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|  # 18 Mishpatim (Dwovn) — |
| Hebrew for RIGHT RULINGS

Torah: Exodus 21:1=
Haftarah: 8~22;




TOPICS IN THE PARSHA

» THIS WEEKS TORAH PARASHAT 1
ollowmg the revelation at Sinai, Elohim leglslate

- a series of laws for the people of Israel. Thes-f'
include the laws of the indentured servant; thi
penalties for murder, kidnapping, assault ai l
T ac\ il laws pertaining to redress.of d mae
2igranting of loans and !c itie
the Trotlg Q ardlan d themnules UL sifl| ﬂl Y Lh—“"
sonAl e il 1LL1LL»_5\LLLD UEes of W




TOPICS IN THE PARSHA
THIS WEEKS TORAH PARASHAT |

1Also included are laws warning against mistreatment
L of foreigners; the observance of the seasonal
festivals, and the agricultural gifts that are to be
brought to the Holy Temple in Jerusalem; the
prohiljtion against cooking meat with.milks and
. the mitzvah of prayer. {=e r
heiRarshagh of Mis?f ontains 53 mitzvoi=pRul
InkREEtVE commandments andS0ipiehibiiNeies




TOPICS IN THE PARSHA
THIS WEEKS TORAH PARASHAT |

s;;_rElohim promises to bring the people of Israel to the = 4
Holy Land, and warns them against assuming the
L pagan ways of its current inhabitants.
-.eple of Israel proclaim, “We will do and we will
H apall that Elohim commands us.” Leaving Aaroniand
plidin carge in the Israelite ¢ pﬁﬂb)seg ascends

MelhieSinal\and rema%la or forty daysiandiieual
piehts) 0 regs e TorahtizemiEehil




Telling the truth to a culture built on lies is an act o |
Spiritual warfare I’m not sure who said it first but 1J
bears repeating (Men are not women,Women are not|
| men,Animals are not children,Live in boyfriends or §
ﬂ_girlfriends are not spouses,The internet is not the |
" local church,Words are not guns,Feelings are not
facts,Creatures are not the Creator, YeHoVah is the
manswer, The Gospel still has Power, The Blood still
Bworks, The Whole Bible is still true and the Church
needs to be Advancing by force and the gates of hell

g V1Ll NOt prevail against it. Amen and Amen s




Laws About Slaves
Exo 21:1 “These are the right-rulings which you
L are to set before them:
= Exo 21:2 “When you buy a Hebrew servant, he |

serves six years, and in the seventh he goes out
e\ free, for naught. .

Exo 21:3 “If he comes in by himself, he goes "}out by
Jhimself; 1f he comes in mamed then his wife shall




| Exo 21:4 “If his master has given him a wife, and ||
| she has borne him sons or daughters, the wife and |
’"her children are her master’s, and he goes out by
: himself. d

Exo 21:5 “And if the servant truly says, ‘| lovelmy
master, my wife, and my children, let me not go out

free, ’



Exo 21:6 then his master shall bring him before
| Elohim, and shall bring him to the door, or to the |
'”doorpost and his master shall pierce his ear w1th an

awl. And he shall serve him forever.

Exo 21:7 “And when a man sells his daughter tonbe
a female servant, she does not go out as the male

servants do. /




Exo 21:8 “If she is displeasing in the eyes of her |
| master who has engaged her to himself, then he .
i shall let her be ransomed. He shall have no
authonty to sell her to a foreign people, because of
him deceiving her. »

Exo'21 :9 “And if he has engaged her to his son he
is to do to her as is the right of daughters.




B e eon -

|Exo 21:10 “If he takes another wife, her food, her
covermg, and her marriage rights are not to be
diminished.
Exo 21:11 “And if he does not do these three for
her, then she shall go out for naught, without silver.

Exo 21:12 “He who strikes a man so that he dies
' shall certamly be put to death.




Exo 21:13 “But if he did not lie in wait, but Elohim
dellvered him into his hand, then | shall appoint for |
| you a place where he is to flee. F

"“;'*Exo 21:14 “But when a man acts presumptuously
against his neighbour, to kill him by treachery, you
are to take him even from My slaughter-place to
\ \ die. / :
Exo 21 15 “And he who strikes his father or his

mother shall certainly be put to death.-




Exo 21:16 “And he who kidnaps a man and sells |
hlm or if he is found in his hand, shall certainly be
put to death.
Exo 21:17 “And he who curses his father or his |
_ mother shall certainly be put to death.
Exo 21:18 “And when men strive together, and one




i
Exo 21:19 if he rises again and walks about outSIde
with his staff, then he who struck him shall be |
| innocent. He only pays for lost time and sees to lt .
;  ‘ that he is completely healed.
LEx0 21:20 “And when a man strikes his male or
female servant with a rod, so that he dies under his
. hand, he shall certainly be punished.

Exo 21:21 “But if he remains alive a day or two, he

is not punished; for he is his property.-




Exo 21:22 “And when men strive and they shall |
smite a pregnant woman, and her children come |
| out, yet there is no injury, he shall certainly be |
punished accordingly as the woman’s husband lays
upon him. And he shall give through the judges.

Exo 21:23 “But if there is injury, then you shall give
R \ life for life, = &
Exo 21 :24 eye for eye, tooth for tooth, hand for

. _hand, foot for foot _




Exo 21:25 burn for burn, wound for wound, lash fon
lash. |

| t:'Exo 21:26 “And when a man strikes the eye of his
male or female servant, and destroys it, he is to let
. him go free for the sake of his eye.

EX0 21 :27 “And if he knocks out the tooth OhlS
male or female servant, he is to let hlm go free for
the sake of his tooth.g




Exo 21:28 “And when an ox gores a man or a
woman to death, then the ox shall certainly be |
.. stoned and its flesh is not eaten, and the owner of'
~ the ox is innocent. ~

Exo 21:29 “However, if the ox was previously in the
habit of goring, and its owner has been warned, and
he has not kept it confined, so that it has killed a
man or a woman, the ox is stoned and its owner

,_also is put to death._




Exo 21:30 “If a sin-covering is laid upon him, then |
he shall give the ransom of his life, whatever is laid|
. on him.
| Exo 21:31 “Whether it has gored a son or gored a|
daughter according to this right-ruling it is done to
’ him.
Exo 21:32 “If the ox gores a male or female
servant, he is to give to their master thirty shegels

-of silver, and the ox is stoned.-




Laws About Restitution
Exo 21:33 “And when a man opens a pit, or if a |
man dlgs a pit and does not cover it, and an ox ora

< donkey falls in it, 4

Exo 21:34 the owner of the pit is to repay, hEIS to
give silver to their owner, and the dead beast is his.




Exo 21:35 “And when the ox of a man smites the ox|
(of his neighbour and it dies, then they shall sell the
lwe ox and divide the silver from it, and also dee

the dead ox.

"Exo 21:36 “Or if it was known that the ox was
previously in the habit of goring, and its owner has
not kept it confined, he shall certainly repay ox for

ox, while the dead beast is his. -




~ The Torah portion for this week is called
|‘mishpatim’ - owawn which is the plural of the root
nyord vavn mlshpat’ (mish-pawt’)- Strong’s H49 1
which means ‘right-ruling or judgement, =
rdlqances regulations’ and comes from __,_r

ive root verb vaw shaphat (shaw-fat#)s
udge, soveumn!

81 99 which mW

\D ronouniadge _give] Sy




There is only One who gives us the Law by which we
‘must live and by which we are governed; and thes -“5‘
%"':i“i"‘udgements and right-rulings and regulations gwe

by Him, we must DO!!!

Yeshayahu/lsaiah 33:22 “for M is our Judge,

MM’ is our Lawgiver, MM is our Soverelgn He
saves us”/ 4




After having heard MmN speak the “Ten Words”,

| Yisra’el then asking Mosheh to hear from mn? all |

u they were to receive, as instructions, and th t
'ey would do all that he would come and speak
" them! 4

Thes a e the right-rulings, or further instrt ctions,
.Mpsheh came to dell y&h‘e‘ﬁa ion of




This further expands on the words that they had |
| heard and expresses the rules for proper rlghteous
living, as a nation. These ‘mishpatim’ are what we
I could call the ‘legal procedures’ or firm rulmgs

1 that are non-negotiable! |
words, this was how the communityw ould
\and how any issues that would.arise se could
=y t s justiand

H:: ez lE\yith, in a prescribe
\ 6 ~




These are what we could call the ‘social laws’, that |
clearly teach us how to get on with each other and how

we are to behave and how we are to live, according to»
- how we have been created to be in yphn.

Tehillah/Psalm 89:14 “Righteousness and right- ruling
are the foundation of Your throne; loving- commltment
.\ and truth go before Your face.” |

Tehillah/Psalm 97:2 “Clouds and darkness all around
Him, nghteousness and right-ruling are the foundation
of His throne.”




What we see here, is that righteousness and right-
ruling/justice are the foundation of His throne!

The Hebrew word that is translated as ‘foundatlon
:'0 omes from the root word y1on makon (maw-kone*) .
. Strong’s H4349 which means, ‘a fixed or
"stabllshed place dwelling place habltatlo ;

kun (koon) Strong’s H3/55 ‘h]C ‘me 201,

ac ,steadfast %ﬁl &d, firm, setiip
dete el orepalie 1’




- The Hebrew word that is translatedas =
ighteousness’ is p1y tsedeq (tseh’-dek)- Stro"

6664 which means, ‘righteous, Just
righteousness’. 3

y
£
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We are told in Mishlé/Proverbs 16:12 that a thronei
\1s established in righteousness and we therefore |
ecognize, and acknowledge, that the throne of oL '?"
* Master and Elohim has been established,
hteousness and therefore, as we are clear \/
ed ¢ ) walk in, and follow, our righteous E lohim
valkiin
> clean Flant L~

13 Wordl!



These ‘mishpatim’, and righteousness, are the
foundation of His Throne and this is ‘how’ He
rightly rules His people.
St is of vital importance that we understand th"
gules which shows us how-to live in commumty,
”h e right-rulings guide us on how to form
V»-,n y, how to rule community and:how welalis
10 s "-tllly live together .?s/daa{c‘l en of the Moste




.\_Our Master, yvrm Messiah, Is our righteous ng 5'

'mgdom rules, in order to make sure that we a e
‘perly built up, in Him, as living stones, on tk
. ck and firm foundatlon of our belle

e have a Righteous Judge aael‘Kl

o ;
i




As a people who walk according to the Spirit, we |
lare able to have full confidence in our Master, ngh
“ﬂ_lest and King, and are now able to faithfully serve
L our Master in the priestly order of Malkitsedeg!
Malkltsedeq was the ‘King of Shalem’, whor
*h m was blessed by, and who Abraha n md

thesyto - and is a clear sw'lf‘?u e and

rafarn% to ,\JW1ﬂ’ Messtatl, our Redeemeliaid
/rr 0 r




This king of Shalém came out to the sovereign’s valley
to meet with Abram after his victory of Kedorla'omer |
and the sovereigns who were with him, and brought |

Abram bread and wine and blessed him.
The name PIY29D Malkltsedeq (mal-kee-tseh’-dek)=

strong ’s H4442 means, ‘my king is righteous’ wh1
comes from the two words: :

1) n Aelek (meh’-lek)- StrongsH442 me *m
‘king’ and
23_7"‘ deq (tseh’-deky®Strong’s. 5664 Which

F__D ; o R~ )
means. 'n 20US, just, nichteolisnessil

'v (: :-.




And so, here in the name of Malkitsedeq, we have a|
clear and powerful picture of Messiah - our High |
| Priest and King, who, by His own blood, has
b provided us with the True Bread and Wme which
@ partake of in the Pesah meal and recognize k oW,
e has delivered us from the enemies hand and
ieated death at the grave, removing the curse of
the Torah wh1ch is death, and nallmg 1t (death) to

the stake'




> Hebrew word pT¥27n Malkitsedeq - Strong’ s
:..;___4442 which means, ‘my king is righteous’, J ,,

fplctured in the ancient pictographic scrlpt as
Y follows:

.J»'/ .

/ >
o r.,: - »
- -
g



Mem - n:

The ancient script has this letter as * and is pictured |
as ‘water’, and also carries the meaning of

~ ‘chaos’ (from the storms of the sea) and can also =
1cture that which is mighty or massive as well as th
unknown.

. We are also able to understand this letter as
resenting the nations, for the na‘%%ar often
Sne d (C the seas in Scr1pture ng this letten

ater , We ar =l able to see:howibthisieail

‘washingtonsc{eanEinEEs



Lamed - %:

. The ancient script has this letter as J | and is
~ pictured as a ‘shepherd’s staff’, can give the
eanmg of ‘to or toward’ and can represent t at

? n’) l’ﬁd
ring backehy

] authorlty or a yoke that
Ide, as well as the ab1




Kaph - 2: :
E The ancient pictographic script has this letter
f;plctured as - ¥ - which is a picture of an open
ipalm of a hand and can symbolise that to whick
m1551on is given - ‘under the hand’. This als@
picture for us a palm or palm bran;gw from:the
:sp alm shape, p1ctur1ng our praise”to the Ong
" to whom ﬂdoﬁ%a

. 4 X - o 4
>
>




Yod - »
In the Ancient Script, this is the letter ‘yad or yod’

"”hlch is pictured as - k. which is the p1cture 0 i
an arm and hand and carries the meaning of ‘works
mal e, throw’ from the primary functions of the apm
and hand and also represents worship_or g iving
mhEnksiin the extending of hands 2 ‘—§e)st re ofithiss

/
Ihicialso rey eals to us a_stretched-out armiandiznen




Tsadey - y: |
| The Ancient picture for this letter is o, which is a'
| man on his side’, and it can represent the act of |
lying on one’s srde in order to hunt or chase, whe
rouchmg | concealment, as well as ‘laying on ’s

self down for another’. |

We gan\also see how this can represent tha - which
soMmes forth from the side! Thi so pictunelicn

Beialfich Kook, giving 1 -the meaning 5 of ‘huntienll

fish;



Dalet - T1:

The ancient script has this letter as ™ and is
_ pictured as a ‘tent door’. It can also have the
eaning of ‘a back and forth movement’, as -
..goes back and forth through a tent door, and s
ispeaks of an access point. It can also carry tk
meaning of ‘dangle’ or hanging as the tent doon

Walld halyg from the roof pole%e;e@ﬁt t sDaJ. 3
aielieat deal in terms of understanding Lhm i

MERERNOG appointment as the ol AMEENSICHESEEE




Quph - p: ;
In the ancient script this letter is pictured as ¢ a .'
‘horlzon and depicts the elements of ‘time’ as it
. pictures the sun in its rising and setting. it
therefore carries the meaning of ‘circle’ or ‘to gc
[ou nd’ representing for us both, appointed cy cles
Ltiiges as well as eternity. ThlS can very: well
pictuge for us ‘consistency’ in guarding the
m“ﬁn, \ds without compremise, as W /e donop
naglacivel here PTNE ur“’ﬂ’kx of 2 rlousal

L



From these 7 letters, we can see how Messiah has indeed
become High Priest forever, in the order of Malkitsedeq, and
the individual pictures of this High Priest and King of |

Shalem, can render for us the meaning of:

L THE NATIONS THAT ARE LED BY THE HAND, AND SUBMIT TO,
THE ONE WHO LAY DOWN HIS LIFE FOR US: FOR HE IS THE
| DOOR TO ETERNAL LIFE IN HIM!

\ Or
THE MIGHTY RIGHTEOUS KING TO WHOM WE SUBMIT AND
GIVE OUR PRAISE, HAS REVEALED HIS OUTSTRETCHED ARM
AND HAND, AND IS THE ONE WHO LAID DOWN HIS LIFE FOR g
US, GIVING US ACCESS TO ETERNAL LIFE WITH HIM!




We, as children of the promise, are equipped to |
give our lives as a daily living sacrifice unto Elohim,|
,s._we faithfully submit to and walk in His commanc s

and right-rulings! -’

Th ese DVIYN - mishpatim are the ‘boundaries® 5\/
Whic e are to rightly judge the clear stand rds‘of
Shedient community life and we do not judselobi

‘ﬂldr- \one another or;gt%b)ng outsiceXes
aese clearly prescribed.be Fez-ma‘»,L_w




| In contrast to the laws of our nation, which are |
| constantly changing in order to remain ‘culturallys
relevant’, the laws/right-rulings of the Torah ._M
"enchangmg and eternal, for His Word does not
"—_g ! And that is why we can fully trust N an d

. \rely upon His unchanging W vﬁ




The wisdom of T, that is found in the Torah,
‘boundless that it is applicable to all s1tuat10ns
'ﬂ environments. The “re-New-ed” Covenant is not
“new” set of instructions, but rather, it is a new
[o);} SO to speak, of where the Toré:; wouldlbe

a, having been renewed in-th bod of
Messi %

S
e




- Yirmeyahu/Jeremiah 31:33-34 “For this is the
covenant | shall make with the house of Yisra’él

after those days, declares MmN | shall put My |
| Torah in their inward parts, and write it on their |
hearts. And | shall be their Elohim, and they shall be
My people. 34 And no longer shall they teach, each
one his neighbour, and each one his brother, saying,
‘Know MIN,’ for they shall all know Me, from th
least of them to the greatest of them,” declares

M., “For | shall forgive their crookedness, and
pmm——— cMEeMber their sin N0 more. ” T —————




. These verses are quoted in:
|Ib’rim/Hebrews 10:16-17 “This is the covenant that

| shall make with them after those days, says N1,
giving My laws into their hearts, and in their minds |
shall write them 17 and, their sins and their
lawlessnesses | shall remember no more.”




There is nothing ‘old’ about His Covenant and sadly|
the misinterpreted terms of ‘old’ and ‘new’
covenant has hindered so many from grasping the
need to hear the words of this very living covenant, |
.~ that was renewed in the Blood of Messiah. =

I\b’nm/ Hebrews 8:8 “For finding fault with them,
He says, “See, the days are coming,” says 111117,
“when | shall conclude with the house of Yisra’él

and w1th the house of Yehudah a renewed
| covenant”




This verse makes it clear - NMIN? shall conclude |
(that is to fully complete) with ALL Yisra’el - the 2 |

houses - Yisra’él and Yehudah - a RENEWED ’
covenant! “?

T 1'1’ does not break covenant - but we did and H
has renewed it!!!

IH”' ek word that is used here for ¢ ren .,,,7’%1 ;
Wlﬂﬁ s gften translated as n%as*’i( lVOC kaines
kahee St 2837 which mea N
falee-nos’ )- Strong’s which meansinEVAl

I:Tabrj Of Ple [N FC, Al W[ML\\AL]/\W L\.«J 5

¥




This verse is written in the Greek text as follows:
Ib’rim/Hebrews 8:8 “pepgpopevog yap autoig |
Asysl- 00U npspal spxovrcu Asysl Kuplog, KC(I
VTEAEOW E£TTI TOV oikoV "lopanA Kai sm TOV OIK v
louda dadnknv Katvnv”
What we must understand here, is that, in f"
reek, this word kaivog kamos (kahee-nos’)=
xs 2537 does not mean) J-')s ‘bnand
re. ever havmg tieﬁ but rather itimeans]

ew’, rf ity andinetunRrcENmE




The Greek word véog neos (neh' 0s)- Strong’s
G3501 means, ‘new, young and this word

expresses that Wh]Ch is ‘new’ in time and reflect
1at which could be described as ‘brand new’ and
not havmg been or existed before; whereas the
Seek \word kaivog kainos (kahee-nos’)- St amw 'S
G253 "*u otes that which is not new-inti me, bublis
L \0ew as to the foun —oﬁ




Th'e Greek word veog neos - Strong’s G3501
somethmg as being chronolog1cally nev

Lthe Greek word Kaivog kainos (kahee-nos’
ng'§ G2537 denotes that which is quall e uv’“l/
new or different.

