks are set up - if there
‘«s no repentance, then the ‘seeking’ that is beings
‘done, is in vain - and there are many who woulc
.@ am at the mouth when hearing this reality - but
act is clear - if you cast the Torah behine voul
ack (byeaking off the yoke that mustslea d you):
Ou have no right to imrthe. blessingloifthE
__f=evenan 4 **




 Tehillah/Psalm 50:16-17 “But to the wrong Elohim |
said, “What right have you to recite My laws, or |
take My covenant in your mouth, 17 “While you |
+ hated instruction and cast My Words behind you7”
Rt is amazing to see how so many Christians w1ll
h e to seek the blessings and will even have ai box
ith a tverse for the day’, which consists of only,
sings, while they contm;:eymé lawlesss
lﬁx“ hg are not walkin ording te the Tolich
SHRENEV read these- d have eaichicERS
h’éa 2hat the:Spiritiistsayipoeliaa




Gen 27:41 And Esaw hated Ya‘aqob because of the|
_blessing with which his father blessed him, and |
Esaw said in his heart, “The days of mourning for |
- my father draw near, then | am going to kill my
brother Ya‘aqob.” ;
Gen 27:42 And the words of Esaw her older son
were reported to Ribgah, and she sent and called
|Ya‘agob her younger son, and said to him, “See,

your brother Esaw comforts himself concerning
\ _=zyou, to kill you. —




Verse 42
It comforts the enemy to kill youl!l ==

il also recognize how the false teachers and fal

prophets are greatly comforted with may lux

diricqes of this world, as they find great C JWE;’I

m” Rering and leadmg peolyn’a pa ith of
" destr eﬁ"

g ;
i
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| There are many influential leaders today who pass |
ii,.\ﬁ_.themselves off as Christian leaders yet they are =

sheep’s clothing as they rob people of .
neritance by leading them to death'as
. lawlessness - and in the process, they
disre@t comfort in themselves as th amass fol

'th:m-_\ es wealth and riches t ‘and rust
A can.gdestroy!

stag
-



Verse 46: we see just how much joy Esaw had |
robbed from his parents because of his rebellion |
and pride.

"':MIShle/ Proverbs 17:21 “He who brings forth a fool |
" has sorrow for it, and the father of a fool has no

joy.” |
Mlshle/ Proverbs 17:25 “A foolish son is a gnef to
his father, and bitterness to her who bore him.”

Mishlé/Proverbs 15:20 “A wise son makes a father
hglad, but foos man despises his mother. ”-




&ay we be a people who heed the discipline of o :
._ Father and do not despise the Torah, as we~

* urn here as foreigners looking for the bl ssed
h hope that is to come' 4

£
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| Gen 27:43 “And now, my son, listen to my voice_
. and rise, flee to my brother Laban in Haran.
Gen 27:44 “And stay with him a few days, until

\your brother’s wrath turns away,




Gen 27:45 until your brother’s displeasure turns |
away from you, and he forgets what you have |
done to him. And | shall send and bring you from |
| there. Why should | be bereaved of you both in |
one day?” >
. Gen 27:46 And Ribgah said to Yitshaq, “l am
disgusted with my life because of the daughters of
BHeth. If Ya‘aqob takes a wife from the daughters
of Héth, like these who are the daughters of the

land, what is my life to me?”-




Jacob Sent to Laban
Gen 28 1 And Yitshaq called Ya‘aqob and blessed | |
| him, and commanded him, and said to him, “Do ||
~ not take a wife from the daughters of Kena'an.’
Gen 28:2 “Arise, go to Paddan Aram, to the house
of Bethu’él your mother’s father. And take a wife
for yourself from there, from the daughters of
' \Laban your mother s brother.;




Gen 28:3 “And El Shaddai bless you, and make |
you fruitful and increase you, and you shall |
become an assembly of peoples,

Gen 28:4 and give you the blessing of Abraham, to
you and your seed with you, so that you inherit
the land of your sojournings, which Elohlm gave to

- Abraham.’ ="




CHAPTER 28

Ya’aqob’s departure

Y1tshaq called Ya’aqob and blessed him and
mmanded him to not take a wife from Kena'e 'ﬂ

IlT s a strict order and not simply a requests

m a\sense, he was basically command ’T? him
the follouinge Sl

DO NOT BE UNEQUALLY YOKED!




