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# 30 Kedoshim (D'WTP)—
- Hebrew for “Set-Apart
ones,”

L

Torah:Leviticus 19:1-20:
Haftarah: Ames9:/7-15



TOPICS IN THE PARSHA

| THIS WEEKS TORAH PARASHAT
= The Parshah of Kedoshim begins with the

statement: “You shall be holy, for |, Yehovah ye ur
EloRim, am holy.” This is followed by dozens

m “11_ ot (divine commandme%bmu  which

sangtifies him- or hggsetfand relatessioRE

&
\ |

\\ holiness<f Yehoyahes




TOPICS IN THE PARSHA

THIS WEEK TORAH PARASHAT

These include: the prohibition against idolatry;
L the mitzvah of charity, the prmc1ple
| §f equality before the law, Shabbat;s
al | orallty, honesty in bus ness—h
ORE 'S parents, ape fie sacredn A

P ik g




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

}{Also in Kedoshim is the dictum which the great
L sage Rabbi Akiva called a cardinal prmc1pl
pffoiah, and of which Hillel said, “;'?I'ns is the
N d' orah the rest is commentary”—Loye

_\\ your fellow as %f 7y

> - Py



Yehovah Is Holy
Lev 19:1  And M spoke to Mosheh, saying,

~ Lev 19:2 “Speak to all the congregation of the
children of Yisra’él, and say to them, ‘Be set- apart
.~ for I mn your Elohim am set-apart.

LeV 19:3 ‘Each one of you should fear his mother
and his father, and guard My Sabbaths I am mn’




Lev 19:4 ‘Do not turn to idols, and do not make for

yourselves moulded mighty ones. | am 7111 your
Elohim.

I:ev 19:5 ‘And when you slaughter a slaughtering of '
. peace offerings to MM, slaughter it for your,
B\ acceptance. /

Lev9:6 ‘It is eaten the same day you slaughter it,
and on the next day. And that which is left on the

may is burned with fire.



Lev 19:7 ‘So if it is eaten at all on the third day, it
| is abominable, it is not accepted, 4

| Lev 19:8 and he who eats it bears his crookedness,ﬁ
because he has profaned the set-apart offering of

11‘\’ and that being shall be cut off from hi
people "

/O‘




Love Your Neighbor as Yourself |
Lev 19:9 ‘And when you reap the harvest of your |

land, do not completely reap the corners of your |
field or gather the gleanings of your harvest. |

o S

~ Lev19:10 ‘And do not glean your vineyard or
gather every grape of your vineyard, leave them for

the poor and the stranger. | am N1N? your Elohim.

Lev 19’11 ‘Do not steal, do not lie, do not deceive
‘ one another f




Lev 19:12 ‘And do not swear falsely by My Name |
and so profane the Name of your Elohim. lam |

mn.

b Lev 19:13 ‘Do not oppress your neighbor or rob |

. The wages of him who is hired is not to remam
= with you all night until morning.

. Lev 19:14 ‘Do not curse the deaf or put a

stumblmg -block before the blind, but fear your

Elohlm I am -n-n




| I
Lev 19:15 ‘Do no unrighteousness in right-ruling. Do
not be partial to the poor or favor the face of the |
great, but rightly rule your neighbor in
righteousness.
. Lev19:16 ‘Do not go slandering among your |
lpeople Do not stand against the blood of your |
i \ neighbour. | am TN, ’
ILev 19 17 ‘Do not hate your brother m your heart

Reprove your neighbor, for certain, and bear no sin
m/because of him.




Lev 19:18 ‘Do not take vengeance or bear a grudge
against the children of your people. And you shall |

love your neighbor as yourself. | am 7111,
You Shall Keep My Statutes

Lev 19:19 ‘Guard My laws. Do not let your lwestock
mate with another kind. Do not sow your field with
mixed seed. And do not put a garment woven of two

=\ sorts of thread Upon YOU. o




Lev 19:20 ‘And when a man has intercourse with a
woman who is a female servant, engaged to a man, |
and to be ransomed, but she has not been ransomed|
| nor set free, there should be an inquiry. But they |
“are not put to death, because she was not free.

Lev 19:21 ‘And he shall bring his guilt offering to

111’ to the door of the Tent of Appomtment
ram as a gu1lt offermg



ILev 19:22 ‘And the priest shall make atonement fo?'-

him with the ram of the guilt offering before MM ‘
for his sin which he has done. And the sin which he
: has sinned shall be forgiven him.
| Lev 19:23 ‘And when you come into the land, and
have planted all kinds of trees for food, then you
shall reckon their fruit as uncircumcised. For three
years it is as uncircumcised to you, it is not eaten.

Lev 19:24 ‘And in the fourth year all its fruit is set-

‘\gpart - praises to mn’._

—




Lev 19:25 ‘And in the fifth year you eat its fruit, so;;

| that it increases its yield to you. | am M YOur
: Elohim.

Lev 19:26 ‘Do not eat meat with the blood. Do not
.~ \\ practice divination or magic.

Lev 19:27 ‘Do not round the corner of your head,
inor destroy the corner of your beard.




Lev 19:28 ‘And do not make any cuttings in your |
flesh for the dead, nor put tattoo marks on you. | |

am M,

Lev 19:29 ‘Do not profane your daughter by makmg
her a whore, so that the land does not whore, and
. the land becomes filled with wickedness.

Lev 19:30 ‘Guard My Sabbaths and reverence My
- _\set-apart plac_e. | am MM g




Lev 19:31 ‘Do not turn to mediums, and do not
seek after spiritists to be defiled by them. | am

N your Elohim.

Lev 19:32 ‘Rise up before the grey-headed. And you
shall favor the face of an old man, and shall fear

\ your Elohim. | am M.

Lev 19 33 ‘And when a stranger so;oums with you
min your land, do not oppress him.




Lev 19:34 ‘Let the stranger who dwells among you
| be to you as the native among you, and you shall
 love him as yourself. For you were strangers in the |
. land of Mitsrayim. | am M7 your Elohim.

Lev 19:35 ‘Do no unrighteousness in right- rulmg in
‘ measurement of length, in weight, or in measurmg
‘ ' liquids.— -




|Lev 19:36 ‘Have right scales, right weights, a right
ephah and a right hin. | am TN your Elohim, wh

. brought you out of the land of Mitsrayim.
Lev 19:37 ‘And you shall guard all My laws and all
My right-rulings, and do thﬂm lam M.’ ”




. This week’s Torah portion is called: owrp

Qedoshim, which means, Set-Apart ones and t \is

s written in the plural form of the root word viT

jadash (kaw-doshe’)- Strong’s H6918 which
. \neans, ‘set-apart, consecrated’. =

- ;
il



- This week’s Torah portion continues with the clear |
instruction for us to be a set-apart people and so, the|
fitting heading for this portion makes clear the dlrect
‘command, from Elohim, for us to be set-apart as He s

@l
5 ~

et- apart and we now dlg further into the instructions

\/ we
o be found to be offe/gzst nge f ire asithe

Sons.0 u ARaron did an?aeﬁ ut rather. welaneihe
NS

uard tha de gkl > rigk L*(UU“W\ AN cnarga of
=EFe )k ;‘TET"Yl do as the nations cpr——— ——




In this week’s Torah portion, we learn more of how |
we, as a set-apart nation, ought to live and be
“**%found to be continually guardmg all the command
7?‘ ‘of Elohim and keep all the Feasts of MM as
prescribed. :
IS herefore take a closer look at the text and
| haw we must contmually live setzapart lives
and be Lthe oW1 qedoshi ,/'S t ones;
B\ belongifig to MAMALE

P b




The Hebrew root word vt qadosh (kaw-doshe’)-

Strong’s H6918 which means, ‘set-apart, i
consecrated’, comes from the primitive root verb w'-r.’
-'qadash (kaw-dash’)- Strong’s H6942 which means,
u be set-apart, consecrated, dedicated’ - and tf ab
what we have been called to be, and it is from: this
TOL{_"_ , that we get the noun vTp qodesh (ko'- “ﬁk

Streng’s H6944 which means ‘a ' ne: s/
sensecrated/ dedrcated/4tﬁg1«wh ch is dedicated

el >3 0)e ra CE d unto 10 andgthispwol TS receTad-
as follows, T thesancient pictosiaphiclleNEITR Mools:







Quph - : "
This is the letter ‘quph’, which is pictured as |

: , and is a ‘horizon’ and depicts the element
‘tlme , as it pictures the sun in its rising and'
tmg It therefore carries the meaning of c1r
[ ‘€0 go around’, representing for us bo N,
appointed cycles or t1mes as well as_eternity/and

(S O contmual adhergpeceto the Appointed

<: =l 1€S.
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Dalet - T:
T

"_,_;-_.hls is the letter ‘dalet’ which is pictured as y
vhich'is a ‘tent door’. It can also have the meaning
o, a back and forth movement, as one goes b d(

s point. It can also carry the mean: m off

A glef\or hanging as t%te'gﬁatrd or wouldihane
o .

| , DM the oe e tento e

_



It speaks a great deal in terms of understanding the|
| door of the tent of appointment as the only means |
of access. 4

”hﬂ o s teaching us to reme ‘o) Al
commarx Eloh1 0 out and.come

TNALTEIB)A °: g6t ‘ and cominsiishin




Shin - w: .
This is the letter ‘shin’ which in the ancient script |

4‘;"

|is pictured as, L] , which is ‘two front teeth’ and '
carries the meamng of ‘sharp or press, chew or
devour which is what the teeth do, and alsox
Speaks of the sharpened word that comes for th
rom: the mouth as the teeth ° qdﬂu’“
onlthe Tguth, making what comesorth: pure.and
charn | t also carr as7the L neh*r* Of S
COTISL WTI’W“ roying - teethi doltoRiepMR




Looking at the rendering of this Hebrew word &Tp

| ‘godesh (ko'-desh)- Strong’s H6944 in the

ap1ctograph1c form that renders set-apartness or to

i be'set-apart we, are able to see what this clearly:

plles as we take note that this word can renc len
for us the following meaning: '-

CONTINUALLY COMING

4
J
BN {

. 7O THE DOOR OF APPOINTMENTL
= \TO MEDITATE ON THE WORD!