_ T '



t denotes that which is not necessarily new in time,%‘

“but that which has existed for some time.

| Then a change occurs in its quality or character, =

however slight, that makes it different,
qualltatwely, from what 1t was before

' .‘l g kainos (kahee-nos’)- Stron 'S / ﬂ7

Ilﬂ\ difference makes it n ﬂ.%gﬁot in t1 ,ro, but.im
ﬂﬁilty




In other words, something could be a hundred years old and |
acquire a new and different quality, and it would be considered
new in the sense of kaivog kainos (kahee-nos’)- Strong’s |

e G2537. 4
ilthope that you are understanding this, as it is vitally importani
ifor us to understand that the Covenant that we have been'
orought near to by the Blood for Messiah is a kKaivog kaines
kaheesnos’)- Strong’s G2537 covenant, in that it is firomiel
pldMbut has a new quality in that it is now not with thelbloed
‘and goats, but rather the coyenant that MMAMEEE

bl |
Withiisra’ e|\is kaivog kaingsA(Kahee-nos’)- StrongisiGRER VNS
ieiichlhe Blgod of Messiah - and thisawasihliEIRICIMIEERGCRIN



The wisdom of T, that is found in the Torah,
‘boundless that it is applicable to all s1tuat10ns
'ﬂ environments. The “re-New-ed” Covenant is not
“new” set of instructions, but rather, it is a new
[o);} SO to speak, of where the Toré:; wouldlbe

a, having been renewed in-th bod of
Messi %

S
e




- Yirmeyahu/Jeremiah 31:33-34 “For this is the
covenant | shall make with the house of Yisra’él

after those days, declares MmN | shall put My |
| Torah in their inward parts, and write it on their |
hearts. And | shall be their Elohim, and they shall be
My people. 34 And no longer shall they teach, each
one his neighbour, and each one his brother, saying,
‘Know MIN,’ for they shall all know Me, from th
least of them to the greatest of them,” declares

M., “For | shall forgive their crookedness, and
pmm——— cMEeMber their sin N0 more. ” T —————




. The brain. ...
The lungs. ...
The liver. ...

The bladder. ...

The kidneys. ...
The heart. ...

The stomach. ...

: N\_~The intestines. ME—




The brain

The brain is the control centre of the nervous system|
and is located within the skull. Its functions include |
muscle control and coordination, sensory receptlo y
Wﬁ Integration, speech productlon memory .' e,
and the elaboration of thought and emotlon '

e\ The lungs
1eNungs are two sponge-like, c ha '3 d
turegs that fill most o /‘hest cavitya Theils

asaisfipction is_tospTovideoxyeensfmemunisisns
AIr 1o bl’nnuaw n.andito exhalelcahhnieieeNE



The liver

The liver lies on the right side of the abdominal cavity|
beneath the diaphragm. Its main function is to process|
| the contents of the blood to ensure composition
mams the same. This process involves breaking do NI
fats, producing urea, filtering harmful substances ar d
m m mmg a proper level of glucose in the blo d.

. The bladder
The Hl»'g er is a muscular organ éi“?ﬁ] the Dal
C

Wu\ tretches to rme and contrachsiie



The kidneys

| The kidneys are two bean-shaped organs located at
| the back of the abdominal cavity, one on each 51de ‘
'f the spinal column. Their function is to mamta n
he body’s chemical balance by excreting was

od cts and excess fluid in the form of ur1
&\ The heart d
Dhe H’" it is a hollow, musgywm - pump

bland N ough th eed Ve Oy epealog—
Dy Amic contrachionss




The stomach

The stomach is a muscular, elastic, pear-shaped bag, lying |
crosswise in the abdominal cavity beneath the diaphragm. |
\tys, main purpose is digestion of food through production of
astrlc juices which break down, mix and churn the foo
- into a thin llqu1d
The intestines

The in testines are located between the stomach and the anus
analare diyvided into two major sections: al ntesting
and Nk rgmtestme The functipn-efthe smal intestineNeio
ADSOFO-THIONA gested food € large intes r’“—}‘\‘— 230
TOT AD3OTD Dilon waterand excretic il o Solic wasta ma




Verse 2 -

The first right-ruling that is given, is in regards to |
slavery - yet Yisra’el had been set free from slavery';
. This verse speaks of when you buy a ‘Hebrew
servant.
IHL ]S not ‘slavery’ to a foreigner, but is speak ng.ol
a ‘servant’ within Yisra’el. ol
Oﬂ"_L uld become a servam)f;aﬂﬁ‘c'ﬁe ’r’,/ou
aeededito get out of debi-afd sold yourselfitolsEinEl

OUT ThrId eb Be ﬁ ‘nererore, yousp Il becamERNE
penEWEN-the one torwhomayeushayesh R -

on

4




A Hebrew servant was not seen as a slave, in the way

that they were slaves in Mitsrayim, but rather, were |
seen as one of the family that had to serve, asa |

: e_rvant until they could be released from their duty o
i service. |

he right-ruling given here, is that the servant WO 1 d
Ve f r 6 years and then be allowed to go free 1 the
R\ 7th. o8

a slave in Abraham’s house wasbette Fn the
andition of most other$iee men in histhimes

% / |
st
4




Think about the parable of the Prodigal son who

realized that it was better for the slaves in his |
| father s house than for him as a slave in a pig pen,
oy being enslaved to a foreigner! F

"?hlle saying this, we must still reallze that bem

5 Laggeeing to do whatever his buyer woule pll
~ him to do for 6 years.=—

Qonntlylm Aleph/1 Corinthians 7:23 “You were |l
bought with a price, do not become slaves of men.”



We were bought at a price - YN paid the price for|
us and now we are His bondservants and must not |
become the slaves of men, by selling ourselves into |
" their hands, due to debt and enslavement to sin! |

A 'slave would sell himself to pay off his debt - ,V\’Jh
‘n- pa1d our immeasurable debt - a debt that we culd
ork off - He paid in full - in order that w - can
H“ s- ree from the world and slaver man and

_sefvant. A Hebnew
3 has.crossed-oyern: Il
' to thosehwhoehWeicieapise

C inwar etc. o —




Verse 3-4 - go out as you came in

"h ‘servant got married with a wife given to him b: /
his master while he was a slave, he could not le ve
with her!!!

This A._ ld have been a harsh lesson for slav es S who
were not their ownl= |

e ‘/\/ V
§S
P a
-
A\¢




Verse 5-6 - | Love my Master
| If a servant truly says ‘I love my master, my Wlfe
‘and my children, let me not go free’.. Then h

shall serve him forever!
Thi -1s i

profound statement being made her ﬂqq
S\make, as true servants of Me ah off ol

Master




When we too have made the good confession and |
‘declare our love for our Elohim and Saviour then wej
s_erve Him forever - yet there was something that
'was to happen - let us see how that applies to u

| today! i

Firs tly« .we must note the clear order bemg st cww

here:
/

master, wife, chil notice .mL nis
-\ flI‘St adngC 1 ~1S th SAlllC, Aﬂtﬁ—%h—t@ch}/ﬁ




Luqas/Luke 14:26 “If anyone comes to Me and does
not hate his father and mother, and wife, and |
children, and brothers, and sisters, and his own life
too, he is unable to be My taught one.”

Mattlthyahu/Matthew 10:37 “He who loves father or
mother more than Me is not worthy of Me, and he
who loves son or daughter more than Me is not

-\ worthy of Me.” —

Love for our Master comes flrst' I




This does not in any way diminish our love for our |
spouse or children but reflects the true nature of
| our love that without such fervent love for our
Master we are truly unable to show complete lov‘
'in service to our family - but love for Him must.
":,ay be our primary focus that will cause usite

© Wlow with a genuine love for ot rsl
ke de laration of our love foreur-Master —Sheleak

Says, ‘if e

= {7



This is vital for us to understand, as there are many|.
today who say they love Elohim, yet their love is
| not expressed in obedience to His instructions andiﬁ
= is not made vocally with a loud voice of faith!
. This love speaks of a true and complete =
| commitment to Him. y
ThOS‘- \ho claim to ‘stay’ in His h%ggye do/not
love Kim by obeymg H1 «eﬁiﬁ then mone

Tﬁr&c 6 tely be cls assthicyesaaiita Bt
| ”\/TW g




This is a call for voluntary service - we have been bought at}
a price and it is for freedom that He has set us free, yet we|
choose to be His bondservant! |

Romiyim/Romans 10:9-13 “That if you confess with your

| mouth the Master Y111 and believe in your heart that,
Elohim has raised Him from the dead, you shall be saved. 10
For with the heart one believes unto nghteousness and one
confesses with the mouth, and so is saved. 11 Because the
Scripture says, “Whoever puts his trust in Him shall not be
put to shame.”12 Because there is no distinction between
Yehudite and Greek, for the same Master of all is rich to all
those calling upon Him. 13 For “everyone who calls on the

jEm————  Name of MM shall be saved.” ——)




True love for our Master is seen in our submission |

~and obedience to His commands! |
| Eph’siyim/Ephesians 5:2 “And walk in love, as
Messiah also has loved us, and gave Himself for us,




'Yohanan Aleph/1 John 4:19-21 “We love Him because |
He first loved us. 20 If someone says, “l love Elohim,”

and hates his brother, he is a liar. For the one not |
| loving his brother whom he has seen, how is he able ?
to love Elohim whom he has not seen7 21 And we have
thlS command from Him, that the one loving Elohlm

' should love hlS brother too.” y

IH’* r ek word that is used here for ‘loye’, b
Yﬂ‘w» nag Aleph/1 John 4 11 €’1//lsvt

“D;”LTL’T apao (ag ap:z: o) LC-V'ZJ_\A\ZLHL,L
maans, ”"" \ove, e‘l me.andiente L:Ww, D2 fond
Ol el p) =) h-r’a@immW' .




While many may think that they know what love means,
Scrlpture makes it very clear to us what ‘the love for
Elohim’ is:

| Yohanan Aleph/1 John 5:2-3 “By this we know that we love
| the children of Elohim, when we love Elohim and guard His
‘commands. ; For this is the love for Elohim, that we guard
HIS commands, and His commands are not heavy”

e Gre®k noun that is derived from the root verb a amam
13»_- - Strong’s G25 is ayarmn aga%agbah"

Slenets G26 which means, ‘br’o't@ralay’love affectionfeopd
sVl e hanevolence, loyeAfeasts’, ‘Hﬂ%h&ceLT

3le ¥Yonanan Alepl /1 John 5




This noun, ayamn agape - Strong’s G26, is used 9 |

| times in the 13 verses of Qorintiyim Aleph/1 |
Corinthians 13!!!

Ihe Hebrew equivalent to aydamnn agape - Strong’s

526 is the noun nanx ahabah (a-hab-aw)- Strong?s

HA160 a d comes from the root verb anx ahe ' C (c\w
hab?)-Strong’s H157 meaning. G‘Ve' anl

. \loved, friend, friends, lover.

’ /




Qorintiyim Aleph/ 1Corinthians 13 speaks of what]
love is, and makes it very clear that walking in love;
__ - is THE MOST EXCELLENT WAY!
']S not simply a feeling or an emotion, as love is a I
& action and the goal of the commands is love!
Love for Elohim, and love for our ne1ghbours ’ re
Qat the Torah and Prophets hang upon!

S nte that the Torah and the- ets have

nog been “hymd Ut to deathl
i = () OIEDIC —\]1




The Way of Love

1Co 13:1 If | speak with the tongues of men and of }
;'-messengers but do not have love, | have become as
, sounding brass or a clanging cymbal.

11Co 13:2 And if | have prophecy, and know all
secrets and all knowledge, and if | have all belief,
SO as to remove mountains, but do not have love, |
am none at all »




1Co 13:3 And if | give out all my possessions to feed :
the poor, and if | give my body to be burned, but do
not have love, | am not profited at all. -

11Co 13:4 Love is patient, is kind, love does notﬁs
envy, love does not boast, is not puffed up,

1Co 13:5 does not behave indecently, does not seek
its own, is not provoked, reckons not the evil




1Co 13:6 does not rejoice over the
unrighteousness, but rejoices in the truth,

1Co 13:7 it covers all, believes all, expects all
endures all.

1Co 13:8 Love never fails. And whether there; be
prophecies, they shall be inactive; or tongues, they
shall cease; or knowledge, it shall be inactive.




1Co 13:9 For we know in part and we prophesy in |
L part.
= 1Co 13:10 But when that which is perfect has
come, then that which is in part shall be inactive.
1Co 13:11 When | was a child, | spoke as a child, |

thought as a child, | reasoned as a child. But when |
became a man, | did away with childish matters.




| 1Co 13:12 For now we see in a mirror, dimly, but
'v’then face to face. Now I know in part, but then | §
. shall know, as | also have been known.

1Co 13:13 And now belief, expectation, and lo
remam these three. But the greatest of these is




]

They hang on them - so that we are able to properly,ﬂ‘
carry out and uphold His Torah, by walking in the ,»
| love for Elohim and love for one another through '
. total obedience to what has been written and
anstructed for us in His Torah and the prophet

THE GOAL IS LOVE - this symphony of
shara ctRristics that we are to ensure are dﬂ“\u

liutmost at adding to our ﬂe ~as giveniby,
Kenhs |k gms w1t peliet and.enc s—»\ﬂﬁ—h\%e—




As we also consider that the fruit of the Spirit begins with |
‘love’, then we can clearly summarize that our called-for |
walk of set-apartness, begins and ends with love, for love |

never fails! I

:"we build on our faith in Messiah, we get to exhibit Him




An obedient and active love that begins with the |
gift of belief we have been generously given, having 4;
""'é,caped the corruption in the world, caused by lust}
f'd continues to grow in order to be the ready and
piiepared bride for her returning Husband and Kinst

Mishlé/ Proverbs 8:17 “l love those who love me,




He loves those who love Him - and a major part of |
loving Him is ‘seeking’ Him; because to love Him is to |
do what He has instructed us to, so how will we know |
how to love Him if we do not seek out what His

instructions are???

* The Hebrew word that is used here for ‘love’; ir
\1\"1‘ oth/exodus 21:5, is "PINIX ahabtiy, Wh]Ch omes
m tQe root word 2NN ahab (aw- hab’ Strongls

Hﬁ7 a"n__ an interesting side note the numenical
allieifior this root word fa=tove is ‘8’ - whichiSasRVEEE

NaBWARBeak\of ‘fullneSs, completeland W“”hxmu?




Simply put, ‘love’ means ‘commitment’, and is not|
simply an emotional feeling of fondness, but it is an.'
| expressed commitment of the requ1red action of
obedlence with complete loyalty being shown to. y
the One that the servant truly loves.
WA \e are to give our full attention to seeking o I
iIm\with all our heart, soul and mind - an ything
would not render true lcyyt’rﬁa rathen
yong to end up for <ng Him, ratherthsan
- _deving Him,




When a servant truly says:

This phrase speaks of one making a clear and definite |
| declaratlon and choice, with the intent for others to |
e hear it! If this be the case: j:
- 5 him to the door or doorpost and pierce his ea
L with an awl! 3
NOW;; let me make it clear that we do not p1e ce
e's\ears today, but let us look at /t;\;oro cessitha
Wastinstrycted, as this tead;e\%zeme vital lessens
' ymplete c?ﬁ@ and submission:Sasia
servant upfe~our MasterandiElehiim®




Bring him to the door
YA tells us, in Yohanan/John 10:7, that He s':'
the door of the sheep.

.who declare our love for our Master, who %
shit\us at a price, we come to Him and d eclane
L desire to forever belong= ‘I?II .




The Hebrew word that is translated as ‘bring” comes|
from the root word wa) nagash (naw-gash’)- Strong’s
H5066 which means, ‘to draw near, approach, come
.;;;,;-.closer and it is written in the ‘hifil’ verb tense, =
which is the ‘causative form’, which highlights th
wausatlve action of the servants declaration of
love for his master!

OL[ e~larat1on of true love for our Master s {; oul d
Walisei s to draw near to Him, 2eting an alichinEnk
efithe . de ratlon of 0Ords Nith th M_TW_I_O_DQI_JC_B_,
\ ' iencel




The Greek word that is used here in the LXX
| (Septuagint) for ‘bring’ is the word mpocayw
osago (pros-ag’-0)- Strong’s G4317 which means,
lng near, lead to approach’, and this word helps
Inderstand the clear significance of the DAY OF
ERINGS, as we are reminded that it is threush
LH— éoo of Messiah that we are epabtedtoRiED
to ohim and be ¢ ‘»-r de thatdis
irninciEBSRERGE

E

L

‘\C for A6



This Greek word is translated as ‘bring’, in

Képha Aleph/1 Peter 3:18 “Because even Messiah once |
suffered for sins, the righteous for the unrighteous, to ;
| brmg you to Elohim, having been put to death indeed m
flesh but made alive in the Spirit” :

‘The day of YOM HAKIPPURIM signifies the complete

King of our Master’s blood that causes us to be'a ble
feldi@aw near to Him is complete set- apart}ss nd Touihl
\/\xsm_ iS\ he Door that we are causedo drawsneaises

pioliEhold 3 knowledge S clara dilai olz lova

' =~for Him!!!




Doorpost

Gates and doorposts are symbolic of the place |
- Where we are reminded of the right-rulings of =

g ’W oLl

C " f 1g in that we are to guard oMMt

[
// iﬂﬂm



The Hebrew word that is translated as ‘doorpost’ is|
| nmmn mezuzah (mez-oo-zaw’)- Strong’s H4201
.~ which means, ‘doorpost, gate post’. 4
Phis word is used 19 times in the Scriptures anc | is
ised for the gateposts of the city of Azzah (G 1)
Which\Shimshon carried away together withsthe

sgheswhigh is a symbollc pictureefthe aL L‘n”w Ly OFf
haelienemy\being carried-away ang Heing destioyaull




This word is used for the gateposts of the .
Tabernacle court, as well as the gateposts of the |
| Temple that Shelomoh built, as well as those |
Idescribed by Yehezqél in referring to the M]llenm

E Temple.
,Shemoth/Exodus 12:7,22-23 we see how
Xisra 'glites applied the blood of the lamb to!
SB0INOstS of their homes. This wo is=also use
1'\q-- a servant who ={ared his loverion 1’

nEster ter b ? 2sediniChENARREELE

[
17
|




If the servant desired to stay then he would be
brought to the doorpost and his master would |
pierce his ear and the servant would belong to his |
Imaster forever! We are also instructed to write the}
?’; commands on our doorposts, as seen in:
Debarim/Deuteronomy 6:9 “And you shall write
them on the doorposts of your house and on your

E \ gates.” =

Debanm/ Deuteronomy 11:20 “and shall wnte them

on the doorposts of your house and on your gates”l




While we can certainly see that the term n1atp mezuzah|
(mez-00-zaw')- Strong’s H4201 means doorpost, what we.
find today is that some people market, and sell, what |
. they call a ‘mezuzah’, and what they are selling is a
ismall handmade item that has a piece of paper rolled u
in 51de with some of the commands written on them, ar cl
thi they say can be attached to the doorposts of or e’s
home hile the idea may sound inviting, what wes take
“nL:: f ere, is that the Hebrew word 1zah ﬂ’“T)l\/
means orpost’ and everyo asﬁoorpos S, andsthe);
Jo-noe TN o buy a magketed productzbillaiataRirsiicies
SimbklVehey the Werd and write the wﬁ“ﬁmlx on thair

- doorposts.