The blessing was a command but the command
was also a blessing! |

| Stay obedient and walk in the Torah and the Torah
. will protect you in providing the necessary
_ounc aries in which we are to govern our llves n
Messiah! 4

LW s\ structed to go to Laban, R/Jdlgajﬁ

shdliakeNa daughter from the m “d’“%a
taeseclear instructig would,.kE ng. alhubﬁa—

- ’%’%W




|When Esaw saw that Ya’aqob had been blessed an
i that he was going to get a wife from relatives anc
-'t from the Kena'anites among whom they llV

wiyes from Yishma’el, when he s rm ﬁ“
{enaianite daughters d1 ot-please hims

- = \ . - 4
_
-



| In one sense, you can see a son who is desperately |
~ trying to please his father but never can, as he

‘continually rejects discipline and instruction ar d
.the other hand, we also have a picture of pul Ire
pellign, that saw what displeased his fatherand

]’*l be ately sought to provoke%;@e more
with greater abomigabte practices!




This is a picture of so many today who willfully |
| indulge their lives in the gratification of the flesh
= with absolutely no regard for the Creator; and
. there are some who are earnestly seeking to
please the Father, yet no matter what they do
th 2yyjust cannot as they are too stu born to
2alizeithat they need to%ep orahlas
beiig appllc : ndw




Ya’aqob obeyed his father and mother while Esaw |
disobeyed and rebelled, and as | have said - the thing |
that clearly separates the two is the Torah of their |
e mother!

. Mishlé/Proverbs 6:20 “My son, watch over your
father s command, and do not forsake the Torah of
. your mother.”

Sh l&goh expresses the urgency of gu din he
sommands and Torah of Elohim, emphasizing justiacwy
lmpontant, it is to do so_as l’ﬁaﬁar youlagalist:

deino the thi Fiees and ara an
N5 bominationstosHims:

:
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The address of ‘my son’ highlights for us the clear |

pattern we see in Scripture, of how the Word of |
| Elohim is plainly related to us as children of the |
i Most-High.
. In Mishle/Proverbs 1 we are given a clear
Wee rmng, as sons, to be alert against being enticed
ners and the need for us to be on gus rd

%1@ and then
a clear positive

SLal ““‘W““ﬁ e]ng e obhedichccEniEhEN
RO ) 1(.—&9 »ﬁ eh WAL OFR,




| In Mishlé/Proverbs 3 we see a clear command |
i;lpemg given to not forget the Torah of our Father'

~ In Mishlé/Proverbs 4 we see the address of a
. father’s words to his son to ‘hear’, which
40} esges the urgency of the appeal bemg me deito

perfaityful in hearing attentwely 0, t king heed

vikand at epting the words t el g ﬂw.\n
YeEelealy and plainly=s0 t n-s’\ﬁ_ﬂa},,LLD;a‘_




In Mishlé/Proverbs 5 we see the clear appeal to
| us as children of the Most-High - that we ‘hear’
- and ‘accept’ what we hear, so as to walk in the
life of the words of our Father!
L‘a again, m Mishle/Proverbs 6, the addres of
“my son” is given, showing us clearly a»
| "'_r dl relationship of the love of-a%fa hen fiol
ISEson that he disciplinessp-the inst Ictionsian@
commands he givess 4




The Hebrew word that is translated as ‘watch |
over’ comes from the root word 71X natsar (naw- |
tsar’)- Strong’s H5341 which means, ‘to keep |
| watch, guard, preserve’ and a derivative of th]S.~
L Word is the 1y netser (nay’-tser)- Strong’s
L H5342 which means, ‘Branch, a sprout, =
e sgqmdant’ which is used as a reference“’”

