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# 31 Emor ("nN) - Hebrew
- for “speak,”

Torah:Leviticus 21:1 2 ,
Haftarah: Eze 421 1 1
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TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT i
I The Torah section of Emor (“Speak”) begins with
L the special laws pertaining to the kohanim =
(priests”), the kohen gadol (“high priest®), and
the Temple service: A kohen may not become
Bially fppure through contact with™a deadibomi
on\the occasiop.effthe death of aiclese
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TOPICS IN THE PARSHA |
THIS WEEK TORAH PARASHAT v
kohen may not ATy & divorcee, or a woma ,

10T ¢ an a
ed animal be breught as ar offerins

5 / |
>
z P



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT
: newborn calf, lamb or kid must be left with

““

a%_y‘m 'VM]]L\
€ day.

> one may not slaughter
| offspring on the sz

_ B .




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

i The second part of Emor lists the annual Callings of
‘Holiness—the festivals of the Jewish calendar: the
. weekly Shabbat; the bringing of the Passovers
offering on 14 Nissan; the seven-day Passov
fiestival\beginning on 15 Nissan; the bringing offthe
@mer offering from the first b eyharve st onithe
seondidayof Passover,_aad the commencemenisieonil
tnat <A f luf CountinetoffthEXOnER




TOPICS IN THE PARSHA ,
THIS WEEKS TORAH PARASHAT
",’,lmlnatmg in the festival of Shavuot on the f1ft1e r
- day; a “remembrance of shofar blowing™ on &5

lishrei; a solemn fast day on 10 Tishrei; the S | o
fiestiv al—during which we are to dwell m h s flon

da (S and take the “Four@d e ir ’Whu on

UKKO (\HF\W}T‘H L\L_\,‘I DL»



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

. Next the Torah discusses the lighting of the
na in the Temple, and the showbread (lech Yo
hapamm) placed weekly on the table there.=

Empr concludes with the incident of a manl

xecuted for blasphemy, and %pm%l ies fon
jer\(death) and for jmjuring one’s fellowiel
SESiiinc\his property (monetanyicompPEiEEHEE




Set-Apartness and the Priests

Lev 21:1 And 17 said to Mosheh, “Speak to the |
priests, the sons of Aharon, and say to them: ‘No |
|one is to be defiled for the dead among his people,|

Lev 21:2 except for his relatives who are nearest to
him: for his mother, and for his father, and for his
son, and for his daughter, and for his brother;

Lev 21:3 and for his maiden sister who is near to
him, who has had no husband - for her he is defiled.



verseid:3.21.1
verseid:3.21.2
verseid:3.21.3

Lev 21:4 ‘A leader does not defile himself among
his people, to profane himself; |
~ Lev 21:5 they do not make any bald place on
their heads, and they do not shave the corner of
thelr beard, and they do not make a cuttmg in
their flesh. =

/



verseid:3.21.4
verseid:3.21.5

\ ;
Lev 21:6 ‘They are set-apart to their Elohim and do

not profane the Name of their Elohim, for they |
| bring the fire offerings of MM, and the bread of
| their Elohim, and shall be set-apart.

_Lev 21:7 “They do not take a woman who is a |



verseid:3.21.6
verseid:3.21.7

Lev 21:8 ‘And you shall set him apart, for he brmgsg
the bread of your Elohim, he is set-apart to you. For
||, mm, setting you apart, am set-apart. 4
. Lev 21:9 ‘And when the daughter of any priest |
profanes herself by whoring, she profanes her
| father. She is burned with fire.
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verseid:3.21.8
verseid:3.21.9

g

Lev 21:10 ‘And the high priest among his brothers,
on whose head the anointing oil was poured and |
who is ordained to wear the garments, does not

unbind his head nor tear his garments,

i‘fl.Lev 21:11 nor come near any dead body, nor deﬁle'
himself for his father or his mother, '

Lev 21 12 nor go out of the set-apart place, nbr
profane the set-apart place of his Elohim, for the

sign of dedication of the anointing oil of his Elohim
B\ s uoon him. | am v



verseid:3.21.10
verseid:3.21.11
verseid:3.21.12

Lev 21:13 ‘And let him take a wife in her

maidenhood.

| Lev21:14 ‘Awidow or one put away or a defiled |

| woman or a whore - these he does not take. But a
. maiden of his own people he does take as a wife.

Lev 21:15 ‘And he does not profane his offspring
among his people, for | am MM, who sets him



verseid:3.21.13
verseid:3.21.14
verseid:3.21.15

| Lev21:16 And Mm% spoke to Mosheh, saying, |

- Lev 21:17 “Speak to Aharon, saying, ‘No man of |

‘your offspring throughout their generations, who

has any defect, is to draw near to bring the bread
of his Elohim. /



verseid:3.21.16
verseid:3.21.17

Lev 21:18 ‘For any man who has a defect is not
to draw near: a man blind or one lame or
| disfigured or deformed,
| Lev21:19 a man who has a broken foot or -

broken hand,
Lev 21:20 or is a hunchback or a dwarf, or a
aman who has a defect in his eye, or eczema or
" scab, oris a eunuch r



verseid:3.21.18
verseid:3.21.19
verseid:3.21.20

Lev 21:21 ‘No man among the offspring of Aharon |
| the priest, who has a defect, is to come near to |
bring the offerings made by fire to MM - he has a
defect he does not come near to bring the bread of

.\ his Elohim.

Lev 21:22 ‘He does eat the bread of his Elohlm
both the most set-apart and the set-apart,



verseid:3.21.21
verseid:3.21.22

Lev 21:23 only, he does not go near the veil or |
| approach the slaughter-place, because he has a |
defect lest he profanes My set-apart places. For |

o am ™M, who sets them apart.’ ”

Lév 21:24 Thus Mosheh spoke to Aharon and hlS
sons, and to all the children of Yisra él.



verseid:3.21.23
verseid:3.21.24

This week’s Torah portion is called ‘emor’ which
comes from the root word AN amar(aw-mar’) |
| - Strong’s H559 which means, ‘utter, say, speak’
\/\”- begin this Torah portion with further mstruct ons
. for the priesthood, as Mosheh is once agam
mm@ anded to ‘speak’ to the priests, the sons
Ahahoen; and after being warned and forbidden 'fTO”W
ANY i of communicatio 4=t-‘h’t'he dead, theyiale
oW W\LIL\L‘ to noj ~ defiledsiomthEieEEEN

-~




Here, in verse 1, we are given the clear instruction}
that was to be given to the priests: 4
~ “no one is to be defiled for the dead among hlS
people”.
he Hebrew word that is translated as ‘defiled $7s
mey(taw may’) - Strong’s H2930 W ‘hich
5 %0 be or become unclean ec, HECOINE
impue* '




To be ‘defiled’ would render a priest ‘unfit for |
service’, as they would be ceremonially unclean and '
: \Junable to perform the required set-apart duties of

the priesthood. '

Ii' prevmus chapter ended Wlth the clear mstruc ion

Wd‘w{ w/Deuteronomy 18: %lseﬂﬁh &

snotlel '_t ge found anwm our midst who

C dcedd!



Any communication with the dead is prohibited, and
now here, at the beginning of this chapter, the ,,
| instructions expand to making it clear that the |
Ipriesthood must not be made unclean for the dead!
|  Torah represents life, and the priesthood, who

2 to be the teachers and instructors of the T nH
0 ligmain as far from the dead as possib les o
filed for the dead simply a=n  touchins

'f the . d herson.




I verSe 2 the exception is made for a priest’s _

nitted for the priesthood, as even a ¢ ead

, iy a home would defile the h ar d the
lest\jving there woulgd be-c 1led by suche

% / |
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In ancient Yisra’él, there was no funeral services to|

come and deal w1th the dead bodies and therefore,|

| it was the responsibility for the direct families to |
take care of burying the dead.

L\ dead corpse is nothing more than meat and bo

| w1th no life (¥9) nephesh(neh’- fesh)

Stpongts H5315) in it, and is therefor d

1t lﬂ-_t life; and so, one woul

aneimitual unclean justbybeing in u_s_
=05 C corpse.




In ancient times, the direct family would have had to
prepare the body for burial; a process of washing and |
wrapping the body in grave clothes, which would require
a significant amount of touching; and so, the exception
L for a priest to be able to do such, for an immediate
flamily member, was allowed, however a priest could not
do t 1e same for more extended family such as cousins

uncl es\etc.; and this teaches how mm shows U s—ﬂm.

puecedence over one’s true responsi Iﬂ]‘f’or n”ﬂl\/ 13

faken over any priestly dutjgs-inthe Tabernacleand
WI » hlgh r 17 actuallyAplaceEs on Lh_
10 3T WL ENNIA SVaq 10 tne avant of death!




| The Torah represents life and so, it is with great |
* caution that the priesthood must, at all times, =
gemain undefiled so that they may serve the entire
community of Yisra’él; and therefore, the only;

to being exempt from performingisuch
s Would be for the death o e:la‘tive,




However, we do remember how even Aharon, the high',
priest, was not allowed to mourn for his two sons wha

were struck by mn» and killed for bringing strange |
| fire; bearing in mind that Aharon was still busy with,,
the duty in the Tabernacle and so was unable to &
“mourn the loss of his sons; as the Torah does, and

S must always, represent life, for it is our lifells

Debarim/Deuteronomy 32:47 “For it is not a
worthless Word for you, because it is your life, and b

this Word you prolong your days on the soil which you
m@r the Yardén to possess.”-

_




Lev 21:4 ‘A leader does not defile himself among |
' his people, to profane himself; |

Lev 21:5 they do not make any bald place on thelr
heads, and they do not shave the corner of their
beard and they do not make a cutting in thelr



verseid:3.21.4
verseid:3.21.5

Verse 4-5 further stipulates that a leader may not
defile himself among his people to profane hlmself
| and not to make any bald spots on their head, nor
ishave the corners of their beards, nor cut themselv

" We must remember that these were the typicals
DIrac tices of the pagan nations in mourning for thei
d,\and we see how a leader is one who hould

ith integrity and so:nd}s ﬂ‘t‘ﬂe Torah.

- ¥hat does it meé brofane?
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The word ‘profane’ means, ‘to treat something set+
apart with abuse, irreverence or contempt’. The

| Hebrew root word for profane is 95N halal
khaw-lal’) - Strong’s H2490 (chalal - with a “ch...

'sound as in ‘loch’) and means, ‘to bore or pieice
k. through or Kill or wound or defile’. r
s very interesting to me, is that the: mc ost

migon Hebrew word for g)l)e“l"s 550 -
palal(hawslal’) - Strongs H4-98 (w1t 3 sofitiselne

SERRMBNIaNnd, in essefiCe, canniesithe “W“Tﬂﬂg’, to

hm bRk 0aS &ul—*wmwp% o



These two words differ with a slight difference is |
| the stroke of the pen by means of a little tiny gap! |

In Praise, the letter N (hey) is used and in profane.
the letter n (het) is used. 4

~"m1lar looking letters at a glance and hence the
ids, @ven at a glance, may seem to be the same
Whﬂe th&y are the total opposite of_ @h 0 ﬁ“r md
theldiffere ce in the writtegferm is bui

73D o 5\;‘ top l er ofuthes

L




This may sound a little pedantic to some of you, but,-._:
| for me it makes me realize just how fine line it is |
between pure worship and profanity! ~

et me tell you why | find the closeness of the -
words very interesting - we see in the world toc 7\/

that there are many who claim to be born again
5’\11“ erg of the Almighty yet mwmrs ﬁ they,

=X f rmg profane w{ogbﬁa’dnd they cannok
JT.’L A \l\ etween DAlGAl duthe UTC BRI




=»»_;;_he ‘church’ today, is profaning the Name of "n"n

and have not only brought His Name to nought b :

3 . have profaned it by treating it with abuse
irreverence and contempt! "

a very fine line between praise gl *wmm*v\
s outlined bel0w in | sls/‘har

g2 ;
atl




PRAISE vs. PROFANE

i PRAISE: ‘HALAL PROFANE: HALAL (CHALAL)
S0 STRONG'S H 1984: to shine, to be boastful, to praise, STRONGS H 2490: to bore, pierce: to pollute, defile, profane:
. to give praise, to offer praise, sing praise to desecrate, violate, to kill,

o vy
= HEY M = HET
LAMED 5 = LAMED
LAMED 5 = LAMED

ol BN B g |
I

/n /n

FINE LINE BETWEEN PRAISE AND PROFANE!!!!




A ‘leader’, here in this chapter, refers also to the |
| head of the home, i.e. the husband who is expected |
to lead his family, according to the clear instruction_

oft the Torah and not be found to do as the nations do.

'Some of these practices of cutting one’s flesh o
sha ing one ’s head is still practiced in many cul ures
a form of mourning rites for the de d.

= ‘fl‘l an cultures call for relatives to cut ofiftthe
jw_o eir\small finger tg-niurn for a closeliclaNVenl

% / ;
b
s
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n anc1ent times the occultic practice of shaving of
. one’s beard for the dead was done so that the =
,_haved hair would be placed upon the deceas

of the under

g ;
i



Once again, as we discussed in the last Torah Portion, |

the cutting, or shaving, of one’s beard is strictly |
forbidden; and while many may argue that they do |
‘not shave for the dead, we must listen to the strict
'structlons of not cuttmg the corners of one’s beards
ind while, in chapter 19, it is made clear that this
OIMMgE nd to not ‘shave’ is for all Yisra’él, here We
e Yurther emphasis being place)lea en ship?
shithey ate the ones who are to leadthe familyiznd
PMmuUNity. in the corregt=manner; and:so.aveloheem
seRInREIterate thestrict commanditomeiMshaVERonER

€

LT’“‘ch L o) (_.\L averone’stheardilils



| again make my concern known, that there are many,-,_:
today who are claiming to be true Torah teachers and|
 leaders in the greater community of the returning
* tribes of Yisra’él, while they neglect to heed this
;ommand, and when | see a ‘torah’ teacher whois

ean haven or has a ‘goatee’ or even a sha ed’
peand that has the majority of the ¢ corners or sides?
shewen away, | have to question t idity asitiie
. teachers of the_Jevah of Elo, m!




While there is much debate over shaving, | am of the |
firm belief that Scripture makes it clear that men should
| have beards, as discussed in the last Torah portion. "
'ere IS the view that this instruction refers specmca
0 the mourning of the dead and therefore, based or
this. view, it is thought that it is ok then to shave for any;

MH“ regson. While, at first glance, this may soundslike

int, let us consider the obvious:*and thatie
ipture, the instrggggn not shave fothe

geadh presupposeshiat onedhass oo




Secondly, if the argument is used that this instruction on |

not to shave applies only to the mourning for the dead |
then one has to ask in the same breath in regards to the |
'f“'structlon given in Wayyiqra/Leviticus 19 if it is then of
to have a tattoo if not done for the mourning of the d 3d2

* [he answer is pretty obvious - NO - no markings or
cuttmgs in the flesh is allowed, per1od' :

IIESE prattices, such as tattoos and cuttj mnr\/ o7
PEI “’ﬂﬂ‘ Rdesigns into one’s body-were -u moun nine
mRaals spqcticed throye

ut thewhole\eaEas uu—



This generation of priests had grown up in Mitsrayim, |
| where preparation for death consumed the greatest
I energies of one’s life, especially among leaders, as

proven by the thousands of mummified bodies fo ind
k. there in the past century of archaeology

BUEYiSra’él is not to be a people that focusesion
‘death, but on the Tor nien ]S(_ e.