This can be done in many creative ways while not |
neglecting the command, as we have taken the 10 |
words of Elohim in Hebrew and written them with a
.~ wood burning tool on the doorposts of our front
L door, which certainly causes a great number oft
discussions that can be an opening for many to ome
tosknow: the commands of our Elohim, while'a t LH“
same tigpe always being a remmd e’o r whole
fiamily: t| at we are to alw s. commaness

ANTl TNZ Mgls prot :.'; otlt =liel coming n!




Pierce the ear
Piercing the ear, speaks of the ability to hear and allow|
| His word to be heard as it is, even as it pierces! |

;?I'oo many today who claim to be servants of MeSSIah
nly want their ears ‘tickled’ and not “pierced’ w1t
the Truth.

e pjercing of the ear with an awl at the doo m S
WWUlc \symbolic of the servant now belongingitolhe
pdlserand\be submitted to the autherity of the house.
30 mam oday are unwilling-tc Sme]t to authonityAiel




e If they do not like what they ‘hear’, they, all too
iile Juickly, rush off to find another assembly, where
ey will hear what they like, yet never show tr
commitment and subm1ssmn' 4
l‘we‘- ercing of the ear would show a permanent
* decision that could not be re: eﬁe




The Hebrew word used here for ‘ear’ is the word yix
ozen (o’-zen)- Strong’s H241 which means, ‘an |
| ear, hear, attentive, closely, recite, reveal’ and |
= comes from the root verb 1tx azan (aw zan’)-
S: rong ’s H238 which means, ‘to glve ear, llSt ;
rattention, perceived by ear’, and while this

W so\garries the meaning to llste and lis m“\

sttentively, it literally means to ‘etp the ean =l
other w OIds give your cemplete atter tioniandibell

b ‘ 0 take it WH ik



Our relationship to MIN? begins with the command to '{
“hear”, so the ear is the appropriate place to bear this
rerinder of whom we have chosen to belong to. |

o commit to the house means to commit to the rulmg
f the house, which are wr1tten on the doorposts e’"

EEMERRNEN A oureats, soithat WelcalEal and obey!



The piercing of the ear to the doorpost, where the
Torah is written, shows us the commitment to the

| commands of the House and to The Master ypan |
who is the door, and was pierced for our
‘transgressions! And it is to Him that we are to listen
to .and make our bold choice, to commit to living in
obedience to Him - the Living Torah!

He wi 10\ as ears - that is - he who has e r'u. Al
*ﬂm ed! and that have comn ’b’a hoicel o
'LoLLmL\LL\Aa h - let Him_he -rulinosiana RIS

= D) 'tr:rr,

.




We must beware of ear ticklers, who have the |
appearance of a door worth going to, yet there are|
| no commands upon them - and those seeking to |

simply have their ears tickled rather than pierce__’
& will gladly listen to a lawless doorpost! =
A servant who declares his love for his Maste 7,

H“r e turn hlS ear to h1s%€t "*7 ak,
r 1S master wouldsii

oR'A'A o\/]




[To turn one’s ear away from hearing the Torah, is to}
urn one’s ear away from hearing the clear and vit al
nstructions of Elohim. Those who do this, tend to
seek out false teachers who will tickle thelr es
Witk .th ngs they want to hear and, in the proce
| LY‘\/ 1 ly and easily reject tf%@a-r’l’ ruthl of
: Elohim that is £¢ eﬁweard and obeyeadl

2}

IS
»-\sf-w
-‘L.
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WL eon -

Timotiyos Bét/2 Timothy 4:3-4 “For there shall be a

time when they shall not bear sound teaching, but

according to their own desires, they shall heap up

for themselves teachers tickling the ear 4 and they

shall indeed turn their ears away from the truth,
. \and be turned aside to myths ” 4




The time that Sha’ul warned Timotiyos about is |
" e_rtainly upon us, as we recognize how so many just
ove to get their ears tickled by falsehood and lies,
in order to feel good about themselves. As | be san
Lo pqnder on these words, | could not help but
sonsidey the danger of havmg one’ ) kled.
Sans are not to be tickled then~what? \A ’“11, the
Quser s fairly simplet Have ther Niercegdii

o
s
|




As one looks intently into the mirror of the Word of|
Elohim, a question that many should to be askmg
,-g_;,,themselves is whether they are having their ears i
tickled or pierced!
he Greek word that is translated as ‘tlcklmg

KVOw knétho (knay’-tho)- Strong’s G2833

means, ‘to scratch, itch’ and 1s used on /TW
Sha’u s letter to Tlmotlyos used asia

ahanhoy for havE,t , 0 itch 7_O_L1 Sl |
\D“T\Lhm“ the t . 230t 1o tha 2ars!




| Those who refuse to submit to the Torah of Elohim
w1ll seek out teachers that will soothe their itchin
ears with deception and lies.

Sha’ul warned Timotiyos that a time would com .
« hen this would happen, yet we also see th S
‘-e Q being displayed by a rebellious peoplesin
lays of Yeshayahu when he w otd towiice

the followim —/dow/rfmD

i
& o




Yeshayahu/Isaiah 30:8-11 “And go, write it before |
them on a tablet, and inscribe it on a scroll, that it
is for a latter day, a witness forever: that this is a |
| rebellious people, lying children, children who | |
\refuse to hear the Torah of MM, who say to the
seers, “Do not see,” and to the prophets, “Do not
prophesy to us what is right. Speak to us what is
smooth, prophesy deceits. “Turn aside from the
way, swerve from the path, cause the Set-apart One
of Yisra’é

| to cease from before us.” -




People who refuse to hear the Torah of NN seek
out those who will speak to them what is smooth and
prophesy deceits and not what is right! j

?J; Hebrew word that is translated here as smoot
comes from the root word npyn helgah (khel-kaw: )s
b Strong’s H2513 which means, ‘smooth part;s
mu Aness, flattery, pleasant words , and comes
he\root verb pyn halaq?g;ia‘k‘) Stronge
we which mean*a’b smooth, or belnsi

dapawm \ nd alse

C Il‘\LL\A( o7 32¢cuca’.




This word also carries the understanding of, ‘giving|
misleading opinions or thought about what is |
| true, often encouraging wrong behaviour’. &
I This root verb pon halaq (khaw-lak’)- Strong’s =
505 is used to describe the smooth and flatte ng

&« words of the strange woman in: |

lshle/Proverbs 7:5 “To guard you against the

‘ strange woman, against the foreigner who flatters
‘ ‘ with her words e—




Mishle/Proverbs 7 emphasizes that the way to guard |
against the smooth and flattering words of deceit, of the L
| whore, is to guard the commands!
",ow sad it is today to see how so many have been seduce d
. in following ‘misleading opinions’ and are being =
encouraged to be disobedient’ by the ‘smooth talkel rs’ -
5“\»* of the smooth talkers! And even more importe antll;
- do not be a smooth talker - be a truth talker

Ihe wm o‘ of Elohim will pmwﬁ@ﬁ,e S Kling
ae adulterous hat is leadingisoimanYAN




And we are clearly told in Yehezqel that the .

flattering (P2n halaq) divination will be done away|

with, as the Word of m1n* will the Word that is |
heard and adhered to:

Yehezqel/ Ezekiel 12:24-25 “For no longer is there to
be any false vision or flattering divination within
the house of Yisra’él. 25 “For | am MM, | speak.
nd the word which | speak is done. It is no longer
deferred. For in your days, O rebellious house,

when | speak the word | shall do it,” declares the I
= Master M. —




”-efusmg to hear the Torah of Elohim and guardm

to do what His Torah instructs will result in on"

yers not being heard, as we also take note of the

lea rebuke given to a stubborn people whe
¢ \\ refused to listen to the Torakz =

ey ‘/\/ V
§S
P -
-
A\¢




Zekaryah/Zechariah 7:11-13 “But they refused to |

listen, and they shrugged their shoulders, and |
stopped their ears from hearing. 12 “And they made,
their hearts like flint against hearing the Torah, and
- the words, which M1 of hosts had sent by His
Spirit through the former prophets. Therefore great
wrath came from M of hosts. 13 “And it came t
be: as He called and they did not hear, so let them
call, but | shal

l not hear,” said M of hosts.”.




Those who turn away from the hearing of the Torah,|
| Wwhich implies a turning away from the required
i hearing and guarding to do what is heard from thes
florah, are being vain in their attempted prayers;
fon even their prayers are an abomination to mmal
Mishlé/Proverbs 28:9 “He who turns away his ear
from hearmg the Torah, even his prayer is an

abommatlon o :




Those who hear, guard and do the commands of |

Elohim are heard by Elohim:

| Yohanan Aleph/1 John 3:22 “And whatever we ask |
~we receive from Him, because we guard His |

commands and do what is pleasing in His sight. 2

Mishlé/Proverbs 15:29 “m1 is far from the wrong
jones, but He hears the prayer of the nghteous o




| The righteous are those who walk in and guard £
& righteousness, and we are clearly told what

E righteousness is for us, in:
Debarim/Deuteronomy 6:25 “And it is nghteousness
for us when we guard to do all this command before
MmN our Elohim, as He has commanded us.”




As servants of the Master who have been bought |
at a price and have declared our love for our ,;;‘
| Master we acknowledge and confess that we are.
ow bondservants of the Most-High and shall ser
" Him forever: |

b\ Sha’ul was a servant of Messiah:

Romiyim/Romans 1:1 “Sha’ul, a servant of :VWﬁ’
Messiah, a called emissary, separated to the Good j§
7 News of Elohim”




a ‘agob, the half-brother of Yahushua was a servani L-
of Messiah:

Ya aqgob/James 1:1 “Ya’aqob, a servant of Elohim
and of the Master yenin» Messiah, to the twelve
tribes who are in the dispersion: Greeings.”




Képha was a servant of Messiah: 1
| Képha Bét/2 Peter 1:1 “Shim‘on Képha, a servant |
and emissary of yenn Messiah, to those who have
. obtained a belief as precious as ours by the |
nghteousness of our Elohim and Sawour .vm-v

Messiah /




Yehudah was as servant of Messiah:

‘Yehudah/Jude 1:1 “Yehudah, a servant of yerm
Messiah, and brother of Ya’agob, to those who are
called set-apart by Elohim the Father, and

_ \\ preserved in yenn» Messiah™




As a servant of yw1n Messiah we declare our
commitment to hear - guard and do!

Tlmotiyos Bét /2 Timothy 2:24 “And a servant of the
Master should not quarrel but be gentle towards all,

. able to teach, patient when wronged” &
Yeshayahu/lsaiah 44:1 “But now hear, O Ya’ aqob My
servant, and Yisra’él whom | have chosen.”




f;e Hebrew phrase that is translated as ‘but no ,7'
ear’, 1s written as follows - ynw nay - ‘v'at tah

»..~. - where we see the followmg root w rds
R\ being used: 3

s>
£
‘)‘.
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P osr » - '
<




1) 'm,y attah(at-taw’) - Strong’s H6258 which |
means ‘now, at this time’ and with the conJunctlon
| of the letter - 1 - ‘waw’, it renders the meaning |
“and now’ or ‘but now’ and here, the emphasis o
Lr"j call to ‘hear now’ is very clear as the word t 1at
| is translated as ‘hear’ is |

{ie root word yny ‘shama’(shaw-mak )

H8085, which carrleyne*a ing tolnpL
ply to hear, but gather to ‘listeniviii

R \coMpr; and discEmNEIVEREEERE
O DSincSpokan -




| Understanding our need to be a people who are
listening attentively, and giving heed to His Word,
Al ime when most are not, let us recognize that t
is certainly the time to ‘now’ be a hearing an d

. discerning and obeying people! '

e call to hear, is given to His called outiand
choSen servants who pave ears to he

e
e




root word that is used here, in the Hebrew, f or
' servant is TaY ebed(eh’- bed) Strong’s H565
which means, ‘servant, slave, bondservant®, ancas
alehild of Yisra’él, Wthh we have become by LlT“
?l'ee of Messiah, we are servants-ef mmas

g ‘/\/ 7
§S
P a
-
A\¢




i";stayyiqra/ Leviticus 25:55 “Because the children of
Yisra’él are servants to Me, they are My servant
who‘m I brought out of the land of Mitsrayim. | am

MM your Elohim.”

f'“,‘:-":
.{» ,‘_(
— e
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The Hebrew word T2y ebed is used 800 times in th'i

| Tanak (O.T.) and is used as a noun and comes from
| the primitive root verb Tay abad(aw-bad’ )

~ - Strong’s H5647 meaning, ‘to work, serve,
dobserve, do the work, cultivate, worship’ a‘_; d
Fc ries the understanding of ‘expending;
ﬂc. able energy and intensity erformince
o fugction’ - 1 e%’p- ing ithyolin
: j ,




) the ancient pictographic script, the words 'r:l,y
ebed(eh’ bed) - Strong’s H5650 and T2y abad

*--bad ) Strong’s H5647 are pictured as fo L\/V\:




e Ayin - y:
e orlgmal Plctograph for this letter is < n
pictured as ‘an eye’ and represents the idea of
‘Ra“. sand watching’, as well as ‘knowled a' ) A
_the eye is the window of knowAedge

/ "
o - -
-




Beyt - 2:

The ancient script has this letter as 9 | ‘which' 1 2
. picture of “a tent floor plan’ and carries the
;r of, ‘house’ or ‘tent’. It represents famil)y

e inportance of those who w the tenk
s gpposed to the tent struettire itselfi

g ‘/\/ 7
§S
P a
-
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Dalet - T: »z

The ancient script has this letter as — and is
pictured as a ‘tent door’. b
Lt can also have the meaning of ‘a back and forth =
ovement’ as one goes back and forth through a tent
L door and so speaks of an access point.

| carry the meaning of ‘dangle’ or ‘hansines
teng door would hang from t Of pole oithE
Bt spaaks a great deal.intérms of understancins
BRI the tent.of-appointmentiasiEICANANEEIE

|

>  0of access.



__When we look at this word, in the ancient script fo
| aservant, or one who serves, we can see that 1t
speaks of:

ONE WHO WATCHES AT THE DOOR
L\ OF THE HOUSE!_. i

And this is what our Mag ’c”l S US tc ddﬂ

i - o
e i’




And when we consider that yghn Messiah is The |
Door, then we further see our need to continually |
|be looking at Him and praising Him as we dlllgently
are serving in spirit and truth, guarding to do all His
mmands and this is how we too keep watch o el
b the House/Body of Messiah with true joy! =

|Hw livalent Greek word for servant is 60 JAoC
huhy 90’-10s) - Strong’s G1401 and-% translated
16 g\servant, bondset aﬁ lavest lﬁﬁ

B\ mepAhdavomEis |




| In the Greek mind- set, where there is the serV1ce/
“uty of a ‘doulos’ (slave) and obedience requ1re
’y a slave the right of self government is seen

, with the thinking that you have no wﬁt

rn self as another governs b ‘their
standa s

S
e



Now, while we must understand that the Greek city|
state was very dependent upon the ‘service’ of its|
| citizens - they gave ‘service’ with all their powers
| -;5_;and often even with life itself; however, what is
'pudlated in the Greek mind, is ‘service’ after the
manner of the ‘doulos’; who not only has absolt tely,
no | DO lb]llty of evadmg the tasks that have bee

Gid u Doy him, but he also has no right=of" wQ[\'YT\l

shoice Qut must rat:e}pzﬂh anotherwould
RVENdene, and refrain from doinspvhENENCNE .

W ould ne 11__111\1 clanal




In the ‘doulos’ the free Greek world always sees its|
| own antitype - and in the ‘doulos’ the concept of ;'
| - performing the duties of a slave it sees the
yerversion of its own nature of freedom. Hence
"Greek mind-set can only reject and scorn th
. slig ghtest resemblance to that of a slavess

Wiith th §Greek concept’ of Elohim, theére istiniiaes

aceyfor this wor’;:l‘/dq;lles eing used astan
—Mu of rell ois relationshiplEndEERIEE




ISo in essence, what | am trying to tell you is simply this
to the Greek mind, serving according to the manner of a |
‘doulos’ is not on - they will serve, yes, as long as it fits 4"5‘
in with their needs and they are in agreement with thes
fequirements; and in doing so may even respond saym

| vill do what you ask, if it makes sense to me e and
. (. can fit it in to my way of thinking™; =
nd *1» ally, the Greek mind-set will resisthes concept:

SEVVERLN ubmlt angd bey and.dowhatavelisss

sOmMMmat ¢ A‘ N if | do notilindenstandke



||l find this very fascinating, as it certainly begins to.
| uncover and explain the resistance by so many to
*submit and serve Elohim according to His Torah! =
One of the major reasons for this resistance of the
iconcept of ‘doulos’ is that this word 6o0Aog
doulos(doo’-los) - Strong’s G1401 comes fromithe
Word 0% ded(deh’-0) - Strong’ 2 0 which
sghs. o bind, s’ 1n_chains, -pricohEraN




Certainly, this concept of seeming ‘enslavement’ is|
| greatly rejected by the Greek mind-set who claims|
| its own freedom and understandably rejects the =
. notion to be commanded to obey the Torah! =
Some may plainly state that whenever you woL ld
say, ‘You must do...” or “You have to...” in‘any
mEssase that you give, they would ¢ st that ‘tenes

andlieject the instruction gnd=say that you'cannen
el ‘H om th hEY mustide ﬁ}/ﬁﬁgﬁ,

L



Well, now | have come to understand just how the |
'effect of Greek thinking has penetrated many mmd w"
~in their approach to the Truth and, as a result
to become true servants, or a ‘doulos’,
k. Messiah!
LywWRile this word or concept is greatly ;_’ctecl
sreek mi ' ek textven)
hat thlS word is d4sed™ 277 t1 nes inithe
Rene ISey _1 i (NST S




fact we are told that Messiah took the form of
‘doulos’: ’
P|l1p1y1m/ Philippians 2:7 “but emptied H1mself

takmg the form of a servant, and came to be in the
1 likeness of men.” =




In the Hebraic mind-set, becoming a bondservant of
| Messiah is not a burden, in fact, it is a burden to not}

H

He

ds and give an acco;try;lae h W" (vad




When we make the choice to become a bondservanl:!;~
of Messiah forever, we are in a way relinquishing our
own ‘right to choose’ any other options to serving




i It is to the ‘doulos’ of Messiah, that the Hazon/ ‘
| Revelation of Messiah has been given, in order to-
.;; us What must take place speedlly (Hazon

sgealed on the forehead (Hazon/ Rev. tion
Bandyit will be the ‘doulos’ of ‘thatwall

se ve Him (Hazon/Revet 2 ,,),

>
=



s I
Rev 1:1 Revelation of yehn Messiah, which Elohim

gave Him to show His servants what has to take |
place with speed. And He signified it by sending H1s
messenger to His servant Yohanan,
'Rev 1:2 who bore witness to the Word of Elohlm
and the witness of ye1n? Messiah - to all he saw.