Messiah: e
Yeshayahu/lIsaiah 11:1 “And a Rod shall come forth

from the stump of Yishai, and a Sprout from his |l
h sroots shall bear fruit.”=I




As ‘branches’ of THE VINE, we are ‘watched
over’ by mn, and equipped to bear much fruit: |
Yobanan/John 15:4 “Stay in Me, and | stay in you. ||
| As the branch is unable to bear fruit of itself,
unless it stays in the vine, so neither you, unless
B you stay in Me.”
Beil ag\\watched over’ must cause us.to ‘watch
aver”’ that which we have b tec wi‘tH
Nkt 1 \His Torah thatHe | ?Lupawgur—




‘The Hebrew word for ‘commands’ is nixn

mitsvoth- and is the plural of the word mixn
~ mitzvah (mits-vaw’)- Strong’s H4687 which

means, ‘commandment, command, obligations
prece pt’, which comes from the pr1m1t1ve root
1‘ tsavah (tsaw-vaw’)- Strong’s H6680 which
Sans \‘to lay charge (upo ,,/,g1 e chargelio}
mﬂ“ma dy\ order, appeint, comix ’n,,_muhm;




- Tehillah/Psalm 119:115 “Turn away from me, you |
evil-doers, for | observe the commands of my
Elohim!”

“His m¥n- ‘mitzvoth’ (plural for commands) are.
ithose rules which apply to specific situations anc
A are tailored for each unique situation, in =
ateffmining the correct action to be take ina
cif c1rcumstance and soygua"r those

y, to know how -respond, ar d take

or any.given situationhwveinaVaine

Z~ ourse cL\% 3= (R




| The Hebrew root word for ‘forsake’ is #D) natash;ﬁ
I (naw-tash’)- Strong’s H5203 which means, ‘to

leave forsake, fall, abandon, cast away".
& This word is used twice, in:

Tehlllah/ Psalm 94:14 “For ™ does not leave Hi
people, nor does He forsake His inheritance.”




A wicked and rebellious people forsake The Truth |
and follow after other false mighty ones,
| provoking M to jealousy with foreign matters'
»_he Torah of mm» is prefect, as it brings back t e

, '.,lady mentioned, the Hebrew word & ’ﬁ

(to raw’)- Strong g }Aﬁe ns,

lance’, ‘teachi nstruc: on’ ol
\ el o1 fromIEICHImiE



Other definitions include: ‘information that is
imparted to a student; direction; body of

| prophetic teaching; instruction on Messianic |

‘Age body of priestly direction’, and this comes

from the prlmltlve root verb ﬂv yarah (yaw-:

E follow] i
TO AIM OR POINT IN THE RIGHT DIRECTION



alS root word is used 219 times in 213 verses, an d
j'hat is worth taking note of, is that this wordi is

used 25 times in Tehillah/Psalm 119, Wh]Ch is 2




| We fix our eyes on yern» Messiah - “The Living ‘
| Torah” - The Word made flesh - and walk in Hlm!’-
*Therefore, what we can clearly see here is th
there are two aspects to the word 'nm
L\ torah (to-raw')- Strong’s H8451:
1) Air miRg or pointing in the righ w@c ion and
L 2) Movement ip.that directiol

P b



In other words, it means that you aim or point in |
| the right d1rect10n and you move in that direction. J
You can see that this meaning is way different
how S0 many assume it as being a ‘burde

mterestmg and wonderful for me ho W LH“
word N1A torah (to-raws=Str ong’s

garly reveals thesMessiah.... let messhow



The original language spoken, and written, by
Hebrews is referred to as Ancient Hebrew Script
| which consisted of an alphabet of pictographic -
ymbols with each pictograph or letter renderm ¥

its own unique meaning.

ter developed into the ‘middle SCI'lp ’ on
\is commonly known as Palec;)br 20)(

“ﬁ“ﬁ an text and thenf&ﬁbsﬁeve oped inte
WhaBilictknQwn as ‘Biblical"Hebre A mgi»\zwﬁ;l\za_,

readily=available: fortisiredz)

4
-
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Though the Hebrew Language went through a |
number of changes, in terms of the writing style of |
| the letters, we are able to discern the original |
symbols or pictures that were used, which actual 7

- resembled their meaning.