The Hebrew word that is translated as ‘shave’ comes“:;j
from the root word n?2a galah(gaw-lakh’)

- Strong’s H1548 which means, ‘to be bald, shave,
nave off, cut’, and also means to be bare, smooth o
1 naked! .
Among Semites, shaving off hair or the beard we sa
1g of lamentation and distress, as in clea ly
' forbidden for a Yisra’ ellte'

a=lhlebrey word that is trapslated as ‘corr B comas
fixemaihe | Ot WOI'CI D" pean(payse Wi )—%L, s S
167288 m A0 Na=" e” Q[, \.ltluww \ndu’\\ ﬂ

—
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| The shaving of the beard was considered a great _.,
.md]gmty and in Shemu el Bet/2 Samuel 10: 4 5

then retur /g

- - N ~ - il
Gt
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By shaving half their beard, Hanun not only treated;
| Dawid’s ambassadors with contempt, but made |
‘ '.em objects of ridicule and shaving the beard of
slave was also recognized as a sign of servitude ar
la stripping away of authority. Now if one was
Permi ' ed to shave your beard then wh d]” awia

EllSthe em\to wait until thevlée}gaew‘ga instead

l gtem of the otherhalfi?

”C
nd




Well that iS easy - because we are supposed to have
full beards!!!
IDawid had a beard and we see in the account whe
H~ came before Akish the sovereign of Gath, that he

Ac ed like a madman and let his saliva run down his
‘beard (Shemu’el Aleph/1 Samuel 21:13):

L\lnnﬁ the high priest had a bew W hich the
Rllfol anoiy tmg ran down UROA-aS a pictL e of unIbY
of b(—o” .wellm ogether (Tehillat /\_ﬂ?ﬂ_’rﬂf




yehn Messiah, our High Priest and King had a beard
as we see in the prophetic words describing Him §

bemg handed over to be tortured and having HlS
X beard plucked out of his cheeks in: ‘

Yeshayahu/ Isaiah 50:6 “I gave My back to those who
struck Me, and My cheeks to those who plucked out
the beard, | did not hide My face from humlllation
b and spittmg ” "




My point, in stressing the issue of not cutting
(shaving or rounding) the corner of the beard, is the,
fact that we are to heed these very s1mple "
instructions. -

want to make it very clear that we are not to C h,
fiff or make bald patches on our heads and cirele
1, a8 the monks do for example, nor sh- ‘7’3 ﬁe

d q a circular fashio:yf;hﬁfe
diselssedy, and we wﬁt O cut off thex
our baama\-,xc» t which srewsionicl




A ‘goatee’, for example, is not acceptable for a
Torah observant follower of Messiah; a mustache |
alone is also not acceptable for a Torah observant |
ffollower of Messiah, nor is any fashioned or ‘styled’:
"p eard acceptable! We are to grow a full beard ands
tkeep it tidy, and we are not to grow our hair to"

aswe see when speaking of the pr1estho diin
b the Millennial Reign the instruction in:s

Yehezél/Ezekiel 44: 20 “And their heads they shall

lnot shave, nor shall they let their hair grow long - I
they shall keep their hair well-trimmed.”

[ e Sadiihi




The Hebrew word that is translated as ‘well-
trimmed’ comes from the root word DD2
| kasam(kaw-sam’) - Strong’s H3697 which means, |
itoishear, clip (only trim - not shave)’, and, in this)
. we recognize our need to be ‘tidy’ and well-~
- groomed with a FULL BEARD!!! i
s does not allow for any ‘shaping’ or stylingiby;
ShBVine parts of the beard ;\;ayihefﬁ% tells USRS
amoyal priesthood, that=We are to keeplanwells
o\ tripmaed FULL beandill

-3

3
l




=,.,We are a royal priesthood and are expected to loo
L like it!

"%’A Torah claiming follower of Messiah that te s

; ted who knows wh' '_ : gaill



When the world makes a statement that “a best a man|

can get” is to be clean shaven, as we see being '
promoted by Gillette’s advertising campaigns, we |
| certainly recognize how this goes totally against the ’
“"o -line of the Torah, and that they are wrong'in
tl \1r promoting of falsehood and lies. It further revec lx
k of submission to the authority of the instructions
off MR in order to rule self, which will only ec d'be
k destructlon

st @ man can get is alk as Mes:s ”ﬁ walked
AN dUATe \n e Commg a =il = S0 man - GROV

XOUR F lLL“f'L\ IS LL



No cuttings in the flesh!

' Hebrew word that is translated as ‘cutting’ i
¥ seret(seh’-ret) - Strong’s H8296 which JW\
jncision, cut’, and comes from the root verb: PR1D)

sanat(saw-rat’ ) Strong’s H8295 Wth means, 0

Gisel\scratch, make cuts, severe y injupeE

ot ;
i




| The ritual of cutting oneself for the dead, is a
| common pagan practice that is still practlced in
iImany cultures and here we are clearly told that it ‘|x
1 strictly forbidden. i
e are

reminded of the Ba’al prophets on M unt
rmel who contended with Eliyahu,and' cut
fiemgelves trying to Welr alsely;

_




Cutting for the dead is a form of ancestral worship |
lin trying to bring the strength of the dead ancestor|
into one’s own body - a custom practiced in many.
pural cultures to this day, and in fact ancestralls 1 1S
»j,. of the main forms of worship, throughout
mn ent of Africa, as many tribes worship:th
dlaneestors and cut themselves ingitualssing H“
‘Ww Of .enticing the ancestrat splrl to brine
=\ fertll y-ad blessinase




Lev 21:6 ‘They are set-apart to their Elohim and do

- not profane the Name of their Elohim, for they |

brmg the fire offerings of MM, and the bread o
thelr Elohim, and shall be set-apart. =



verseid:3.21.6

Verse 6 makes it very clear that this instruction to the
priests given here in this chapter is to remind them |
. that they were to continually be set-apart unto 4
lohim and not be found to profane His Name, as they
We re the ones who drew near on behalf of the nat onk

The Hebrew root word for ‘set-apart’ is PATRS

ﬂc'e_. kaw doshe’) - Strong’s H6918 which meanss

t-é p rt, consecrated” and so the thesesnstructions
on N\om the comman VU{I:‘)@: ‘gedoshims

\\

_\\set-apari=e untojElol inaP




This word AT qadosh(kaw-doshe’) - Strong’s |
| H6918 comes from the primitive root verb s (7,
| gadash (kaw-dash’) - Strong’s H6942 which means,
‘to be set-apart, consecrated, dedicated’ - and th
IS\what we have been called to be, and it is from this
poot t at we get the noun wTp qodesh(ko -desh)i=
n; ong’s H6944 which means ‘apartness/
"cr ted/ dedicated/ w:eh 1S @ odicated

\ and separatedfinto nmin2’.




‘This word is rendered as follows in the ancient
3 pictographic letter/symbols:

Ll = =@ 4




Quph - p:
Th]S is the letter ‘quph’, which is pictured as —e-,
| - and is a ‘horizon’ and depicts the elements of
L ‘time’, as it pictures the sun in its rising and =
setting. It therefore carries the meaning of c1r
or §¢o go around’, representing for us both;
inted cycles or times as well a .,n"ty and

. continual adhergnee—to the Appointed

23 KS O



Dalet - T:

This is the letter ‘dalet’ which is picturedas ™ , |
nhich is a ‘tent door’. It can also have the meamn
*%J. a back and forth movement, as one goes back
and forth through a tent door and SO speaks of an
| access point.

carry the meaning w or ‘nmmu
m the roofi pelelel

door would h



It speaks a great deal in terms of understanding the|
| door of the tent of appointment as the only means |
| of access. And we also know that Messiah is ‘The
”or , tor we only are able to have access into t

Kingdom through Him! ~

heycommands are also to be written on thi
doort o*ts teaching us to remember
mﬁﬂ» s of Elohim as w QﬁOﬂ't and ome
hat 1 gomg Ofl inggissl




Shin - v:
his is. the letter ‘shin’ which in the ancient scrlpt IS
| pictured as, L4, which is ‘two front teeth’ and =
li.carnes the meamng of ‘sharp or press, chew or_
L devour’; which is what the teeth do, and also
Speaks of the sharpened word that comes fo th
foom t‘ﬁg mouth as the teeth ‘chew’ or ‘meditates
anithe Tguth, making what co %ﬁﬁ oure and

sha oW\t also carriesA€ understand h'ﬁ of ,,
«enRininG, or destoying,- asiteethidoielieee:




Lookmg at the rendering of this Hebrew word \’J'I'7
| godesh(ko’-desh) - Strong’s H6944 in the
"ctograpmc form that renders set-apartness or to
be set-apart we, are able to see what this cle nly,
imp ies\as we take note that this word can renden
.\ for us the following mez m‘g’




L CONTINUALLY COMING TO THE ||
. DOOR OF APPOINTMENT |
TO MEDITATE ON THE WORD!




| Our ability to be properly set-apart involves our |

:ablllty to properly meditate on the Word on a dally |

ibasis as well as making sure that we do not neglect

the set-apart Appointed Times that are clearlys

nmanded as ‘set-apart gatherings’, which r”‘ L\ll
1e Appointed Times of MM, as outlined e

ﬁ\t”r’uct in Wayqura/LeVItlc%Bfwm h TML s
.\ the weeklySabbath



There was a stricter expectation placed upon the priests’

who served in the Tabernacle and the requirement to |
_ ensure complete set-apartness was extremely vital, or |
; lse they would find themselves being struck by the f1r
" of Elohim, as they had witnessed by the example of
Ah aron’s two sons who brought profane/strange fire: and
. paid the price for their ignorance and prlde

WhaL We Ypust understand now is that w Aﬂjplle v“l\/ A3
the body of Messiah, are a ro apﬂesth | and

theleforeyset-apartness. al for us all,-ash Welde
Eninded\through=the veny. cleamwondsieitEhe




Képha Aleph/1 Peter 2:9-12 “But you are a chosen race,
a royal priesthood, a set-apart nation, a people fora |
possession, that you should proclaim the praises of Him
who called you out of darkness into His marvellous light,
| 10 who once were not a people, but now the people of |
| Elohim; who had not obtained compassion, but now |
obtained compassion. 11 Beloved ones, | appeal to you
as sojourners and pilgrims, to abstain from fleshly lusts
which battle against the life, 12 having your behaviour
among the gentiles good so that when they speak
ngainst you as evil-doers, let them, by observing yo“
good works, esteem Elohim in a day of visitation.”

s A




We who have been called out of darkness into His |
_marvelous light, must walk ‘in’ Messiah our High |
‘Priest and King and therefore we serve as a royal™
priesthood, able to draw near to Elohim having oui

sconscience sprinkled by the Blood of Messiahs
i w-, not live set-apart according to theSlonah

We 'in‘ oreat danger of profani iS Name which
" 1is children! ,,

€ ought to beg




' The Hebrew word that is used for profane is bbn “
, flal(khaw lal’) - Strong’s H2490 which means, “t
bore, tear to pieces, wound or kill’. =

low do we wound, tear to pieces or _, | His
| Name? |

e /
-




Well that is very simple - in a nutshell it means that|
when you misrepresent or misuse His Name through|
walkmg in lawlessness and sin while proclaiming to|
b_e in’ Him you are profaning or wounding the very!
| name that saves. F

i
S
5

p. L

Name. o

In essence, what this verse is saying is this: when __
you do not live set-apart lives you profane the

pE—— €'Y Name that sets apart! S—



When misusing His Name, or when you make it
common, or represent Him wrongly in allowing that |
which is strictly forbidden to be lived out without
| regard or reverence for his set-apart instructions we
. profane His Name; or if we render His Name of no
effect, by not using it at all, but rather, substitute
alph emisms or translations or pagan inherited titles fion
Sfactual name, M, then we too wound or. profane

: His set -apart I\hl%V
| -s S, had a job %mﬁat as to

theT; OP]H‘WIWSL&”
#~ bread-torman>




'Fire, as we know, represents the presence of mn |
and the bread is symbolic of His Word that came |
down to earth, as daily provision for His set-apart |
\people, which is ultimately fulfilled in Messiah, theg
read of Life - the Word made flesh, who came an d
(elt among us and, unless we eat of Him we have
Do pagt in Him; and therefore the bread bro ioht
H“n e mn also represents thw munity
nd - he rlests would brj hited’ bodyieh
IT?T‘T"*l— o the presence of mimaRndicasE T
them T\ e ol to His paople.
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S0, when we see this strict and very serious set-
- apart call on the priests, let us be reminded ~as~*""
L stated above in Képha that we as the body of
51ah are H1s pr1esthood and so be set- apar m

[, I 651?5 er mrﬂ

ot ;
i



The pattern of the priesthood of ministering before“’%
TN is the clear pattern for us as believersin |
yean today; for by His life, death and resurrectio
-;;.i;vthe way was made possible for all to approach a |
Set-Apart Elohim; and therefore the * mlmstry of
the Tabernacle is still the same, for we ‘in Messi ah’
are the Tabernacle of the Most High and now that
We have entered through the ‘Doorzswhichiis
\/\“swﬂn e have a strict proteeol to fol cw inthea,
jeseueaio: diaw near gurSet-ApartsElohimensayetis
| cw.-unw, iniHis Kinodome




~ The Bride of yehn walks obediently ‘in’ the
~ Covenants of Promise by which we have been
ro ught near, by His Blood and therefore it is v ital
that we continually remind ourselves to liv s,-*% b

" apart lives unto Messiah! F
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8 Lev 21:7 ‘They do not take a woman whoisa
whore or a defiled woman, and they do not take a
woman put away from her husband, for he IS set-
e\ apart to his Elohim. 3
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verseid:3.21.7

Verse 7 speaks of how marriage is held in the highest;
regard, especially for the priesthood. '-

A priest was not allowed to marry a whore or defiled}
. woman, or one who has been put away by her
1 husband. "

Marriage is a picture of that union between i and
plis’Chgsen Bride, Yisra’él and is also referred tofas

s

laeamystery, for what we must realize<is*thatieVen

Spsleimangiage has th;%gadarﬁty to representithie
e Marriage between usandounEseilns—




The Hebrew word for ‘whore’ is Nat zanah
(zaw-naw’) - Strong’s H2181 which means, ‘be a |

harlot, commit fornication, adulterous, prostitute;:
;,nfa1thful’ and herein lles the very clear call fo :
true Set-Apart believers - do not be joined to a

whore!
Mh s\a literal command as well as bej g

-~

LLIQ-D:»_A& s of the si { Ol And. h e\ [I_C]-QC
t jec] Dtal ions of Satanl

metaphor for not being joined te-followinght



Mishlé/Proverbs 23:27 “For a whore is a deep pit, |
and a strange woman is a narrow well.”

| Mishlé/Proverbs 29:3 “He who loves wisdom |
 gladdens his father, but a companion of whores

destroys wealth.” -
Tehlllah/ Psalm 73:27 “For look, those who are far
from You perish; You shall cut off all those who go
whoring away from You.”