Rev 1:3 Blessed is he who reads and those who hear
the words of this prophecy, and guard what is



verseid:66.1.1
verseid:66.1.2
verseid:66.1.3

Rev 7:2 And | saw another messenger coming up |
from the rising of the sun, holding the seal of the |
|living Elohim. And he cried with a loud voice to the |
'”'four messengers to whom it was given to harm the
earth and the sea,

Rev 7:3 saying, “Do not harm the earth, nor the
sea, nor the trees until we have sealed the servants

of our Elohim upon their foreheads.”a Footnote:
aSee Rev 9:4, Rev 14:1, Rev 22:4.



verseid:66.7.2
verseid:66.7.3
ref:Rev.9.4
ref:Rev.14.1
ref:Rev.22.4

| Rev 22:3 And no longer shall there be any curse,
and the throne of Elohim and of the Lamb shall be
_init, and His servants shall serve Him.

Rev 22 4 And they shall see His face, and His Nlme
.\ shall be upon their foreheads r



verseid:66.22.3
verseid:66.22.4

| As we recognize who our Master is then may we be a | '
people who recognize that we have chosen to serve
and we are to be found serving with great joy and not
= found to be lazy in our duty and responsibility. that
e has given us as He has given us all collectiv ‘ ,/

“ﬂ'x, ents for which He expects a 100% harvestiel

ftitfuliyess back. How are you seryi u\c:t—

h1le He has gong,on—a ] journeys

% / |
b
s




Have you been struggling with the Greek mind- -set
oft resistance to submit and obey to the Master’s w: 11
or do you embrace the true Hebraic mind-set of our:
nm_ Me551ah our Master and are giving yoL r all?

‘‘‘




|We are no longer ‘slaves/servants’ or a ‘doulos’ of f
|sin, but have been set free from sin so that we are

1/Romans 6 - he was, among ot ey th 1“1g
L0)

"n g the different i s oy
e1° o mr




i
Romiyim/Romans 6: 16-18 “Do you not know that to
whom you present yourselves servants for
| obedience, you are servants of the one whom you |
| obey, whether of sin to death, or of obedience to
. righteousness? 17 But thanks to Elohim that you |
were servants of sin, yet you obeyed from the heart
that form of teaching to which you were entrusted.
18 And having been set free from sin, you became

servants of righteousness.”—




You are a ‘doulos’ of the one you obey, even if it of
self, but we who were a ‘doulos’ of sin, obeyed |
from the heart that form of teaching!!!

What is written upon our hearts?

1 he Torah - we have obeyed the teaching of thi

Ionah - the very Word we have been entrusted wil LH

S8R doulos’ of The Master and are now freesiiom

SINequipped to be a good and faith ul ‘doulosies

l—-LULlLr WLL!* S which i ~guarda to dao. L”\UI—L\L\'L\L\TL"
N\ comimandsius eidelil

S
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and awe”
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Verse 7-11 - female slave

neglected in any way at all.
/ Deuteronomy 15:17 tells us that a i‘f‘“ﬂl“

can have her ear p1e1rc?taeo just asithe

male ant

ot ;
i




Verse 7 tells us that when a man sells his daughter|
| as a servant she does not go free as male servants |
'do - this was possibly due to the reason he would
 sell his daughter to eventually become the
rec1p1ent s wife which explains verse 8.

as become displeasing in his eyes she xlnll
- \ be ransomed and no%l,@#ﬁ’v
R ragsomed us - ap.emstaved brideiwholilad
BEEN deceiveds=and was soldNntORIEYERY




;._\{erse 9 - if she was engaged to her master’s son,’
'she would be treated as a daughter and if his so
no another wife, then she would still be care fon
and n t have her marriage rights diminished::
\/\nulcg_- a\required to supply here food, clotk in
. Shelter or else she coula-go free:

>
o




We have been engaged to the Son and our marrlage
rights are preserved in Him as yehm
clearly tells us that we are not to worry about wh T
| shall eat, what we shall wear or where we sh all

' sleep!!! 2

Mattlthyahu/Matthew 6:31 “Do not worry then
saying, ‘What shall we eat?’ or ‘What shall we
gdrink?’ or ‘What shall we wear?’”




| Verse 10-11 - If ‘he’ - that is: ‘the son’, takes
nother wife, then the marriage rights of the flr

ing And shelter then she St |
W1thout s1lv ~

‘‘‘

_ T '



What we see here, is a shadow picture of a sure
| promise of our betrothal to the Master - for He =
?zlmself tells us not to worry about food, clothm

W His Word does not fail, all]cqu‘ere ore we

never fear havmg ';ave is presence
- — Wltho gle



Verse 12-14 - if you murder you will be put to |
. death! il
"he Hebrew word that is translated here, in M“
, as ‘strikes’ is 1123 nakah - Strong’s H522% 1
WHM 'mgans ‘strike, make physical contact withia
Rlow, cause the destruction ybj)e t, stnike
with the mouth gf#he sword, killi




Pre-meditated murder was punishable by death, but

if you killed by accident then a place of refuge j
would be a place to flee to where right-ruling woul
d_ec1de whether the killer was guilty of murder or
. not!

"aes of refuge were allocated when they ent
the _PY mised Land where an accused murden

\ flee to and be key\‘m"tr Al
e Profgised Lan%m S were to belsiveniel

tha LaWilas ang_n6=01 those i

é d
er

VA e 02 Titias of
efitise=*for a man=slayer=tosileesio:




The Hebrew word that is translated as ‘refuge’
| comes from the root word L?Pn miglat (mik-
wt )- Strong’s H4733 meaning, ‘refuge, asylu ¥,
hlS noun denotes the place of refuge from t '
reyenger of blood’ and is used 20 timesii
Scr sr and is always used in connection wi LH the

s that were appointed rovide asylumiien
ELn-"o of in) { ntansmans S| aoh oy —




The one who is guilty of murder was to be put to |
| death, while initially those not guilty of homicide
'";‘;'_{.could seek asylum at the altar, while those who =
killed with premeditation should be dragged frc m

" the altar and executed! i

one was guilty of acting presumpt czl \1\/

aoainst t his neighbour in order ﬁ’_ mi by,
eachenry, he could not ewen find refugeaifiie

htr UaCe Ol he \/\W\L |hgh1




Verse 15 - Respect your father and mother and do
not strike them!

Timotiyos Aleph/1 Timothy 1:8-9 “And we know that |
the Torah is good if one uses it legitimately, 9 |
- knowing this: that Torah is not laid down fora

Irighteous being, but for the lawless and unruly, for
the wicked and for sinners, for the wrong-doers and
profane for those who klll their fathers or mothers

E \ for murderers”/
St mkn’? yoUul father w&h‘éh/ E ’EE QN3 ANC
15 chmﬂd Wi w th oSt wicked o ﬂff:m 333, 70T Which

th *Will comedown P e RRe i EcTER LY



The Hebrew word for ‘mother’ is DX em (ame)-
Strong’s H517 and means, ‘mother, point of |
| departure’. This word is used 202 times and is |
always used to express mother, except for once:

| when it is used in: 2

Yehezqel/ Ezekiel 21:21 “For the sovereign of Babel
shall stand at the parting of the way, at the fork of
the two ways, to practise divination. He shall shake

the arrows, he shall ask the household idols, he
N\shall look at the liver. ”d




Here, the word that is used primarily for ‘mother’,|
| Is translated here as ‘the parting’, meaning the |
source of departure’, and in a clear metaphon
sense we are able to see that the sovereign of Babel
s anding at ‘the parting’ of the way in order: to
,Lm_,.« divination and witchcraft is a clear pictiie
pildepayiting from the source walﬂﬁh ent. and
tpaining of a mother_imrorder to resontte
ADOMINANE NEITEE LM VIRETRS < othar griafl




‘FHawwabh is figuratively referred to the DX em
other) of all living in Bereshith/Genesis 3: 2

a’eliin Shophetim/Judges 5:7 in a time WH““\

y had ceased, and e e€§ mothen




The term ‘mother’, is also used figuratively, in |
e a City as a mother to its inhabitants an
the clear rebuke that is given to her for causing he
inhabitants to turn away from the right ruling'of
ehﬁ m g very clearly expressed. (Yeshayah /Isaiah

[/ Yehezqél/Ezekiel 16:44 / e?h a/Hosea

S
o




‘='s one studies the contexts in which this term fo

ther DN em - is used we are able to glean some

fllither insight as to the role and duties of a me then
as L._L ayed both llterally and f1gurat1vely n The




| A mother is: « A comforter:
| Yeshayahu/Isaiah 66:13 “As one whom his mother ||
comforts so | comfort you. And in Yerushalayim you

| are comforted.”
e \ o A Teacher:

Mlshle/ Proverbs 31:1 “The words of Sovereign
Lemu’él, a message which his mother taught him”




e A Discipliner:

Zekaryah/Zechariah 13:3 “And it shall be, when one
prophesies again, then his father and mother who |
brought him forth shall say to him, ‘You shall not to
live, because you have spoken falsehood in the
Name of M.’ And his father and mother wh
brought him forth shall pierce him through when he

pl'OphESleS o




|We must also take careful note of what ‘her’ childre l‘-
owe her, and that is to respect and honour her, show|
,:_}obed1ence to her teaching and instructions, and must
' never dishonour her nor forsake her Torah' RO

Mishlé/Proverbs 1:8 “My son, heed the discipline o

your father, and do not forsake the Torah of your
R\ mother”

MERUEE e Child.intd --uﬁ”w mLIL Son of
N\~ "-,:;;J l—lqlnLL]



| Having said that, we see how the discipline of a |
"'-(ther and the Torah of a mother is a clear p1ctur
lin Scripture of being brought up correctly in th

h Word of Elohim.
Iﬁ“nv pose of the Torah is to train us to me S turity;
ve'see that we are told that e‘l?)r h islou
‘trainer’ unteMessiah!

g2 ;
i




| Galatiyim/Galatians 3:24-26 “Therefore the Torah |
- became our trainer unto Messiah, in order to be |
declared right by belief. 25 And after belief has
come, we are no longer under a trainer. 26 For you
are all sons of Elohim through belief in MeSSlah




|As we grow up, under the discipline of a father an
the Torah of a mother (metaphors for the fullness of
 the teachings of the Torah of Elohim), we are

ught to maturity and are enabled and equ ipped
1M ﬁ’\_y ter to walk accordmg to that y ‘hichiwe
have been trainedt

_ T



LNe do not forsake the Torah because we know the Master?‘
and Elohim, yenn Messiah! On the contrary we uphold
and guard to walk in it as faithful sons of Elohim! |

Lh is Qi

hm- gut rather brings grief to 4th}Ogﬁd‘a ”L al
them fqul

T—LTTWTVI ok strikes’ /‘p

0N Who TR pobey



Verse 16 - do not kidnap -
~ This literally, would be to steal a person!

| This shows a lack of respect and love for one’s =
T elghbour and therefore breaks the commands o |
Elohim! |

p LLL ol

séph who was Kij =|ape by his/br OLH rs
TTJ—WM— O\a fore1g ation asagslavesiciZimicessn
ofusilven!



And for this they were worthy of death, yet we

once again see a picture of Yoseph being the |
\redeemer of his people foreshadowing for us yenm»
'who was in effect kidnapped by His own and sol
for 30 pieces of silver, yet we who deserve dea tt
L find His mercy and kindness to forgive usls

ey seld Yoseéph for 20 pieces of silyer ar d this
[Bte uld become the evaluation of a'male
BENEe \And 20 years=0ld, wheisasi S para e
A VoW, lv\/ yreval R0 LVaS Unto T,




y.‘;’Y\oseph was still a youth and this shows a separatlo
j}f Yoseph unto mn. The value of a male from 20:
ito 60 years old was 50 shegels of silver, and fore
'”*m it was 30 sheqgels of silver; and from th S We
are able to see how yw1n? Messiah paid thi > fll
piice far us, His Bride, when He s‘?ol fon 30
pieces ofsitver! *

_
-




The Hebrew word that is translated as ‘kidnapped’|

is 221 ganab (gaw-nab’)- Strong’s H1589 which |
means, ‘to steal, kidnap, be stolen’.
'oseph told the cupbearer to remember him whens
Lhe stood before Pharaoh again and he tells the®
Upbearer that he was in fact kidnapped/stolens
Beréshith/Genesis 40:15 “For truly | was stolen
laway from the land of the Hebrews. And also | have

done naught tha they should put me into the .




~ To be kidnapped, or stolen, is to be taken away
‘from your house, or place of safety, without your:
u sent, and this we can see in the ancient scr1 D l. ofi

Lh- word 223 ganab (gaw-nab’)- Strong’s H1 89
"which looks as follows:



Gimel - a: '
| This is the letter ‘gimel’, which in the ancient |

?-ij‘-script in pictured as - L. which is ‘a foot’ and*

carries the meaning to ‘walk, gather, carry’, as

dw rly referring to the functions of a foot; andii

sapralsoygive the meaning of a gatherin of mﬂl

andlWe know that ‘feet’ in Heb eaks of eng

Wallkar -{. blllty to ke asts of M mans Tld_
f one’s ‘wwl







Beyt - 2:

| The ancient script has this letter as 3 | which
‘1ctures a tent floor plan and means, ‘house 'f
' nt’ It represents family and the importance ofi
10 e\ who are inside the tent as opposed tc LH“
stiycture itself, and is the Dwelli g F lace

2 Most High, which we -85 We are as h\mu
=St Qnes bel 191 1t up N Messiahirmemm

' s




Seemg this word in terms of being stolen away or
kidnapped, we can see here the clear 4
representation of:

. (ONE WHO HAS BEEN CARRIED AWAY ‘
FROM THEIR HOUSE _»
AND CUT OFF FROM THEIR INHERITANCE

Sl
=




In Rty ways, we too, through sin, had been =
stolen away’ or ‘kldnapped’ and taken away fr
. our true dwelling! Typically, in a kidnapping
narig  today, we are able to recognize tha . thene

pmally a ransom demand for the refur n ofi the
one who had been Kidaapped.

g ;
atl




Th]S understanding makes us fully appreciate the
“full ransom price that Messiah paid with His Own
Blood that we may be brought back to our Trug

elling and walk in the fullness of our inherit

o) m“- gs we abide in His House, being | prote

. fgom ever being kidnag eﬁ aga ]

” ;
i




What is very clear here, in this instruction given

Iregarding the fate of a kidnapper, is that Satan (the|

k1dnapper of many souls) will be put to death, and?“"
: the ransomed shall return!!!

Yeshayahu/lsalah 35:10 “And the ransomed of ﬂlﬂ’
shall return and enter Tsiyon with singing, with
everlasting joy on their heads. They shall obtain joy
and gladness, and sorrow and sighing shall flee

.&&&»u . v = -




~ Verse 17 - do not curse father or mother

\ This is, in effect, the opposite of ‘respect your

father or mother’ - which would carry the mear

Bffgiving weight to what our father and mother ﬂ\/,

andiso fjere, it states that those who ‘take lightlvs

WhatouRparents say will be held se@ﬁ‘n ablelang
put to death. |

- e ) ~ - g
_
-




,The Hebrew root word that is translated as curses

| is D9p qalal (kaw-lal’)- Strong’s H7043 Wh]Ch |

L means, ‘to be light, swift, trifling, cursed,

espised’, which explains clearly for us the e_ ac

Opp s'i e of ‘respect’, which is the Hebrew wou d

: bRed (kaw-bad’)- Strong}éﬁ‘h meaninsk
. \bhonour, heavy,.4 aﬁe heavy’.

’ ‘
S
o




And so, what we must recognize, in the context of |
| the proper hearing and guarding to do all His |
‘commands, is that when we are told to respect’
Lour parents, what is in effect being told to us is
that we must carefully consider and ‘give :_'h”c
' to what our parents have done! = =

2 ljghtly, or make light of, t ‘i?u
ctions of a father or+ o‘t’her(
oran) 19k great gifense that.can €8




We have a Heavenly Father and often His




Mishlé/Proverbs 1:8 “My son, heed the discipline ofz
your father, and do not forsake the Torah of your
b mother”
Mishle/ Proverbs 20:20 “Whoever curses his father 0

his mother, his lamp is put out in deep darkness o
One’s p.




The Hebrew word that is used here for ‘curses’

~_comes from the root verb 52p qalal (kaw-lal’)-

'trong s H7043 which means, ‘to be light, SWlft
| trifling, cursed, desplsed’

 Epglish word ‘despised’, is explainediin LH’“

Memiam Webster’s Collegiate chtlwas tol lopk

dewnton \ith contempt or ayersion; to nesandige
Resligible, worthieSs, ordistastofiam—

_




Shelomoh was clearly setting forth that which is given|
in the Torah, as we see here in this Torah portion of |
Shemoth/Exodus 21. i

IMarqgos/Mark 7:10-13 “For Mosheh said, ‘Respect your |
‘father and your mother,’ and, ‘He who curses father
or mother, let him be put to death.’ 11 “But you say,
‘If a man says to his father or mother, “Whatever
profit you might have received from me, is Qorban
(that is, a gift),” ’ 12 you no longer let him do any
matter at all for his father or his mother, 13 nullifying
.the Word of Elohim through your tradition which you I
fhave handed down. And many such traditions you do.”’)




Nullifying the Word of Elohim through tradition that|
has been handed down!!! '-

| That is exactly what has happened - both the
i Christianity and Rabbinic Judaism hold fast to
.adltlons of men while they in effect have curse ]
their Father and Mother (Torah) and nullified t
Wﬂm_ off Elohim through the corrupt traditions an ]
Sommayds of man that are taught-asteachines
Whlleithey, cast aside the Jerah of Elohimiang m 2,

iENmanper of speaking, cunsinSIREFEENR "'

~~  Mother!i!



Man has found many erroneous ways, through |
| traditions, to nullify and disregard the Torah - and"
bthis will only result in death - lest they repent an ]
turn back to honouring, or giving weight to, the
SCip me of the Father and then follow, and not
. forsake, the Torah! |

er and mother%gggpuﬁ au o2 DUT




In Shemoth/Exodus 20:12 we are given the .
command to respect our father and mother, and this |
is the first command with a promise! The promise of |

. long life when we respect our father and mother: ¢
| Eph’siyim/Ephesians 6:1-3 “Children, obey your
. parents in the Master, for this is right. 2 “Respect |
your father and mother,” which is the first command
with promise, 3 in order that it might be well with
you, and you might lwe long on the earth.”
Whehione aeS not hea n d dQ r: »._(,KY’Y”ITML

elEOhiMm\as {2 ild 'n shotldRhEREIE
FeniEneainf Jeqath w-elTWﬁtm




Verse 18-24 - fights and injuries
" If a fight breaks out between two men and one’
ses his ability to work - the other must pay h im
- for lost time and injury. .
injured man is not affected in hissdoir 2 ofithe
, ork, then no paym S du F

= _/ 7
e
> : -
.
P




Qorintiyim Bét /2 Corinthians 10:3-4 “For though |
we walk in the flesh, we do not fight according to |
| the flesh. 4 For the weapons we fight with are not |
fleshly but mighty in Elohim for overthrowmg
' strongholds”
Tlmotlyos Aleph/1 Timothy 6:12 “Fight the good

fight of the belief, lay hold on everlasting life, to
which you were also called and have confessed the

good confession before many witnesses.”-




2 purpose of these verses, in this chapter, is t
us clear guidance that there are proper rights

ings and fairness in all circumstances and that no
DNe pal LY must get done in or gain more th n they

should. ;




agamst corruption and violence and unnecessan v
injury to the community of Yisra’el. 3

& uses an injury to a pregnant womani= the
@ qauses here to miscarry - then € ! sentence

is as murder - which-sdeath!"

g ;
i




If there is no injury for causing a premature birth |
;% due to fighting then the one who caused this w1ll |
_St]ll be punished as they husband lays upon him-.
Ihe text then goes on to say that if there is injuny;
then it shall be required that fair payment ar d
stitu on for the loss is brought about - if it isHiiie

then life; eye for eye, toot%&tebt ete.
THIS “orevenge but ratersettlementiniaNici




Verse 26-27 - eye and tooth
% 3 eye also speaks of one’s freedom - a servan n 'S

8ye is worth a servant and the same held true foma
Booth, /s in those days, teeth were very importane
. \ to the sustenance of lj i

ey ‘/\/ V
§S
P a
-
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If you could not eat, you would starve and false |
teeth were not available back then, when in those |
| days, teeth were worn down a lot quicker than |

E today.