2ach symbol or picture carried a meamng o)

Lar m s and when symbols were coll t1v ly/ puE

Lo”m, ey, they would spell a wordT arriedia

mEBnIne on clear descrjip#ion that wou eL‘h—FthL\A
- — c:'TS'LLEl,




| The Hebrew word Nn1\n torah (to-raw’)- Strong’s
|  H8451isa combination of four symbols:

L (Remember that Hebrew is read from right t to 4
left):

e anc1ent pictographic script, it is ertt as

follows: / 3




"";And in the Biblical Hebrew text it is written as . :

follows:




Taw/Tayv - n:

The ancient script has this letter as T which is
V‘1ctured as two crossed sticks, and can represen "
ifor us the meaning of, ‘seal, covenant, mark on
5ign’; as thlS once again points to the comple uﬁ

=of 3/
L

h together in 7as One for HeliShER
on }/ i leph’ S also thes tav’ - tHEISEEE
tha s jl pino and-the'end e faliSehrariutaial



Waw/Vay - 1;

’f'hlch is a ‘peg or tent peg’, which was used f u'
L securing or tying the tent or other items.
e 1 551b1l1ty of it having a Y-shape is to She oW

that Lit\prevents the rope from ymng of f. The
Bimeaning of this lette s"to add, secuielol

, ‘ ;

<2 / ... (N o




Resh - 1:

"A;;he ancient script has this letter written as f
and is pictured as ‘the head of a man’ and has
"eamng of the head of a man as well as Chl

top, beginning or first.

\'top’, as in the top or head-efa ey Andl
', as in head ofyibe r people aswelliss
e one w0 rules thelpeoples



Hey- N

The ancient script has this letter pictured as '*' y
i wh1ch is “a man standing with his arms ralsed

\rries for us the meaning of sueren 1’m .

\ft up our hands sabmit to mam
\ |
SRR Lifit our hapdsin praisedeclannENzIE
AthpritN AT er whichawe hiiimbiayAsibisixavkd




| When we consider these pictographic symbols
* their meanings, we can clearly see by the word
. rendered as ‘Torah’ the wonderful work of =
‘*551 h, who secures for us the Covenant in His

ood that brings the two houses (Ye Lt_h‘w
nd\Yisra’el) - the two sticks hen!

g ;
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It could best be rendered in a powerful testimony |
_of the work of Messiah as follows:
| BEHOLD THE MAN, MESSIAH OUR HEAD, WHO BY |
- HIS OWN BLOOD RENEWED THE COVENANT, =
. NAILING TO THE ‘STAKE’ THAT WHICH WAS_
WRITTEN AGAINST US, AND SECURING THE
COVENANT IN ORDER THAT THE TWO STICKS CAN
BE BROUGHT BACK TOGETHER IN HIM, WHOM WE




Other definitions based on this word could also
render:

‘What comes from the man nailed to the ° Cros:
or ‘upright pole’
| and
iBehbld the man who secure the ¢ ve ant’

a2 Wow - howawesom



Now does this sound like a heavy law??? Not at - i"
all!!!
is description or definition does not make

think of fines or of a judge or of pumshment or
=ven ofg\prison! yen tells us that His yokeiis S eas))
Lh;.u e is His Torah (that 1s/I-IJ =n‘§’tr ctions
and teachi ﬁg")"




Understanding then, that sin (NXvnN hatta’ah (khat-|
taw-aw’)- Strong’s H2403) means ‘sin, sinful,”’to |
miss the mark or target’, it is so very clear that the'
~ Torah (instructions and commands) become very
v1tal to us, if we do not want to miss the purpose:
and fulflllment of our life or ‘miss the mark’.