Recognizing that we are to be a faithful ‘
priesthood, we are also able to recognize how we|
are to be a faithful bride unto our Master and ﬁ
;.~Husband to whom we have been joined to Him
His Blood.
A wife of a priest is to be reverent, not false |
accusers, sober, and trustworthy in every way
(Timotiyos Aleph/1 Timothy 3: 11).i

?ﬁheo/ppom te of this




To show just how defiled Yisra’el had become and |

reveal how serious her spiritual condition was. It is |
| only the Blood of Messiah that can cleanse all |
f;.-'righteousness and so by his Blood He has clean

]

0 understand as not just anybody can -’tha
Messiah - only those who have been washeds

Blood through immersion i W er ¢ and the
.\ eatmg of t ah Meal



Sha’ul also warned of the union of a believer with a]
defiled partner and reminds us that we must not be|
unequally yoked, for we as children of light must no l{.
be yoked with darkness.

N ow what we also must realize is that we have g
Sinned and fallen short - we have all ‘whored’ an

1 iled’ ourselves and therefore ,\JWH’ had o.die
a@ibe raised again in order to first ear 1se? His
aefiled Bride who had whorgd-after the nationsiane

SMERme able to tak D an undeii ed, setzapZiia
wite, now Al B et leee izam all dafilamant.

1
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What we also learn from this, today, is that while|

many of us may query if we can marry someone |
| who has defiled themselves before marriage, we |
‘i‘ust note that despite a person’s past, if they cal l
- upon the Name that saves, ywan, and are
imr ersed in Him and washed and cleansed by:} 1
Bavine Blood, sacrificed that was once foralls
H““\ A hat person becomes a new fure, whene
ld Ras gone and t rr e andiall
el f]le up_ s rQL] awylll




And so, having said that, we must take marriage |
very seriously and ensure that we do not enter into|
|a marriage covenant that is defiled from the start, |
- but make sure that we ensure that the person we-

*re to become one with is also walking in Mess1a
and realize that as one in Him the responsibilityst

L remain in a set-apart lifestyle is critical.s

Sadly, th re are many today who have-enteredfinie
glnanriase that is or has bg m ally yoked

07 Ve l/ easons -e t US Seeawi A *ﬁﬁhbtb'

L oy ._ EE MQLL;.-I. FCuUumsi Lﬂlvlk,_\«,_\



Qorintiyim Aleph/1 Corinthians 7:10-16 “And to the

married | command, not |, but the Master: A wife |
should not separate from a husband. 11 But if she is

indeed separated, let her remain unmarried or be |
| restored to favour with her husband, and leta |
| husband not send away a wife. 12 And to the rest |
.~ say, not the Master: If any brother has an ..
unbelieving wife, and she thinks well to live with
him, let him not send her away. 13 And a woman
m has an unbelieving husband, and he thinks well

a0 live with her, let her not send him away. S




14 For the unbelieving husband has been set-apart |

in the wife, and the unbelieving wife has been set- |

apart in the husband. Otherwise your children

| would be unclean, but now they are set-apart. 15 |
| And, if the unbellevmg one separates, let him
separate himself. A brother or a sister has not been
enslaved in such matters. But Elohim has called us
to peace. 16 For how do you know, O wife, whether

you shall save your husband? Or how do you know, O

-husband, whether you shall save your wife?”-




| Lev21:9 ‘And when the daughter of any priest
profanes herself by whoring, she profanes her |
k. father. She is burned with fire.

&“;' ”

o
i .1-«
v;-('-
/ ik



verseid:3.21.9

Verse 9 warns that even by the whoring of a
daughter a priest is defiled.

;_Tltos/Tltus 1:6 tells us that the children of a leader
ﬂre to be believers that are not to be found bem
accused of loose behavior or unruly.

& This is how serious Elohim takes the role of
h ash1p of the home and leadersh1p in the
Inity, for even the priest’s children areftolliVE
it lyes, as thew@lﬂ inevitably. besems
12313, T\c augh c,,p. e BQLLQJ Lo [1V2 true sat

t—LW ag-



If a daughter is found to be whoring, she would
have profaned her father who would not be able to|
|serve in the Tabernacle and therefore she would -‘5

burned with fire.
"w, when we see this picture, we must recogn”

L that as harsh as it sounds, we shall see the 3

plnishment of this at the end of the Judg

af e the second resurrectlo h re hose
dalishte natlon € not fo nd in the 000K
of liTa W“M \\! ve A 2d shall beibunned \/\ﬂﬁ firel



It is only through fire that the lineage of the one  ,
Who whored can be purged. What we must
i recognize is that the mother harlot has had many

C _ughters who are not walking set-apart lives and
e whoring after man’s ways and defile the sets
aparyname of Elohim and will face their juse
- pinishment should they ne Eper .

3 2 ) N ~ o
R
s




Once again, Hoshéa is a picture of the daughter wha
was born to him and was called Lo-Ruhamah, which|
| means ‘not loved or have no compassion’ and |
represents the ‘daughters’ of whoring, who are to!
strive with their mother and come out from her and
gemove the name of the ‘Ba’als’ off of her lips'and
galllupen NN, Her husband and he will takeshel
Whorthad no compassion as a Bride=to Himselflin
mehteousness as He showSCompassion upenlxis

e dl | [“de]




Lev 21:10 ‘And the high priest among his brothers,
_on whose head the anointing oil was poured and |
who is ordained to wear the garments, does not
unbmd his head nor tear his garments,



verseid:3.21.10

“Verse 10 - The High Priest ordained to wear the -
sarments and who has had the anointing oil poured
is head was not allowed to unbind his he J on
e \ tear his garments.

e
£
-

e /
-




Unbinding of the head, speaks of having the
| anointed authority loosened from one’s head and
as a strict command for the High Priest to not ta

oW, "n even Aharon was permitte ,_ cum fion
fheilosyof his two sons/yJa@ ere Kill od pishit
be eNis eyeciams




The Hebrew word that is translated as ‘unbind’
comes from the root word y19 para(paw-rah’) |
| - Strong’s H6544 which means ‘let go, let alone, &
-.?lack of restraint, uncover, naked, neglect, out ofs
ntrol’ and is the same word that is translate-"‘ S

N ‘let loose’ in: |

She.moth/ Exodus 32:25 “And Mosheh saw that the
= people were let loose, for Aharon had let them

loose, to their shame among their enemies.” .




We see the clear picture of the state of the people
| they were ‘naked’ and lacked restraint as they |
imply followed after the flesh and what initially t: to
* Aharon may have seemed like a ‘keeping the =
DE 2ace’ in camp by allowing them to do what ti “\/
wan: edyactually turned out to be the reallty of him
pestanding up for what is right an A\/ fall
EoNthis the p today, as they prefer to keepiquiciiel
(Macasc "' of pea and thisgwe canneice—




We must stand up for truth and guard it all costs and
allow no breach in the camp so to speak!

At the time of the trial of ywan, the presiding High |
| Priest, Qayapha, tore his garments and declared that |
Messiah had blasphemed and so, by his actions, Qayapha
broke this very command, and what becomes very cleas
Isithat he may have, in fact, been an illegitimate high
ppiest \which was supposed to be passed down fiiom
fiather to son, however, at the Wﬂw\’e‘sa ah, the
pesition of RN went to the hi estbidder, as the'Remans
controlleekEle had}sse authonityVoyEhEEEnRIEN
ahdiwWeuld appointiwhomithevAvanted!




This tearing of the garments of the high priest, is a|
| powerful picture of the change of the pr1esthood 1
*ahat took place! By Qayapha tearing his garments
L rendered him unfit to be in the position of high!
D .;iest anc this can certainly explain a part of the
ch gmg of the priesthood’ to the order of
\/\Wl] gdeq, as described clearly inthe book: oii
| Ib’rim/Hek aews"/g’t

g / |
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hlmself for his father or his mother,

/



verseid:3.21.11

'n Verse 11 we are further told that the high prlest
I was not to come near any dead body nor defile -
, self for his father of mother, and we are furthen
& to understand the words of Messiah who tol; d one
off hi -t ught ones to let the dead bury e eadink




| Mattithyahu/Matthew 8:21-22 “And another of His
taught ones said to Him, “Master, first let me go and
bury my father.” 22 But yenn» said to him, “Follo
Me, and leave the dead to bury their own dead.”




In this teaching, it is clear that this taught one who |
wanted to follow Messiah, was not mourning the death.
| of his father, but rather that he wanted to return |
home and stay there until his father died, so that he
b could get an inheritance! =

This taught one’s father may still have lived for "'*1\/
years tQ come, which would have delayed the: ,um
one! from {ollowing the Master stralght)ay and when
Massia tells him that he shouldletthe dead BUIVARE
ERaEPREeWas making i 1t clear that.the.costataiali et
Him ma=insNge saking all s evenioneiSHnhEIIEIEE)




We are the body of Messiah, and so being His Body, |
‘we recognize that we, as bemg a member of the body'
|of the High Priest, we too need to recognize that we:
I must not become defiled for our natural relatwes!

holcle t those things that may causeUs to H“ Ut
lete el’%a

apartnes
/



| Lev 21:12 nor go out of the set-apart place, nor |

profane the set-apart place of his Elohim, for the

sign of dedication of the anointing oil of hlS Elohim
1 is upon him. | am Mmn". s
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verseid:3.21.12

'Verse 12: With this instruction given, to not go out]
of the set-apart place and not to profane the Name|
of Elohim, for the sign of dedication is upon him, |
Ne are once again reminded that we can never sto
»emg set-apart, as our lives must be contmually
: -apart as we hear, guard and do His instructions
| without compromise! r
dedication is upon us, as we-are L,"’c;lc] thal
h.\ Sabb h is a sign betw r[‘fO VT,
me\\n we recogni e thatayeRICHREICIC

eINPIOMIse 1he"Sa L_L_mh oL V0L far familz



We have seen today, how one’s own family may call,-;
Ifor a set-apart believer to compromise the Sabbathi
- or any other commands, for the sake of a famlly
avent or crisis, and in domg so, they are calling fon
aiset-apart priest of the Most-High to take off the
Sienof dedication, which is clearly forbidden, andi
Eitime\for true worshippers to take d of this
clear \ructlon to not take-efthe sign of theil
dedi thI’I tO ast and Hisztid) s

f
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The rest of the chapter gives clear instructions of how wej
‘@s priests in His Kingdom are to be found to be spotless in|
MeSSIah in whom there is no defect or deformity. =
And what this again pictures for us, is the wonderful wae ork
Of N eSSlah the Perfect Lamb, who has enabled us to draw;

N near to Elohim.

No Or_s ing of Aharon the priest who had a def ect was

ablerto\draw near to Elohim and ‘ﬂ% requiged
piifierings made e € bread ofi Elohim?




A son with a defect may eat of the bread of Elohim |
but was not allowed to bring it near. ;’

"'hls iS @ marvelous picture for us in showing us th it
x,’f , Who are found to have defects and deform

\partake in the Bread orymb— th atis
ssiah e are brought caras we remainsin

E lm our_pe ect HighsRuiests



IThe only way to draw near to Elohim and present
our bodies as living sacrifices is by Messiah, and
again this chapter proves clearly that there is
only One way - and only by that which is perfect -
=\ yvan? our Messiah!
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Lev 21:17 “Speak to Aharon, saying, ‘No man of |
your offspring throughout their generations, who |
| has any defect, is to draw near to bring the bread
“ of his Elohim.

"Lev 21:18 ‘For any man who has a defect is not to
draw near: a man blind or one lame or dlelgUI'Ed or

\ deformed, =
Lev 21 19 a man who has a broken foot or broken



verseid:3.21.17
verseid:3.21.18
verseid:3.21.19

Lev 21:20 or is a hunchback or a dwarf, or a man |

who has a defect in his eye, or eczema or scab, or 15;

a eunuch.

| Lev 21:21 ‘No man among the offspring of Aharon
the priest, who has a defect, is to come near to
bring the offerings made by fire to M - he has

defect, he does not come near to bring the bread of

his ElohIm w



verseid:3.21.20
verseid:3.21.21

Lev 21:22 ‘He does eat the bread of his Elohim, |
| both the most set-apart and the set-apart, |
~ Lev 21:23 only, he does not go near the veil or |
approach the slaughter-place, because he has a
defect, lest he profanes My set-apart places. For |
~am ™, who sets them apart.” ”



verseid:3.21.22
verseid:3.21.23

| In verse 17-23 we are given a clear instruction of

who is not able to draw near to bring the bread off
 Elohim, and this further emphasizes our need fog
tthe redemptive and atoning work of Messiahj

some to\the throne of favou Pﬁﬁ of need!