Our ability to be properly set-apart, involves our |
ab1l1ty to properly meditate on the Word, on a dally
basis, as well as making sure that we do not negle t
| the set-apart Appointed Times, that are clearly
mn .;manded as ‘set-apart gathermgs which are All

th e Appointed Times of MM, as outlined'a nd

st Uu.c in Wayqura/LeVItlcus 23 ﬁlc nclldes
. the weekly § bb

g / |
S
> st




The word for ‘set-apartness’, in the Greek text, is |
aylaopog hagiasmos (hag-ee-as-mos’)- Strong’s |
| G38 which means, ‘consecration, sanctifying’.
~ In English, to ‘consecrate’ means ‘to make or
L declare to be set-apart and be devoted to a™
PULE pose with the deepest irrevocable dedicat ionk
.a‘aa chosen, set-apart and royal prles hood
) Elghim, declare and mak aﬂlve solely

’\\/%ec.u the purpose ;&ﬁwe and worshippiineg

1\ Elohiml




And as we have certainly learned, through the Torah

'Jortlons of ‘drawing near’ to E.ohlm we can onl

* do so by the Blood of Messiah and as we are”

‘ntmually being set-apart in Him through anc on-

Jol| g Rrocess of being sanctified as a peop fora
possession.

ot ;
i




i

Tas’lonigim Aleph/1 Thessalonians 4:3-7 “For this
is the desire of Elohim: your set-apartness! - that |
you should abstain from whoring, 4 that each one of
you should know how to possess his own vessel in

4

|set-apartness and respect, 5 not in passion of lust,

like the gentiles who do not know Elohim, 6 not to
overstep and take advantage of his brother in this
matter, because the Master is the revenger of all

such, as we indeed said to you before and earnestly

Iwarned. / For Elohim did not call us to uncleanness,l
N\ybut in set-apartness.”




Being set-apart requires the ability of being a people"?‘%
who judge themselves according to MN?’s standard |

and are able to rightly discern between the clean and
~ the unclean, the set-apart and the common.

In ) our ability, in being ready to hear from M,
must recognize that our minds must be continua 1\/
epewed as we set things apart in our minds as wells

200 1g8r being conformed to the standards of the
WenldEs fog we are now req ive accondinsiie

e NN \ tandar—‘ha 1’scleamsiannCu

[i®) 1_Lh\_\”“ =0 dart C ’I“A_LllLl"’T?_QQah ST



:

Those who refuse to judge themselves, or be judged
by the Word, can, by definition, never be set apart ~'
;-.;._as it is clear that their ears are not open to hear
d are as Yeshayahu says - they are hearing yet ne t

perceiving! s

,\ i) prepared to bring His bride to be mt
sevenant of betrothal at Mount Sma e W
Ynm 'el\to have no doubt in their=m nd 5 €

[BVESIno ofe but heysh reasured-pos
L WhichdHe Doust

'___

at alpnices



., came to Mitsrayim to call unto Himself His Br1 "
:nd destroyed all other false mighty ones bef

l
o e




CHAPTER 19

efore beginning our journey through these verses
¢ what we must take note of the followmg

The use of the 3 phrases:
“IAM Mm

| | MN? your Eloh1m

e \ | AM M0 your Elohim”= .




These 3 phrases are collectively seen 16 times m
" this chapter alone!

at this emphasizes very clearly to us, is the
that i in obeying MN?, we come to know Hlm as
QM - The One who causes us toll e'

/-51-
C &L
THQ



el
AR

e
‘:-a

Lev 19:1 And 5115 spOke to MOSheh Saylng,




Verse 1
In the opening verse of the chapter, we again see,

as always, that M1 spoke to Mosheh and
- commanded him to speak to Yisra’el.

his is still the way that M1 speaks to us tod \/

)

a5 we ecognize that it is still through “Moshelis
Which "isymetaphorically represented to:us as beins

the - omwah, for it is throu h e orah hat we
FOESHVRGIR clearms fOlSetaapaaliadnra




 Lev 19:2 “Speak to all the congregation of the |
children of Yisra’ él, and say to them, ‘Be set- apart

'for | M7 your Elohim am set- apart

ol
2
-




Verse 2 - Speak to all the congregation! |
On most occasions NN spoke to Mosheh and then
| Mosheh spoke to Aharon and the leaders, but here
We see clearly the command for Mosheh to Speak;i

at all needed to hear it first ha s Uﬂu

?-o d be none with any XGASE t theyidid

SR



What is also clear, is that the importance of these |
| words emphasizes that the set-apart call is not |
'\1mply for a select few, but rather; it is for all th'

congregation of Yisra’el. o
lis is an urgent call, for a called out and cho
peeple \to gird up thelr loins and listen carefullyson
how. to b set-apart and not be fﬁ)u/d-t-o be lﬂﬂlmu

- like the foreig fﬁa‘tlons'




Képha Aleph/1 Peter 1:13-16 “Therefore, having |
girded up the loins of your mind, being sober, set |
your expectation perfectly upon the favor that is to

| be brought to you at the revelation of yphn*
. Messiah, 14 as obedient children, not conforming |
yourselves to the former lusts in your ignorance, 15
instead, as the One who called you is set-apart, so
you also should become set-apart in all behavior, 16
Bhecause it has been written, “Be set-apart, for |

B\ set-apart.”




The word D'WTp Qedoshim speaks of us being
totally set-apart; set-apart from the world that is...|
|and being separated from all that is not of Yisra’ el' "

éiThls of course, results in a very harsh response =
from the rest of the nations, as what truly mak S
Nisra’él a set- -apart and separated nation of pries
into Elghim, is His Torah, and His Torah madefilesi
throus oh the life, death and resurrection, g ives s
OUT Srlle 1ent1ty as a p%ezbelongm to Elohim!
a3 ong 5 ‘A\- sta a7 im andawalkasHis walkadl




Another way we could actually describe being set-
apart unto Elohim, is that we are ‘defined by the
Torah’, for in it we find our identity as talmidim |
%-ﬁ.;;d1sc1ples/ taught ones) of YW1 Messiah, the lemg
embodiment of the Torah!
\/ hat is made clear, from this verse, is the fact tk m.

B2 makes clear that He is set-apart and He wa ntstus
iorbe like Him, as He paid the prlce forour s Sins i
ider that we can be redeeme dShaped intolais
likanasarTs mage Him. _is.to bheililelzint
ANd tha i IN*I us ‘ha /\7 welcanBkaoVaRsiin

'Y}e e l1Ke A1m!



In being a set-apart nation, a royal priesthood, and a |

chosen people for a possession, we must clearly be |
able to distinguish the difference between clean and
| unclean and between the profane and the set- apart 1

.S

we will not be able to do so! »

» Hebrew word that is translated as speak’ CC mes
m the root word 127 dabar (daw-bar’ S_-
vhich means, ‘to speaﬁo Arand, coun

= eproclalmed%p , warn, threatenk
e

EOEEIand. this is.g > Heb oW Word that 13 Lsad”

o ‘WORD’.




’?‘ﬁa nutshell, we see here that The Word for Yisra’ J
2 is this:

BE SET-APARTI!!

.

/ >

. ‘ calat

- : -
% # < :
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And it is obedience to The WORD that sets us apart!

Tas’lonigim Aleph/1 Thessalonians 4:1-7 “For the |
rest then, brothers, we beg you and call upon you m_.%

| the Master ywn?, that as you received from us |
. how you should walk and to please Elohim, you |
. should excel still more, 2 for you know what
commands we gave you through the Master ywin?
For this is the desire of Elohim: your set-apartness!
- that you should abstain from whoring,




4 that each one of you should know how to possess
his own vessel in set-apartness and respect, 5 not |
{in passion of lust, like the gentiles who do not know
Elohim, 6 not to overstep and take advantage of his
brother in this matter, because the Master is the
revenger of all such, as we indeed said to you
before and earnestly warned. 7 For Elohim did not
call us to uncleanness, but in set-apartness.”




Set-apartness in the Greek, as mentioned, is
aylaopog hagiasmos (hag-ee-as-mos’)- Strong’s
| G38 which means, ‘consecration, sanctifying’.
n English, the word ‘consecrate’ means, ‘to mak
for declare to be set- -apart and be devoted
plinpose with the deepest irrevocable dedicat

S, as goosen, set-apart and royal prlestho Unte
Blohim, eclare and make, our <0 be solel)]
’“/Muc.u the purpose rving and worshippinsgl

- Elohime




And as we have certainly learned, through the Torah

portions of ‘drawing near’ to Elohim, that we can |
only do so by the Blood of Messiah and we are |

’“.contmually being set-apart in Him, through an on-

3 omg process of being sanctified as a people for e
= possession. -

_"w Hebrew term that is equivalent to thlS
\/\/L rd\¢ ylaopog hagiasmos (hag-ee:zas-Ir
Strongls G38 is YATR sh{kaw-c mﬁa \f
STroNg S 918 wh eans;col sesaten s Sel-
SpR forFvhichiwelhavelbeenieallclh

'l/.

Q.\




Shemoth/Exodus 19:6 “and you shall be to Me a reign
of priests and a set-apart nation.’ Those are the words
which you are to speak to the children of Yisra’él.” |
IBeing set-apart has to do with separation and that st
b exactly what we have been called to do - be =%
iSeparated from that which is of the world, while still

B\ living in the world: |
Qormtiylm Bét/2 Corinthians 6:17 “Therefore, “Come

Wout from among them and be separate, says M7,

and do not touch what is unclean and | shall recelvel
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Lev 19:3 ‘Each one of you should fear his mother}
and his father, and guard My Sabbaths. | am -n-n
1 your Elohim.

Sranded
B
& .rﬁ 1‘
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| Verse 3 - Fear your mother and father - guard My |

Sabbaths!
| What is interesting here, is that the first instruction |
| after being told to be set-apart, is to fear one’s
& mother and father and in the same breath, the
¢ command to guard the Sabbaths is given too

Onia li eral level, this is a clear command to _g. ere
the iRstructions of our parents, who ﬁf‘ﬁ d
lAStuct Us in the Torah of Elohi we also knew,
thaimwe ane commandg 40 resp our fatheienuml
neMenand that= u e first O”T‘WTM] WItN 2

_ promise:



“Shemoth/Exodus 20:12 “Respect your father and your |
mother, so that your days are prolonged upon the soil

- which ™M1 your Elohim is giving you.”

Eph’siyim/Ephesians 6:1-3 “Children, obey your parents
| in the Master, for this is right. 2 “Respect your father
and mother,” which is the first command with promise,
3 m order that it might be well with you, and you

k. \mlght live long on the earth.” B

IQolasim/ Colossians 3:20 “Children, obey your parents I

s all, for this is well-pleasing to the Master.”




What we see clearly from these verses from the |
Renewed Writings, is that they continue to confirm |
|our need to be a set-apart people who are obeymg
é@the Torah of Elohim, and as we live out our lives =
a , we must, first and foremost recognize thi i t

xeparated from all that is not of Him.
\nere, this chapter glves t ract ml

INOf how we live jtsoutTn our dz il Livesii
relatl ps withiothens



This command to respect/fear our parents, comes
| with the promise of life and is the beginning of
anrmng how to live set-apart, as we learn to obey

s our parent’s instructions and take heed to thelr
1 teaching and discipline.

Ihis, of course, presupposes that the parents aredn

auj_ able for bringing up t :rr/c‘hl d eniin LH“
= N ways Q =h Orah:.