Reigember, the term ‘Torah’ can give us the
Indersta ding of ‘aiming in the right_directic on and

moying in that dlrectlo%hafm describes thiskas
f‘\’«upr‘ yes on yeaA*- the ‘horandiPsiiErtsin

N\ = of ounfaith:




We aim our sights at yehn, lock them in and run |
| with perseverance that which has been marked |
L out. »
*Sin is ‘missing the mark’ and ‘running off the "
L mark’, as you take your eyes off of yeamlil
fhegJorah is the way to aim and go, in Him!
UndeYstanding the very misunderstood temn
llorah’ \it could therefose-be more accunatel)
\ _d&Tined ast




THE INSTRUCTIONS OF ELOHIM
FOR HIS SET APART PEOPLE
AS WAS GIVEN THROUGH MOSHEH
. AND REVEALED BY THE LIFE, DEATH
RESURRECTION OF THE MESSIAH:

ywn’



Torah came through Mosheh on Stone Tablet s
‘and then through the flesh in Messiah .vvn"m'

. No more on stone, now on fleshill =8
The Word became flesh!
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The Torah contains instructions, guidance an'f'c;_lf;'
irection for those who desire to live righteo '*%;




Whoever claims to live in Him must walk as yenn? |
did (Yohanan Aleph/1 John 2:6).

| How did yenn» walk? He walked according to
Torah!

reason for me highlighting this, in terms O
Ur need to obey the commands of our fathe
petforSake the torah of our mother, in that we

able to\see the clear pattern %be{ﬁo to this
t uction as well gssebedience toithis
0N \as gW § 'O)S‘9 oughithelSEmpPIEEe

AT sawsandera agoebs

/-TQ
@ .




| Gen 28:5 So Yitshaq sent Ya‘aqob away, and he
~ went to Paddan Aram, to Laban son of Bethu’él |
the Aramean the brother of Ribgah, the mother 0

| Ya‘aqob and Esaw.
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| In verse 5 we also notice that Ribgah is called the |
-~ mother of Ya’agob and Esaw, where we see how
L Ya’aqob is now mentioned here first, as he had
c rightfully taken his place, and while Esa was
till the son of Ribgah, his rebellion agam her

\far from the blessing and_p: -eml o5 ofihis
fathes! r




Eph’siyim/Ephesians 6:1 “Children, obey your
parents in the Master, for this is right”

i Shemoth/Exodus 20:12 “Respect your father and
your mother, so that your days are prolonged upon
the soil which mm your Elohim is giving yo.y

Wayyiqra/Leviticus 19:3 “Each one of you should
fear his mother and his father, and guard My
-Sabbaths. 1 am M your Elohim.”‘




Esau Marries an Ishmaelite

Gen 28:6 And Esaw saw that Yitshaq had blessed

| Ya‘aqob and sent him away to Paddan Aram to |

. take himself a wife from there, and that as he |
blessed him he gave him a command, saying, “Do
not take a wife from the daughters of Kena‘an,”

Gen 28:7 and that Ya‘agob had obeyed his father
and his mother and had gone to Paddan Aram.