;‘:The Hebrew root word that is translated as ‘defect’

lis Dan mum(moom) - Strong’s H3971 which means,
fblemish, defect, spot, stain’ and can represeg
both a physical defect as well as a moral sta n.
IS roqt word is used here 5 times between venses
1d 23 and is translated as ‘defect®in the BR

Scriptures 20@9-edition.




| ‘There is another Hebrew word that is also
|translated as “defect’, in this passage, and is foun e,’
in verse 20, which is ‘the Hebrew root word 23R
k. teballul(teb -al-lool’) - Strong’s H8400 whichi
leans, ‘defect (in vision), confusion, obscurit V',
-1 Qmes from the root verb balal(baw- al’)=

11101 meaning, ‘to ,__,, doniLisa,
confoufd”.,




[This clear restriction on who is able to draw near to

.~ Elohim is not a cruel command, but rather =
separates the clear distinction of who is serving and
Who is not, and if the animals that were broughtias
antoffeging were not to have any defects in them?

ghenineither should the one ' se' themt




Verses 18-20 expand on what is considered as a
~defect, and we are told that no blind, lame,
“disfigured or deformed may draw near. Even ifi &
ean had a broken foot or hand was not permlt ;,d
" to draw near.

hback dwarf or one who vision ha 3 been

impaired, or one who has Wﬂe ora
. . -

nuch is permittedto draw nean

I

_
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ThlS clear instruction is clear on who may not draw |
- , and when we consider these, on both a phySlC 1l
“and a metaphoric level, then we are able to
”sogmze that we have all fallen short of the esteel
f Elo lim, and none of us are able to draw near tﬂ
\on our own physical and moreg t ibutes!

g ;
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The Hebrew word that is translated as ‘blind’
comes from the root word 11y ivver(iv-vare’) - |
| Strong’s H5787; and the Hebrew root word for ”
;‘Iame is NP9 pisseah(pis-say’-akh) - Strong S
- H6455 which comes from the root verb npa:
asah(paw-sakh’) - Strong’s H6452 which mA ansk
l mpg hesitate, become lame, leaped and itis

this root that we get;h)eb ord nea
a‘w -sakh) SH6453 whichiisihe

NOL c SSONE,
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['he Hebrew word translated as ‘disfigured’ is DN}
haram(khaw-ram’) - Strong’s H2763 means ‘to
| ban, utterly destroy’, and the word translated as ¢
!_e eformed’ is ya¥ sara(saw-rah’) - Strong’s H831 ]
wh1ch means, ‘to extend, stretch, overgrown
deformed’ -

W KnQW that there are some tribal traditior S sull
nLh\ tRat stretch and extend the =k of women

WAkl wWir: ands as a formg nd ideniiny
NAICOES early pr hibited ingScoiptuncicIRRIEE

wWoulcl ol P gt bleltodrawineeeiaehiing



- The Greek word that is used in the LXX
(Septuagint) for ‘defect’ is p@go¢ momos(mo’- |
| mos) - Strong’s G3470 which means, ‘blemish, |
blame, disgrace, insult, of mean who are a d1sgrac
‘ﬁo society’, and this word is only used once, in the
Renewed Writings, when speaking of the term 'st
D tRe objective and concrete sense, of fa se
ieachers, who by reason of their mor ibertinism
sifielt te,be “defacing bl ash they neyel
AR CiC \ dece ions. whilesfieas Lmﬂmdﬁev |
2% C apantionesl




Képha Bét/2 Peter 2:12-13 “But these, like natural
unreasoning beasts, having been born to be caught |
| and destroyed, blaspheme that which they do not |
know shall be destroyed in their destruction, 13

being about to receive the wages of
unnghteousness deeming indulgence in the day of
pleasure, spots and blemishes, revelling in their
own deceptions while they feast with you”




The Greek word used in the LXX (Septuagint) here |
| in Wayyiqgra/Leviticus 21:18 for ‘lame’ is xw)\ég
cholos(kho -los’) - Strong’s G5560 which means, |
lame; halt, limping, cripple’, and the Greek wor
used for ‘blind’ is TupAog tuphlos(toof-los )

- trng s G5185 which can mean phy51call
mentally blind and comes from the w ’mﬂm
iPhoo(teof-0’-0) - Strog{s}éé‘i) h meanss
elhatleonceited, foolish=arrogance vaniniih i
[FFTac Up2/th pi caynign-mindad’,




It can also render the understanding of being
enveloped with smoke and blinded, so as not to see. |
Both of these Greek words for ‘lame’ and ‘blind’ we |

find in: 1

Mattlthyahu/Matthew 11:5 “Blind receive snght and |

S \es of Yohanan to r%po};bafk to h1 fon 17’\
was._ip=pTiso il




Mattithyahu/Matthew 15:30-31 “And large crowds |
came to Him, having with them those who were
|lame, blind, dumb, crippled, and many others. And |
| they laid them down at the feet of yenn, and He|,
‘healed them, 31 so that the crowd marveled when
they saw the dumb speaking, the crippled well, the
lame walking, and the blind seeing. And they
\praised the Elohim of Yisra el ” 4




With Messiah healing the lame and the blind, He was clearly
revealing to the crowds that He was the Saviour that '
Scripture prophesied of, who would come to save and heal;
and those who believed could be strengthened and filled with}
great shalom!

Yeshayahu/lsaiah 35:4-6 “Say to those with anxious heart, “Be
strong, do not fear! See, your Elohim comes with vengeance,
with the recompense of Elohim. He is coming to save you.” 5
Then the eyes of the blind shall be opened, and the ears of
the deaf be opened. 6 Then the lame shall leap like a deer,
and the tongue of the dumb sing, because waters shall burst
forth in the wilderness, and streams in the desert.”

@ D )




The Hebrew word used in Wayyiqgra/Leviticus 21 for

‘draw near’ is 27 qarab(kaw-rab’) - Strong’s H7126 |
| which means ‘to come near, approach appear, bring ;’
= near, come forward, draw near’, and it is from this =
**‘Ord that we get the Hebrew word 127R Qorban(ko
bawn ) - Strong’s H7133 which is understood as

L ‘offerings’. -
Ihe Gr é{word used in the LXX (Septuag )t) r ‘draw,
. near’ is npocspxopal pro oma

s G4334 whichimean 3
andicomesiinENE



toward a place) and ,
xopal erchomai(er’-khom-ahee) - m’o*ﬁ:

u/( 84 which means, ‘to come 3 u ive
R\ brou i
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This word mpoo€gpxopal proserchomai :
(pros-er’-khom-ahee) - Strong’s G4334 is used in:

: Ib’nm/ Hebrews 4:16 “Therefore, let us come boldly,
| to the throne of favour, in order to receive
. compassion, and find favour for timely help.”
Ib’rim/Hebrews 7:25 “Therefore He is also able to




—Ib’rim/Hebrews 10:19-22 “So, brothers, having |
boldness to enter into the Set-apart Place by the blood
of ywhrim, by a new and living way which He instituted|
for us, through the veil, that is, His flesh, and having a
| High Priest over the House of Elohim, let us draw near|
\with a true heart in completeness of belief, having our
L hearts sprinkled from a wicked conscience and our |
.\, bodies washed with clean water.”

‘Ib’nm/ Hebrews 11:6 “But without belief it lS

impossible to please Him, for he who comes to Elohim
Ihas to believe that He is, and that He is a rewarder of

I_mose who earnestly seek Hi m.”_I




[The reason for quoting all these verses from Ib’rim/ '
| Hebrews, is simply to highlight the clear reality of |
‘what this powerful letter expresses to us, as we are
able to identify the new and living way that the
Blood of Messiah, who is the High Priest foreverin
the order of Malkitsedeq, has brought to us ‘who

Were ‘lage, blind, deformed, pp1ed and had

many blemis 25”01 defec S
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In Beréshith/Genesis 48:10 Yoseph’s sons were |
brought near and Ya’aqob kissed them and |
embraced them.
2e Hebrew word translated as ‘drew near’ is v 3
dagash(naw-gash’) - Strong’s H5066 which meahss
| y {0 draw near, approach, come closers

drew near, they were k%nd e “wmud

atadeb, now considergd-as ther),
, ,,- 10




‘ _e Greek word that is used in the LXX (Septuagm r,
Greek translatlon of the Tanak) m this verse, or

, draw near, come close and we see 'Llﬂx

word use



Ya’aqob/James 4:8 “Draw near to Elohim and He |
|shall draw near to you. Cleanse hands, sinners. And |
- cleanse the hearts, you double-minded!”

Ya ’aqob/James 5:8 “You too, be patient. Establish




.;Menashsheh and Ephrayi
* Ya'aqob by Yoséph, anc
icture of how we are ab

m were brought near to
here we see the clear
le to draw near to orm

Y. NO ther means than
.~ \priest and King,
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oy the Blood of our High
YN Messiah.




0 one comes to the Father except through the Sonz
| Yohanan/John 14:6 “yw1n said to him, “l am the |
Way, and the Truth, and the Life. No one comes to

- the Father except through Me.”




The vital lesson that we are able to take from the |

endmg of this chapter in Wayyiqra/Leviticus 21 is

that it is MN* who sets us apart, and without Him

setting us apart, through the Blood of Messiah, we

are unable to be set-apart and therefore unable to
E \ draw near to Him! _~ P
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CHAPTER 22

Lev 22:1 And M spoke to Mosheh, saying,

Lev 22:2 “Speak to Aharon and his sons, that they
separate themselves from the set-apart offerings of
‘the children of Yisra’él, and that they do not
profane My set-apart Name in what they set apart
to Me | am ﬂlﬂ’



verseid:3.22.1
verseid:3.22.2

— Lev 22:3 “Say to them, ‘Any man of all your —
offspring throughout your generations who draws |
near the set-apart offerings which the children of |
Yisra’él set apart to M1, while he has uncleanness
| upon him, that being shall be cut off from before ||
Me | am mm.
Lev 22:4 ‘Any man of the offspring of Aharon, who
is a leper or has a discharge, does not eat the set-
apart offerings until he is clean. And whoever
touches what is rendered unclean by a being, or a

man who has had an emission of semen,d



verseid:3.22.3
verseid:3.22.4

Lev 22:5 or a man who touches any swarming |
creature by which he would be made unclean, or |
any being by whom he would become unclean, even
any of his uncleanness;

| Lev22:6 the being who has touched it shall be |
~unclean until evening, and does not eat the set-;
apart offerings, but shall bathe his body in water.

Lev 22:7 ‘And when the sun goes down he shall be
clean, and afterward eat the set-apart offerings,

Wcause it is his food.



verseid:3.22.5
verseid:3.22.6
verseid:3.22.7

Lev 22:8 ‘He does not eat that which dies or is torn
by beasts, becoming unclean by it. | am MM,

Lev 22:9 ‘And they shall guard My Charge, lest they
i bear sin for it and die thereby, when they profane
it. | M set them apart. .
Lev 22:10 ‘And no stranger eats the set- apart

offering. A sojourner with the priest, or a hired
servant, does not eat the set-apart offering.



verseid:3.22.8
verseid:3.22.9
verseid:3.22.10

Lev 22:11 ‘But when the priest buys a being with |
his silver, he does eat of it. And one who is born in |
his house does eat his food.

|Lev 22:12 “‘And when a priest’s daughter is married ?
. to a stranger, she does not eat of the set- apart
offerings.

Lev 22: 13 ‘But when a priest’s daughter is a w1dow
or put away, and has no child, and has returned to

her father’s house as in her youth she does eat her
_father s fo food but no stranger eats of _



verseid:3.22.11
verseid:3.22.12
verseid:3.22.13

Lev 22:14 ‘And when a man eats the set-apart |
offering by mistake, then he shall give a set-apart |
offering to the priest, and add one-fifth to it.

ILev 22:15 ‘And let the priests not profane the set-|
" apart offerings of the children of Yisra’él, Wthh
B < they lift up to mm,

Lev 22:16 or allow them to bear the crookedness of
trespass when they eat their set-apart offerings. Fo

ﬂ\m/n:,,who sets them apart.’ ”-



verseid:3.22.14
verseid:3.22.15
verseid:3.22.16

- Acceptable Offerings

Lev 22:17 And ™M spoke to Mosheh, saying,

ILev 22:18 “Speak to Aharon and his sons, and to all
the children of Yisra’él, and say to them, ‘Any man
of the house of Yisra’él, or of the strangers in
Yisra’él, who brings his offering for any of his vows
or for any of his voluntary offerings, which they

bring to MM as an ascending offering,-



verseid:3.22.17
verseid:3.22.18

Lev 22:19 for your acceptance, is a male, a perfect.
one from the cattle, from the sheep, or from the |
goats.

| Lev22:20 ‘Whatever has a defect, you do not |
bring, for it is not acceptable for you.

Lev 22:21 ‘And when a man brings a slaughtering of
peace offerings to MM, to complete a vow, or
voluntary offering from the cattle or the sheep, it is
Bllto be perfect to be accepted, let there be no
,, | defect in it.



verseid:3.22.19
verseid:3.22.20
verseid:3.22.21

Lev 22:22 ‘Those blind or broken or cut, or having |
an ulcer or eczema or scabs, you do not bring to |
7; 111’ nor make an offering by fire of them on the |
slaughter-place to mm. y
Lev 22:23 ‘As for a bull or a lamb that has any limb

deformed or dwarfed you do prepare as a voluntary
offering, but for a vow it is not accepted.



verseid:3.22.22
verseid:3.22.23

Lev 22:24 ‘Do not bring to M what is bruised or |
| crushed, or torn or cut, nor do it in your land. |
Lev 22:25 ‘And from a son of a stranger’s hand you
. do not bring any of these as the bread of your
Elohim, for their corruption is in them, and defects
are in them, they are not acceptable for you.” ”



verseid:3.22.24
verseid:3.22.25

Lev 22:26 And M1 spoke to Mosheh, saying,

| Lev22:27 “When a bull or a sheep or a goatis |
| _born, it shall be seven days with its mother. And ||
from the eighth day and thereafter it is acceptable
. \as an offering made by fire to M.

Lev22 28 “But do not slay a cow or a sheep a its
young on the samefday



verseid:3.22.26
verseid:3.22.27
verseid:3.22.28

Lev 22:29 “And when you slaughter a slaughtering
of thanksgiving to MM, slaughter it for your |
acceptance.

Lev 22:30 “It is eaten that same day, leave noneof
B\ it till morning. I am Mmm.

Lev 22 31 “And you shall guard My ¢ commands and
do them. | am M.



verseid:3.22.29
verseid:3.22.30
verseid:3.22.31

|Lev 22:32 “And do not profane My set-apart Name, ‘5
. and | shall be set-apart among the children of
~Yisra’él. | am M, who sets you apart,
Lev 22:33 who brought you out of the land of
Mitsrayim, to be your Elohim | am mm.”



verseid:3.22.32
verseid:3.22.33

This chapter further emphasis the need for a
| priesthood to be completely set-apart and not
'profane the Name of M1, by treating the set
. apart matters of Eloh1m as common.

Th jere\are many ‘worldly habits’ that we a L still
'waad iC get rid of and here, we see ruction
that reminds usg 4ﬂs‘t tha
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A small example, yet very critical in understanding for |
us today on a practical level, is how we conduct
ourselves in everyday circumstances; and even more |
' importantly, how we conduct ourselves when we are . |
gathered together, as an assembly/community in"
Messiah, as a set-part gathering. ;‘

part gathering is profaned i g.; WW}/,\
nen people use coarsejeking onwhen

pEeple slander other?,lbse total regard fiomithE
SRS \ilis prese B aring to haar His

SAL=APA H-—e’)u“}wal—ﬂi—}:h\—\f\h



What we can also glean from these instructions,
regarding true set-apartness, is the fact that we |
| need to make a concerted effort to ‘pull our llves
“out of’ those circumstances or events that most
Wi uld consider normal; as we recognize that ha ng
been in exile for so long, we still have mar
sen tile-like’ habits and thought patterns ;'u Wie
desperately need to overCO@ Pﬁﬁ/ ot
sanenul, we will end up defiting the set-apantaliVaieil
Bndanrd th VE ane supposeditoRiphplil
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[The Sabbath is the first major change in living out a
. new set-apart life, that others in the world may ‘3
- consider strange, yet we must do our utmost to
jard an active set-apart lifestyle that must no t-:te

r ablllty to remove ou Aar\é‘?fr

spmmon/dnclean matters-will becom hL SSiaT
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| We also learn from these passages that we are to |
(walk in the fear of MmN, which is the begmmng of
“wisdom and not treat those set-apart matters of
M1 as common.