~ Debarim/Deuteronomy 6:6-7 “And these Words |
which | am commanding you today shall be in your |

heart, 7 and you shall impress them upon your
_ children and shall speak of them when you sit in |
. _ your house and when you walk by the way, and =
when you lie down, and when you rise up” Y

.\
ishlé/ Proverbs 22:6 “Train up a child in the way he

should go, even when he is old he turns not away




We are also warned not to forsake our parent’s
instruction:

Mlshle/Proverbs 1:8 “My son, heed the discipline of
i fyour father, and do not forsake the Torah of your
mother” 4

Mishl&/Proverbs 6:20 “My son, watch over yaur
ifather’ S command and do not forsake the Torah of

your mother”



When we understand these clear instructions and |
|principles, on a literal level, we further understand'
| the clear picture that obeymg our parents |
fforeshadows for us, as children of Elohim who are

to obey Him.
W’\ 1ave a Father in Heaven, whom we are to c‘ﬂ“\/
and ‘w-a His discipline, and often lwlp H"
onah s | ened to that eleme fHeing :::c ¢

as heing a mot a hing her kids



And s0, as we heed the Father’s very clear
1 _;,_.s;.dlsc1plme and cleave to the Torah we too Wlll

. as we, the meek, shall inherit the earth!
[heyfirst instruction we are to heed and: not
florsake, is to guard the Sabbaths 'P. !



Shemoth/Exodus 31:14 “And you shall guard the
Sabbath, for it is set-apart to you. Everyone who
profanes it shall certainly be put to death, for anyone
| who does work on it, that being shall be cut off from

- among his people.”

| Shemoth/Exodus 31:16 “And the children of Yisra’él
. shall guard the Sabbath, to observe the Sabbath
throughout their generations as an everlastmg

\ covenant.”—

Debanm/ Deuteronomy 5:12 “Guard the Sabbath day,

rto set it apart, as M1N? your Elohim commanded you. ”1
_—' - _l



Sabbath Definition:

;The Memam Webster’s Collegiate Dictionary tells u |
I that the word ‘sabbath’ is the middle English form:
i ro the Anglo-French and Old English which is from
the Latin ‘sabbatum’, which is derived from the
L_, gk ‘sabbaton’ commg originally fro
.w ‘shabbath’ and its literal
e \ res! /

g / |
S
y st




The dictionary goes on to say the following:

1" a: the seventh day of the week observed from~
‘ilday evening to Saturday evening as a day of r m

= and worship by Jews and some Christians
b :-L nday observed among Christians as.a Lh\/ Ol

rest and Wiy
2: a timeeofTest




According to the definition above, we can see two ;
confllctmg arguments, as to Wthh day is Sabbath |
and what determines the Sabbath.

The seventh day of the week, being observed fr n

r "ay evening to Saturday evening by both Jew ‘and

(~ tian, yet at the same time it also sta tes

S observance’ as the Sabb ,ah | canithis
be corpe. i

Q
\



Well, what we ought to determine firstly is the root|
of the word ‘Sabbath’, in its original form and then|
| determine the numbering of the days of the week |
3 nd when a day starts to get the fuller picture t

. become clear.
laidthe account given to us in Beréshith/Genesis 2
picreation, we do not see the specific wordmnaw
shabl a‘h (shab bawth’)- S trong’s-H7676 ‘Y“mu

ased, ho gver we do s Toot from whichithEN
\/\C‘ ¢ ,,‘v" 2d in ¢k J?LQI 22 3:




' Beréshith/Genesis 2:2-3 “And on the seventh day |
Elohim completed His work which He had done, and
He rested on the seventh day from all His work |
| which He had made. And Elohim blessed the |
| seventh day and set it apart, because on it He
‘rested from all His work which Elohim in creatmg
\ had made.”
W

\ | word used here forhs/)lﬁnth’ i .;7"—??7
shabi \ (sheb-ee- ,eﬂ- trong 's H7635 which

_\\ Simplym€ans ‘seve




*Wha't seventh? The word for ‘day’ in Hebrew is y6
(yome) Strong’s H3117. Elohim completed H1s
~work on the 7th day and then rested on it the
lebrew word for ‘rested’ used here in verse __*’-'is
N shabath (shaw-bath’)- Strong’s H7673
meanins\‘rest’ - that is to desist fro er ion - or
feNdesist from the normal ¢ =° rkiness
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The difference between nav shabbath (shab- |
bawth’)-Strong’s H7676 and »y»av shabiy iy (sheb
i ee-ee’)- Strong’s H7637 is that naw shabbath -
3 trong’s H7676 is the intensive form coming fromn
m‘n, shabiy *iy - Strong’s H7637 which means “‘to
est og observe’, and the intensive form ofinag

ﬁﬁ, -Strong S H7676 ref}s:sp? Cificallysbe
‘the’ ES bath as in ‘the ﬁ" day of the weeké
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| It was on this very day - the 7th day of the week |
.that Elohim set-apart one day from the others and
Wery specifically He blessed this 7th day to be a day;
‘rest in Him - a day to desist from the workmg of
week and observe His Day that He has set-apant
in me- for us to delight in Him ansciggd rest and
refgeshing in Him, together= del




_.I.;
This has greater implications for us, as we understand

how the creation week itself gives us great insight in|
His redemptive plan and His appointed times and so, |
‘o misunderstand, or incorrectly recognize, the 7t 4
Jay as a clear marker for us, could be detrimental
. us knowing Him and walkmg fully in Him.. ’

S 7th day, not the 1st or 2nd d 30
| d g el

e 7th day and se 7th day af
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| The Hebrew word that is translated as ‘guard’ |
‘comes from the root word v shamar (shaw-mar )

Strong’s H8104 which carries the meamng, ‘kee J
. watch’, ‘observe’, ‘perform’, ‘protect’, ‘pay.
Atent1on and the ba51c idea of the root of 1'1’3
ord is ‘to exercise great care over |

llElale to\‘exercise great care o .,r' insjand
\ bath..

keepin
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As we guard His Torah, and exercise great care over |

our need to walk upright, we will be protected -_
against the luring lusts of the flesh and the lust of the u
. eyes that the whore tries to use against her prey. |

S When one is ‘guarding’ something, being awake
Wn alert is imperative or else, the risk of a thef
' loss of possessions are high. ‘

Ow-. he biggest problems we Way, J‘Ww
elGimin g\ Torah observantw of Messiahiis

phEIability\to quickly compromise th oir diljoenivaiiing
raquir Wi, o arc g-the SabbathiandAVEINUISEGEE

T oA T (e)ale L_“?Tnu*wd:tnﬂnﬂ 11&@* h=chil I



When used in combination with other verbs, the
meaning of this root verb .y shamar (shaw- mar’) 7
Strong s H8104 is ‘do carefully or diligently’,
nerform carefully by paying strict attention as t
what must be done, as it expresses the caref
L attention to be pald to the obligations of a
L\ covenant, to laws, statutes, etc.

What it ., iRteresting and worth taki -c f isithe

fiieauent e of the wor p shamar. shawamanai
1 8 : 104 in theidlonah?




It is used 148 times in 139 verses in the Torah -
- 15 times in 15 verses in Bereshlth/GeneSIS
~ 25 times in 24 verses in Shemoth/Exodus;
6 times in 16 verses in Wayqura/LeVItlcu ;
es in 19 verses in Bemidbar/Numbersiand
fimes\in 65 verses in Debarim/Peute onomyll
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- With Debarim/Deuteronomy being seen and
understood as the ‘second reading of the Torah’, as|
it was the instructions given to the new generation, |
Wwe can see why the greater emphasis on the use of |
anY shamar (shaw-mar’)- Strong’s H8104 to the
neratlon that was about to enter into the Prom1

Land! “

lhis\teaches us how we too must pla
“"Tﬁé\ on the guarding of the Werd,

thave are not foun AV to enter i
OT Massizaln ra E: nowledseland ]

L*Ah i



Adam was commanded to ‘guard’ (Shamar) the garden|
which carried with it great responsibility and the need|
to be watchful and at work; and we are to guard the |
|good deposit in the soil of our hearts as we do all that e’
we are commanded, nurturing the very growth thats
the Good Seed of His Living Word produces in our Liv esl

U Husband and Head, Y1 Messiah, washes UsSHIS
Riide 8, tarough His Word which we are -dn‘tb
Bpen, day and night, in o:lﬁe%yae‘prosp ISiand
Sieeessiyl 1), all we do, ning he riohisenllEhl
abigeilanding toe nasicommancedaEMIE

ShOWING thz t werarerarcleansedRune ]



" Yohanan Aleph/1 John 2:3 “And by this we know |
that we know Him, if we guard His commands.”

| The Greek word that is translated as ‘guard’ in the'
?{a.bove verse is tNpew téred (tay-reh’-o)- Strong’ s%

i5; to\ wbserve, to hold fast’, and this is ay i
Wl\ h learly lmplles an actlon t 4? requi




It comes from the word tnpog téros which is a
‘guard’, and we know that a guard cannot guard
correctly if they are not alert and watchful!
é.;;;_;Flguratwely, this word tTnpew téreo (tay-reh’-o)-
Strong’s G5083 means, ‘obey, fulfill a duty, prece t,

b law or custom, and to perform watchfully’.

l_ar the mstructlons of the One we know imp ’Wh’\
' speak and

o%syiac—l'n il over Hisieleah
gl

rollow:

; and be diigent ¢




Yohanan Aleph/1 John 2:4-7 “The one who says, “I |
know Him,” and does not guard His commands, is a

liar, and the truth is not in him. 5 But whoever
| guards His Word, truly the love of Elohim has been |
| perfected in him. By this we know that we are in |
. Him. 6 The one who says he stays in Him ought
himself also to walk, even as He walked. 7 Beloved,
| write no fresh command to you, but an old
command which you have had from the beginning.
The old command is the Word which you heard from

i e DEgiNNING. " ————T




" To put it very plainly - those who: disregard the need |
to keep the true Sabbath (which is NOT sun-day), and|
disregard the command to keep the True Appointed |
| Times/Feasts of MM, as outlined in Wayyiqra/ |
tLeviticus 23, and disregard the need to eat accordi;'
& to the proper dietary instructions contained in"
ayyiqra/Leviticus 11 & Debarim/Deuteronomy, 14
gaeawell |s disregard to the need to guard all th e clean
jpstitictions for set-apart l1v1ng, as ’ﬂfg1 en inithe
JRighiithe Rrophets and ritings (Tanal VISR - e

NMOT k“n, Wby El yimrand are simpVAERISIEE

apeclhin sl be ere } thel—'}“}el—\cﬂk'\—\\ﬁa—}h




Mattithyahu/Matthew 7:21-23 “Not everyone who |
says to Me, ‘Master, Master,’ shall enter into the |
reign of the heavens, but he who is doing the desire|
of My Father in the heavens 22 “Many shall say to
__Me in that day, ‘Master, Master, have we not
prophesied in Your Name, and cast out demons in
Your Name, and done many mighty works in Your
Name?’ 23 “And then | shall declare to them, ‘I
never knew you, depart from Me, you who work

‘\/lawlessness' &




In Yohanan Aleph/1 John, quoted above, Yohanan |
makes it clear that this was not a fresh command |
that he was writing, but rather an old command
that was from the beginning!
lc;_ known by 111117, and to be sure that we k;"

,_1s ade confldently clear when we guare-" ¢) ¢[0
m\ all He commands us!!!l _= ==

Yohanan/John 10:14 “I am the good shephed And |
g know Mine, and Mine know Me”