""hls principle of eye for eye, tooth for tooth d es
'ro call for the mutilation of another’s limbs a
injuijes were settled by the payment thro ”’H
"y damages and this right-ruliag=brir os the
mu:: l] it to that wh »may be imposedOnEN)
CANNOT TEVALe get me SRS CRINAGRS Causad

Mhah Wha r’rx—”’rc*L}trt}H‘thJ




This teaches us the clear standard of proper right-ruling|
and the just punishment or sentence that ought to be |

| rendered for each case!
| Mattithyahu/Matthew 5:38-42 “You heard that it was | |
said, ‘An eye for an eye and a tooth for a tooth,’ 39 but
| say to you, do not resist the wicked. But whoever slaps
you on your right cheek, turn the other to him also. 40
“And he who wishes to sue you and take away your inner
garment, let him have your outer garment as well. 41
“And whoever compels you to go one mile, go with him
two. 42 “Give to him who asks of you, and from him who
s \Vishes to borrow from you, do not turn away. ” s




b
1

wehim was certainly not nullifying this right-ruling,:

“He rather was bringing about a deeper need for
ovmg commitment toward one another and ,*"

e letter and that is to not take ad »an‘tage

of ﬂo__ er, and rather be wronged if | 1eed belll

_
e



Timotiyos B&t/2 Timothy 2:24 “And a servant of the |
Master should not quarrel but be gentle towards all, able
to teach, patient when wronged” L

‘Qorintiyim Aleph/1 Corinthians 6:6-8 “But brother against|
brother goes to be judged and that before unbelievers! 7
Already, then, there is a failure with you, that you have
lawsuits among you. Why not rather be wronged? Why not

rather be cheated? 8 But you yourselves do wrong and

. \\cheat, and that to your brothers!” =

ehother to court tolseMlE

- athelbe wrongad and
‘cﬁmeed—m, L—md— IRVt Dro L NS LL]
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ly\settled our debt and we leave.j o .h"w 0
fiindsettlement on our behatfit need bel




Verse 28 - a stoned ox is not eaten!

When an ox killed someone, the ox was stoned and not,-
permitted to be eaten - why?
- Well, the popular saying, “You are what you eat”

carries great truth for us. -::'
2 OX was not killed in the manner prescribed and E30),

was not fit for consumption.

lihere\s often also a connection between an imals|
thaYiacter and their acce iﬁ’(ﬁ)w vod:
Eeiexyamp| o a pig 1s no met ing we want tothaulai
50 wa oy I ,u_ u LS =liel figntly 30, for it




\ cow, however, is an example of selectivity in 1t

e ‘,
. ..4‘

,t and meditation on mn's word (Tehlllah/Ps

1:2 - the man who meditates on the Torah, day'an ]
mu n blessed) An ox with such a lack of selfi
ol \however, is not a worthy & aqﬁp foss




Verse 29 - 30

f the owner has knowledge of his ox being in the |
oit of goring and has done nothing about it, to stop|
it happening again, he would face the pumshment 0 f'
death, along with his ox!
Wﬂ ‘are responsible for what we have control over ‘ﬁ d
r what we know and if we have knowledge and
INize a problem that can occur%n}d 10t take
u lons to prevent it, an 1NgL "‘('ﬁm
bo_dangers th =y be aware of awehalles
d §abl® for e injuny. on - death andiceieEG

£

i

Hm Ansomenneselse



Just think about it for a moment - if we do not warn
| a brother and he trespasses and is killed - we are |

held responsible - if we have warned and they St]l
* trespass, then he is guilty while we are not!!1>

Atransom could still be given if a sin-covering: mx
1"1'3e,~ d upon him - in other words he coul ‘make

1 payment/
A hak pald our ran pand He has wannealis
|

ens oftsin!



Verse 32 - “30 pieces of silver”
ywhn? was sold for the price of a slave:

Mattlthyahu/Matthew 26:15 “and said, “What wdld
you give me to deliver Him to you?” And they
counted out to him thirty pieces of silver.”




F
Mattithyahu/Matthew 27:3 “Then Yehudah - he who
delivered Him up - having seen that He had been lj
_ condemned repented, returned the thirty pieces of '
| silver to the chief priests and to the elders” =

Mattithyahu/ Matthew 27:9 “Then was filled wh#at
was spoken by Yirmeyahu the prophet, saying, “And

they took the thirty pieces of silver, the price of

Him who was plerced on whom they of the chlldrenl

of Yisra’él set a price”
—




| |
Zekaryah/Zechariah 11:12-13 “And | said to them, “If
it is good in your eyes, give me my wages. And if not,
| refrain.” So they weighed out for my wages thirty |
pieces of silver. 13 And ™1 said to me, “Throw it tc
the potter,” the splendid price at which | was valued
by them. And | took the thirty pieces of silver and
threw them into the House of M for the potter.”

FOT <18 re \ man, the rate can vasy ccord ng toithe
jEcement-of\the cougyﬁﬂ RIS/, <t DFIee
ERIRENNSOIThat e may.not elarvalua his worth.




-Verse 33-34 - ox or donkey in the pit i
| yphn uses this analogy as something that was 4
‘awful to do on the Sabbath when He healed a :
on the Sabbath:
Mattithyahu/Matthew 12:11 “And He said to them
“What man is there among you who has one sheep,
and if it falls into a pit on the Sabbath, shall not
take hold of it and lift it out?”




| Helping a brother out of pit (that in which he was
trapped by deceit and is injured) on a Sabbath, is
.mg good - but woe to the man through whomt

pit/stumbling block came! |

t v a%, common in Ancient Yisra’el to d1g pits of

Yalious sizes for various reasons, such=as forstoaes
eietain and fruit as well as-for trapping animalss

>
o




Beware, is the warning that is given to the one who|
digs pits in order to trap others!!! |

| Tehillah/Psalm 7:14-16 “See, he who is bound w1th
wickedness, and has conceived trouble and brought

Mlshle/ Proverbs 26:27 “Whoever digs a pit falls into
It and whoever rolls a stone, it turns back on him.”




The Hebrew word used here for ‘digs’ is n72 karah|
(kaw-raw’)- Strong’s H3738 which means, ‘to dig,
& cut, pierce, excavate, dig through’, and thes
*obJect of this verb is usually a trench, plt o
’ and here it is used figuratively ;‘or
with an evil plot! This word5s use
the man of belj a%ﬂ%)r lots?




The Hebrew word translated here as ‘pit’ is the noun .nl_'l\{J. ‘f
shahath Strong’s H7845 which means, ‘corruption,
destruction, pit, ditch, grave’.

In Tehillah/Psalm 103 we are told to
bless MM* and forget not all His dealings
and we are reminded in

Tehlllah/ Psalm 103:4 that ‘He redeems our life from
destruction’.

hEmot c, 1y} edeems us from corruptienrbut als e”ﬂch Us 1n
helipabh of Wbundant life 7€ have joy.to satisfachionhini

Fis prasands W ich uc B oG 2132 can satisfy
saltkesthespreSence of:-oumMishtyasMastesanessehmm .

a




What Shelomoh is making very clear here is that the
one who plots destruction will have his own plots |
turns back on himself and be destroyed.
iSatan will be destroyed in the fire when our Master:

. comes to destroy all wickedness and cast the.
X € rpent of old, who is the Dev1l and Satan w ﬂ

; lead ome W\Lﬂ\/
and| LH\A be threwn into thellekEIRICERR
F—WHI’}L}H



The one who is guilty of not covering a pit, will be |
liable for payment and the dead animal is his, |
’*4_5h1ch he would not be able to eat, as it having dle
= in the field it would be rendered unclean for
«onsumptlon he may have been able to use t
leather.

|H“ sence here, is that if you dig 11;, /ﬂm
ﬂaak of entrapment and caﬁ = Voul

WalsEREathat it will tumaback ongye SV headand
N\ = Will costyyous




ThlS chapter emphasizes the need for all to take
'personal responsibility for their actions, which!

, 1s something that we see being avmded te day
m  “or way, as people hire lawyers to ‘ge ’WFF’

ne te face the responsibility fortheir act

g ;
atl




With min there is right-ruling and we who have |
called out to Him, and have declared our desire to be;
servants for life, have the responsibility to uphold HI .
5 right-rulings. |

-le need to carefully consider the outcome of our l] fe,

and how we may affect others with every decision W“

makegand we ought to be careful to consider ouls

aebjons \nd our speech as we seek té)ty the m,uf 0
1oNns

ofisra‘el as a whole. Whatey ‘takelal
seadito be aware of it*Will affect @ thers —shelil

H=C \ h
MYy SDOUSSA I \Aes fe[e)V/S, of i2llow paliavar
1’LL,LTD_L.CI:LLL f[ and also outsiders: ——




In speakmg on the qualities of a leader Sha’ul tells
- Timotiyos: r
Tlmotlyos Aleph/1 Timothy 3:7 “And he should even
have a good witness from those who are outside,
lest he fall into reproach and the snare of the

devil. ”/




CHAPTER 22

[Exo 22:1 “When a man steals an ox or a sheep, and
shall slaughter it or sell it, he repays five cattle _‘for
. _ an ox and four sheep for a sheep.

Exo 22:2 “If the thief is found breaking m and he




|Exo 22:3 “If the sun has risen on him, there is quilt
for his bloodshed, he shall certainly repay. If he has
not the means, then he shall be sold for his theft.

Exo 22:4 “If the theft is indeed found alive in his
hand, whether it is an ox or donkey or sheep, he

repays double.—



Exo 22:5 “When a man lets a field or vineyard be |

grazed bare, and lets loose his livestock, and it |
| feeds in another man’s field, he repays from the | |
. best of his own field and the best of his own

vineyard.
Exo 22:6 “When fire breaks out and spreads to
thorn bushes, so that stacked grain, or standing
igrain, or the field is consumed, he who kindled the
fire shall certainly repay.




Exo 22:7 “When a man gives silver or goods to his

whether he has put his hand into his neighbour S
.\ goods.—




| |

Exo 22:9 “For every matter of transgression, for ox,.
for donkey, for sheep, for garment, or for whatever
~_is lost which another claims to be his, let the |
| matter of them both come before Elohim. And |

whomever Elohim declares wrong repays doubleto
d his neighbour. |

Exo 22:10 “When a man gives to his nelghbour a
donkey, or ox, or sheep, or any beast to watch over,

and it dies, or is injured, or is driven away while no
\_=~one is looking,




Exo 22:11 let an oath of MM be between them |
_ both, that he has not put his hand into his |
“ neighbour s goods. And the owner of it shall accept

| that, and he does not repay.

Exo\ 22 12 “But if it is indeed stolen from hlm 'he
B\ repays to itsowner. . 8

Exo 22 13 “If it is torn to pieces, then let him bring
it for evidence, he does not repay what was torn.




. Exo 22:14 “And when a man borrows from his ._
nelghbour and it is injured or dies while the owner
. of it is not present, he shall certainly repay.|.

Exo 22:15 “But if its owner was with it, he does not
repay. If it was hired, he is entitled to the hire.




Laws About Social Justice

Exo 22:16 “And when a man entices a maiden who :
115 not engaged, and lies with her, he shall certainly
. pay the bride-price for her to be his wife.
Exo 22:17 “If her father absolutely refuses to gwe
her to hlm he pays according to the bride- pnce of

maidens. _— &

Exo 22: 18 “Do not allow a practiser of w1tchcraft to




Exo 22:19 “Anyone lying with a beast shall
certainly be put to death.

Exo 22:20 “He who slaughters to an elohim, except
- to M only, is put under the ban. ;

Exo 22:21 “Do not tread down a sojourner or
oppress him, for you were so;uourners in the land of
“ Mitsrayim.” w




V Exo 22:22 “Do not afflict any widow or fatherless ?ff
child.

Exo 22:23 “If you do afflict them at all - if they cry
out to Me at all, | shall certainly hear their cry,

Exo 22:24 and My wrath shall burn and | shall kill
you with the sword, your wives shall be w1dows and
| \ your children fatherless




| Exo022:25 “If you do lend silver to any of My |

|people, the poor among you, you are not to be like
. one that lends on interest to him. Do not lay

, interest on him. &

Exo 22:26 “If you take your neighbour’s garment as
a pledgeat all, you are to return it to hlm before

the sun goes down i




Exo 22:27 “For that is his only covering, it is his |
| garment for his skin. What does he sleep in? And it |
: shall be that when he cries to Me, | shall hear, for I

| show favour.

Exo 22:28 “Do not revile an elohim, nor curse wa
AN ruler of your people. .
Exo 22 29 “Do not delay gwmg your harvest and




|Ex0 22:30 “Likewise you are to do with your oxen,
| with your sheep. It is to be with its mother seven. |
. days. On the eighth day you give it to Me.

Exo 22:31 “And you are set-apart men to Me, a"nd
you do not eat any meat which is torn to pieces in
. the field, you throw it to the dogs.




CHAPTER 22 Verse 1 -4

b
1

’ﬂV[ﬁ nt for the loss would be aSc:%a;(Le f 0[ T\ DX
geep for a sheep, thiss-would covensthe
w \ daes |OS L. e




Verse 4 tells us that if the stolen animals are found'
i.;;_;allve in the thief’s hand then the payment would ‘
only be double.
L\n ox is worth more than a sheep; as only a king 'm
hish pri est (both very wealthy) are ever requi ,d T0)
brin g gne as an offering. It may be more hishly
YEliEd betause while a sheep doe rovide woolSsh
2R accomplish werK forits.owneisasaiel s




Ifi a thief burglarized in the night, and was killed E /
the owner of the house, then the defendant was not
"'ty of murder and was seen as self-defense. But
iffthe\burglar was killed during the dayt1 I )_v'th:—:
L huse owner was guilty of 16 de.




The sun rising on him, does not necessarily mean |
that when he is breaking in in broad daylight, but |
| rather, that there is found to be evidence that |
ir crlmmates him; for example, a poor man sudde Ly,
bemg very wealthy where did he get all the>
stidden r1ches or if a man sees another man w u i
possessmns a
Ihe ‘LH f pay only be killed zaaght in the action
VVOLH-ETre)s rty not _Latet, 1f jtis RN crScovarad—
13 L,Q atvitiwasHhiim?




‘Proper restitution must be made for property stole n
Las described - double if the property is found on
1im and if he has sold what he stole then as pen
Versegl - he is to pay back the value of whai ‘has

H::::l,_ len and sold in order to makeyight WHWL
Qwner has lost m DOt t‘ra m omel!

ot ;
i




If one troublemaker, or thief, would steal from his
neighbour one much needed possession then the |
penalty is to pay back two and so this whole chapter|
. expands the command to love your neighbour as b
yourself as " certainly does not leave it in‘our
nands to decide ‘how we are to love one another
op ‘what love means to me’ - He has made it cleal
What love is - obedience to His commands andithis
jsfllove for Him when we love Fnelgh cw an d
ke M'W_d_'b CQ| i
steal Trornie t(galSTe 13 ur, Lovinetonelan e EIMnERRE

L‘TtRTEYC’_EM:w onsik ﬁ”\Z“’T“WlTT_WELTE’JAw_L ]



Walking in Torah means taking responsibility for self|
and others and how we build community mn»’s way|
and not by our own perceptions or selfish motwes!

| If we catch someone doing wrong, we have

L\ms ed means of it with a
| PEE a’l mea LVQ ;



Mattithyahu/Matthew 18:15 “And if your brother sins
against you, go and reprove him, between you and |
him alone. If he hears you, you have gained your |
brother.”

| Luqgas/Luke 17:3 “Take heed to yourselves. If your |
brother sins against you, rebuke him, and if he
B . repents, forgive him.” g

Ya’ aqob/ James 5:20 “Brothers, if anyone among you
goes astray from the truth, and someone turns him
back, 20 let him know that he who turns a sinner
from the straying of his way shall save a life from
jmcath and cover a great number of sins, ”’ =)




| In essence, we see a picture of light and darkness: |
| as light = knowledge and darkness = ignorance. |

%’norance or walking in darkness, is an expression’
f one who walks in lawlessness and the one whe
walks in light, or knowledge, is one who 1s

obedient.
W‘T g said that, it is clear t);u-:q'éa
pIeiGe O he fate of th o walk in da

y} 1 1S UACC LH]

_



However, those who come into the light - in othe
\/\fo rds they come to the knowledge of their sm ar d

0 tyrns from his sin, as the light of the™ mﬁ
~ \shines on his deeds of datk e?s

3

$ -
g
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When min» comes as a thief in the night - those

| who are found to be in darkness, will get what is
rightfully due as a punishment for sin, which is=

death' o

ont d we must walk as such as we d]SC LhQ
Nmesandykeep watch. The devﬂ}aﬁsﬂ% ob, steall

kil Aite degtroy and we kpowis fate = throWnRIKS
\) » JAC 1r C Ol ﬁral



As we can see, there is a twofold lesson here - one |
s .on community and right-ruling and the other is on
'u punishment for being found in darkness (cau b
in the act) and the opportunity for redemptlo
fou ,_ in the light (come to repentancée) /here
1 Nas settled our debt for stealing by \»ﬂlkﬁu

in darkme ﬂ}l

. 4 X - o 4
>
>



bare and you let y

d, you are requ1re |
OI) the best of your fi ed and vmeyar , tokt
ishbour’s field where your live aoﬁk srazeds

g2 ;
i




This is straight forward and fair: it was a way of |
paying for feeding your livestock and is a way of
~restoring not only what was taken but also the
relationship. 4
verse can also speak of an owner not proper 1\/
nag ng his livestock and SO he let his field et
ed eﬁK 00SElE 'wcl
proceeds to let them.eraze on his neishPRUEH

//Ce




This shows poor management and is a picture of |
carelessness.
"_e find this today where people are ‘let loose’, in !
'a sense, and can be symbolic of what is terme
toc ay as ‘acting like an unreasoning beast® - vith
) asyou will approach, without any care fothe
iiect You have on others! ueﬂbe’pﬁy nent. fion
“c el@ssness was that.ae0 were to giveloiRiel

_Rest thai=you had haiesteal




So many people today, in a metaphorical sense,’
"ve been let loose and graze all over the place ‘wd




Grazing can be a picture of eating right and ina |
;prescrlbed manner and not being let loose on every|
_'md of teaching that will cause you to be unstabl
and careless. |

must be submissive to the Torah and heed LLY“
-v&rd we ‘graze’ and meditate on whick will

gaus| us to be obedient and not: Teless;a
SURTelE f the word and.met™a loose ¢z MO that
\ sayseverythinglsoesl



M calls for our best and nothing less - to do that|
we cannot be careless in our walk of obedience - |
| any compromise lacks one’s ability to give their
- best, and when you do not give of your best you
a ay find that you are taking from your neighbout
d draining him of unnecessary time and resources
WH]@__ .time to come will require you to gl e back
your best to him! -
of the matter_hereis to noticall lessb/
\fage gfzethers but PN 91V2 OF your
Ha% N buildine tiie cComiminiiayg




Verse 6 - Fire
He who kindled the fire shall repay!