\/Vw are a set-apart people and therefore woul not:
findiourselves engaging in what is not set-apanialest
WESiind ourselves profaning His me‘%‘ iS upen
usitand be found gujlty?of profane livinsd




| These instructions remind us that we are to be |
constantly aware of where we find ourselves and |
| be sure that we do not ‘touch’ or engage in that
h]Ch can render us unclean and unable to serve.
as a priesthood.
aise Elohim that we have an intercessor w 10
int L_yc day and night for us and when Wi e sin
e jpade unclean, m any wa |
sdliconfess our sins to Him-a be cansediia
allun#ighteousness!




This, of course, does not give us the license to sin |
and be lawless, but rather, this should drive us to 1
?bemg ever aware of making sure that we live our
in total set-apartness unto our Saviour an

Redeemer and King! ‘

Thi chapter also pictures for us the works c’f
MBssiahy as the Pésah Lamb, ofswm strangen
mayseat of unless the prles huysa being withiSilVE:

e11




Lyean Messiah has bought us with silver, as He :
paid the price of our redemption and now, we are
10 longer strangers or fore1gners to the Covenants
a’L]L,
1‘“ now been brought near by the Bloo: d of
. Messiah (Eph SIylm/Eph aﬁﬁ

g2 ;
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:,.51 lver is also a picture of the purity of the Word:,_-‘
Tehillah/Psalm 12:6 “The Words of M are clean

Words, silver tried in a furnace of earth, refmed
B\ seven times.” 4




We know that Messiah, the pure and clean Word made |

flesh, bought us and paid the price by His Blood and |
now, we see in verse 11 that the one bought is not only|
gallowed’ to eat the set-apart offering, but rather he :r'
. requ1red’ to. --

hapter, lt is clear that the-=re u1r entsios

ling\py fire was to be-Without defectiandipicily
' perfectiascending: o'ffarmg,



| ﬁ‘verse 23 we are told that a bull or lamb that has :
ny deformed limb or is dwarfed may be prepa“

85 a voluntary offering, but not as a vow offerings
L\ What is this saying for us here? =

; 5%
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. Romiyim/Romans 12:1 “I call upon you, therefore, |
- brothers, through the compassion of Elohim, to .
present your bodies a living offering - set-apart,
well-pleasing to Elohim - your reasonable worship.”




We offer up our lives daily as a living offering, as |
we continue to live set-apart lives that is well |
Ipleasing to Elohim and this we are able to do as wej
' voluntarily surrender our lives unto Him. 3

}. , while we in and of ourselves can never be t
cendmg offering required, due to our inherer
defe ts and sin, we can offer up our lives asia
\mmr offermg each and every day+ Wk at this
(50 ﬂ-‘: to us is that we,can-give g1 s to Elehiin
perfect from Our excessmyeiatiiaiaviiea.

g weannotibringlthalisippErRe
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| Set-apart living calls for a service that seeks to |
| please Elohim and so, when reading of all the
offerings that are acceptable and those which are
)t, we can deduce from these that what we r’r'a
9 endering our lives being set-apart, mu st.not
ha L]jﬁ_ ith a half-hearted attempt buit ra {therwe
! must give gureatt:

>
o




What you offer represents yourself and so, if your |
;mtentlon is not to bear fruit in the kingdom and le |
L others eat of the good fruit that you are supposed
L"'o bear; but you only serve when it is beneficial to
you rself and you will only give of yourself whensi
\LHL\-C only you can enjoy the fruit of tha “which
gjve\of yourself, then do not off —}o rsalu flon
\ service in His-Hotse!
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CHAPTER 23 - HIS FEASTS

b | OUR REHEARSALS!




Feasts of the Lord
Lev 23:1 And M spoke to Mosheh, saying,

appomted times are these:”



verseid:3.23.1
verseid:3.23.2

The Sabbath 4
“'f"TLev 23:3 “Six days work is done, but the seventh |
day is a Sabbath of rest, a set-apart gathering. You
do no work it is a Sabbath to MM in all you
A dwellings.



verseid:3.23.3

The Passover
Lev 23 4 ‘These are the appointed times of mm, |
| set-apart gatherings which you are to proclaim at |
B their appointed times. ~
Lev 23:5 ‘In the first new moon, on the fourteenth
day of the new moon, between the evenings, is the
Pésah(a) to M. Footnote: (a)Passover.



verseid:3.23.4
verseid:3.23.5

Lev 23:6 ‘And on the fifteenth day of this new |
moon is the Festival of Matzot(b)to MM - seven
days you eat unleavened bread. Footnote: (b)
L. Unleavened. :
L Lev 23:7 ‘On the first day you have a set- apart
. \(gathering, you do no servile work.
jiLev 23:8 ‘And you shall bring an offering made by
fire to M for seven days. On the seventh day is

.set-apart gathering, you do no servile work.’ ”.



verseid:3.23.6
verseid:3.23.7
verseid:3.23.8

| The Feast of Firstfruits
Lev 23:9 And M1 spoke to Mosheh, saying, |
| Lev 23:10 “Speak to the children of Yisra’él, and |
| you shall say to them, ‘When you come into the |
land which | give you, and shall reap its harvest,

then you shall bring a sheaf of the first- fru1ts of
\ your harvest to the pnest



verseid:3.23.9
verseid:3.23.10

Lev 23:11 ‘And he shall wave the sheaf before |
__‘nﬂ’ for your acceptance. On the morrow after th
Sabbath the priest waves it.
Lev 23:12 ‘And on that day when you wave the
sheaf, you shall prepare a male lamb a year old, a
perfect one, as an ascending offering to M,



verseid:3.23.11
verseid:3.23.12

Lev 23:13 and its grain offering: two-tenths of an |
éphah of fine flour mixed with oil, an offering made
by fire to MM, a sweet fragrance, and its drink |

offering: one-fourth of a hin of wine.

_ Lev 23:14 ‘And you do not eat bread or roasted |
grain or fresh grain until the same day that you
have brought an offering to your Elohim - a law

forever throughout your generatlons m all your

dwellmgs e



verseid:3.23.13
verseid:3.23.14

The Feast of Weeks

Lev 23 15 ‘And from the morrow after the Sabbath
| from the day that you brought the sheaf of the
wave offering, you shall count for yourselves: seven

B . completed Sabbaths.

Lev 23:16 ‘Until the morrow after the seventh
Sabbath you count fifty days, then you shall bring a

\new grain offermg to M.



verseid:3.23.15
verseid:3.23.16

Lev 23:17 ‘Bring from your dwellings for a wave |

offering two loaves of bread, of two-tenths of an |

éphah of fine flour they are, baked with leaven,
first-fruits to MM,

| Lev 23:18 ‘And besides the bread, you shall bring
- seven lambs a year old, perfect ones, and one |
young bull and two rams. They are an ascending
offering to MM, with their grain offering and thei

drink offerings, an offering made by fire for a sweet

‘\,ﬁ'agrance to M.



verseid:3.23.17
verseid:3.23.18

Lev 23:19 ‘And you shall offer one male goat as a
sin offering, and two male lambs a year old, as a
slaughter of peace offerings. |

Lev 23:20 ‘And the priest shall wave them, be51des

the bread of the first-fruits, as a wave offermg

before MM, besides the two lambs. They are set-
.\ apart to mn for the pnest p



verseid:3.23.19
verseid:3.23.20

|
Lev 23:21 ‘And on this same day you shall proclaim_

a set-apart gathering for yourselves, you do no
servile work on it - a law forever in all your
dwellings throughout your generations.

Lev 23:22 ‘And when you reap the harvest of your
land do not completely reap the corners of your
field when you reap, and do not gather any gleaning
from your harvest. Leave them for the poor and for

Wam M your Elohim.’ ”



verseid:3.23.21
verseid:3.23.22

The Feast of Trumpets
Lev 23:23 And ™" spoke to Mosheh, saying,
Lev 23:24 “Speak to the children of Yisra’él, |
| saying, ‘In the seventh new moon, on the first day |
Lof the new moon, you have a rest, a remembrance
of Teru‘ah,(c) a set-apart gathering. Footnote: cLit.
Soundings, by instrument or human voice.

Lev 23:25 ‘You do no servile work, and you shall

-bring an offering madeﬂ_ by fire to M.’ ”



verseid:3.23.23
verseid:3.23.24
verseid:3.23.25

. The Day of Atonement
Lev 23:26 And M7 spoke to Mosheh, saying,

| Lev 23:27 “On the tenth day of this seventh new |
“moon is Yom haKippurim.(d)It shall be a set-apart
gathering for you. And you shall afflict your beings,
and shall bring an offering made by fire to M.
Foonote: dDay of Atonement or Day of the
~ Covermgs — -



verseid:3.23.26
verseid:3.23.27

Lev 23:28 “And you do no work on that same day, |
for it is Yom Kippurim, to make atonement for you
before M your Elohim. |

| Lev 23:29 “For any being who is not afflicted on g’ﬁ
that same day, he shall be cut off from his people.

Lev 23:30 “And any being who does any work on
that same day, that being | shall destroy from the
. midst of his people |



verseid:3.23.28
verseid:3.23.29
verseid:3.23.30

Lev 23:31 “You do no work - a law forever
| throughout your generations in all your dwellings. |
Lev 23:32 ‘It is a Sabbath of rest to you, and you
shall afflict your beings. On the ninth day of the
new moon at evening, from evening to evemng, you
\\ ©observe your Sabbath. 7"



verseid:3.23.31
verseid:3.23.32

| The Feast of Booths
Lev 23:33 And M1 spoke to Mosheh, saying,
| Lev 23:34 “Speak to the children of Yisra’él, |
| saying, ‘On the fifteenth day of this seventh new |
moon is the Festival of Sukkot(e)for seven days to
= \\ ™mm. Footnote: eBooths. £

Lev 23 35 ‘On the first day is a set- apart gathermg,
B\ youdono serv1le work.



verseid:3.23.33
verseid:3.23.34
verseid:3.23.35

Lev 23:36 ‘For seven days you bring an offering |
made by fire to M. On the eighth day there shall
be a set-apart gathering for you, and you shall bring
an offering made by fire to mM. It is a closing
festival, you do no servile work. 4

Lev 23:37 ‘These are the appointed times of i
which you proclaim as set-apart gatherings, to bring
an offering made by fire to MY, an ascendin
offering and a grain offering, a slaughtering and

.drink offerings, as commanded for every day -



verseid:3.23.36
verseid:3.23.37

Lev 23:38 besides the Sabbaths of M, and
besides your gifts, and besides all your vows, and |
beSIdes all your voluntary offerings which you glve
to mm. '

Lev 23:39 ‘On the fifteenth day of the seventh new
moon, when you gather in the fruit of the land,
celebrate the festival of M for seven days. On
the first day is a rest, and on the eighth day a rest.



verseid:3.23.38
verseid:3.23.39

Lev 23:40 ‘And you shall take for yourselves on the
first day the fruit of good trees, branches of palm
trees, twigs of leafy trees, and willows of the '



verseid:3.23.40
verseid:3.23.41

Lev 23:42 ‘Dwell in booths for seven days; all who |

are native born in Yisra’él dwell in booths,
| Lev 23:43 so that your generations know that | |
made the children of Yisra’él dwell in booths when |
brought them out of the land of Mitsrayim. | am
\ ™ your Elohim.” ¥ ‘

Lev 23 44 Thus did Mosheh speak of the appomted
times of MM to the children of Yisra’él.



verseid:3.23.42
verseid:3.23.43
verseid:3.23.44

What is very interesting to note, is the clear
placement of this chapter, in laying out for us the /
| Appointed Times of Elohim, as it fits in well in the

& flow of the instructions for set-apart living, _,;-
fo by observing these Appointed Times, we furthe
:become established as His set-apart Bridels
his 1§, in my opinion, one of the most cr itical
shapters in Scrlpture and while<4-do not, infan;

WYY, <Teegh pt to dimjnistt theimpe S ot AEE—
u pture

-



| what | mean, is that in these last
| days, when many of the returning children of =
‘Elohim are coming out of Mitsrayim and Babelon

and are stripping away the inherited lies of fal
a1t10ns we see the great need to get oL

\pure worship in order, sot/h@ve can uul\/

u people who w%‘ggp;t:he‘Fa( or in
B\ opius=ATd Trii o




' This is a chapter that many exiles need to study in |
great depth, and not only study but apply
land allow the great understanding of the Feasts of

- mn to further our love for Him and grow. =
intimacy with our King, whose times are set,m'
L we eagerly await in great anticipation the =
Itn &f our Redeeming King, in accordancf' the
fulfillment of these very Feasts_that we se

Q th1s chapter s now glean ﬁlm an |
P 412 Wondar in His

mﬁﬁm‘tﬂtﬂﬂlﬁx



Verse 1 - an often-repeated verse throughout the | i
Torah - ‘And ™" spoke to Mosheh,
saying’. Mosheh was the one whom > chose
speak to and is a picture of Messiah who is
' Lingercessor. Inevitably the words that often
Bollowed this phrase would be, .ﬁs s
shapter, speak to the ﬂﬂr%s: el

- > : 4 . ;
_
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1What we clearly understand is that our instructions“
I from M come to us through Mosheh -
r rather the Torah (first 5 books of the Tanak
What we can realize is that if we only had thi
ehapter of the Torah available for us, we w cul q

wctm-_‘ ave enough to be able t ﬁ?w neanite
" Elohim - so lésten up!

g2 ;
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. Verse 2 - The Appointed Times of mn».
»lke | have already said - the listed appomtme

given here in this chapter are mn?’ 5 4
L\ appointments.
ppintipents that we are to rehe ,rsé’e cﬁ Veals

e /
-




- The Hebrew word for ‘appointed times’ isT YTy |
mo’edim which is the plural of the root S

word TYIn moed (mo-ade’)- Strong’s H4150 which|
| means, ‘appointed time, place or meeting’. |
We see this root word TYIin moed (mo-ade’ )
Strong’s H4150 being used in:

Bereshlth/ Genesis 1:14 “And Elohim said, “Let
lights come to be in the expanse of th

heavens to separate the day from the night, and let

!them be for signs and appointed times,-
e N3N d for days and years” m—




Right in the beginning, during the Creation Week,
- Elohim announces to us that He will have
| ‘appointed times’ and the way we are to know 4
. when these times are would be determined by p
the llghts in the expanse of the heavens Wh]Ch /ere
%ven for us to not only determine the
’%Q@:s and day and night but alw H1 L\ll

Important Appointed=imes.
\distaiiakes, these ‘Appeinted Times s

\ ,nbc,ﬁ romiothetimes?