So many today assume that they too are ‘known by,-

1N, yet they do not ‘know’ Him - simply because:
they DO NOT GUARD His commands. A
Yhat is also worthy of taking note of is the word in
the Greek that are deemed to be antonyms of
INPEwW téred (tay-reh’-o0)- Strong’s G5083.
AalRntonym is a word of oppcwg@aﬁ‘?n ‘and the
Sieekiwards that cwhe—opposit eanineie

= —~ = ' A ENOD 5
NPEE tereg DNgG 'S G5083 Al exs




il - eAeubepow eleutherod (el-yoo-ther-o’-0)-
'trong s G1659 which means, ‘to make free, t |
xempt’, which comes from the word éAeuBepog
; heros (el-yoo’-ther-os)- Strong’s G16 ﬂ
‘wRich means, ‘not a slave, not ude :

5
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| 2 - amaAAdcow apallasso (ap-al-las’-so)- Strong’s |
*-’,;G525 which means, ‘to remove, release’, which
lcomes from two words amo apo (apo’)- Strongr
‘ . G575 which is a preposition that carries thes
Emeaning, ‘from, away from, against’, an¢
d\\Ce:o » allasso (al -las’-s0)- Strong 23 ‘which

means, ‘to change. ite

g2 ;
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While | must make it clear, that these 3 words are |
not always used in a negative sense, what | do want,
|to pomt out here, is that, as antonyms for the word|

. TnpEw téreod - Strong’s G5083, which clearly 4

1mpl1es that we ‘hold fast to, and take caref l
gare of the commands of Elohlm © we can see how
mainsgream traditions and dogmas of man. have
Lh% the exact opposite, by teaching=a complete
Smoval of the need to gu d-the commandsiansie

Tt way W% tingjanie NG

ety eclear ,/Lc,QWlﬂQVRL\_LL\_WWL—L:g [1]




Our Husband and Head, Y1 Messiah, washes us,»
| His Bride, through His Word, which we are to
* meditate upon, day and night, in order to be s
'osperous and successful in all we do, not turn ’W
o the right or left, but guarding to do all He has
m*m_ﬂn , thus showmg that we are.a cl eansed




1 As we look at the Hebrew word any shamar (shaw-v
mar’)- Strong’s H8104 which means, ‘keep, watch;
\present, attend to, pay close attention, guard’;
in the ancient plctograpmc form, we are able to

L (identify what true guardmg enta1ls 4

....




Shin - w:
This is the letter ‘shin’ which in the ancient scrlpt 1s
| pictured as, L4 | which is ‘two front teeth’ and
“_ arries the meanmg of ‘sharp or press, chew or
devour ; which is what the teeth do, and also™

ks of the sharpened word that comes forth from
ﬁ h as the teeth ‘chew’ or medltate on the

th, making what come‘s‘%pe anc sharpl
& 113_. {jes the und ing of consuminciel

L \»\3 ro 7 L
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Mem - n:

NN

| The ancient script has this letter as and is
pictured as ‘water’, and also carries the meamng ofi
ichaos’ (from the storms of the sea) and can alse
picture that which is mighty or massive as we L as
ghesunkgpown. We are also able tc;%gst nd this
le“ as \lepresenting theggjgn’ or the natiens

Foe u— liken o7the seas,inSchpiincamm—"




| This also carries for us the picture of washing, as |
~ we understand the function of water being that =
nvhich cleanses us and sustains us, showing us how:
e are washed and sustained by the Living Wateus
fitheWord! This letter also can represent any

liquid, especially blood#*= =

/




Resh - 1:

‘f,e ancient script has this letter ‘resh’ as - & ar d
L is pictured as ‘the head of a man’ and has th
”wée nmg of the head of a man as well as chief,:
aijng or first. Top, as in the top or head of W
de\/- chief, as is head of a tribe-e* peoplElas
well as the one whogsutes the peoples




«»n51dermg these pictographs that render the wor
that means to guard carefully, we are able to
identify how we are to: :

MEDITATE ON THE WASHING

OF OUR HEAD _




In Sha’ul’s letter the believers in Ephesos, he |
instructed Husbands to love their wives, as Messiah|
loved us: |

| Eph’siyim/Ephesians 5:25-28 “Husbands, love your

| wives, as Messiah also did love the assembly and |
gave Himself for it, 26 in order to set it apart and
cleanse it with the washing of water by the Word,
27 in order to present it to Himself a splendid
assembly, not having spot or wrinkle or any of this

Isort, but that it might be set-apart and blameless.”l
L e




| It is through His Word that He washes us, and |
| therefore, we are able to identify the cleansing
ithat His Blood brought to us, giving us the ability te
’7(0 perly meditate on the cleansmg that the Word off
our Head brings, by guarding to do all He instructs
S ‘n.a_ We, as set-apart people, must gu d the
K Sabbath - why?

THE SABBATH IS A SIGN




Why the Sabbath is of utmost importance to us, and
| what we are to quickly realize, is that our sign, or

",iié.ark of our worship unto TN our Elohim, is, in

‘» fact, seen in our remembering to ‘keep’ HIS
" Sabbath

fact, iths
1aa'r orl othenss
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Yehezqél/Ezekiel 20:12 “And | gave them My |
Sabbaths, to be a sigh between Me and them, to |

know that | AM M who sets them apart!”

| Shemoth/Exodus 31:16-17 “And the children of |
| Yisra’él shall guard the Sabbath, to observe the

. Sabbath throughout their generations as an |
everlastmg covenant. 17 ‘Between Me and the
children of Yisra’él it is a sign forever. For in six

days M1 made the heavens and the earth, and on
hthe seventh day He_rested and was refreshed. ”i




We, as His children, are to ‘guard’ and ‘observe’

the Sabbath for all time!

1111 makes it very clear m the above two

eal, sign, I “711'\) AN
‘rLHWWg 201V,

c|




Elohim’s sign, the Sabbath, represents His mighty |
power to rule as Creator and Saviour, and it is a sign
forever, between us, as children of Yisra’él and |
) Elohim!!!
I_b’nm/ Hebrews 4:9 “So there remains a Sabbath ;
3 keepmg for the people of Elohim o

hat this Sabb -mm of
\ -fers g=the mi gl*ml 1N, wnicn 13

\'}w}j ~d W b‘tQCl“hf\—’}l—tL}Q—Q“} m\



The Greek word that is used here for ‘Sabbath- |
keeping’ is: caBBatiopog sabbatismos (sab-bat-is-,
| mos’)- Strong’s G4520 which literally means ‘a |
ISabbath keeping’ or ‘Sabbath observance’ and is

very clear in its instruction for us today; that te
Keep Sabbath is still of vital importance - after alifii
iskan everlasting sign for us - a sign that will'preye
eIbENS chjtical dividing factor inshowing Winte) Ly
oLships Elo and who does not!




The weekly Sabbath-keeping, is not only for us a sign,}
but it is also the first of His Commanded Appointed
Time of all His Appointed Times, according to
Wayyiqgra/Leviticus 23:1-2.

M has given us this day as a sign of His everlasting
covenant and what we must therefore also realize;§is
that the.enemy will always have a counterfeit sicpiin
seeking Rny means at luring people into.the deltisien
eilfalse wership, making peopl ieve that theysale
inEiaewOorshipping t -eator, when.clearyhiaEyvan
sieRnlenor byaaving the wiensisicnieikaEll

 oworship., = = 1A



| have taken an excerpt from the book Fossilized |
- Customs showing some quotes by various
. theologians and preachers of the past:
* (From pages 86 & 87 Fossilized Customs - 51xth
. edition)
: ow are quotes from theologians and preac IS
a\wide spectrum of denominations whorhaVe
) very open in ADMITTING thattherelisino
Scri tural authorlt for observing Sun-day as a
' ~Sabbath:




ANGLICAN / EPISCOPAL

Isaac Williams, Plain Sermons on the Catechism,
' vol. 1, pp. 334, 336:

“And where are we told in the Scriptures that we are
‘to keep the first day at all? We are commanded,
. to keep the seventh; but we are nowhere |
commanded to keep the first day . . . The reason we

keep the first day of the week holy instead of the
seventh is for the same reason that we observe many

other things, not because the Bible, but because the
gchurch has enjoined it.”




'T. Enright, C.S.S.R., in a lecture at Hartford, Kansas,
Feb. 18, 1884:

“I have repeatedly offered $1000 to anyone who can ||
| prove to me from the Bible alone that | am bound to |
keep Sunday holy. There is no such law in the Bible. It is
a law of the Holy Catholic Church alone. The Bible says,
‘Remember the Sabbath day to keep it holy’. The
Catholic Church says: ‘NO. By my divine power | abolish

the Sabbath day, and command you to keep holy the
first day of the week’. And lo! The entire civilized world

bows down in a reverent obedience to the command of
the holy Catholic Church.”




Canon Eyton, The Ten Commandments, pp. 52, g
63, 65:

:“There is no word, no hint, in the New Testament
about abstaining from work on Sunday . . . Into the

rest of Sunday no divine law enters . . . The

on the same footing as the observance of Sunday.”







- Dr. Edward T. Hiscox, a paper read before the New ]
York ministers’ conference, Nov. 13, 1893, reported in.
New York Examiner, Nov. 16, 1893: i

. “There was and is a commandment to keep holy the
'Sabbath day, but that Sabbath day was not Sunday. It will
be said, however, and with some show of triumph, that
the Sabbath was transferred from the seventh to the first
day of the week. Where can the record of such a
transaction be found? Not in the New Testament—

Lduring three years’ intercourse with His disciples, often
conversing with them upon the Sabbath question . . .



2
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Never alluded to any transference of the day; also
| that during forty days of His resurrection life, no |
""such thing was intimated. Of course, | quite well
. know that Sunday did come into use in early |
. Christian history. . . But what a pity it comes
branded with the mark of Paganism, and christened
with the name of the sun god, adopted and
sanctioned by the papal apostasy, and bequeathed
as a sacred legacy to Protestantism!”




illiam Owen Carver, The Lord’s Day in Our Day'
. “There was never any formal or authoritative |

change from the Jewish seventh-day Sabbath to the
=\ Christian first-day observance




Dr. R.W. Dale, The Ten Commandments (New
York: Eaton & Mains), p. 127-129:

| “It is quite clear that however rigidly or devotedly
| we may spend Sunday, we are not keeping the |
Sabbath . The Sabbath was founded on a spec1f1c
Divine command. We can plead no such command
for the obligation to observe Sunday . . . There is
not a single sentence in the New Testament to
suggest that we incur any penalty by violating the §
supposed sanctity of Sunday.”




| Timothy Dwight, Theology; Explained and .
. Defended (1823), Ser. 107, vol. 3, p. 258:
. The Christian Sabbath [Sunday] is not in the |

Scr1ptures and was not by the primitive Church

called the Sabbath.” 4

_ T '




DISCIPLES OF CHRIST

"Alexander Campbell, The Christian Baptist, Feb. 2, 1824
vol. 1, no. 7, p. 164: p

"'""‘“"But’, say some, ‘it was changed from the seventh to the
first day’. Where? When? And by whom? No man can tell.