Ya’aqob/James 3:5-10 “So too the tongue is a little member, |
yet boasts greatly See how a little fire kindles a great forest! 6/
| And the tongue is a fire, the world of unrighteousness. Among |
. our members the tongue is set, the one defiling the entire |
body, and setting on fire the wheel of life, and it is set on fire
by Gehenna. 7 For every kind of beast and bird, of reptile and
creature of the sea, is tamed and has been tamed by mankind.
8 But no man is able to tame the tongue. It is unruly, evil, filled
with deadly poison. 9 With it we bless our Elohim and Father,
and with it we curse men, who have been made in the likeness
of Elohim. 10 Out of the same mouth proceed blessing and
I rsing. My brothers, this should not be so.” =)




1Kindling a fire, can be a metaphor, in Scripture, for-'

’*"tartmg an argument or fight, or causing strife and:

division, in the body; and can even speak of start nge

80ssip, that once spreads and can run like wildfires

d’\s, ing all in its path. Gestures and non- \.,r‘ﬂl
actions that cause doubt, regardin

inteor: ty\can be just as dam mg%f

entTre asse 13 ly t

() ‘ﬂ



Often, we say things we did not mean and do not |
realize the damage it can cause and the one who |
| kindled it shall certainly repay! We must also |
realize that there are some fields that need to b
‘7 rned and refined, through fire, in order to br ng
about t gleansing and new growth - but we bettephbe
sure\whether we have the authority.to buin
pther’s jield, so to speak a Amﬁ’yeé el What
Wi 1&9—00 ng, as wey =l‘{"be held. responsiblesiar -
AA‘“ Ndling:fi resh




If you are not sure of what you are saying - keep

quiet - if you do not have the relevant facts
necessary to bring the right-ruling of the Word - keep
quiet.
other words, when we ‘kindle a fire” that may ,"‘

You me when confronting sin and lawlessness«
L ’nother; it can certainly start a firel s

Tlmtlyos Bét/2 Timothy 2:15 “Do your utmost to



Verse 7-15
'§~hese verses give clear instruction of our need t

. take care of others goods that are left in our
“ ssession or borrowed - treat them as our ow

-. {to be responsible with that which is in ﬂL
S - BE it of our own goods or ai‘ff “mL

that is bom ed




If we cannot even take care of the little things - |
| how can M allow us to be trustworthy with the-
I Weightier matters of His body and His Kingdom!
~ This once again is the clear call to take =
.pn51b1l1ty for one’s actions and if you ::
sed your brother loss of any kind =pa ‘7
wlﬂt ed S and ensure trEtTQezr—e‘latlo_ Shiplis H <l




Verse 16-17 |
| When a man seduces a virgin and sleeps with her ~
he IS to pay the bride price and take her as h]S

wifelll 3
This is serious business!

9  , here is sadly a promotlow
| Hm, ad) otes that 1t is ok ave Sex w

espon51 Li#Es of maniaces




This is not so in MIN?’s eyes - marriage and the |
marriage bed are a serious matter that represents |
the mystery of Him and His Betrothed Bride, |
Yisra’él. e
',.he father had the right to demand a bride price;
pwever if he refuses to give his daughter to im,

e sgill would have to pay the bride price off

'd s - in other words, l\@%g@ﬂﬁ 0 pay;
1N gets to keep her-aS wife onnoty 07 tha)
'l”' =

O)
ona Who S ices apd=educes womanhcalllVAGESE

—

.

,4-»—“}’} clﬂ“w—’? =ally



The world today, through media, promotes sex as |
something very casual and freely for all to indulge in with
no consequences - there are always consequences and a
| bride price must be paid.
-.The father has the right to nullify the marriage while a
price must still be paid.
Debanm/ Deuteronomy 22:28-29 “When a man finds a glrl
who is a maiden, who is not engaged, and he seizes her
and lies with her, and they are found out, 29 then the man
Iwho lay with her shall give to the girl’s father fifty pieces
of silver, and she is to be his wife because he has humbled
smner. He is not allowed to put her away all his days. "




50 pieces of silver was the bride price of maidens.

i There is a process of marriage as outlined through
‘ﬁl Covenant established between min and Yisra’el
d skipping the correct steps and procedures d es

ation of the marriage would typical \/ 5“
t in the whole betrotha @f’es ’ﬁd this

. a[Ns those who disregard the cons t Inas
i’o held accolntable



Verse 18 - no witchcraft

A witch or sorcerer here, is in the feminine and is |
| possibly due to the fact that a woman, who in ‘7
"'c1ent societies had less authority, would use oth
l to usurp her assumed authority and mflue ce

L outcomes. F

itchcraft and is seen as rebelllon
IlyRa picture of one who pr HCES W
nfliences through teickery and m Tﬂ’ml Ation
28S 1IN manysa *waml“ livas and

(MAlcEUstsNORDe toleratedsinsthesBodysoimiessiEinim



| The Hebrew word used here for one who practices |
|witchcraft comes from the primitive root verb qw:
shaph (kaw-shaf’)- Strong’s H3784 which mea 1S,
practlce sorcery, use witchcraft, sorcerer
soncere ss’ and can also be defined as a whisperens
L‘ﬂu iS\§ one who speaks in secrets and en cfﬂ ts
people in leading them astrayto believelin
@sticism and degperdark MS.0faa o] chum—




| This action of witchcraft and sorcery involves the |
ts of obtaining powers from wicked spirits, oftg
L with the associative meanings of rebellion and™

seductive false religion. Sadly, Yehudah allowed'the
puacticers of witchcraft to live and today we Seelil
iInlEbbinjcal Judaism and tweyaa}@e%f kabbalgh




e ThlS root verb qw2a kashaph - Strong’s H3784 1s "
. only used 6 times in the Tanak. 8
araoh had magicians in his court who practlc

f such actions as being death as seen hele

s verse as well as in Debari “m*n“w

18:10-



Among the many sins of the wicked king
Menashsheh, who reigned over the House of
Yehudah for 55 years, was witchcraft:

lere haYamim Bét/2 Chronicles 33:6 “And he made
his sons pass through the fire in the Valley of the
Son of Hinnom, and practiced magic, and used

and spiritists. He did much evil in the eyes of MY,

____to provoke Him.” |

_



‘__ebukadnetstsar had practicers of witchcraft in Js
service (Dam el/Daniel 2:2) and the prophet Mal" ”

d those who do notfea m,

S
e



Mal’aki/Malachi 3:5 “And | shall draw near to you |
| for right-ruling. And | shall be a swift witness |
agamst the practicers of witchcraft, and against
. adulterers, and against them that swear to

earner in his wages and widows and the fatherless,
and those who turn away a sojourner and do not

‘fear Me,” said 717 of hosts.”!



This witchcraft, is also seen as the process of enticing |
others to worship other mighty ones and we see it today|
in much of the ‘worship music’ that entices people into|

. a form of worship that is rooted in false and vain |
traditions while forsaking the Truth!

. Ma’asei/Acts 19:19 “And many of those who had |
practised magic brought their books together, burning
them before all. And they reckoned up the value of
them, and found it to be fifty thousand pieces of silver.”
IS im e or the True aﬁﬁrs to sta ;d m md

WOrship il y




‘Witchcraft can also refer to that which causes
rebellion - think of much of westernized rel1g1

d y that is doing nothing other than cause masses
Le_- in rebellion to the Torah and the cl n(
R \ instructions of MmN

s
5
6% e
5
A\¢




e must be willing to give up anything that cause
rebellion and lawlessness!

Luqas/ Luke 14:33 “So, then, everyone of you who
does not give up all that he has, is unable to be My

&“;' ”

taught on y




Hazon/Revelation 2:19-22 “I know your works, and |
love, and service, and belief, and your endurance. |
And as for your works, the last are more than the |
| first. 20 “But | hold against you that you allow that |
- woman Izebel, who calls herself a prophetess, to |
teach and lead My servants astray to commit whoring
and to eat food offered to idols. 21 “And | gave her
time to repent of her whoring, and she did not
repent. 22 “See, | am throwing her into a sickbed,
and those who commit adultery with her into gre ﬂ
samaffliction, unless they repent of their works.”




‘We cannot allow the spirit of Izebel to bring m
'rebelllon through her false teachings and fal

l

L
\(nany into falsehood that has been's cld as

truth! —




Verse 19 - No bestiality
As sick as this sounds and is - it was a form r“

|: tlllty worship that was practiced in the land o
enatan\ Scripture clearly tells us that Yisra’eliwens

rl warned to not do as the- -r s dol

g —/\/ 7
§S
P -
-
A\¢




Today, this still happens and is even promoted in |
various circles and is something that must not be |
tolerated at all - the culprits will be put to death! |

Debarim/ Deuteronomy 27:21 “Cursed is he who lies
7 Wlth any beast.’ And all the people shall say,;”'

| ‘Ameén!” i

Wayqura/ Leviticus 18:13 “And do not have |

intercourse with any beast, to defile yourself with

it. And a woman does not stand before a beast to
hmate with it, it is a perverswn.”—




| Wayyigra/Leviticus 20:15-16 “And a man who has |
| intercourse with a beast: he shall certainly be put |
to death, and the beast you kill. 16 ‘And a woman
who approaches any beast and mates with it: you
shall kill the woman and the beast, they shall

certamly be put to death, their blood 1s upon
them. ”/ i




b
1

| .»_hlS was a sick form of pagan worship and so, when
mn? warned Yisra’él that even if a beast came .‘:\
the mountain when they received the 10 Words
uld e killed; and by this He was clearly te Wine
them thag they are not to defile thems Ves ‘throtich
. \pagan rooted forms of-worshipl

S
e




Verse 20 - serve no other mighty ones

This command to not slaughter to other mighty one
'cludes the reminder that slaughtering can also b
. seen as a partaking along with others - and
the refore we are not to even partake of that wi uﬁ

. \Is slaughtered to false mighty ones

lhis :_{,c means that we canwﬁt%‘ke 0 *ﬂﬂ“\
eoted tgaditional feasts#and think thatwelecal
_\partake=n His feasts too)




148
v—:
i1 ‘r

| Qorintiyim Aleph/1 Corinthians 10:21 “You are not |
able to drink the cup of the Master and the cup of

demons, you are not able to partake of the table of
. the Master and of the table of demons.”




You cannot even ‘mix’ the two, as many are trying |
| to do today when they celebrate Christmas and
Easter and say that they are partaking in the tabl
L of the Master - they are nothing more than the
gable of demons and we are not to slaughter = tl at
iS Lc-- @ of our time, resources and energy. to the

table of demcy i

2 Who does this wilisbe put undentheiaig
\\/Hhﬁ neans beg_c npletely cutiofif el dastrovad




The Hebrew word that is translated as ‘slaughters’|
‘mes from the root word N2t zabah (zaw- bakh’

.. i

.r., eh’ -bakh)- Strong’s H2077 which i ’ﬁm
thank ffermgs sacrifice, fe%;ag’r ece twWoe

words are. seﬁ in:

- . ) » - 4
>
-




Tehillah/Psalm 4:5 “Offer slaughterings of
righteousness, and trust in MM, ”

'f"re in this Psalm the root word for slaughterln x -
nar zebah and the root word for “offer”is the




We ‘offer’ up our lives as a living ‘sacrifice’ with |
| joy and thanksgiving, and so it is too that we see |
j-i¢~w1th the nmar zebah offering that it was given as an}
expression of appreciation:
_ Tehillah/Psalm 107:22 “And let them bring |
slaughtermgs of thanksgiving, and relate His works
E\ with rejoicing.” =
Tehillah/ Psalm 116:17 “I bring You a slaughtering of

thanksgiving, and call upon the Name of mn». ”.




In these two verses we see again the two root words |-
being used, and so we can begin to understand the |
following text: (i
| Ib’rim/Hebrews 13:15 “Through Him then, let us |
continually offer up a slaughter offering of praise to
Elohim that is, the fruit of our lips, giving thanks to
| His Name.”

"‘aanot be ‘slaughtering tw
'h\one but ratherswe-are to brins

" 5 unto 1), ’ livinelid @il INA R E:

eNtinua ,L’m: Sl givan unto-tim!




Anyone who offers a slaughtering of praise, to |
another false mighty one, will be ‘put under the |
ban’.
| The primitive root of the word used for the phrase’
{put under the ban’ is DI haram (khaw-ram®):
'trong s H2763 which means ‘to ban, utterl
troy\as well as ‘devote to Elohim, Wth (mm

imust then be destroyed s hef’e will belne
~mn use made of 4t*-and carriesi the
IRREENding of t Mteleco s o Umits and

o1 1S U cc“’ﬁ}VE}é%LEFaV%}G :



')?e must recognize that as we ‘take ground” in‘o un

therefore must be utterly destroyed lest .jm/
gare us to compromise our obe1e cel




Tﬁ.  them, as we are to remember that w LOO

x__ € enslaved, in the systyf’rehgn
lawlessne .

g2 ;
atl




€ their growth and must always be wil
me others and teach them the NAYS C of

Master




We are to be the proper ‘light and salt’ and not |
| belittle or trample upon them in their ignorance |
‘and encourage them to learn at Mn1’s pace as the_
“'J'learn each week through the Torah readings and
i fellowship! F

Zelsaryah/ Zechariah 7:10 “Do not oppress the
widow or the fatherless, the stranger or the poor.
And do not plot evil in your hearts against one

N another i




Verse 22-24 - widows and orphans

Yeshayahu/lIsaiah 1:17 “Learn to do good! Seek right-|
rulmg, reprove the oppressor, defend the fatherless
plead for the widow.”
7- us take a brief look at these 5 instructions glv

to us here in Yeshayahu/lIsaiah 1: '
1 - Learn to do good;

2 - Seek Right-Ruling;

3 Reproge}e.ep ressor;
AN 'D S H’“ll’“\\

lec c]— or the-Widow:




ﬁ.l_In a nutshell these instructions teach us to seek H1
Kingdom and His Righteousness and be a voice for
""those that are unable to speak for themselves
arning to discern and do good requires a returnine
t Torah which teaches us to dlstmg Jish
\the clean and the uncle 4t-h% at-apa
and the p fa el ’
=




Learn to do good: |
| The Hebrew word for ‘learn’ is Tn2 lamad (law- -
mad’)- Strong’s H3925 which carries the meamn
*to exercise in, learn, instruct, teach, tram s

We c me to the ‘door’ (Messiah) and submit te

learr ning’ His ways so that we c%ake o md LT
Ways in o der to functlon e-st ap t, chosel

Al royal p 25¢1100d thataw sl s—

' s




‘n the ancient pictographic script, this root wor

i

m» lamad (law-mad’)- Strong’s H3925 highlight

¥ onderful confirmation of the love our Mast
* Redeemer Good Teacher and ng has fon
, His called-out Bride
/

g2 ;
atl




lIn the ancient pictographic text, the root word -m
amad (law-mad’)- Strong’s H3925 which mear 1S,
'Le exercise in, learn, accept, instruct, traln iS

" plctured as follows:

T MA

e /
-




Lamed - 2:

I The ancient script has this letter asV , and IS
' pictured as a “shepherd’s staff’, can give the

ich p, shes or pulls a flock in a direction, an d ean
of\authority or a yoke that is usedsto'l ead and

ellide s well as the abjlity-tobring backib))
-\ _Ausoritys




Mem - n:
The ancient script has this letter as and is pictured as
| mn ‘water’, and also carries the meaning of
- ‘chaos’ (from the storms of the sea) and can also
Scture that which is mighty or massive as well'as t

unknown. |

eqare also able to understand this letter as

SQting the nations, for the natiops are ofiten

kenec tQ the seas in Scrlptur Aowing thistlertel

| water , we_are also able toiseathpUIEHaN
445the meaninsiof \/\Za.\hTﬂg




Dalet - T:

The ancient script has this letter as ™ and is |
_ pictured as a ‘tent door’. It can also have the |
meaning of ‘a back-and-forth movement’, as on
L goes back and forth through a tent door, and SO
S eaks of an access point. It can also carry the
eanipg of ‘dangle’ or hanging as the tent doon
would hang from the roof pol ﬂt‘he ent.

[MEpEaks a\ereat deal in temns of understandinsiie
oot of ﬁ\ﬂ »nt c funer e 213 cha only maans

— 7 ACCeSsSsS



From these 3 pictographic letters, which represent |

| for us the idea of teaching and instructing, we are |

|able to clearly see the love our Master and Sav10ur

i has for us, being the Good Teacher that washes 1S/
1 through His Word.

'Wi can see the following being declared: = |

. 'THE AUTHORITY OF THE WASHING,
" \ AT THE DOOR

mSHEPHERD WASHES AT THE DOObI



_s we, the bride of Messiah, come to the Door of
Appointment, keeping His Sabbaths and Feasts, He,

ou ‘Husband and Good Shepherd and Teacher, who
13 |H‘-_l Qor, washes us through His Word, as ailovins

Husband!




6
Eph’siyim/Ephesians 5:24-27 “But as the assembly is
subject to Messiah, so also let the wives be to their|
| own husbands in every respect. 25 Husbands, love |
- your wives, as Messiah also did love the assembly
and gave Himself for it, 26 in order to set it apart
and cleanse it with the washing of water by the
Word, 27 in order to present it to Himself a splendid
assembly, not having spot or wrinkle or any of this
sort, but that it might be set-apart and blameless.”

3




It is M1N* our Redeemer and Elohim that teaches us|

_to do what is best, through His Torah and
| instructions given to us through His Word, and
therefore the laws and rlght rulings of Mosheh th
“we are to ‘exercise in’ and learn, accept and
2CC me\fluent in, as we diligently train oursely esito

set- apart people, is what caus¢ S IS tolbe

true servants of Messiah!

leailean o learn forpethiing siwe c:ﬂﬂﬂePaFa—
V-’ of L— l(, WO.}




“We are to learn to do good and the Hebrew word
that is translated as ‘to do good’ comes from: the
oot word Jv? yatab (yaw-tab’)- Strong’s H319C
which means, “‘to be good, well, glad or pleas ’W
”‘a carry the understandmg of what it means
in\ state of having proper charatteristicsion
".formmg an expeeted function.




Seek right-ruling:
The Hebrew word used for ‘seek’ is w2T darash |
“*".daw rash’)- Strong’s H1875 means, ‘to resort to
3 iseek out, ask, avenge, consult, lnvestlgate
. search carefully, make inquiry, question’.

'\ OWeWe see that this word carries more ths an
simply just to take a quick pe%ﬁui ra ther

Smphasi RS the need to be dige Ng deep in seekine
Slsieca e Wily and with= oreatydilise ch,—tlTr@tTglﬂ—

Ncopstltationsand W\.\m?,

gl



| When we are told to ‘seek’ first the Kingdom - we |
must recognize that this is not an instruction tha a’
gives the notion that you look at it and now that
you have seen it you can go on your merry We v -

NO!
W‘WO and

To sek ek His Kingdom requ1
1sc1pl1ne each and™every day.