_—‘_
3 .
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| Gen 28:8 So Esaw saw that the daughters of
- Kena‘an did not please his father Yitshaq,

"Gen 28:9 and Esaw went to Yishma‘él and took |
Mahalath the daughter of Yishma‘él, Abraham’s
son, the 51ster of Nebayoth, to be his wife, besides

the wives he had.=— =




Verse 8

| Esaw despised his brother, and seeing how his
“parents were displeased at him marrying forelg
. women, he went to take another wife from
(ish a’el and so he took as wife, besides t
ves Re already had, n2nn Mahalath ( fh~a1~

| ,- 3 rong 's H4258 which_means, ‘stuinecy
‘ _inst) m%%aa

™



While he may have been trying to please his |
| father, by marrying someone ‘closer to home’, he
*.Still did not do this in obedience to his parents, 3
but rather did this is rebellion, as he Jomed
Hm elf to the house of Yishma’el, by marrym the
Sist er af the son of Yishma’el and this.therefione
pietires\for us the rebellious nature of hoseavhn
Sline 1o the flesh as opposed to the Truth




And in doing so, they despise father and mother |
| and forsake any association with the covenants of
';romlse despite their many tears they may shed,
fior they are simply tears without true repentan ce,
Whicly prophetically shadow pictures the many;
WH’)' Ll be rejected and there will-bé weepins
and gnashing & 4—%%3

- e ) ~ - g
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“As we consider the clear contrast of flesh and
{ SPIrit, as presented through the generations of
3 ol

'"
Vs

Esaw and Ya’aqob, we can learn the vital nee_.
SN0 bk those who walk not accordmg to th o flesh
but according to the Spik "

o ‘/\/ 7
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| Sha’ul expands on this, as seen in his letter to the |

i Romans, in the following verses contained in: =

. Romiyim/Romans 8:1 “There is, then, now no |

condemnation to those who are in Messiah yvhin,

who do not walk according to the flesh, but
- according to the Spirit. "




- To walk according to the Spirit, is to walk 1
| according to the Torah of Elohim, for the Torah 1s

* spiritual (Romiyim/Romans 7:14) and to walk
-accordmg to the flesh, is to walk according tos
L man-made customs and dogmas, that have:
]%- tfully twisted the Truth an:l%?srﬁer ed t
[aEepretation into somethm les thelea
Sithethedrers and satisfie® the . of thek afm




| Walking according to the Spirit, entails obedience_~
| to that which came from above, as we also take:
_te that Mosheh was told to make the Tabernagle
actly according to the pattern he was shownion
hq_,,f ountain, when he spent 40 days and ni ights
xlohlm, being sust e,u rit!

5>
=




;Thls Torah portion is called ‘generations’ and
':-1. resents to us the clear contrast of domg thm S




As mentioned at the start of this Torah portion,
the Hebrew word that is translated as

L ‘generations’ comes from the root worc m'rbﬁ
toledoth (to-led-aw’)- Strong’s H8435 which
me ns, ‘generations, account, genealogl al
strgtion, births, course of hlStOI‘ and the
1 for me makmg ment1o =this ag pm 15 10
pishlioht something | 1L s worth takipnsfhohcleT

_



This root word n1T21n toledoth (to-led-aw’)- |
Strong’s H8435 is used 39 times in the Tanak (O.T.) .'
| and the Greek equivalent to this root word, that is |

used in the LXX (Septuagmt Greek translatmn of
. the Tanak), is yéveoig genesis (ghen’-es-is)-
S: 4,ong’s G1078 which simply means, ‘the ori "T’

8 from the Greek word yiv 1?g1 N e’rﬂw
-ahee)- Strong’s-G1096 which meanss

FREOMN & into being” to hapPEMCIBEECIE
weeaﬂ'ﬂm hEoin tothe m“w 2 into adstancal.



Why | am mentioning this, is that the root word |
yévéclg genesis (ghen'-es-is)- Strong’s G1078 is |
| also used in the LXX 39 times and the first time
" | We see it being used in the Renewed Writings =
(N T) which would make it the 40th occurren ce

B\ of this Greek word, is in: ;

Mattlthyahu/Matthew 1:1 “The book of the
genealogy of yvrn Messiah, Son of Dawid, Son o
Abraham 2"




| With the Hebrew and Greek renderings of the

~ words that are translated as ‘genealogy’ or
:-,generatlon being used 39 times in the Tana
(C --T) thlS is therefore the 40th use of the erm