NO; it never was changed, nor could it be, unless creation
was to be gone through again; for the reason assigned must
be changed before the observance, or respect to the reason,
can be changed! It is all old wives’ fables to talk of the
change of the Sabbath from the seventh to the first day. If it
be changed, it was that august personage changed it who

!changes times and laws EX OFFICIO- | think his name is
N SDOCTOR ANTICHRIST. ” m——




First Day Observance, pp. 17, 19:

“The first day of the week is commonly called the g

‘Sabbath. This is a mistake. The Sabbath of the Bible
“was the day just proceeding the first day of the |

week. The first day of the week is never called t
Sabbath anywhere in the entire Scriptures. It is a
an error to talk about the change of the Sabbat

ALS
SO

L

from Saturday to Sunday. There is not in any place
in the Bible any intimation of such a change.”




LUTHERAN
The Sunday Problem, a study book of the United |
|  Lutheran Church (1923), p. 36: - 3
“We have seen how gradually the impression of the
Jewish Sabbath faded from the mind of the Christian
Church, and how completely the newer thought
underlying the observance of the first day took
possession of the church. We have seen that the
Christians of the first three centuries never confused
one with the other, but for a time celebrated both.”




Augsburg Confession of Faith., art. 28; written by |
Melanchthon, approved by Martin Luther, 1530; as |
published in The Book of Concord of the Evangelical
[Lutheran Church, Henry Jacobs, ed. (1911), p. 63:
“They [Roman Catholics] refer to the Sabbath Day, as
having been changed into the Lord’s Day, contrary to
the Decalogue, as it seems. Neither is there any
example whereof they make more than concerning
the changing of the Sabbath Day. Great, say they, is
the power of the Church, since it has dispensed with
hone of the Ten Commandments!”




| |
Dr. Augustus Neander, The History of the Christian;
Religion and Church, Henry John Rose, tr. (1843),:
e p. 186: ‘
“The festival of Sunday, like all other festivals, was
always only a human ordinance, and it was far from
the intentions of the apostles to establish a Divine
Command in this respect, far from them, and from
the early apostolic church, to transfer the laws of
\\ the Sabbath to Sunday.”j ;




John Theodore Mueller, Sabbath or Sunday:

|“But they err in teaching that Sunday has taken the|
| place of the Old Testament Sabbath and therefore |
must be kept as the seventh day had to be kept by
the children of Israel . . . These churches err in
their teaching, for Scripture has in no way ordained
the first day of the week in place of the Sabbath.
There is SImply no law in the New Testament to that




METHODIST

John Wesley, The Works of the Rev. John Wesley, A.M., John
;Emory, ed. (New York: Eaton & Mains), Sermon 25, vol 1, p
i 221: .
“But the Moral Law contained in the Ten Commandments and
enforced by the prophets, he [Christ] did not take away. It was
not the design of His coming to revoke any part of this. This is
a law which never can be broken . . . Every part of this law
must remain in force upon all mankind, and in all ages; as not
depending either on time or place, or any other circumstances
liable to change, but on the nature of God and the nature of |
man, and their unchangeable relation to each other.”




DWIGHT L. MOODY D.L. Moody, Weighed and
Wanting, pp. 7, 48:

| “The Sabbath was binding in Eden, and it has been
il in force ever since. This fourth commandment |
begms with the word ‘remember’, showing that the
Sabbath already existed when God wrote the law on
the tables of stone at Sinai. How can men claim
that this one commandment has been done away
with when they will admit that the other nine are §
W\ _still binding?”




PRESBYTERIAN
T.C. Blake, D.D., Theology Condensed, pp. 474:

“The Sabbath is a part of the Decalogue-the Ten =
"" . .Commandments. This alone forever settles the |
questlon as to the perpetuity of the institution. Untll
therefore, it can be shown that the whole Moral Law
has been repealed, the Sabbath will stand . . . The
teachmg of Christ confirms the perpetmty of the
Sabbath.” |

\_Mﬂ_; that if YOUAAAET NeverLes EL_WFH:;MELWP

ANY OF TNAIMA LN LCY] ossions befionethenb/eUENEVARE
IWEEHRECHIAN . to sav.the least andaolichrEinEERY



So why then is there still such a fight, and struggle, to
simply follow the Truth of Scripture?

The enemy wants control and so, through the

.~ paganize program of Chrlstlamty, which has

syncretized Truth with the error of sun-worship, has' in

fact, drawn many to take on the ‘mark of the -“*"",

HM papacy has declared that ‘Sun-day observar ce’
is her ‘mark’ of Authority. =
NeOWS or many people readmgg;us%ﬂwe commonien
that iS\often too quiekly jumped, 00, isithe
declaratiomin! ,_r_rc‘m e inolic, 3o it doas not
= applv to them.




The plain truth, is that the Catholic Church is the
| mother of Christianity - she is the whore who has |
| made the nations drunk with here maddening =
tadulteries and has brought forth many chlldre
gonsisting of the 1000’s of various denominati m:
texist within Christianity today and the signfel

mark. of the authority, and wo%h@,@:ﬁ't e wLm 2
Al ‘H; Beast, is none gther than ‘sun-day,

: .?"C e ' 3




One only has to look around the Vatican website, at|

the Catechisms, to see how man has deliberately
| changed the Word of Elohim, to suite his own |
lagenda and have power and control over man - ai_) d
the sign of this authority has been established
L the institution of Sun-day observance that;
gecording to traditions of man, which_have now
bEen instituted as law, has re @eﬂfﬁ Sabbath

. with a counterfeit day or days!




Listen to this quote from the Catholic Catechisms, #
2190:

2190 The sabbath, which represented the
completlon of the flI’St creation, has been replaced
I by Sunday which recalls the new creation
. inaugurated by the Resurrection of Christ.| =
'WHERE DOES IT SAY THIS IN SCRIPTURE???

NOWHERE - YOU WILL NOT FIND THIS ANYWHERE
IN THE WORD OF ELOHIM - WHY? BECAUSE HIS
SABBATH HAS NEVER CHANGED AND NEVER WILL!




Some more quotes taken from the Vatican website |
m their catechisms regarding the Sabbath and wha
;{ey call the Lord’s Day (Bearing in mind that Ba '1
1 means ‘Lord’):
(Copled and pasted directly from the webs1te

http //www vatican. va/arch1ve/ENGOO15/
__P70. HTM) i




106 St. Justin, | Apol. 67: PG 6, 429 and 432. |

We all gather on the day of the sun, for it is the first
day [after the Jewish sabbath, but also the first day] |
| when God, separating matter from darkness, made |
the world and on this same day Jesus Chl‘lSt our ?
Savior rose from the dead. ;

108 St. Ignatius of Antioch, Ad Magn. 9, 1: SCh 10, 88,
Those who lived according to the old order of things
have come to a new hope, no longer keeping the

.sabbath, but the Lord’s Day, in which our life is
blessed by him and by his death.




109 St. Thomas Aquinas, STh II-11 122, 4. |

2176 The celebration of Sunday observes the moral
| commandment inscribed by nature in the human [
heart to render to God an outward, visible, public,
- and regular worship “as a sign of his umversal
1 beneficence to all.”

Notlce this last statement (109) by St. Thomas
Aqumas - ‘Sunday observance as a SIgn

t ayminute - yaﬁn 1S &
Ebbalty: - SQWHO is. mani toleha:

ieRNord Y5 Cle ;Lkrm‘*vtcm‘“



'Man has clearly taken away and added, in this one |

severe change of what MmN has instituted, from |

the Creation week, as a perpetual sign of His |
Everlasting Covenant with His children.

'"_ at we need to understand is that there is a cl \f
- ’D

him f__s will stop at nothing, in domg everyth ”ﬁ he

can to achieve this. L
iiaeach\person o : emselvesiisisimply

e ‘ i g i 5 X 1)
Oa W ¥,
) am:lswoenshipping?



And this will become clear by the ‘sign’ or ‘mark’ off
their worship and that is in either keeping the

_,Sabbath of T or in subjecting themselves to Sun-|
e y observance (which is ‘the dare of the Church’ !
. For unity in the Roman Empire, Emperor =
Constantine, while bowing down to the sun ar d
m*l\.,_ g, to the sun-deity Mithras, saw and image in
L the sky as he looked e

pdithat image waiykrossy: whigk .\T‘Tﬂ\/
HTW“% 38 the ligh S cQiTags and

EAlSCSathesiShiston e msPlites




Yet he saw this as a sign of how he would be able to;
| gain' control over the world through religion and |

\‘the unconquered sun/ unge Wq arab

7

\ e
"})’\. /
\ A p e - & -
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This decree was made under a penalty of death for
‘all who refused to bow down to the ‘sun’.

Wany true believers did flee, while most submltte
'to this new religious system in fear of their llves

n the formulation of this decree, it was declared
tha: all ‘Chrlstlans must now worshlp on the ‘Day,
fthe Sun’ and anyone who was found tolbe

in’, what he Cau?{‘m% vish’ Sabbath
=\ would e o deathlll




Hence, Constantine initiated a change in times and|
commanded appointments for which Scripture

| warns us would happen:

| Dani’él/Daniel 7:25 “and it speaks words against |
| the Most-High, and it wears out the set-apart ones |
L of the Most-High, and it intends to change
appointed times and law, and they are given into its
hand for a time and times and half a time.”

"ﬁ) the 4thibeas)




It speaks blasphemy against the Most-High, and
intends to change appointed times and law. .
Intends to change: that is that despite man’s efforts |
| at changing any of the Creator’s times, they will |
)ever succeed - they may follow their own schedule >
. yet the one that matters, and is of utmost
importance, is our Creator’s Appomted Times, wi ilst
also L % rstandmg that H]S Sabbath is cr'tlc ﬁ bhis

«ﬁ* * law’ is si
Lhaﬂg]ﬂt daw’ £c S to

twﬁ ~ss that will'be juc



‘Mark’ on the hand and/or forehead

Hazon/Revelation 13:16 “And he causes all, both |
| small and great, and rich and poor, and free and |
slave, to be given a mark upon their right hand or |
upon their foreheads.”
W at is this ‘mark’ being spoken of herez:
llaste arg so many theories and mu%yess' rksin
TS, wver as one look/sgp,@r—]p‘ture the realiyy

0 at th]S | becomes.clear




| have just discussed how the Sabbath is a ‘sign’
between us and M1N?, and also how the catholic |
| church are very vocal, in their arrogant declaration, |
1 in saying that they changed the Sabbath to Sun- day~
\»'o rship and the mere fact that people observe th]S

| proof of their ecclesiastical power: 4
“The Convert’s catechism of Catholic Doctrine” pg.
50, third edition tells us more of where the Sunday
Sabbath came from. “We observe Sunday instead of
Saturday because the Catholic Church, in the
Council of Laodicea (A.D. 364), transferred the
o emnity from Saturday to Sunday, ”’ =)




‘Who changed the day, Elohim or man?
*f.'e find this answer declared by Cardinal Glbbon s,

L “The Catholic church by virtue of her dlvm
. __ sion changed the day from Saturday
k. Sunday.”

l
/ ad
P osr » - ’ y
’




“A doctrinal Catechism” by Stephen Keenan, pg. |
174 tells us that the Universal Church authorities |
| was asked, “Have you any other way of proving | if
| that the church (RC) has power to institute =
festivals of precept? They responded with, “Had
she not such power, she could not have done that
in which all modern religionists agree with her-
she could not have substituted the observance of
Sunday, the first day of the week, for the
observance of Saturday, the seventh day, a change
= for which there is no scriptural authority.”