!

p -
;
A\¢




nto any situation or c1rcumstance ve ‘ﬁnd
ourselves in.

s
5
p -
g
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A word that is derived from w17 darash is w2Tn |
| midrash (mid-rawsh’)- Strong’s H4097 means, ‘a |
“study, record, writings or story, commentary’. -
LA wATh midrash (mid-rawsh’)- Strong’s H4097:
eaks of the ability to search out something andsii
fiten refers to that which is written to teach;sand

Stterip later became known as asHebrewawond
g the in-depth_study of the wordiawhich

Was often dagnetogethenpwithichthEnss

L



The point is, that we are to be a people who are |
earnestly growing in wisdom and understanding of |
| the Scriptures so we can remember what we look
j*ﬂ like'when we look intently into the mirror of H]S

Word!
Elsah/ Lamentations 3:25 “f1m1 is good to those
waiting for Him, to the being who seeks Him. ”

o B
Welneed\ {o ‘seek’ Him %ggbasamplles an ineuinYy
rear Qwledge, adwiCe, andginsSiStipiiieaci
situationte ge! CUMS e i oursalvas in.




A;f are to seek mn in all our ways, and do so r
all our heart!

1 Tehillah/Psalm 119:2 “Blessed are those who
observe His witnhesses, who seek Him w1th all the

—

heart!”




As we recognize the urgent need to be a ‘seeking’ |
people, we need to be fully aware of the urgency ofj
. doing so with great fervency and zeal, with the |
i recognition that the time to seek Him, is now:
- Hoshéa/Hosea 10:12 “Sow for yourselves
nghteousness reap according to kindness, break up
your tillable ground, it is time to seek M, till H
comes and rains righteousness on you.”

Yeshayahu/lIsaiah 55:6 “Seek 7117 while He is to b

found, call on Him while He is near.”




This Hebrew word wAT darash (daw-rash’)- Strong
H1875 can also carry the understanding of seeking |
out and learning information that was not |
previously known and it implies having a
relationship!

\"-hat I mean that the information that is soL ’ﬁn

and the information soughtout is hﬂ

ly. pondered up on gnd-thought abe out, withigl
thi serjgisty and longiaboutCRNEEIIE
(A GalAAIT1CALIONSEENATANESE XSS



other words, this kind of seeking can only b"




This word w1QT darash (daw-rash’)- Strong’s H1875 ','7

is a verb that expresses an action of a careful _

ittentlon and due diligence that is required in orde
. to gain the knowledge sought after.

h the ancient plctographlc script, the Hebrew \ ‘c“*rd

“‘k_ 8, ‘to resort to, seek out, ask av”'
gonsulg, investigate, search caretfully,imat

1a) u1ry, que»n [
“LLIQ




Dalet - T:
In the ancient script this letter is pictured as
| ™ ,which is a ‘tent door’. It can also have the
:_;meamng of a back-and-forth movement, as one
back and forth through a tent door and SO

]’WOr
32 from the roof pole of t. h speaks

gal in termsyde'rstandi the dociseli
B appoistentas thelonlVANEENERe



We also recognize that ywan» Messiah is The Door, |
| and whoever enters through Him, shall be saved, |
‘and shall go in and shall go out and finc pasture.
The commands are also commanded to be put @ "
doorposts as a continual reminder that we'e ar
lard His commands, as we go out and comesing
SU H“’ﬁ‘u- under the authorlt of oor, throu ;ﬁ
Which we't gave been glv}aecess to being builtay
ASNE splr atHouse foHEGHImE




Resh - 1:

The ancient script has this letter pictured as & !
. Which is ‘the head of a man’ and carries the ]
b, meamng of ‘top, beginning, first, chief’, asiin:

mﬁ pitance that 1s decided by the chief. Oul r true

iglofi praise unto NN, our Hea Aae@an ‘wh
mN\for He is the bedinning of o |
se entailsiattnie
®fie who:is:Chiefcoveris:




Shin - w: ;
| This is the letter ‘shin’ which in the ancient script |
is pictured as, LU which is ‘two front teeth’ and 1
:_;;_arrles the meamng of ‘sharp or press, chew or
devour ; which is what the teeth do, and als

fruth, making what come ﬂ‘h [o) Ire md
sh 4

L Al50 TR theasriderstandinelon cm:ummg oT
LKTSLL“L L O - ’J_LQQ th do to fooad



| Looking at these pictographic letters that make up_
| the root word wAT darash (daw-rash’)- Strong’ S
L H1875 we can, in terms of the command to seek
N and His strength recognize that we are to
mrn 0 The Door of the Head and ‘eat’ the Nond);

““

so to speak! ol
AT THE DOOR OF THE HEAD
IS THE WORD ! g



When we gather together as commanded, on the |
Sabbaths and Appointed Times of Elohim then we |

re able to come and delight ourselves in Him as v :
" meditate on His Word and Submit to our Head}
. which is Messiah, guarding to do all He has®
gommagded us to, knowmg that our comma-v n.and

=\ going out shall be in peace?® =

IRSENWhoNare not coming, te-The Head at ThelRRe)
SHEERBintnent asesot trulylseekincRBERCEER




Those who neglect to guard the Sabbaths and Feasts
of MmN are not seeking Him as they should and |
|therefore have not properly heard the command toj|
it seek. Hearing they hear but do not understand! =
Mattithyahu/Matthew 6:33 “But seek first the reign
of Eloh1m and His righteousness, and all these
.\ matters shall be added to you o

: When we are told to ‘see irstthe Kin em*'ﬂ 1o
Eeckehlis Ki wdom requires handgwe TR chseToting

g _; e [ZL_’:\




Seek Right-Ruling!
| The Hebrew word that is used for ‘right-ruling’ is®
an mishpat (mish-pawt’)- Strong’s H4941
judgement, ordinance, regulations’ and comes
liom the word Law shaphat (shaw-fat’)- Strongts
99 - meaning, ‘to 'D.,'man
pronhounce judgement, give lawa

P i




| Yeshayahu/Isaiah 33:22 “for mm is our Judge, |
;_{ﬂﬁ’ is our Lawgiver, M is our Sovereign, He
saves us” 3

by Hlm we aust

5 / |
>
s



Reprove the oppressor:
‘The Hebrew word used here for ¢ reprove’ is 12

ishar (aw-shar’)- Strong’s H833 meaning, ‘to ge
straight, go on, advance, blessed’, and when
Wit enin the plel form can carry the me aning

go\traight, lead on, seygght’ rishtenl

correct ang. prove




The Hebrew word for ‘oppressor’ is YInh hamots |
(khaw-motse’)- Strong’s H2541 which means, |
.~ ‘ruthless, oppressed’, which comes from the
"u rimitive root verb ynn hamets (khaw-mates® )
1Strong’s H2556 - which means, ‘to be sour or
L ¢ avened, or that which is leavened’s 4

nlothe \words, we are to set straight and' cnf rect
that which has been leavened-throush sinfand
REaee c& nd remo he |. (CROfaSiRaIe ]

HM]



Defend the fatherless:
' he Hebrew word used here for ‘defend’ is D 7

aphat (shaw-fat’)- Strong’s H8199 meaning
”WUw \to judge, to govern, rule, ruler ex f\cuo

judgement’. f-
judg | Lo




The Hebrew word translated as ‘fatherless’ is D1n?
yathom (yaw-thome’)- Strong’s H3490 which |
means, ‘fatherless, orphan’.

'e commands are very clear - act as a proper la
oj)\ /er and judge for those who do not have a fa he
to do so! -

.]“h h fatherless to have propeyrn hent of
leahtexercised in their lives_ande the oneltemtls
‘Ehamﬂc judges th ?g?aﬁ r\n whosisgieaGaeis
_ZHe home,awoul




Plead for the widow: ]
‘The Hebrew word used here for ‘plead’ is 222 ri o

(reeb) Strong’s H7378 meaning, ‘to strive,.
{o]] tend argue, complain, find fault, quarr
in the tense that it is written in it also carn
the u’ru erstanding/meaning of%dﬂﬂ‘ 9 2 bg

case or_lawsuit

o ;
i

33
1




| The Hebrew word used here for ‘widow’ is Manpox |
. almanah (al-maw-naw')- Strong’s H490 which
means, ‘widow, desolate house, desolate place ;

id comes from the word RN alman (al-mawr ’)~
trong’s H488 which means, ‘forsaken, w1do vedd
~omes from the root verb E?}g_al

tiong’s H481 meaning,—~put to:

"*- bec e speechless e

_



,hat is clear here, is the need to restore to dom
vhat is good and rlght in MN’s eyes, and to strive

and contend for those who have been forsaken and
WUL silence as they have no authorltatlv* /0ice
Bis able to speak and contend gn-the: r behalfi




' Ya’aqob/James 1:27 “Clean and undefiled religion |
before the Elohim and Father is this: to visit orphans

and widows in their affliction, and to keep oneself |
“ unstained from the world.”
| Yirmeyahu/Jeremiah 7:5-7 “For if you truly make |
your ways and your deeds good, if you truly do right-
ruling between a man and his neighbour, 6 if you do
not oppress the stranger, the fatherless, and the
widow, and do not shed innocent blood in this place,
or walk after other mighty ones to your own evil, 7
then | shall let you dwell in this place, in the land
pthat | gave to your fathers forever and ever, =y




The orphan, generally associated with the sojournerj:
| and the widow, is the object of special concern.
'he quality of one’s devotion is measured by how
one treats the widow and the orphan. Justlce s

.« especially due to them: F

Debanm/Deuteronomy 24:17 “Do not twist the
right- rulmg of a stranger or the fatherless, nor take
the garment of a widow.”, g




Often the stranger, fatherless, widow or poor wer
‘overlooked and neglected and rulings were -
L that excluded them from receiving a fair rlgh
”U ing and such ‘twisting’ of the Torah is sin!" Mamy

try\to ‘twist’ the Word to suite themsel esand
-t—i'c is thei

3=  ~ t they do not recognize
| own des etion.

S
e




,_The Torah makes it very clear, that there is only 4
© One Torah for all and it applies to all and no
. partiality can be made, lest the rich end up
%- re\ssmg the poor and needy through tw1 ing

‘‘‘

bpuling and giving them no ability to be sl
defended by tsrsa'th

_ TR



Debarim/Deuteronomy 24:19-21 “When you reap |
your harvest in your field, and have forgottena |
sheaf in the field, do not go back to get it. Let it be|
| for the stranger, for the fatherless, and for the |
widow, so that 1111 your Elohim might bless you in
all the work of your hands. 20 “When you beat your
olive trees, do not examine the branch behind you.
Let it be for the stranger, for the fatherless, and for
the widow. 21 “When you gather the grapes of your
vineyard, do not glean behind you. Let it be for the

Estranger, for the fatherless, and for the widow. ==




Here, in these 3 verses, we see that provision is |
clearly made for the stranger, fatherless and widow.|
- Once barley was harvested, or olives and grapes i
\»'_- re gathered, the farmer was not permitted to g@
pack and glean over his fields again, but was n
1“1\/, {or the needy of the land and this wo uld: i
BEhe a\further provision for them-that workesien

your land, rememberm bhat we are notislaVes
SADUDRLE bit takecate of eachiothemnEUREREE




zahe fatherless stranger and widow that worked 1

-

1th the clear mstructlon that would @L 1Al d
against the sin of greed ar —{-eiEt'




Bo’az kept this command and in fact made a special
| effort to go beyond this command by purposefully..._
[ b undling a leaving for Ruth much to glean; and M
‘see that because of this we see how Ruth an

R < Na’omi was provided for:

Ruth 2:16 “Rather, draw out from the bundles for
her, and leave it for her to glean, and do not
_ restram her.” ;




[This gleaning of the field and not going back over if .-.
| again for self is a picture of the true testing of =

;e s heart towards those in your midst that do n t
| have. 3

e can even recognize the principle of mw
s\make much available fors%th}@s at much
ven back as Eth] esses the workiel

0

_



Qorintiyim Bét/2 Corinthians 9:6-8 “And this: He |
who sows sparingly shall also reap sparingly, and he
1 who sows on blessing shall also reap on blessing. 7
Let each one give as he purposes in his heart, not of
grief or of necessity, for Elohim loves a joyous giver.

8 And Elohim is able to make all favour overflow
toward you, that you, always having all you need in

every way, have plenty for every good work.”




Yohanan Aleph/ 1 John 3:16-18 “By this we have |
known love, because He laid down His life for us. |
'And we ought to lay down our lives for the brothers.
17 But whoever has this world’s goods, and sees his
brother in need, and shuts up his tender affections
from him, how does the love of Elohim stay in him?

18 My little children, let us not love in word or in

tongue, but, in deed and in truth.”




e are able and called to do as commanded here a w»
Iwe remember that we were slaves and have bee

‘ught at a price and recogmze that Messiah l 1d

foilay, down our llves for our broﬂth;eg d b::

-__ est in our caring forene another



Having the poor and needy among us always, gives |

us the opportunity to express true love and :
| obedience to His Torah as we do not neglect the |
i stranger, the fatherless or the widow in our mldst

Takmg care of the widows and orphans is a clea \r
sommand and blessings come as a result of walk ing
.\ in obedience to this command
the\literal sense, when c\,\/ Ol
phan 2 ampng us who is t-‘properly ared fionianell
1w“\/ e out St Us, We ’“ﬂ\/ \U||u LH“




| Metaphorically, in the spiritual sense, if husbands
'forsake their responsibilities in their own homes,
ward their wives and chlldren they are mde 'd

en they cry out against the lw
anger will burn agaiastus. =

‘‘‘

g2 ;
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The Word makes it very clear that lives will be

| taken for any acts of injustice against widows and

'phans and harshness against the poor will lead m
poverty in our own lives. |

th IS i8 a very sobering thought that we ougk t to
carefully consider as it is very clear s we g0
Maieush these right-rulings t ‘treatioly

Eilesad those argumrd us ¢ g tHr—VO’”}FH\c SR




:%There are sadly far too many widows and orphans ir 1

lour midst today, even though the husband or fath
r’n be physically still alive - spiritually he is dea d
and absent, and we as community are to take mr“
[ those splrltual widows and orphans too, v hile
’ k utmost to get the husb}gi—aﬁ‘d fathentoe
Lﬂ up his mandated rolesasdesignated bysmAMmas

S
y st




{The Greek word that is used in the LXX (Septuagm
‘for ‘widow’ is xfipa chéra (khay’-rah)- Strong’s
G5503 and we see Sha’ul giving Timotiyos some
clear and detailed instructions, in regarc s to
ys\and the called for care for true.wi can 23

seen1n//////




Timotiyos Aleph/1 Timothy 5:3-16 “Respect widows |
who are truly widows. 4 But if any widow has |
| children or grandchildren, let them first learn to ||
treat their own house reverently, and to repay their
_parents. For this is good and acceptable before
Elohim. 5 And she who is truly a widow, and left
alone, trusts in Elohim and continues in petitions
and prayers night and day. 6 But she who is living in

luxury is dead while she lives.-




7 And command these matters, in order for them to'
be blameless. 8 And if anyone does not provide for |
his own, and especially for those of his household, |

| he has denied the belief and is worse thanan |
. unbeliever. 9 Do not enrol a widow unless she is |
over sixty years of age, having been the wife of one

man, 10 well reported for good works, if she has
brought up children, if she has lodged strangers, if

she has washed the feet of the set-apart ones, if
she has assisted the afflicted, if she has closely

|—followed every g00d WOork. —




11 But refuse the younger widows, for when they




14 So | resolve that the younger widows marry, bear|

| children, manage the house, giving no occasion to |

the adversary for reviling. 15 For already some have

turned aside after Satan. 16 If any believing man or

woman has widows, let such assist them, and do not

let the assembly be burdened, in order to assist
. \those who are truly widows.”}




From our more in-depth look, at the need to defend
| the fatherless and plead for the widows, we are |

‘able to recognize how important it is for us, as a
flunctioning body of Messiah, to be properly awe s’“

atiss
be:;’oe,e the ,oﬂu ot 2lonim!



And true widows and orphans do not, nor are they |
designed to, have the capacity to be the **
_ authoritative flgure in the home, for which the
* command is clear - make sure that widows and
Qphans are judged, and governed rightly and hat
| jre given assistance in having their voi

| 1ig order for their needs to he-iet solthak
JALoo can function, nol.es orsake but ashiuie

ved Qpesof -,.»ost#l;;h

L

i |
ces




| These right-rulings for community living are crucial}
L and will help us stay healthy is we abide by them:"
Galatiyim/Galatians 5:14-15 “For the entire Torah is
completed in one word, in this, “You shall love your
neighbour as yourself.” 15 And if you bite and
devour one another, beware lest you be consumed

~ by one another"’ |




Verse 25 -

The command to take care of the poor, widows and|
é"**.orphans is followed by the clear instruction to no
% take advantage of a brother in need. =
Wi 1en you lend him money, do not charge mter;‘
this des not show love and concern but rat_ ni

selfi SR for self-gain as today many. e di

menEy as\an opportunity /.make |
SEicsabl e &\to help yourbrothe ’
Ca: La /te Lﬁ:b(, ’WO\/\/]




Lugas/Luke 6:30-35 “And give to everyone who asks of you.
And from him who takes away what is yours do not ask it |
back. 31 “And as you wish men should do to you, you also do
to them in the same way. 32 “And if you love those loving /|
| you, what favour have you? For sinners, too, love those
loving them. 33 “And if you do good to those doing good to
you, what favour have you? For even sinners do the same. 34
“And if you lend to those from whom you expect to receive
back, what favour have you? For even sinners lend to sinners
to receive as much back. 35 “Rather, love your enemies, and
Blldo good, and lend, expecting none in return. And your
reward shall be great, and you shall be sons of the Most-

gHigh. Because He is kind to the thankless and wicked ones."§



Tehillah/Psalm 15:1-5 “Mmm, who does sojourn in
Your Tent? Who does dwell in Your set-apart

mountain? 2 He who walks blamelessly, and does |
Irighteousness, and speaks the truth in his heart. 3 He|
| |has not slandered with his tongue, He has not done |
evil to his neighbour, nor lifted up a reproach against
. his friend; 4 in whose eyes a reprobate one is
despised, but he esteems those who fear M1?; h
who swears to his own hurt and does not change; 5 he
Blhas not put out his silver at interest, and has not

.taken a bribe against the innocent. He who does .
I “these is never moved.” ey




\ Who shows favour to the poor.”

—

’ r
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Verse 26-27
,V\’J]'I’ tells us that if someone takes our outer
garment, that we should not withhold our innen
L’Tr n, et as well, for this will cause a true bre then
iolbe ashamed of what he has done%‘d. rise to the
!A-ocasion of obeying this-eommand

gs: ;
i




Qorintiyim Aleph/1 Corinthians 6:7 says that we |
are already at fault when we have lawsuits among |
| us - why not be wronged or cheated. If we take a
pledge from our brother who owes us something ar d
he ‘does not have the means to sleep or eat and 1as
], while we sit in the comfort and luxu V. Off
1d nt provision, we should not withholdithe

ehliAmeans he has to surv1’v'e}p@l urn it by nichi

REHEERiIm come in the day and.agz TFEFSELFRE At

>
=~  nient




to come each day and give you a pledge.