They are to be ‘proclaimed’ as ‘set- apart

gatherings’!

he Hebrew word for ‘proclaim’ comes from the

poot word X1 qara (kaw-raw’)- Strong s H7 24
ich\means, ‘proclaim, call, read, \monsk
invite, to be calle se

g ‘/\/ 7
§S
P a
-
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Set-Apart Gatherings:

ﬂ Let us look briefly at these terms, in order to get a
clearer understanding of what is

commanded of us:
1 - Set-Apart: §
v Word: &Tp- qodesh/ko-desh - Str ng’s

H6944 - and it meawﬂé‘ss/
d/ dedlcate at which.isid

QNnd sgparated ur to. mamas




"“,ie word is really self-explanatory and carries W] h
;  it, great weight in its identification of truty =

Se! tmg something or someone apart from anot he
A 1 2 a clear distinction of bemg marke ;,'%

. Separate and apart




| Set-apartness in the Greek is aylacpog hagiasmos |
' (hag-ee-as-mos’)- Strong’s G38 - ‘consecratiqn:,,
anctifying’, and the noun is the word dylog hagios
(hag’-ee-o0s)- Strong’s G40.

’ »1||‘\€ecrate’ means ‘to make or declareitoibe
set-apart and be devoted to a purposewith
the\deepest irrevgcablé dedicationis




We, as a chosen, set-apart and royal priesthood |
| unto Elohim, declare and make our lives solely
"'"‘evoted to the purpose of serving and worshlppm 3

& mn our Elohim, and as we have certainly

irnt through the Torah portions of ‘drawmg :;Tr’
Elohlm that we can only do so by t e

mhm essiah, as we are contin

apant iy Him throymen going
bRINEIsactified-a57a peoplesion W




| In most cases the term ‘set-apart’ or ‘qodesh’ is
| - used in a positive sense, a good sense in terms
lof being set-apart for good use or set-apart unt 0
'n'ﬁ describing the nature of a believer =

I }. set-apart life having thrown off the things

\flesh that hinder anwmg’?e apant

according € spirit..

5>
=




However, set-apart can also be used in a negative |
sense too in that just as much as someone or |
| something can be set-apart unto m»n*»so can |
@;;someone or something be set-apart unto evil
wicked cultic prostitution. |
"-Understandmg that wTp qodesh (ko’ desh)
Strong’'s H6944 and ayiog hagios (hag -ee-C )S)-
k Strong’s G40 both__ }
mean 's- part we mu ourselves Wﬁa
tarm, 1an =holy’, “omesiiomICACRER

cle (_[_\.,L*L_ \.J_LL LlTTWlTTHVtLY*‘U*W’—



Holy - a term that is frequently used in ‘Christian’
| language, is used by many as a means for
‘eakmg of being ‘qodesh’ or ‘hagios’ and for mos
L this is used simply because they have been =
L taught that the word ‘holy’ means set-apart
Howeéyer, when you dig a little further in 0 the
ook "":a‘ ord to understandw&é‘d meaninsk
¢ rfaces than what
tolCONSIGER




.ccordmg to G. Jobes, Dictionary of Mythology an |
Folklore and Symbols page 781 for the
W'en ‘Holy’ it says: In practically all languages,= the
WC rd for holy has been derived from the

‘divinely honoured sun’. . =




What is also interesting to discover is that the word
‘HOLI’ refers to:

“the Great Hindu festival and is a spring festival
~ celebration held in honour of Krishna, as the =
'm ring sun-god... a personified woman called ‘Holl
” Holi also tried to kill the babe Krishna...” =

L\L ording to the Strong’s Concordance in Philipp ians
& 1%10;2 Peter 3:1 for the word ‘sincere’

i “wayfind that Strong' Swﬁ rinés
(LULLL.L ace’)- a word_that refers to heinelildsesing

2 sUNlicpide! d copx om. thewoendthelleaAlChRE

FLL essin’sH ray.



And this root form is very similar and almost
identical to the German and Dutch equivalents of |
_ﬁlthe English ‘holy’, realizing that many of our Englls
. words today are in fact from German and
Dutch descent.

"-There is just too must similarity for us to no
o Lf and acknowledge the reference to thelsiin
e Worship of sun-gods. For in éﬂfe he wolkd
Rlo2 in\referring to the. t’s?

o
t;_ iz

iNg abov 3 ‘saintis
haad 3taie\e make-a—Clearer foilautlfa Oi cl2liparata

SEMWOISNIP s it Fepresents thesslinaaisksm—



| The German and Dutch word for ‘holy” is ‘heilig’
derived from the word ‘heil’. "7

:-w you have to just ask yourself who or wh -

Heil was a Saxon idollL _!)

T

-




How disturbing this becomes for us, when we
recognize that in fact the lies we have inherited

| in accepting words and names that have their root.

~in pagan worship as clearly the origin of heil
or helllg, shows and reveals to us how mixed max \/
of our ancestor’s worship was as many of

pGegman and Dutch ancestors w t/?gca inglon
rr g to the Set-Apart Spirit ™ot ElohimBey

1€ of th cientidolssls thl}i}fv/—*
W c | 'I'TWQL]

-



| This is shocking | know, but do the math and see
.}:that it is clear that we cannot, and should not,r
:-.referrmg to Elohim by any other names or tl les,

‘‘‘

In Sgipture - original Scripture as giver

Hebrew language*t

ot ;
i



| Satan’s plan is to redirect any form of worship
ﬁtoward Elohim back to him and sadly many, and I
“mean many are falling to his trickery, hence thex
need for wrltmg this book among many other

fr eqand allow the very Truth %fy Liv ”W
are NS

Rbhim o\et free the prIW
a (ignerance



Yehezqgel/Ezekiel Chapter 8 tells us how Elohim m ’
fact shows the prophet the very abominations of
imixed sun-worship that was going on in the Temp e.
Many images are made as supposed pictures of
L Messiah and Mary and many other apostles:
andipropliets with a sun-disc behind their he cads inka
\/\"‘ d attempt at identif) An with
=\ orsh ;s




Abominations in the Temple I

Eze 8:1 And it came to be in the sixth year, in the
sixth month, on the fifth of the new moon, as | sat
| in my house with the elders of Yehudah sitting |
| before me, that the hand of the Master mm fell
. upon me there.

Eze 8:2 And | looked and saw a likeness, like the
appearance of fire. From His waist and downward
the appearance was like fire, and from His waist

.and upward the appearance of brightness, like .
N~ glowing metal

f.




Eze 8:3 And He stretched out the form of a hand,
and took me by a lock of my hair. And the Spirit
lifted me up between the earth and the heavens,
and brought me in visions of Elohim to
' Yerushalayim, to the door of the north gate of the
inner court, where the seat of the image of Jealous

.\ was, which causes jealousy._ |

Eze 8:4 And see, the esteem of the Elohlm of
Yisra’él was there, like the wsmn that | saw in the

M




Eze 8:5 And He said to me, “Son of man, please lift
your eyes toward the north.” And | lifted my eyes
northward, and north of the slaughter-place gate | |

| saw thlS image of jealousy in the entrance. |

. Eze 8:6 And He said to me, “Son of man, do you |
see what they are doing, the great abominations
which the house of Yisra’él are doing here, driving
Me away from My set-apart place? And you are to

‘see still greater axlbominations.”—




Eze 8:7 Then He brought me to the door of the |

| court. And | looked and saw a hole in the wall. |
Eze 8:8 And He said to me, “Son of man, please dig
mto the wall.” And when | dug into the wall | saw a

B\ door. :

Eze 8 9 And He said to me, “Go in, and see the evil
abominations which they are domg there.”




Eze 8:10 And | went in and looked and saw all kinds
of creeping creatures, abominable beasts, and all |

the idols of the house of Yisra’él, carved all around

on the walls.

Eze 8:11 And facing them stood seventy men of the
elders of the house of Yisra’él, and in their midst
stood Ya‘azanyahu son of Shaphan Each one had a
censer in his hand, and a tthk cloud of incense




Eze 8:12 And He said to me, “Son of man, have you
| seen what the elders of the house of Yisra’él are |
domg in the dark, each one in the room of his idols?
e For they say, ‘M does not see us, M has;:i'

B\ forsaken the land.’ ”

BEze 8:13 And He said to me, “You are to see'stlll
SN greater abominations which they are doing.”




Eze 8:14 And He brought me to the door of the |
;north gate of the House of M, and | saw women“’
sitting there, weeping for Tammuz.
Eze 8:15 Then He said to me, “Have you seen thlS
. O son of man? You are to see still greater | y
* abominations than these.”




Eze 8:16 And He brought me into the inner court of
| the House of mm. And there, at the door of the
| Hékal of m, between the porch and the

slaughter-place were about twenty-five men with
their backs toward the Hékal of M1 and thei
faces toward the east, and they were bowing
themselves eastward to the sun. |




g
\Eze 8:17 And He said to me, “Have you seen, O son

of man? Is it a small matter to the house of Yehudah
to do the abominations which they have done here?
For they have filled the land with violence, and turn
: back to provoke Me. And see, they are putting the
branch to My nose.

Eze 8: 18 “Therefore | shall indeed deal in wrath
My eye shall not pardon nor would | spare. And they
shall cry in My ears with a loud voice, but | shall not

I\ 2 ther.”




It is clear that when we see the overriding evidence]
that is available for us all to see, as to just where |
the word for ‘holy’ comes from and what its |
. derivatives actually refer to, then we must
‘take action in not using this very pagan roote
word, in referring to the Spirit of Elohim or ar /
other §spects of set-apart living, for if we: d 0, We
‘ar& simply in great error and givi ng
hbmace to) the Sun Wth I c/ sincenchll
may be ... ACere /an A0 1 AN g




M makes it very clear for us that we are not

. adopt the worship practices and forms of the =
,,gan nations and apply their forms and practl QQ\

- unto Him.

35 g{ven us His instructions in His T ,‘énd WE
are\got to add or take ereml

ey ‘/\/ V
§S
P a
-
A\¢




| The English word Sacred, is another word that is |
| frequently used in Christianity, in its attempt

't referring to that which is ‘set-apart’ - qodes
in Hebrew and ‘hagios’ in Greek. A

,. ct not seen in the King Jaqueﬂer m,
PNt used in later translations-o the criptipal

- L



Many words in English, as | have said, are traced |
back to Germanic and Dutch roots, and many also |
| come from Latin and some come from even earlier|
‘* g’é_languages known as Sanskrit. The word sacred’
. can be traced back to the Sanskrit ‘Sakra’. =
ladra was one of the twelve forms of sun- delty and

vasalso known as Sakra and in the twelfthsionm
kpown as Mitra - the OW e Roman
bhinas,\Wwho was associ *W th sun-deibyand
ADDATE “11\ became=the cityiknoWRlEERER

avact (s 2=th h—u%m“ft ’Fce]—\b‘ﬂ—el 210V




Wow, many of you are thinking that this sounds |
|  much like the Roman Catholic Church - and |
‘**'yge, are right - Mithras was worshipped by the flrs

= Pope - Constantine who sought a way of

‘,ndmg the Truth with pagan worshlp as a “R
‘Fa ity giving it all its p

agan roeted : orms ol
IShip - and it is time» % drenkol

REhim\to come=out of. thishwicl R whore!




| encourage you to test all that you read, as you go
through this commentary, as it becomes
w,sery evident that we are to have a speech renewe
and a pure tongue restored as we strip =
y pagan rooted words linked to pagan sun=c eity,
worship. ”
refore, we cannot use the tepms=he T,V" o1}
en referrmg tg #hat which is ‘setzapauts
and separated untoIEIORINE |




| Therefore, know that in referring to the Spirit of |
| Elohim - the Ruah haQodesh - we cannot and |
Imust not use the pagan terminology of ‘Holy’ Spirit
. but rather ‘Set-Apart’ Spirit of Elohim.
e gre to live set-apart lives - separated ur to
iElofiim. We are to set-apart %is
sepanate the Sabbath - set-apart-ffom the nestlEh
w Us look at the#t€rm gathe RS .




2 - Gatherings:
. The Hebrew root word that is translated as
“‘gathering’ is N1pn- migra (mik-raw’)- Strong’ss
HZ k744, meaning: assembly/ group/ convocatlo 7 a
CC lle tlve of people gathered for a purpos
o5 lin: g tpgether, which comes fro7mﬁﬁ_e root wond
R gara (kaw-raw’)- Stron vhichBYe
Lm% lalizead) noted e Callinggtoae thor el

_



We can glean some further insight and clarity, when
lookmg at these words in the P‘Ctograpm ¢ 4
script.

2 Hebrew word X1pn miqra (mik-raw’)- Str g
47 "4 S plctured in the ancient plctographl

as follows: e
N -e- m

_ il
o

7




Mem-:n

The ancient script has this letter as**and is |
pictured as ‘water’, and also carries the meaning of
‘chaos’ (from the storms of the sea) and can also
picture that which is mighty or massive as well'as
the unknown. We are also able to understand this
s representing the nations, for the na tions
’ llkened to the seas mt{S/m(p.t«Pe nowine

r’, we are alseiahle
for usithelncaninCicil

ba*mw;, ,



Quph - ,
Th]S is the letter ‘quph’, wh1ch is pictured as-e-, |

and is a ‘horizon’ and depicts the o
" elements of ‘time’, as it pictures the sun in its |
rlsmg and settmg It therefore carries the
ning of ‘circle’ or ‘to go around’, repre sn bing

us\poth, appointed cycles or mé‘s 1s welll
nity and speaks tinual adk erencel
2\ theAppointed Timess




* , Resh - ,
he ancient script has this letter ‘resh’ as - 8- and
is pictured as ‘the head of a man’ 4

d has the meaning of the head of a man as Jl
9 as chief, top, beginning or first. p

Dhis L. er can mean ‘top’ - as in the t
: and ‘chief’ - as in ‘ad/?p

aa&g&w}:, as\well as thesene wk

_



Aleph - :X
The ancient script has this letter as > and is

pictured as ‘the head of an ox’, and

:presents ‘strength’, meaning muscle as the o
L is the strongest of the livestock animals.

This al 0 carries the meaning of ‘yoke’, as.an ” *< IS
plackd in a yoke in order to plough.or pt ﬂl a

H av) ld in the r1ght C’Igggtaon This canialse
RiciEe\ or us th =0 heiferssaciificoaii=iam

YA M »Lmﬂﬁ_mh_lu al




_. 'Thi-s word, as mentioned, is derived from the root,\
{verb X2 gara (kaw-raw’)- Strong’s H7121 , Whict |

1js plctured in the ancient pictographic scrlpt m
1 follows: 4

/ 4

o
/ g
R X
- "
-



[n his AHLB (Ancient Hebrew Lexicon of the Bible)
| Jeff Benner explains how each 3 letter root ~_
“word comes from a 2 letter parent root and the =
. parent root of this word is 1R- where he
axD ains that the pictograph is a picture of the  sun
rat\the horizon and the gathering of e

ugns :" he plctograph?w&—u e of | he headlesh

(%




| Combined these mean "GATHER THE MEN" or
. “GATHER TO THE HEAD” and can have

| the understanding of the meeting, or bringin" “’
| ‘et \er, of people or objects, by arrangem 1t.

bl 0 -9‘ A =




What we can therefore see, through the ancient |
; pictographic rendering of the word X1pn
‘\lqra (mik-raw’)- Strong’s H4744, is that, in ten ‘
~ of this giving us the understandmg of havmg
L' oclaimed calling together, or gathering, we Ca an
see the following meaning, for us, who are in

X YN Messiah, our Head=
CLEANSED TO CONTINUALLY GATHER TO OUR
HEAD WHO IS OUR STRENGTH!