50, on one hand you have the Catholic Church |
(declaring her authority, in the fact that she claims |
| to have the authority to ‘change’ Scripture, while: |
TN makes it very clear to us, in Scripture, tha

| He does not change!!!
_'h di emma that those who claim to worsh1 LLY“
ate are faced with, is whether ﬁth)e/, | follow,

mantor follow the Truth the unchangeab e Wondlol
Blohim 1ll they ace 43t Jth_or theiPaven




Let us look at the true understanding of the right |
hand and the forehead:

The ‘mark of the beast, as described in Hazon/
| Revelation, is not llmlted to bemg a visible mark
4 but rather, it is an “action”

1 ve the mark received on the right hand means
it i§ ‘performed’ - in other words, an a ~tionkis

rmed but does not necessari ﬁm’e%n thatithe
son b Rlieves it to be theTight thir o to doNGs
Soing WithIthEXICAND




To have the mark upon the ‘forehead’, represents |
one’s intellect and cognitive dec151on -making _
|Process, where one chooses to accept the action of
~ submission to an authority that they follow

IL recelve the ‘mark’ on the forehead then,

th t e action is performed without any reg
iemprse - like a whore w1thout%)’ame and
er

then re indicates that th formineith
m_u IS in fulla =—

p; os
‘k w
ol OFr

N the geh



‘So in line of what we are discussing here, in regar

. to worship, it is clear that the one who actlvely |

erforms the agreed submission to the decrees of

L’h one they worship, will reveal whose mark; or
,n they have upon their right hands ar C

| foreheads. |

g ‘/\/ 7
§S
P a
-
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If one chooses to ‘work’ on the Sabbath and |
| observe sun-day worship, then they must realize |
hat they are taking on the mark of the beast upo
Lf"_ r1ght hand and when they do this w1ll1ngly ar d

) LOW“
f,’_ th or changed, then theygﬂa ’Y‘ the

mark upon thej =e1'€head

\ /
A : A r o ". ‘ o
ate ’



{The use of the term “Right hand™ implies work and
“forehead” implies a clear conscious choice.
/ you willingly choose to walk in obedience t
_he commands of the Creator and remember ;

ked”



The Sabbath is M1N’s set-apart day for us to come |
together and delight in Him and not do our own pleasure |
nor even think our own thoughts:

Yeshayahu/Isaiah 58:13-14 “If you do turn back your foot |
| from the Sabbath, from doing your pleasure on My set- |
‘apart day, and shall call the Sabbath ‘a delight,’ the set-
apart day of MM ‘esteemed,’ and shall esteem it, no
doing your own ways, nor finding your own pleasure, nor
speaking your own words, 14 then you shall delight
yourself in 71717, And | shall cause you to ride on th
heights of the earth, and feed you with the inheritance of

|Ya aqgob your father. For the mouth of M171? has spoken!”l




When looking at the Hebrew word naw Sabbath |
(shab -bawth’)- Strong’s H7676, in the ancient
I pictographic text, we recognize the 1mportance 0 f
'ﬁ. ur proper observance of His Sabbaths as we se
the followmg being rendering in the plctogra hic
! letters: g

+|:||_|.|/




Shin - v:
This is the letter ‘shin’ which in the ancient script is
| pictured as, L, which is ‘two front teeth’ and |
. carries the meaning of ‘sharp or press, chew or
...T'Idevour’; which is what the teeth do, and also™
2aks of the sharpened word that comes forth fom
ﬁ h as the teeth ‘chew’ or ‘meditate’ onithe
th, making what comes fort ré)a shaupl
ties the undegstdhding of consuminsiei
destroying™ as teethidoiroNionak




Beyt - a:

I The ancient script has this letter as 0 | which:
pictures a tent floor plan and means, ‘house”
'L"a_ It represents family and the lmporta ce of

se Who are inside the tent as oppo\e to the
tent structure j

g2 ;
i




Tav - n

The ancient script has this letter as U whichis |
| p1ctured as two crossed sticks, and can represent
iifor us ‘seal, covenant, mark or sign’; as this once
am points to the complete work of Messiah ins the
wa of the Covenant in His Blood that bringsithe
mWelHouSes of Yisra’él and Yehudah to her in Him?
23 Ow— r He is not only the ‘aleph’, b It isialse
ghestay’ - the beginmi g and.th Felelorall |

=




As we consider this Sabbath of Sabbaths, we can se

I iom the rendering of the word nay Sabbath (shabs
wth ) Strong’s H7676 in the ancient plctogra i

lettering, the following: <~

.1THE WORD OF THE HOUSE IS SE ALED




This emphasizes how the Sabbath is a sign that we |
are the House of Elohim, for it is His Word that |
;;,,marks us and the sign of that mark, is our proper
observance of His Sabbaths' 4

. If we do not guard to keep and observe H]S
S baths then we are not sealed, nor are W.
sllarding His Covenant that His Blood causes Us to
bElspafted in to and the one fdoes ne L ’ﬁ\ e
thelCabbaths of Elohim=shall be )
Q/\nr _;__, ovenants ok







Verse 4 - Do not turn to idols l
Shemoth/Exodus 20:3-6 “You have no other mighty ones .
against My face. 4 “You do not make for yourself a
carved image, or any likeness of that which is in the |

| heavens above, or which is in the earth beneath, or |
which is in the waters under the earth, 5 you do not bow
down to them nor serve them. For I, Mf?* your Elohim
am a jealous El, visiting the crookedness of the fathers
on the children to the third and fourth generations of
those who hate Me, 6 but showing kindness to thousands,

-to those who love Me and guard My commands”-




The Hebrew word that is translated as ‘turn’ comes|
from the root word NJ9 panah (paw-naw’)- |
Strong s H6437 meaning, ‘to turn, turn towards 45
| direction’, and in order for us to ‘turn towards a
rectlon we must ‘turn from’ another dll'eCtl 1

We must learn to ‘turn our backs’ on many thing
that we& picked up in the enslavement of Mit sn\/m

and al l its inherited lies and do s*of man.
25PEC] lly after the heg ﬁg%%: orah, il

[wommu fwhe e-and whatawe 22 N2dInNg 101!




Having then ‘turned away from’ the world and the|
things of the flesh, in order to follow and serve our|
Master and Elohim, we need to heed this warning e;?
‘ot ‘fturn back’ to the worthless ways from Wh]C

' we have been redeemed from.

2 Hebrew word that is translated as ‘idols’,
in »‘\ igra/Leviticus 19, comes from th oot

Nellyl (el-eel’) 6?tr(n/gés‘ﬁﬂ'%7 vhich
Means nsuff1c1%~ "hlessness.. thinesii

pRlcht\idol, e o goodifionn I




The instruction is clear - do not turn to worthless,
things of nought - things that do not matter!

| Do not turn to things that do not exist in the false "
'_hope of allusions that can never deliver what yous
- expect - in fact anything outside of Mn iss ,
R worthless! 4
C (Not put your trust in things of nought}
BShemu’el Aleph/1 Samuel 12:21 “and do not turn

aside after worthless matters which do not profit or
—deliver, for they are worthless.” IR




How will we be best equipped to recognize that

which is worthless against that which is not? |
| By knowing the real thing with great intimacy! 4
W e are to be intimately engaged in seeking out an d
L knowing the set-apart matters of Elohim, and:
Intimacy takes effort, diligence and much ell
Bhored\time with our Creator Redeemer and 1(1“1&»

learr ing His True ways tj\;%@ﬁwﬁ‘l be . Ll

Senayate the tess from: aL’ﬁLl’thl_»




Dawid expressed his desire to only look at and seek|
the matters that matter:

| Tehillah/Psalm 119:37 “Turn away my eyes from
| looking at falsehood, and revive me in Your way.” |
S0 many today are not turning their eyes fromﬁ
falsehood and, as a result, are finding themselves
lingto worthless matters that are only enslaviine

\nade _flesti™- the Living Torah, is The
sesssssses VY, The Truth and The Life!!! m—




When we turn to the True Master the veil of ,
worthless falsehood that has gripped so many to |
destruction is removed! 4

& The bottom line is this - anything that we find
purselves submitting to that is not clearly defineg d
pyathe Jorah is in danger of being an idol; uﬁo
itbe\a physical object or a coml;l;tﬂen tola
DUTDIOAN at seems right or ev idea thathwall

in‘the end prove._te ursued in-vaini




Lev 19:5 ‘And when you slaughter a slaughtering of
| peace offerings to ™, slaughter it for your |
acceptance.
Lev 19:6 ‘It is eaten the same day you slaughter 1t

and on the next day. And that which is left on the
~\\ third day is burned with ﬁre r




Lev 19 7 ‘So if it is eaten at all on the third day, lt
| is abominable, it is not accepted,

Lev 19:8 and he who eats it bears his crookedness,
because he has profaned the set-apart offering of

n?, and that being shall be cyff from hi




Verse 5-8 - Messiah our Peace Offering!
The Peace offering speaks of our fellowship. |

[Now that we have been atoned for and share in thef
i Meal offering of Pésah, remembering our Messiah;¥
Ne are now able to draw near to Elohim for nows ,;

E have peace with Him!
Romlylm/ Romans 5:1 “Therefore, having been
declared right by belief, we have peace with Elohim

through our Master yemm Messrah”-

Q



This offering represents our intimacy with Messiah |
and with one another as a body being knit together,g
" by Him!
_The Hebrew word that is used here for the peace
'ffermgs is opyw shelemim, which is the plural of
word ooy shelem (sheh’-lem)- Strong’s H8002
W‘ﬂcw \eans, ‘a sacrifice for alliance or frienc ships
nEace of ering and this word comesf#om thelieok
Venb nbui shalem (shaw- ”) Strong’s H7998
WNIT| “Wc}\l tO l\/ or sou “\LWH‘]_
LLLLL\H;*H\;,—I pale anc wﬂeh_“ﬂ KRt gastitution —




This is such a wonderful picture, as we dig into the|
meaning of these words, for they all declare the |
Agreat and full restitution that Messiah has done for|
é us that we may be complete and sound in Him!
L Aword that is derived from this root verb pous
shz lem Strong’s H7999 is the word that -111
may use on a frequent basis, which is the {ebrew,

Wond iy shalom - Strong’s H7 ’Whlc meanst
lcompleteness, soung s, welfare, peaces
hosperity,health, safetys Sacm"t}/ﬁ



| The root meaning of oy shalom - Strong’s H7965 |
lis to be whole or sound, and this leads to various:
 translations that speak of completeness, =
Ewholeness, well-being, welfare and peacfi‘
lisgword oisy shalom - Strong’s H7965 als@