1)eans, make a way for him to pay back HL
Nallow him to be unable to be cove red at




;xOn another perspective, the Torah can be seen '
fur outer garment and that which covers us Wh]l
‘we may walk in dark and perilous times and we

_.55 re that Just1ce and right- m@’ re L*ﬁ l q

. {nd maintained an-every leve

e
e



Verse 28

not revile an elohim or curse a ruler of YOU
people.

W ofd used here can also refer to judges= sothe

QN here is clear - do not make li h of these
WHLT. g your leaders and ¢ mo‘t curse them!l

ey ‘/\/ V
§S
P a
-
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Showing any form of disrespect toward those whom,..
| yenn has appointed over us breaks down |
i community and spreads like yeast that infects! -
[he Word is clear on how you are to deal W]th an

. @ accusation against an elder.

T1mot1yos Aleph/1 Timothy 5:19 “Do not receive an

accusatlon against an elder except from two or
three w1tnesses —




|
Mattithyahu/Matthew 18:15-17 “And if your brother
sins against you, go and reprove him, between you |
-~ and him alone. If he hears you, you have gained |
lyour brother. 16 “But if he does not hear, take with
you one or two more, that ‘by the mouth of two or
three witnesses every word might be established.’
17 “And if he refuses to hear them, say it to the
assembly. And if he refuses even to hear the

assembly, let him be to you like a gentile and a tax I




“i\%;‘also tells us to not revile Elohim, nor those He h S
placed over you!
Mishle/ Proverbs 24:21 “My son, fear M and th

sovereign; do not mingle with those who change”




Verse 29 - Do not delay to give
IThe instruction is clear: do not procrastinate abol m
1v1ng your tithes and your first fruits - for when

. you, do you will neglect it altogether! =

many people wait to settle all their billss and
th]p see what is left to give; ﬂﬁ’ﬂ m

say etdelay.




| The Hebrew word that is translated as ‘delay’
- comes from the root verb 9nX ahar (aw-khar’ -4
ftrong s H309 which means, ‘to remain behind;
tarry, delay, defer, slack hesitate’.

T ogd is translated as ‘staying long’ in'M ishl&J

goverbs 23:30 when describing these wholhaVe
Lomaw-. complamts urtS, woes ar \d SOneWA




‘fey are the ones who ‘stay long’ at the wine a d
t drunk, so to speak, trying to drown their arr OWS

co plamts away and neglect to face up te  what
A must be faced and done.

4
/ A
e 2 - ’
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| Mishlé/Proverbs 23:29-30 “Who has woe? Who has |
sorrow? Who has contentions? Who has complaints?
Who feels hurt without cause? Who has redness of
eyes? 30 Those staying long at the wine, those going
~ \\ in to search out mixed wine.” =




;';Ifhe reason for me highlighting these verses a.ng'
texpanding on the idea of ‘delaying’ is to simply




The term that is used for mixed wine, is believed to.
| be wine that is mixed with herbs or spices and |

. represents a concoction or cocktail of sorts. =
Bgom a figurative point of view, we can see how: this
gan refer to mixed theologies that many are stayine
long\at and becoming drunk in, as they areln@
Pnser able to rightly divide the Truth-ahid sepalate

phelset-apart from the peefane as tl .u/HOuO“W“
drunk on »\ €SS WoErmwood ‘:\cﬁﬁg.\ Of tha whora,




Due to corrupted mixed theologies of falsehood thati
|are being taught as teachings of man that are to qr"f
Lfollowed, many are delaying the obedience to give
L as they are required to, as they are not putting:
,’ first but are simply seeking out ways to delay:

| {S necessary and excuse it away under - an

/alad’e C u*ﬁ for

~LOI __lf



Let me set forth a simple example:
fsomeone has $10,000.00 and they know that th
pught to give at least $1,000.00 and, in the proces 5
@ontemplatmg their giving, they delay to giveli
for Ve arious reasons, and then find thems /“

o5
paving to quickly pay all their e §65 and ane
left with sé éﬂ 00.00!

P b



It then becomes a lot harder to give the $1,000.00, |
| after having delayed the required obedience to
~ giving, as it would now only leave them with"
-l .00 and so, when seeing what little is left, th "\/

N probably hesitate to give, thinking they,
sanot\afford to and, in effect, walk in rebellicn}

Pelayed obedience is simply-diso ed ience)

\Do not delay= enoughys: idl —




CHAPTER 23

| Exo 23:1 “Do not bring a false report. Do not put |
your hand with the wrong to be a malicious witness.
Exo 23:2 “Do not follow a crowd to do evil, nor
bear witness in a strife so as to turn aside after
= \many, to turn aside what is right.

Exo 23 3 “And do not favour a poor man in his




Exo 23:4 “When you meet your enemy’s ox or his
_ donkey going astray, you shall certainly return it to

%'Exo 23:5 “When you see the donkey of him who
hates you lying under its burden, you shall refrain
from leaving it to him, you shall certainly help him.

Exo 23:6 “Do not turn aSIde the nght rulmg of your




Exo 23:7 “Keep yourself far from a false matter, |
and do not kill the innocent and the righteous, for I
it do not declare the wrong right.
. Exo 23:8 “And do not take a bribe, for a bribe |
blmds the seeing one and twists the words of the
.\ righteous.
Exo 23:9 “And do not oppress a sojourner, as you
yourselves know the heart of a sojourner, because
you were sojourners in the land of Mitsrayim.




‘Laws About the Sabbath and Festivals 4

| Exo 23:10 “And for six years you are to sow your f
' land, and shall gather its increase,
' Exo 23:11 but the seventh year you are to let it
rest, and shall leave it, and the poor of your people
shall eat. And what they leave, the beasts of the
Ifield eat. Do the same w1th your vmeyard and your




Exo 23:12 *“Six days you are to do your work, and
on the seventh day you rest, in order that your ox |
| and your donkey might rest, and the son of your |

. female servant and the sojourner be refreshed.

Exo 23:13 “And in all that | have said to you take
heed. And make no mention of the name of other
mighty ones, let it not be heard from your mouth.

Exo 23:14 “Three times in the year you are to

P

celebrate a festival to Me:-



Exo 23:15 “Guard the Festival of Matzot. Seven |
days you eat unleavened bread, as | commanded |
you, at the time appointed in the new moon of Abib
| - for in it you came out of Mitsrayim - and do not
appear before Me empty-handed; 4

Exo 23:16 and the Festival of the Harvest, the ﬁfst-
fruits of your labours which you have sown in the
field; and the Festival of the Ingathering at the

outgoing of the year, when you have gathered in the
_fruit of your labours from the field.-




Exo 23:17 “Three times in the year all your males
are to appear before the Master M.

' Exo 23:18 “Do not slaughter the blood of My
slaughtenng with leavened bread, and the fat of My
__ festival shall not remain until morning.

Exo 23:19 “Bring the first of the first-fruits of your
land into the House of 717 your Elohim. Do no
cook a young goat in its mother’s milk.




Conquest of Canaan Promised

Exo 23:20 “See, | am sending a Messenger before |
you to guard you in the way and to bring you into |
the place which | have prepared.
. Exo 23:21 “Be on guard before Him and obey His |
voice. Do not rebel against Him, for He is not going
to pardon your transgression, for My Name is in Him.

Exo 23:22 “But if you diligently obey His voice and
shall do all that | speak, then | shall be an enemy to
your enemies and a dlstresser to those who distress I




Exo 23:23 “For My Messenger shall go before you |
and shall bring you in to the Amorites and the |
|Hittites and the Perizzites and the Kena‘anites and
. the Hiwwites and the Yebusites, and | shall cut ;
them off.
Exo 23:24 “Do not bow down to their mighty ones
nor serve them, nor do according to their works,
mbut without fail overthrow them and without fail
break down their pillars.




Exo 23:25 “And you shall serve M your Elohim,
and He shall bless your bread and your water. And I
shall remove sickness from your midst.

Exo 23:26 “None shall miscarry or be barren in your
. land. I shall fill the number of your days.

Exo 23:27 “I shall send My fear before you, and
cause confusion among all the people to whom you
come, and make all your enemies turn their backs




Exo 23:28 “And | shall send hornets before you, |
which shall drive out the Hiwwite, the Kena‘anite, |
and the Hittite from before you.
Exo 23:29 “l shall not drive them out from before |

you in one year, lest the land become a waste and
the beast of the field become too numerous for

A\ ou
Exo 23:30 “Little by little | shall drive them out

from before you, until you have increased, and you
\_~=inherit the land. —




|
Exo 23:31 “And | shall set your border from the Sea
of Reeds to the Sea of the Philistines, and from the |
__wilderness to the River, for | shall give the |
"mhabltants of the land into your hand, and you shall
drive them out before you. >

Exo 23 32 “Do not make a covenant with them nor
.~ \  with their mightyones. . &

Exo 23 33 “Let them not dwell in your lana lest
hey make you sin against Me when you serve their
hmlghty ones, when it becomes a share to you. ”d




CHAPTER 23
Verse 1 & 7 - do not bear false witness

S 1 tells us very clearly that we are not to
-\ bring a false report._ j

T

-




‘eHebrew word that is translated as ‘false’ is. . 7
. shav (shawv)- Strong’s H7723 and means,

ifa hood lies, emptiness, worthlessness’, 1 13
1‘- word that 1s translated in Scrlptur as




We take note that the first time that this word is |
sed is in the command to not bring the Name of
& Elohim to ‘nought’, which is what the false ™
prophets and dreamers of dreams are domg
s through their false teachings and deceitfu
itigps that nullify the need to seek mi 12 and
His,commands and walk.in-His tea chingland




| Zekaryah/Zechariah 10:2 “For the household idols
spoke emptiness, the diviners saw falsehood, and
relate dreams of deceit, they comfort in vain.




| Asaresult of idolatry, that has been highly
| promoted by false prophets and diviners of evil,
many have wandered away from the truth and are
left stranded without a Shepherd who is able'te
propeny keep them from falsehood if tar;ey imply;
Sollow t e Good Shepherd and stay.away fromieal
tickling false %ﬁa
o

P b



Tehillah/Psalm 26:4 “| have not sat with men of |
~ falsehood, nor do | enter with pretenders.” |
vf‘To ‘sit’ is Hebrew is often used as an idiom for
earning and what becomes clear here is that Ne
m »nt to learn the worthless ways of the we rl ds

e qre to sit at the Master’s feet and learnilis
Ww,s SC t at we can walk in compt e set-apantneEss
93 befere l . —




. STOP LEARNING FROM FALSE SOURCES|
[THAT NULLIFY, AND BRING TO NOUGHT, THE
TORAH! '

ol
£
‘)‘"
/ 4
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Th1s root word N1 shav (shawv)- Strong’s H7723
‘Can also be a reference to idol worship, Wthh 1s
"erformed in the lifting up, and celebrating t
gan rooted feasts of, sun-worship, which is
aking of the table of demons; and ‘?v;]/e “annot
antake f the Table of the Master d=the tableleh
R % Of SJ/H




Those who lift up their lives to falsehood and the

traditions of lies, are unable to enter into the |
" presence of Mm?, due to a defiled heart and dirty |
. hands and feet, and therefore the workers of =
[av lessness will be cast outside where the dogs md
| idolaters are!

Dolnot l e and speak falsehood agam;t’ano r’w = ¢lo
peevenentertain thoughts offatsehood towand
seher\and do noLsupport.onente et s
\ = rUMOUIS:




Most of the things that we hear, are often not as |
they should be as they are being falsely presented g’
) Us through second-hand parties and we are to be
. careful what we do with what we hear! =
Bven if what is being said is true - what r1ght d we
e\ have to spread it!!! &
2 asentertain false repor)nd—gﬁe d they
e wre,- \a way, pu U},@uﬂwand with thelwis mw i
In.o der to-be ame [@lotls Witnass!




The Hebrew word that is translated here as ‘ruthless’|
comes from the root word RN
, hamas (khaw-mawce')- Strong’s H2555 which means,
e ‘violence, wrong, malicious’.
What is interesting to take note of, is that the Arab c
L term ‘hamas’ is the term used of the Islamic =
milit ristic terrorist group which uses pOllt]CS ar \d
" violence to achieve its goals' i
WHN ‘people turn aside from reir [IVes

inevitably resort t%@{ t and maliciousistaine Il
2ATAINST Ul eed te*wall g(nc‘cuh’w o tNa loran and

DIMINOEZ aNMaliciousawitnesss against othensy —




Tehillah/Psalm 101:5 “Him who secretly slanders his'
neighbour | cut off; | do not tolerate one who has a ]
haughty look and a proud heart.” i

| Mishlée/Proverbs 19:9 “A false witness does not go
unpunished, and he who breathes out lies perishes.”

Mishlé/Proverbs 24:8 “Do not witness against your
neighbour without cause, and do not decelve with
R\ your l1ps -

Eph’ s1y1m/ Ephesians 4:25 “Therefore, havmg put of
the false, speak truth, each one with his neighbour,
=for we are members of one another.” m—r




In the ‘10 Words’, we take note of that which
clearly commands the following:

| Shemoth/Exodus 20:16 “You do not bear false |
witness against your neighbour.”
l'rn_ Hebrew word that is translated as ‘false’ as”\
bfrom the root word 1R sheqer (sheh’-ker)s
trng s H8267 which means, ‘deceptl n;
disappointment, falsehood ll},;aﬂﬁ this come
fliom the root verb/'l. - sheh’-ken)s

adar
N means, e Ch or deal



|Mishlé/Proverbs 6:19 “A false witness breathing out
™ l1es and one who causes strife among brothers.” |
| This verse from Mishl&/Proverbs 6 forms part of
llist of 6 things that NmIn* hates and the phras
& phgase, ‘A false witness breathing out ll 13
& \written in the Hebrew as follo st
ARPYTYD: T:LP‘D"
phlyh %1‘)1 M ecist :Lgn




This could literally be rendered as ‘a false
testimony that is spoken by lying’ or, ‘the breath |

of lies that witness falsely’. 4
_;h1s phrase comes from the following root words

1) ma puah (poo’akh)- Strong’s H6315 which

ineans, ‘to breathe, blow, speak, utter, pu f,

e\ snort’

Thi S word is used 15 tlmesylaeﬁ'ﬁ and

piimavily the verb meanst®—~breath, blowZSinkhEN
pEERVes\sense 0 to utter’ liesiohERINEINNY

-~

deceitfuy!



) 213 kazab (kaw-zawb’)- Strong’s H3577 Wth
I means, ‘a lie, falsehood, deceptive thing,”

‘ | eption and comes from the primitive root: venb
ara kazab (kaw-zab')- Strong’s H3576 wi ich

means\‘to lie, be a liar, fail, told lie deceives
dlsappom -'




= 3) TV ed (ayd)- Strong’s H5707 meaning, ‘a
‘ltness evidence’ and comes from the root w (L]

ud/(ood) Strong’s H5749, which means,"
tui, , 80 about, repeat, do again, enci rd
supports’.

/ 4
4*‘#‘" > - ~
o




1pw sheqer (sheh’-ker)- Strong’s H8267 Whl
means, ‘deception, disappointment, falsehood}

jes’, and comes from the root verb 1p¥ sha'
aW- (ar ’)- Strong’s H8266 which means, ‘tordo
or deal falsely, lie’

s
g
6% & e
5
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a false witness breathing ¢ it—l.

gs: ;
i




‘Many want to give testimonies of how Elohim has
J‘c great things for them, while the Truth is not in
them as they have dlsregarded His Torah'

‘‘‘

and this M hates!

g2 ;
atl



| We are to hold fast and possess the witness of |
..‘.,y\,wrv Messiah AND guard the commands of Elohim'

but rather lies!

S ar’_ be ambassadors of the comifg | ;’i‘%q S

doing SQ we are to beamwitness of k lis Truth&in



,,,,:;._,_‘e question is - are you a true witness or are you <
false one?

Hﬁ“ﬁ ":ng a false witness, as the?tor

g ;
i



| Have you found yourself telling others that you are
a taught one or follower of Messiah, while you. ar
i fact compromising in your walk - for then you are
*-false witness breathing out lies - and this 1s an

abomination to mm. .

r \also to be on guard yeﬁi g fals
. \Wwithess a eighbour!




Do not speak lies about another - do not gossip and|
: slander another - for if you do you are being a false
| witness that is breathing out lies! 2

Eph 'siyim/Ephesians 4:31-32 “Let all bitterness, and
wrath, and displeasure, and uproar, and slander be
put away from you, along with all evil. 32 And be
kind towards one another, tender-hearted, forgiving
one another, as Elohim also forgave you in Messiah.”




The Greek word that is used here for ‘slander’ 1s

*‘*_ noun BAaownpia blasphémia (blas-fay-me’-
ah)- Strong’s G988 which means, ‘slander, abus ve
“‘-language blasphemy’, and comes from the
adjectie BAaognuog blasphémos (blaé -fay -mos):
St ong s 989 means, ‘slanderous,-speal ’1’3 avil,
. gbusive, reprog fﬂﬂ/{s‘ev’ﬁ L
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You do not have to look too far to see many evil
speaking and abusive slanderers!

‘:What is very sad, is that you will even find people
like this among claiming believers! 3

When understanding that ‘blasphemy’ speaks u 3
slear Jrreverence toward Elohim, we must recognize
the danger of speaking against our bt he s, who
suelaipart of the Bride of Elohim{est we findithes
Wt ee 0g found )z‘how S oCt COWaTe
_ihebody.ofiMessiatl




' Sha’ul makes it clear to Titos that he was to remind |
those he taught to not be slanderers!

Titos/Titus 3:1-2 “Remind them to be subject to |
|rulers and authorities, to obey, to be ready for every |
| good work, 2 not to slander anyone, not tobe

quarrelsome to be gentle, showing all meekness to
all men.” Y

I‘Y‘ eek word used here for sland%gst /“TH

o\%m» blasphemeo (blas-fay-meh’-0)- Stneone:
BEORT.\vhch means, ¢ nder 1’1’*1&\;?’
pielianely of s€t apantithinsss hu.l 20U
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The Merrlam Webster’s Collegiate Dictionary defines:
‘slander’ as: 7

1) “the utterance of false charges or 4
“misrepresentations which defame and damag
another’s reputation”, and ~
D)) « f Ise and defamatory oral statement ab out a

person” -
lptrecos m mg how we are =e’oe a fa se WithERs
walonr Iy, the Opposite is tiuesyil e e are-to
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*Mishlé/ Proverbs 1:10-16 “A trustworthy witness
doe_s not lie, but a false witness breathes out lles 5

the false witness!
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- The Hebrew word for ‘trustworthy’ is the word
. JApX emun (ay-moon’)- Strong’s H529 which
means, ‘faithful, faithfulness, trustworthmes
vhich comes from the root word 1PN aman ( N.
man)- Strong’s H539 which means, ‘confinms
SUD o6} t be established, be faly;lg?t nd finm}

L \trust, be certs /belleve "




A word that is derived from the root 19X aman (aw-
| man’)- Strong’s H539, is the Hebrew word for |
| ‘truth’, which is N239% emunah (em-0o0-naw’)-
i Strong’s H530 which means, ‘firmness, =
"gteadfastness faithfulness, stablllty, trus 4
e \ truthful’.
We s \a faithful and trustwort ;Elﬁhi '— andiin
hm W ‘, d true stabilj we stand upons ‘w“
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