‘‘‘

ares

j the genealogy of pAAD

g ;
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| find this extremely fascinating and we know that |
| the number 40, in Scripture, is often one that
| carries the idea of testing and refinement and -
L with the genealogy of yw1n? Messiah being -"
t_h use of the word that announces a genera ion
)r senealogy, we can identify a very unigu
covenant marker, highlightin 2vii 911\/
Imporntant, it is for us to beyin-otr Master andiSey




We know that Messiah is the Word made flesh and |
| He was in the beginning and He is the beginning
'*fand the end and, as High priest in the order ofs
| ,alkltsedeq, who was without mother w1tho

u. g of days nor end of life $2M3 d“ lﬂ Q
en of Elohim (Ib] mﬂ‘ﬁ: s 7:3).

S
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Therefore, the genealogy of ywan* Messiah, as
given in Mattithyahu/Matthew 1, begins with

| Abraham as it is a genealogy of a Covenanted _
. people, from Abraham to the Promised Seed,

| which is Messiah!

L\l d t 1s is the genealogy/generation that we are

oaf L‘ in to, by the Blood of Messiah, becomingia

vanted Bride of The mb; whe mlk
2eeRrding to the Sp1 ot accordinotheinhEu

l Q\l



We, who were once not a people, have become a
’*x.,\icovenanted people of Elohim and while we once
walked according to the flesh, now, in Me551ahv
* have become a spiritual house of The Spirit oft
Elohim, having died to sin in order to live ur to
WHL-L ness' Through our immersion_in His Name
Welblit ofif the old and have be ﬁr—zﬁgdp o walkéin

pewWness of life, in e er C

Stlegaacion.



Titos/Titus 3:3-7 “For we ourselves were also once |
foolish, disobedient, led astray, serving various lusts |
and pleasures, living in evil and envy, being hated and |
hating one another. 4 But when the kindness and the ||
| love of Elohim our Saviour toward man appeared, 5 |
‘He saved us, not by works of righteousness which we
have done but according to His compassion, through
the washing of rebirth, and renewal by the Set-apart
Spirit, 6 which He poured out on us richly through
P Messiah our Saviour, 7 that having been
declared right by His favour we should become heirs

I_according to the expectation of everlasting life.”_I




| He saved us through the washing of rebirth and |
| renewal by His 5pirit, in order for us to become
heirs of the promise! i
.he Greek word that is translated as reblrth’
uc? EVEGIC( pallggeneSIa (pal mg ghen es-ee’-
araticn?

th ,a twoleek

'



1 - maAwv palin (pal’-in)- Strong’s G3825 which |
means, ‘again, renewal or repetition of an =
3 action, anew’ and .
2 - YyEveODIG genesis (ghen’-es- IS) Strong’s G1O ’2
wh ich simply means, ‘the origin’ or, ‘the coming:
iIntoibeypg of somethmg the wo;?at ve have
alieady discussed as being us ar the 40ih
Scrivatie\ endermg > e ealog) nerationyams




Once we were foolish, disobedient and led astray,
serving various lusts and pleasures, just as Esaw did! |

| But now, in Messiah, we have received a washing of -
rebirth and a renewal by His Spirit, causing us to b

e AR
R
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| a covenanted people that are grafted in by Hisss
Blood and therefore, grafted in to His Genealog , SO
‘LHM acan be sons of Elohim and walk accord ing te
HISISpirig, and no longer be disobedient but g oljand
h0/do l le has commande s‘throug His Tonah?

afitwayma (| L at is wha ﬂt‘he rqo QOIS OF NSSSTAT




| As we consider this week’s Torah portion called
;Generatlons may we learn the clear lessons or
. guarding our identity in Messiah, as we do our
Itr ost in walking according to the Spirit and not
bellediastray by the lust of the flesh, the lustioR
h" eves and the pride of life, which=are not of
im\and guard rlgha'sness at all times!
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