) les the idea of vigour ar;cf(vi;aljt, Al
. dimensiongofdife.

ey ‘/\/ V
§S
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Shalom carries a wealth of meaning that is almost
| impossible to summarize in a few sittings, yet the |
| concept of shalom entails a completeness and §
' {;:wholeness in our Master and Elohim, who has

~- ._e ncient pictographic text, the Hebrew mfd
bpishalom - Strong’s H7965 _Lm



Shin - w: .
This is the letter ‘shin’ which in the ancient script |

;.;.;.;;;is pictured as, L , Which is ‘two front teeth”
nd carries the meanmg of ‘sharp or press, chew
r devour’; which is what the teeth do, and al so
speaks of the sharpened word that comes forth
from - th& mouth as the teeth ‘chew’ o .,chn el

ankthe Thwth, making what cames forth punelangd
e Inde -t”}ch“}e‘—ﬂr——

choED I\ It also car
sensliming\ordestroying - asiteeirhidoieRienHk

/




Lamed - 5;

authorlty or a yoke that /I%Ed o bwd

e as well as the ability-to o backsb))

pushTlity




Waw/Vay - a;
;-.;...i_Thls is the Hebrew letter ‘waw’ or ‘vav’ which in

. 1e ancient scrlpt is pictured as Y , Which is a -"
' ‘tent peg’, which was used for securmg or tyir g
'tH‘ tent or other items. The possibility of itk aving
aleshape is to show that it prevents the rope fitom
\11’7’711& ff The root meamn of=£h1S let L’“ is ‘to
add \secure or hgok as vell as ‘bind2




Mem - n:

The ancient script has this letter as andis |
| pictured as ‘water’, and also carries the meaning of ”
- ‘chaos’ (from the storms of the sea) and can also

\ d 0 the seas in Scrlpturewﬂa?t S 1’“

, ‘water’, we }alase'éble to S Hm H 3
| c er for us ea Of \\71\171“\5
e eansing’.




| Now when looking at this word in the ancient |
plctographlc script, we are able to recognize what
I the true Shalom of Elohim brings and does for us,
‘i its ancient meaning could be rendered, amo Ie}
others, as follows: 4

L ‘THAT WHICH DESTROYS OR BREAKS
THE FALSE AUTHORITY THAT BOUND US
TO THE CHAOS OF THE NATIONS!




And further renders the meaning:
THE WORD OF THE GOOD SHEPHERD

THAT SECURES FOR US
A COMPLETE CLEANSING!

_ T '



This word speaks of a complete restoration of what|
was lost and broken and ensures the provision for |
| what is needed to make one whole and complete, |
lacking nought!
L For we have been given all we need for life an .;
'“’verence having been grafted into the Covenant
of Peace by the Blood of Messiah! =
Dhis offe mg was brought, as a f}wi’l’of J’T\s;, in
hanksoiving for peace, frieadship and fellowship
thay axos A ced with nn? andiFisiEitAGhEEECY
flETThe Covenant torthems




It was a volunteer gift to bless MmN or offered as |
praise to Him. |

Qolasim/Colossians 1:19-23 “Because in Him all the
| completeness was well pleased to dwell, 20 and
through Him to completely restore to favor all unto
Himself, whether on earth or in the heavens, having
made peace through the blood of His stake. 21 And
you, who once were estranged and enemies in the

mind by wicked works, but now He has completely
‘/restored to favo




22 in the body of His flesh through death, to
present you set-apart, and blameless, and
unreprovable before Him, 23 if indeed you continue|
| in the belief, founded and steadfast, and are not ||
. _moved away from the expectation of the Good |
News which you heard, which was proclaimed to
every creature under the heaven, of which |,
. Sha’ul, became a servant”




We are now able to continually partake in this

voluntary offering of peace, as we fellowship
together in unity of spirit and allow our hearts to be |
- knit together as one, and, as a body, we can draw |
aear to Elohim each and every week, on His Shabbat;
M His Feast Days and be further equ1pped to d _ Jl
in peace with one another.

ASloU may notice here, in these verse -n.  setsia
shandand, and that is, with t eace offeninsss

inliegy w- brea m»[stﬂo : 00 andEhi i
oEEW\AEPeaks of com ' 22l 13 A pictura of

_communityE




Qorintiyim Aleph/1 Corinthians 10:17 “Because |
| there is one bread, we, who are many, are one |
| body, for we all partake of the one bread.”
SWhat this pictures for us here, in regards to thes
peace or thanksgiving offerings, is that we cannog
bl offer up a thanksgiving offering if.we aneinee
. Serving His Body, our cor




The slaughtering of the peace offering may, if it was:’?
|a vow. or a voluntary offering, be eaten on the next
| day. However, on the 3rd day it was not allowed to ‘
| be eaten as this would render the offering to be:
jiegarded as unaccepted and would be regarded
©a . to him who brought it and anyone wh ea
R\ of it would be gu1lty too'
Dhis i “;p rfect picture of the -mh‘w an@
_the Appm Ames ohi




2 days the peace offering would be acceptable to eat!|

YN, our High Priest, through His sacrifice and |
offering of Himself we have peace with Elohim and we|
are able to ‘eat’ of the flesh of this peace offering for
2 days only. Let me explain this wonderful plcture

E being described here:
epha_ tells us that we should not let one matter*‘
| \ hidden form us: -

Kepha Bét/2 Peter 3:8 “But, beloved ones, let not this

Bone matter be hidden from you: that with T11711? one
day is as a thousand years, and a thousand years as oneI




Here is a wonderful clue into the great plan and

;appomted times of MM, for when this one matter
-hidden form you then you will not understand Hi S

Plans and the fullness of His Word. e
- owever, when understanding this then it makes
ense in that the Creation week of 7 daystii
selfi relates to us His plan for 7000ears and/the
sure\promise of an elernal rest in Himi




When understanding Creation, we know clearly tha
;-,»,‘LIGHT’ came to be on the very first day and the f'f
LIGHT was good! i
:-.On the 4th day gave the appointment for -
" ights’ and gave them for His Appomted T1 r’\
(" »as \and gave the rule in order to separa
light from the dar

P ik '




When we understand that which Képha tells us what
should not be hidden from us, then we are able to ,‘

.clearly see how, YW, The LIGHT of the world,

‘_ho was in the beginning in NN plan came an

for 2 dava (Wﬁ Tkl Oﬁ
= M lennium).




Anyone who is found to ‘eat’ or try to partake in
sharing in His offering on the 3rd day (7Th &
_1llenmum) will bear his own crookedness for the

srm
]}/ and




 Shemoth/Exodus 19:10-11 “And M said to
Mosheh, “Go to the people and set them apart
today and tomorrow. And they shall wash their |
| garments, 11 and shall be prepared by the third A
| day. For on the third day 71171 shall come down
_ upon Mount Sinai before the eyes of all the
. ~ people.” p

his was the a

= elfiff/@n th ‘.1( L‘]y ]:) ﬂ'“we cdown
Efore Bt VAot



This will once again happen, as we shall see that on|
the 3rd day (that is the 7th day or 7th millennium) |
.V\’JIﬂ’ shall come down and every eye shall see
1m and those who did not eat of His flesh during:
2 2 days permitted will be found guilty and wo uld
Hae their own crookedness, while those who have
DAl taken in the Peace Offermg of Mes iah duning
thel? da W1ll be cleansediyl,a{{ It ar d deaih

cha o longer hg astery.c or themi
R




Lev 19:9 ‘And when you reap the harvest of your |
| land, do not completely reap the corners of your |
field or gather the gleanings of your harvest.
~ Lev 19:10 ‘And do not glean your vineyard or |
gather every grape of your vineyard, leave them for
dthe poor and the stranger. | am T111? your Elohim.




-do not reap the corners

This is a clear instruction that would certainly test
many in regard to being generous or being selfish!

hen one had gleaned over their field, they were no
'to go over it again or reap from the ‘corners’ fo
thlS would be the provision left for the poor an
needy.

Ilﬂs e&{/mg of the corners would ce/rl;a}ﬂy fx]ur“
fRith> remembering that this lS Anstruction which
TTWLP after the gl he of vourhamesel
NOW TitlaNei# A eu wr:: vou Willing to
LLL;TD:G_EE\,_LLL(_’LLEIT@T:TCWWW |




This was a way of providing for the whole
| community.

| Now, while this is not a free hand-out to the poor '
and needy, it was for those who did not have theit
OWN fields to work in and were possibly the hll’
s%vants that actually worked the field."

hEstor) of Ruth and Boaz is a wonderf | p cture-of
iIsRnstryction being obeyed 1th gleanedsiom
hesblds \of Boaz, herkdnsmanr ?-ew o onE e
N\ ﬁ/ﬂ . 4 . s .
il of Messiah andiHisicallediotigRinneE




In this instruction, in regard to the gleanings and |
|that which was left on the corners of the field, the|
Ifarmer cannot choose those who deserve to receive
1C he has to leave that to MIN‘s sovereign justi: ce.

fwe worry about the part that is left behmd, NE
‘.W1 L not carry out the things that we ARE

nsible to do-serve each other_and becomela
‘community, a Temple-for Him to: Ll

ate
o st




The Hebrew word that is translated as corner comes
from the root word nxa peah (pay-aw’)- Strong’s |
H6285 and means, ‘corner, boundary, side, |
extremity, end, quarter, edge’. »
ENow, while there is no specific measurement for
What constitutes one’s ‘edge’, it is clear that each
one"gﬁ‘ obligation to leave the edges, andwiile
seme may make their edges small and=ethen laness
Whatwe see here is the valueof ‘faith in'acticng
2REATUSE in N)3324S provisionioHAEIERRIE

am’Fﬂt}F}TE\ .



Today we are able to see how some crop fields are ',.'
reaped in circles and so this would naturally create
an ‘edge’ or ‘corners’ in a square or rectangu ar |
I piece of land and so, how far would one’s circles®
geach with the equipment and how much would be
[fit for the poor and needy in the commumty ould

geptaiply test the heart of each farmer andihis
semmitment, to the life of the aﬁ% mmUninY
inhelning\ qu1p other MO lack or do ot haveihal

shaiip e has inlabundanesl




Today, not many of us have farms or fields to
'ough but all of us who do have abundance in o un
lives, ought to share with others, especially the
DOOr among us and the fatherless, w1dows ar d

e\ orphans. J
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Lev 19:11 ‘Do not steal, do not lie, do not deceive

one another.
| Lev19:12 ‘And do not swear falsely by My Name .
and so profane the Name of your Elohim. | am

Lev 19 13 ‘Do not oppress your neighbor or rob
him. The wages of him who is hired is not to remain

" w1th you all mght until morning.



Lev 19:14 ‘Do not curse the deaf or put a
stumbling-block before the blind, but fear your

Elohim. | am 711,

Lev 19:15 ‘Do no unrighteousness in right-ruling. Do
f’:‘.not be partial to the poor or favor the face of the
. great, but rightly rule your neighbor in

righteousness. "

Lev 19:16 ‘Do not go slandering among your

people. Do not stand against the blood of your
L\ cichbor. | am vy, I




Lev 19:17 ‘Do not hate your brother in your heart.
'-;Reprove your neighbor, for certain, and bear no sm
: because of him.