Having been cleansed and redeemed from all |
lawlessness and sin, we who have been grafted in |

! to the Covenants of Promise, through the blooc
Messiah, are now called to guard His
. commands and gather as we should, on His
proclaimed set-apart gathermgs' 4
Een | am emphasizing these words here Ssiie
IS dlearly understand, befO}praef’ee o inte
SEEhIEP PO ted time, that aese are set-apantNmEs
\that we=s
«m—“hc*#r-

0 takel canenil



If there are any appointments that you should never |
miss or be late for in life, it is these!!! Sadly, what we
see in the world today is a total neglect of these very
clear appointments we are to have with our Creator; |
. while the enemy has ‘attempted to change’ the
fimes and seasons of Elohim and establish his own;sas
well as keeping people so preoccupied with theirown
sy lirestyles and schedules that thegegl“ that
most ipportant appointments forthe set-apait
pEpple of\Elohim. These_appointments wenesfiuml\a

|

Seblished 3t creation and wenelalwayshintcnEERRR

_all torkeep:



Now, in Wayyiqra/Leviticus 23, the instructions are'f?
given to Yisra’el, a chosen nation, who were to be a
: l1ght to the nations, teaching them of these |

appomted times.

So as a royal priesthood, let us recognize th
importance of understanding these appomtm bs

Wil LH the Creator of the heavens and the ear thi'se

t agwe are well equipped-te—teach the

RREens, follow daeep thesesse L—aﬁﬁﬁ}v}t@d—*
Mu mes.ofimamas

e
g
-




Each of the listed appointments are to be called ou
| as set-apart gatherings that are to be
rehearsed each year.

et -apart gathering is exactly what it says - 1t

set-apart gathering!
Qppointments with our Creator _r"'o't e

} ' alone, but rather mus ept togethen
WA ody of Messiall, wheseveimhleschcEES




So, as.the body of Messiah is being restored in thes-f
| last days, it is of vital importance that each

SRS

have been set from the begmmng an lel

ineVer change and therefore th ? L
never e N excuse for any c isre &1 tolmIss

an f"t




| A gathering is where the body comes together to -
I hear the reading of The Word and celebrate =
‘together, as we not only look back to what has
already been fulfilled but also look forward to

=

‘‘‘

Righteous Living King! r

P ik '



5o, | urge all of you that are reading this, to make it
~ clear in one’s mind that, according to the
‘clear instructions of our Elohim, these appointeds

. Times cannot and must not be missed or @

nportance of hearmg such a co Jn

 even looking at eicﬂbgppe*m ment welhale
=\ Wlt 3 aker! .



Verse 3 - The Sabbath

r’ that we have established that the appomt d
L times of M are set and will not change, =

traight away the emphasis that mn places
\ upon His Sabbath/Shabbat=
p pE

= _/ 7
s>
& g o
.
et &



| Of all the Appointments that He has set, He sets
apart the Sabbath from the rest, in a sense, by |
| giving it first mention and so, we must therefore
. recognize that this weekly Sabbath carries a
great significance for us! We are to realize that we
4.-,ust not miss our weekly appointment w1th 0 ar
Elohim! "

"pts very clearly, that His Sabbath: 3% 32
Dart\ athermg and the-repetition ofi this?

hig e sth denpor anceloficathENNCIEE




Sabbath cannot be kept alone and it was never to |
_ be kept alone by individual families either. |
he Sabbath is the time for us to gather together' s
communities/assemblies all over the world

and ha €a set-apart meeting or assemblmg of se
\ apart ones and hear the Torah. =

!

lhe n. 1and not to work rules-eat any sxcUselion
Gamamber of %€l to nothecatheneciasss




| The Sabbath is a ‘gqodesh miqra’ - (set-apart |
agathermg) and | continue to repeat myself, in th1s
( , for good reason, for it is of vital 1mportan ce
' that each one of us gets it!
ot sit at home alone and read a few ve rsesh

ayha few prayers and then s?e ﬂ\/
WWW\ d think you are ﬁgggm Sabbathis

\\ GATHER is=¢1é comimaigi



1Why is the Sabbath so important, you may ask, and
does it really matter which day is the

Sabbath?

\/‘Q to answer that bluntly - yes it does matter iR
L matters a great deal and it is of vital =8

““

1’m700} ance for us and that is whatl/?gt 5 S ook
. Wt - the Truth and validity™of tk

" Q\C\/G‘ Sabbatias




'We have seen that m1n» had set the Sabbath apart
already in the Creation week and this stands firm |
__ forever as we, each week, get to ‘rehearse’ these
| appointments, by remembering to ‘keep’ His =
S Sabbath, as it foreshadows our reign with Him.
& But just how important is the Sabbath? =
S]s the significance of us getting it rigk 2

it seemingly does now ich dayas
2 Rabbath as they erroneously. regand

's a Sabbath, but is TR What Scriotura

4*;_%1‘?[%




R

,— Scripture is clear that it is the 7th day, no the

Ist or 2nd or 3rd or any other day but the Ztht

o
o




In the hearing of the Ten Words, commonly known |
today as the Ten Commandments, it is clear |

| that the Sabbath is set-apart from the rest of the
= week and the direct command is to remember

_ it and to set it apart.
Set he whole day apart not just some of 1t b h—

yhole day, as in a whole 24-hour em
. \rather, from sunse nse,

Foolert iz following=reTses from oot o —
“C ~ hearino of the 10Wonas:
P




Shemoth/Exodus 20:8-11 “Remember the Sabbath 1

day, to set it apart. 9 Six days you labour, and shall |
do all your work, 10 but the seventh day is a Sabbath

of MM your Elohim. You do not do any work - you, |
| nor your son, nor your daughter, nor your male |
I servant, nor your female servant, nor your cattle,
nor your stranger who is within your gates. 11 For in
six days 11111 made the heavens and the earth, th
sea, and all that is in them, and rested on th

Iseventh day. Therefore M blessed the Sabbath daﬂ

e A set it ApArt. "




As you will notice, that, in terms of the Ten Words, |
commonly known to us as the ‘Ten
|  Commandments’, this 4th commandment,

- regarding the Sabbath is the longest of the 10
[he longest of the 10 spoken to an entire nationl
lafthe priginal King James translation into Eng ishi

1,

s sommand contained 97 words __and that

IRSelf olyght to tell us the significance of thisida)y
I‘LTTR—W“T-/ d alwa ' O b A day: ofsiesteaicam

Xda) SET-c L‘\r untol Elohim




INo work is to be done on this day - no work for
. or your servants or your animals or for any-*~
stranger or ‘foreigner’ within your gates

This is @ day of rest from your weekly labour - thal
,,s hat which earns you your wages ar d

keep'




This is a day set-apart for us to ‘rest’” in Him, mann|
our Elohim and as we see from Wayyiqra/Leviticus
123:1-2 in speaking of His Appointed Times and set- |
art gatherings, we see clearly the first of these 1
b in fact the weekly Sabbath. r
abbath is a day of rest from your daily work; LUL
Uﬂu__ 8 not mean you hide out and sleep it awavis
MO isS\to be proclaimed as a s%gaﬂ g C‘w“mw
Dhat mg. 3 We, as the bodywefMessiah, ane telavE
= ,

18 untolmame T\ all ol

C— W“HT“Y“



Where two or three are ‘gathered’ there He is m
the midst of them!
] fls IS a day when we get to spend intimate qu L\/
tlme with our Maker and as His Bride, we~

angage in fellowship together as a Bri de who

S Rreparing herself w1tw hed

Hush nvd,

ot ;
s




|What we must realize here, is that the Sabbath is a|

| set-apart day from the rest; and it is a day of ‘3
'-igathermg together as His body. We are to come

together to worship our Elohim.

We 2 are to collectively set-apart the Sabbath as We

set ." ide our own desires and p ;eﬁlres and

Woenkstha akes up our time forthe previous 5 clays
and\delight oursetVes as.onediahliil—




Many today do not see the need for gathering and_?
claim that they are happy to ‘keep’ Sabbath

on their own.

_ Word of Elohim, this is not Scrlptural - as
-V /e are required to gather, for they are to b

roclalmed as set-apart gathermgs
S gore than just gatherl};‘;nd’hav r"’ a kin@
cral - it is a gat oerng that is especiallyy
ﬁar‘n‘:«L to pending the dayanNcl{OWaniban
= the Wore




There is not too much | can say to add to the
simplicity of understanding this term - the
_Sabbath is a set-apart ‘gathering’, and this happen
| in the world today, in the form of gathering

| in various size groups that M establishes and d
bu1lds and as mentioned, with the ab1l1ty to

live st rm and connect with others who can ﬂm ol

nvagch later, this certalfyad@s e

*whumrr Qr all to be able-to~gather’, eveniiluaEVs
hEVEInoYothersawithin theincloseinexuning

Whewave oNgTding the Sabbath as:th aEyAchlii




When one thinks of the term gathering, one
automatically can see the picture of more than Just
':,ne or two people - it speaks of a body of bel1ever

~ coming together in obedience to Scripture. =
lmust admit that churches have had a seemm /
. ood way of gathering a crowd - sadly
thiough, it is not on the correct day and hat is

SVen Worse - each one att @H s 9000
natthey gavedinaaiiaiolinc i
L/\/’ﬂ

gEekithemselves th



l ‘Sabbath is Mm»’s set-apart day for us to con
| together and delight in Him and not do our™

m n leasure nor even think our own thou ts:




Yeshayahu/lIsaiah 58:13-14 “If you do turn back your
foot from the Sabbath, from doing your f

pleasure on My set-apart day, and shall call the
Sabbath ‘a delight,’ the set-apart day of Mmn»

‘esteemed,’ and shall esteem it, not doing your own%
. ways, nor finding your own pleasure, nor

sfaeakmg your own words, 14 then you shall delight
“yourself in M. And | shall cause you t

ride on the heights of the earth, and feed you with
the inheritance of Ya’aqob your father.

- O the mouth of M1 has spoken!” m———f




| When looking at the Hebrew word naw Sabbath |
| (shab-bawth’)- Strong’s H7676, in the ancient
Ipictographic text, we recognize the 1mportance of;
our proper observance of His Sabbaths as we sek
th .fo lowmg being rendermg in the plctogr rfm




Shin - : v

This is the letter ‘shin’ Wthh in the ancient script is|
pictured as, L | which is ‘two front 4
‘teeth’ and carries the meamng of ‘sharp or press,
. chew or devour’; which is what the teeth do, =
and also speaks of the sharpened word that cor Fs
fortq from the mouth as the teeth ‘chew s

';o

inec ta e’ on the Truth, making il?ﬁ% nes fiont
. Pure and sharp! ILetso carries;

UNclarstaitekioe of conpstiming, on J“,\L[O}/ﬁg - 28 teath

=~ dotofeod:



| Beyt - :
. The ancient script has th1s letter ast , which
| pictures a tent floor plan and means 3

"r se’ or ‘tent’. It represents family and t
ortance of those who are inside t e mL 3

—"- posed to the tent struetare itse

o7 ;
i




Tav - N
The ancient script has this letter as t which is
pictured as two crossed sticks, and can

g epresent for us ‘seal, covenant, mark or sign’;
. this once again points to the complete work

ofi Messiah in the renewal of the Covenant in ki
Blood that brings the two Houses of Yisra 5

ndehud h together m;p,as‘@ , for HelishapE
shliathe ‘aleph’, buts alsothesttay el iica
heoinRjpgsand thelend offallSciesinenl




‘-i“ S We consider this, we can see from the render1
of the word nay sabbath (shab-bawth’)- Stro
17676 in the ancient pictographic lettermg,
AN following:

THE WORD OF THE HOUSE IS SEALED

s ‘/\/ V
.S
& 2 - -
-
et &

o
;,
’;




This emphasizes how the Sabbath is a sign, that we|.
are-the House of Elohim, for it is His Word that

A;.v,:marks us and the sign of that mark, is our proper
observance of His Sabbaths! 4

H"' ve do not guard to keep and observe His Sabba ﬁs
then we are not sealed, nor are we guardm His
mvﬁn it that His Blood causes us to be graftedsin
ekand the one who does q‘%t})é € the Sabbaths

Ql_dﬂ! (0 shall be from His-Eve Tlhtxul“lg—

~ Dr- 2]
_ ar (S O PFromisgl




The Sabbath is a sign
IWhy the Sabbath is of utmost importance to us, an d
hat we are to quickly realize is that our sign @r
mark of our worshlp unto ﬂﬁ’ our Elohim is m n

\ance is key to worship, in e?l ,,

defiinitiye sign that setsss-apart from "O'thers,



. Yehezqél/Ezekiel 20:12 “And | gave them My |
Sabbaths, to be a sign between Me and them, |

to know that | AM Mmn* who sets them apart!”

| Shemoth/Exodus 31:16-17 “And the children of

. Yisra’él shall guard the Sabbath, to observe the |
. Sabbath throughout their generations as an
everlasting covenant. 17 ‘Between Me and the
children of Yisra’él it is a sign forever. For in six
days M1 made the heavens and the earth, and on

ammthe seventh day He rested and was refreshed. ” sy




We as his children are to ‘guard’ and ‘observe’ the
. Sabbath for all time!
. The Hebrew word for ‘sign’ is NN oth (oth)i,z.l__;/‘;_é:
'Strong’s H226 which means, ‘a sign, banner,
“1““_ witness, token, proof’ and comes from the
V@ root NN avah (aw-vaw’)- Str. ne’s H184

geans, “to SIgn mar Aescrlb ‘withig




|mn? makes it very clear in the above two passages|
- that the Sabbath is in fact the sign that we =
are His!!!
low awesome is that! His Sabbath is a sign \'Hs
power to create and His power to redeems

2 Sriptures, the words seal, sign; mark;iand
. token are used ipkerchangeably:




As we guard to keep the clear calendar of our
Master and ensure that we do not miss His

“pomted Times, we have the firm assurance t" t
. He has set HIS seal on us, as we have the

~1p T observance of HIS Sabbaths and Ff

forehe vd

gs: ;
i



;‘:MeSS]ah made it clear that the only sign that would
i be shown to a wicked and adulterous

”i"— neratlon that He was the Messiah, was the 51g | of
Yonah and so, in the life, death and 4

n nt promise revealed ayg‘u?e 1“\ Lh\
_ \ Own B @eﬁ1



é—»The ancient pictographic rendering of the Hebrew
& word mix oth (oth)- Strong’s H226 meaning,
ﬂs banner, pledge, witness, token, proof’ c’o‘%
like this:

¥ {,’

_,,,/
/ -
E > »
- a
-




Aleph - :N

{  The ancient script has this letter as > and is

ﬁpictured as ‘the head of an ox’, and represents
i ‘strength’, meaning ‘muscle’ as the ox'is the

strongest of the livestock animals.

l‘ﬂ- 0 carries the meaning of yoke as an oxdis
plackd in a yoke in order to plough r pL 111 a

H a\ ' [@ad in the rlght Slgggiacn This canialse
Rigieor us the reT heiferasa fificcaiin e

YA M Mnﬂﬁ_ gl filleal




Waw/vav - A

The Ancient picture for this letter is Y} is pictureds
35 a peg or ‘tent peg’, which was used for securing
OItying the tent or other items. The possibility of
hBvAng a\Y-shape is to show that it prevents thelo
QRIIsLipRing off. The root meaning.of-this Iets
L\ ‘to add, secure-or hook’. =

-

It
DE

P i



| Tav - :Nn

| The ancient for of this letter is - meaning ‘two
crossed sticks’. F

It was a type of a mark as being displayed by t
*-rossed sticks and has the meaning of mark

OF §ignature or identification, used as am anken
t identify people, places
C lso cgrry Eamng of anl’ o7

~C0 “r"'l'\‘\




As we consider these three pictographic letters, for |
the root word for ‘sign’, we take note that it is the |
Aleph - X and the Tav - n that secures for us His |
f‘*~-+~*Covenant showing us the clear sign of His sea mg of |
& the Covenant through His life, death anc
gesurrection, for He took the nails in His hands
feet in.and secured His Covenant for us, in His Own
Blond, setting His seal upon those who ard to keep
His / p pDinted Times. He;thﬁeﬁeg 5 of oUIl
Trane d He secures is Cover Tn, havaneil
| ‘ On S~ B 1S . ,l t 218 W2 00327v2 HIS
== A c D E?T'TC d=lHimes




Elohim’s sign, the Sabbath, represents His mighty
power to rule as Creator and Saviour, and it is

j,'_;;_a sign forever between us as children of Yisra’el an
Elohim!!! A

Ib’nm/Hebrews 4:9 “So there remains a Sabbath-
. keeping for the people of Elohim.” ¥

Yol ¢ nnt get any clearer than this ve e, a L‘hmﬁ
ithas\sadly been twisted inte:  thalt

o~

BN b a rest being=spo engofpenly o “r STepldie
\ _~millennialireisn

et



The Greek word that is used here for ‘Sabbath- |
| keeping’ is caBBatiopog sabbatismos (sab-bat-is- |
" | Mos")- Strong’s G4520 which literally means a 4
’abbath keeping’ or ‘Sabbath observance’ and:
Very clear in its instruction for us today, that to
‘ ‘__abath is still of vital lmportance aft allii
everlasting sign for us - a sign_ il DIOVE
e a\( rltlcal dividing fgctorin show ”Y’ Wh
T\ I’Sh] Eleohim ANd Wi ® ¢[023 Not!




| The weekly Sabbath-keeping is not only a sign for
L us, but it is also the first of His Commanded™

'401 ted times accordmg to Wayqura/Lev ricus




TN has given us this day as a sign of His f
everlasting covenant and what we must therefore

~also realize is that the enemy will always have as
. counterfeit sign in seeking any means at luring "
‘ople into the delusion of false worship, mak ‘Y’
. \people believe that they are in fact
er's"r_u the Creator when cle ay‘?h V. are
| by having the wweng ‘sign’ of thein

Ol 51 l




Verse 4 - MN" now repeats once again the
emphasis of how His Appointed Times are to be |
| set-apart gatherings, proclaimed at the correct

~ appointed times and not at man’s inherited =
appointed lies of tradition. After understanding" e
vital significance, the Sabbath plays and is foriis
S5ehiweek, we are then further equipped te mﬁw
on ‘thee rest of our Creator’s-Appointmentst
ESERIsHio W take a logk=at theyeasl Cyclamta

\ap, ecT] ed. limes Ol TN




Verse 5 - 14:

PESAH - MATZOT - OMER RESHIYTH:
| PASSOVER UNLEAVENED BREAD - WAVING OF THE |
FIRST SHEAF
-’In the first new moon, on the 14th day between the
| enings, is the Pésah to M. Here we see, that r oht
‘ the beginning of the year, the first of the yea r \/
appointed times, and what we must flrs/t}der
when theyyear begms because if we-do not know, Uﬂu
fhenhwe will be unable t ectl ke p_this fieasHinrill
REREWNENE if \that bethe case, theinestol h“\/Dar wouldl
LW“—OHL—GI—S‘H o ea—-—i’rwﬂﬁ”’—’rs—“%c ey /minpPelEwile




So, when does the year begin for us?
. The answer is found in:
| Shemoth/Exodus Chapter 12:2 “This new moon is |

‘ the beginning of new moons for you, it is
the first new moon of the year for you.”

AL lghLX critical verse for a nation being dellv rd
oM many generations of slavery - e

ieday need also take very carefal care te H e
t*kHrc]—“ N do as w sfhav come c‘t}ral—“?%“ﬂ

Veals eent uriesiofiinhenbenliEs




ﬂ You will also notice that in Shemoth/Exodus 12: 1
that MmN spoke to Mosheh in Mitsrayim -
that is to also show us today just how He also
. clearly spoke to us while we were still in-
BSrayi (A False Church) so to speak andit is W/\/

‘that a new way of thl’lyma{y about
- be oy | g

_ TR




What we must take careful not of here is that '\ﬁ'r
did NOT at this point change His own
i established order and calendar of His Appomte |

L Times.
nat He was doing was telling His called-out ne ation
pto\strip away all that they had fo owed!

dnder a enslaved regime and-retlrn oW, toRHIE
= Way and Hiseckoninge i e

P b



For over 400 years or so, Yisra’el were under the
influence of a sun/solar calendar which was a

|direct worship unto the pagan deity Ra, which 'lﬁ
| had now clearly shown by His Mighty wonders and.
power that Ra was no mighty one at all and
' ,troyed the seeming evidence of such errone LU\
- beliefs. r
order for Yisra’el to be on th gle
jelinney\of freedom, hayi g‘bee%]sj:” ee
bOﬁC]ag : D\ the / h work Handieh slonim, L\ /
PrEteh (Oge e e ete c to e DashAE

o=
i G am
I




This was, always has been, and is the beginning of
- the year, according to m¥n*; and Yisra’el

s-r»had lost this, under the Mitsrayim way of calendar |
- keeping, that was centred around sun- worshlp

'nﬂ’ was setting back, in order, His timing an
. calendar that was mstltuted at Creatlon

l‘ﬂs w" s the first instruction that 7)glv tola
t

nation |and the essence was his, “have

RELing tc A do with s =n worshipzandseetsinaliintas
7-1 ) MyAWond1es



For us.who have come out of Mitsrayim, we too mayj
| have found it very confusing at first, when

‘,'iirymg to start keeping track of mn’s Scrlptura‘
. calendar that begins in this month of Ablb

whe| he barley is ripe in the ear. Months be at
@ sighting of the renewew(fl st
wer)\and it is the moon that*“Tenews’ eVen)

!




There are many in the Torah walk that have sadly |
' missed the mark with this vital truth - and

‘fhy | say vital, is because if we get the begmm g
~ wrong then the rest of the year will be out

we\may find ourselves celebrating His Feasts ab

theywrong times due to 1g/n/oa/nnc‘ei)f the

True startimgpoint!

_ T '




Many Torah observant believers claim to follow
what has been labelled the ‘Enoch calendar’,

| “which sets aside the renewal of the moon for 4
idetermining the months and holds that the moor

is merely there for various ‘planting’ seasons ¢ f
.\ Vvarious plants and vegetables.

Wﬂl' ote a couple of verses from==anok Wlmﬁ
slearly\s peaks of the maenTgiving the markes
\ o1 months:




Flanok ch 7?:: 6-7

“When the moon bag] s' ‘

| sky ona nalf of a wvmt‘w rt; it wﬂl H come
illuminad from the ‘murt C

1ts illumination the 'ﬁi" H _‘7 coming mlf 11 d
according to the sirm ‘w:: year and bacoming
fifteen parts, Thus: m waxas in n’r’ an

J)
f‘)
\.
L
;'
Q)
L®,
O

(D
._)
5
:1‘
D




 '<-:Here we see the description of how the moon =
- ‘waxes’ - that is to become full whichis =

-ompleted on the 15th of the month and ‘,;"
begigs to ‘wane’ - which is to decrease iniits

illumination from the sur= =

gt /
-




211 “Wu*’m’? all the seasons when the moon is made,
to run its m/d 2, the light is baing beamad

k. into it the moon facing the sun until the

11111”11“nufm of the moon is co ““nl% d in the cours

of fourteen days; and when it is lit comple ml\y, 1t
-\ radiates light in the ’%k\/ 7




During all the seasons, the moon is made to run itsv
' cycle of illumination - so it clearly not only

'pomted for seasons but also for the marker of 1\”‘
monthly cycle! |

T ‘e t verse is the one that | like to show asHtas
a when the month begi ygﬂ,ﬁh -3 m

w1th our te n%emot




> 12 ¥On tha first day, it i3 called the naw moon
D2CcAuUs2 ONn t‘wc . day the mu'm*n (ion bagins
to set upon it.”
e first day of the month is when we ‘SEE’ _r"
W ﬁ?tlon begin and so it is also clear th,a t
mon’t annot begin on what so ‘l‘f’

AN moon’ lt41 _, r




| Other arguments to whether our text here in
| Shemoth/Exodus is referring to the moon, are
‘that moon and month are not the same, and SO
briefly want to explain a couple of key Hebrew:
Wﬂr( Qr terms, with Scriptural evidence that show;

ha when speaking of the nel/ye 3 ed

1s clearly speakm =the cy of the
3 (') n

|




For many of you this may seem insignificant, but | |
want to briefly present to you from Scripture

’3;‘when our year begins and this is very 51gmf1cant
So please bear with me! :

1 The Hebrew root words that are used for th
b mr_‘ ated phrase, ‘beginning of new moons’ S

e Scriptures 2009 translyﬁﬁ othen
"’1 s as, ‘beglnn months’, whichBE

. ).
brars llter hodeshis




11 )&NA rosh (roshe)- Strong’s H7218 which means,|

.~ ‘head or beginning or source’ - that is: the =

egmmng point. It speaks of the starting pointa p nd
*also carries the meaning of ‘head’ as in th 4

the context of the passage=ift que estion

it a clear beginnipgspoint of the year



)TN hodesh (kho’-desh)- Strong’s H2320 whict
means, ‘month’ and by extension also translate d
"understood as moon Many argue that this wond

doesy not mean moon as the word for moor in
R Hebrew is:

1
5
$ -
g
A\¢




N1 yareah (yaw-ray’-akh)- Strong’s H3394 which |
.. 1s the word that is used for moon, as is first used in|
Beréshith/Genesis 37:9. 4

Gen 37:9 And he dreamed still another dream and
related it to his brothers, and said, “See, | have
dreamed another dream, and see, the sun and the
moon and the eleven stars bowed down to me.”




In the Scriptural text, it is understood that the word
hodesh also refers to the moon. In fact, there is |
another word that also describes the moon, when 1t’.
is full as in: &

Mishle/ Proverbs 7:20 “He took a bag of silver w1th
h1m' He comes home on the day of the F
covering.”

s "a onderful pointer to yeéﬂa‘h y
lited with His Brid ukkot/ Tabe

wlmh BEoi NS on t GRG0 onth (Which 13

the rHH—”ﬂW? .



The Hebrew root word that is translated here as |
;_“covermg is: ND2 kese (keh’-seh) Strong’s H3677
‘which means “full moon’ or ‘the full covering of
. the moon’ - that is, when it is fully 1llum1ned'

Another Hebrew word that is used also for moon iss

maad\lebanah (leb-aw-naw’)- Strong’s H3: 842

WH chyrefers to the full moon ﬁ‘t 1S mll\/

kel coming from the reet-Word whichimeanskel
he o be! pe White andlis 8¢ 1n




Yeshayahu/Isaiah 24:23 “And the moon shall blush, g
e and the sun shall be ashamed, for mm? |

_of hosts shall reign on Mount Tsiyon, and in
Yerushalaylm and before HIS elders, in estee‘m!”

3
1
s




Now, why | am showing you these, is to show you
the various words that are used to describe the |
moon and therefore, through a couple of Scriptures,f
| will too show you why month and moon are |
»mterchangeable and are clearly thought of as the"

same, in the Hebraic mind:
Melalsim Aleph/1 Kings 6:38 “And in the eleventh
year, in the month Bul, the eighth month,

the house was completed in all its matters and

according to all its plans. Thus he built it fo.

N\~ seven years.”




| Month - this is the Hebrew word N1 yareah (yaw- |
»;-ay -akh)- Strong’s H3394, while the next word fo a
i month - is TN hodesh (kho’-desh)- Strong s
i; H2320. 3
S the same verse we have both words b ein ’g
sed\to describe the month, shgw us that

l

month and moon are interchang€ably usediiy
— S 13’cure p




Melakim Aleph/1 Kings 8:2 “And all the men of Yisra’él
assembled to Sovereign Shelomoh at the festival in the
month of Eythanim, which is the seventh month.”

(colour coded as above) ;
'Another witness that shows 2 verses referring to the same”
' reference to a specific month/moon: .

Melalslm Aleph/1 Kings 6:1 “And it came to be, in the four
hundred and eightieth year after the children of Yisra’él had
lcome out of the land of Mitsrayim, in the fourth year of the

reign of Shelomoh over Yisra’él, in the month of Ziw, which
.15 the second month that he began to build the House of'
—) ) 77" o ee——




'The reference or definitive marker of time here for]
us, is the month of Ziw - with the worc S
month being used here coming from the word - ¥Tn.
hodesh (kho’-desh)- Strong’s H2320, while in
reference to the same month in: 4

laid, in the month ZIW. ”/

/t,tihﬁ e th
y - ”1




If that is not enough for you, just one verse later | have a 3rd
W1tness of both words being used in the same verse for the |

month: |
Melakim Aleph/1 Kings 6:38 “And in the eleventh year, in the |
month Bul, the eighth month, the house was completed in all

its matters and according to all its plans. Thus he built 1t fo

. seven years.”

1Nvareah (yaw-ray’-akh)- Strong’s H3394 and |

o’-desh)- Strong’s H2320 ar seq mr'
SE— 4

lear meamng of month; showmg us tha

‘same