Lev 19:18 ‘Do not take vengeance or bear a grudge
against the children of your people. And you shall

love your neighbor as yourself. | am 71171,




Verses 11-18 - watch your tongue!
Do not lie, cheat or steal!

,he Hebrew root word that is translated as ‘lie’ i
Ry shaqar (shaw-kar')- Strong’s H8266 Wth
mea ‘to do or deal falsely, lie’, and the Hebiew
ILO vord that is translated as cheat’ ik hv
.m,_,v (kaw-khash’)-

Strong’ %’b’g ‘which
mEans. ‘to,be untrue, to-fe, deny, disown:Sfiallis




The Hebrew root word that is translated as ‘steal’ |
is 222 ganab (gaw-nab’)- Strong’s H1589 which |
| means, ‘to steal, kidnap, be stolen, take without |
N consent’. ‘4f°
f,speakmg of the righteous remnant that shall _c"*\
& delivered, we are told in:
Yeshayahu/lsaiah 63:8 “And He said, “They are My
mpeople, children who do not act falsely ” And He

\ became their Saviour. ”_




The true remnant Bride of Elohim does not act
falsely or lie!

In the account of Akan who stole that which was ¢
under the ban we are told in:
. Yehoshua/Joshua 7:11 “Yisra’él has sinned, and |
they have also transgressed My covenant which |
commanded them. And they have even taken some
of that which is under the ban, and have both

stolen and deceived, and also put it among their
\_—~own goods.” I




TN says that they had ‘stolen’ and ‘deceived’, |
(where both words - 11a ganab (gaw-nab’)- Strong’s |
| H1589 and vny kahash (kaw-khash’)- Strong S d

H3584 is used!
| ‘e Hebrew word that is translated as ‘decelve ' is
wna kahash (kaw-khash’)- Strong’s H3584 which
means\ ‘to be untrue, to lie, deny dis wn,. fail%

‘a d we see this word b bei g sed B




Mishlé/Proverbs 30:8-9 “Remove falsehood and a
lying word far from me; give me neither poverty nor‘““
riches; Feed me my lawful bread; 9 Lest | become

satisfied and deny You, and say, “Who is 11117?” And
lest | be poor, and steal, and seize the Name of my




The Greek equivalent to the Hebrew word wna |
kahash - Strong’s H3584 is apveopal arneomai (ar-
neh’-om-ahee)- Strong’s G720 which means, |
contrad:ct deny, reject, renounce, disown’, andf
5Sha’ul warns Timotiyos to turn away from people'
vho deceive and deny, people who have a formiol
evere ce, yet deny the power of the Truth: eJ’T’
fully functional in their lives* =8
T1mot1yos Bét/2 Timothy 3:5 “having a form of

reverence but denying its power. and turn away .
= .from these!”




Turn away from who?

Those who are untrue to the Covenant and do as

they please, without seeking the clear guidance o
fe Word as being the prescribed standard for s -
Y apart llvmg' |

that the standard of ri

chans@H



The Greek word used in the LXX for ‘steal’ is -
KAEmTtw klepto (klep’-to)- Strong’s G2813 which |
means, ‘steal, commit theft’, and is used in: |
| Eph’siyim/Ephesians 4:28-29 “Let him who stole |
 steal no more, but rather let him labour, working |
. with his hands what is good, so that he has
somewhat to share with those in need. » Let no
corrupt word come out of your mouth, but only such
as is good for the use of building up, so as to impart

-w_haw)leasant to the hearers.”



It is from this Greek word that we get the English |
word  ‘kleptomania’ which is a persistent neurotlc
. 1mpulse to steal especially without any economic

motive.
dLook at the warning that is given for pract1cmf"
B\ deceit and speaking lies: -

Tehillah/ Psalm 101:7 “He who practices deceit does
Inot dwell in my house; he who speaks lies does not

\ stand in my presence.”_



. The Hebrew word that is translated here for
‘deceit’ is n1n7 remiyyah (rem-ee-yaw’)- Strong’s
7423 which means, ‘deceit, treachery, slothful;
slack, idle’, which comes from the root verb i *n
ah \(raw- maw ’)- Strong’s H7411 which meainss

)eguile, betray, deal orously withi




Practicing deceit and speaking lies and falsehood
will keep you out of the House of Elohim!!!
| Qolasim/Colossians 3:9 “Do not lie to each other, |
| since you have put off the old man with his 4
Practices”




To steal, is not limited to the theft or unauthorized|
| taking of physical possessions only, as one can also
. be found to be stealing another’s time, joy,
courage, or strength or even somebody S

ha n ﬁ’\\/

, 'n_\ done so freelygwit] joy and kindnessiel
\ . / C'C t. . ;



| To lie, deceive or steal are all variations of the
game thmg, as deceit can also be a form of stealing)
just as lying can, and to be found doing any of th .ﬁ.s”*
_eveals a lack of the character of Messiah be1

",ls being expelled fro ,e"ﬂ



Verse 12:

fo ‘swear’, in Hebrew, comes from the root word yay
shaba (shaw-bah’)- Strong’s H7650 which means, ‘t

. swear, exchange oaths, take an oath, vow’ and
H— e we are clearly commanded not to do SO ‘fals 7 4
which is the word 1RV sheqer (sheh'-ker)- Strong
HB26 ZA\which means, ‘deception, disappoint ;mm,
fBlseholad’, and comes from the root b we have

alieady entloned for ‘lies—which is 212 w shagal
Gﬁ?ﬁ’:.i“ \ Stron 8266 ‘WIS "T‘T\\ "o Clo or

# deal falsely.lie?



—_ }E

lIo not swear falsely in mn*'s Name is a very sen us
1 instruction! §

\/\TI d th1s as they pass off their own agend 15 and
| ideas as that of mo.

/"

-




It also speaks of not fulfilling something that we
have declared to complete; and now we

lhave all said we will follow His commands and obeyﬁ'

‘* jj them, as we have dedicated our lives

L to following Messiah and therefore, we must b
1 careful not to be found faltermg inour

1tment for this would be an example of

iswearing falsely’ in His Name_ when we fail

10 <l -Lr.’g we have-eommitted to doineienel
bRIno\s ark d=and sealed asialseiSapEIE

Z nation unto Him! s



Messiah reiterates this command by saying we
should not swear falsely by anything, but

rather let our yes be yes and our no be no as-
k anythmg beyond this is form the evil onellls

pieawas not saying that we cannot swear or m ke an
. Qath - He was saying that we sh ul
not do it falselyH

_1’\— N 1 = w ef '|[.~ ‘.L]_
P/e] 10§ give yo | , d (NeNgRHEAKwE




Mattithyahu/Matthew 5:33-37 “Again, you heard that

it was said to those of old, ‘You shall not swear
falsely, but shall perform your oaths to mn?’.

34 “But | say to you, do not swear vainly at all,

\neither by the heaven, because it is Elohim’s throne;
. 35 nor by the earth, for it is His footstool; nor by |
Yerushalayim, for it is the city of the great Sovereign;
36 nor swear by your head, because you are not able
to make one hair white or black. 37 “But let your

word ‘Yea’ be ‘Yea,’ and your ‘No’ be ‘No.’ And what
hgoes beyond these is from the wicked one. ”i




The reason that the Scriptures 2009 edition has |
correctly inserted the word ‘vainly’ in
verse 34, is that we find that the Shem Tob Hebre W

text of Mattithyahu/Matthew has e

” lnly and could be literally rendered into Eng hﬁ
‘ “do not swear, to lie”, in other worc S

ear through deceit, let e§‘ be vesiang

your no be %‘de ot do :
deeerving st alld




apart with abuse, irreverence or
‘ contempt’. |

frd
-
»

o
/ -
e .
- "
o




: \_he Hebrew word that is translated as profane
zomes from the root word 551 halal (khaw- lal’

Strong’s H2490 (chalal - with a ch.. sound as iy
ach§.and means, ‘to bore or plerce thr igh

or kill or wound or defj

j
/ o .-
/ &
sy - ~
-




3,/’ is very interesting to me, is that the word fo r
" praise, in Hebrew, is 99n halal (haw-lal’)-

'/ng s H1984 (with a soft sound as in ha) an ; 1’*1
seence, carries the meaning, ‘to Shl e,

be boastful, give praise=

e /
-




,These two words differ, with a slight difference i
- the stroke of the pen, so to speak, by ;
means of a little tiny gap!

.('La~ lebrew word for ‘praise’, the letter bl h ”\\/)
. \s used and in the Hebrew word for

‘Drofane’ the letter n(het) IS Usec

e ‘/\/ V
.S
& g o
.
et &




Similar looking letters at first glance and hence the
words, even at a glance, may seem to be the same,|
| while they are the total opposite of each other!
‘The difference, in the written form, is but a tiny
_ little gap on the top left corner of the flI‘St

-~ letter! "

& \This may sound a little s;:glﬁ;
olsome o you but for me._it S me r’ﬁhZ“ JUST

AGMatine he line is,betweenpune BT rS rHortre—
“profanity!

™



Let me tell you why | find this very interesting, in
‘recognizing the closeness of these written
s-r-,,v_;,words we see in the world today that there are

many who claim to be born again
ellevers of the Almighty, yet in their attempt
‘ ney are simply offering profane
illand they cannot distinguish betweenithe
art and the profane,-betause they
clo-rorest cl& 1t to a pr DE gua ding«ah c]—ctﬂt“}t‘—@r—tl?”
Tonah!




e ‘church’ today is profaning the Name of n:!,"
* and have not only brought His Name to

e Ught, but have profaned it by treating it with
. \abuse, irreverence and contempt! =

/ ;
e P .
&




Profaning the Name of min literally means to ‘bor'
or pierce, weaken or wound’, and we |

“have seen how the western church, at large, ha

done this by the impact of addmg/replacmg H S
hm yith pagan rooted titles and names, out of
spposed respect for His True Name an characte

[
WHﬂ- the process, a;%yp{y rofe ningtHis
\hanu by caus AN usion 0. ARy —

3
15




It was in Babelon (confusion by mixing of Tongues)
| that the Name of mn» was profaned through the |
replacement of titles, and this profaning of H]S
IName, has had an impact for many generatmn
m ere we see that so many do not know His N me
a\result cannot find themselves obeyl Him®

aid at the beginning of these*not es. that
' is Jorat that we come
pbotlr Elonim!




We, as His children, have His Name put upon us, |
through the blessing, as commanded to Aharon, in: |

Bemidbar/Numbers 6:23-27 “Speak to Aharon and |
| his sons, saying, ‘This is how you bless the children
_of Yisra’él. Say to them: 24 “ M1 bless you and
guard you; 25 ™1 make His face shine upon you,
and show favour to you; 26 T lift up His fac
upon you, and give you peace.”’ 27 “Thus they shall
B ut My Name on the children of Yisra’él, and |

B \ <. shall bless thern. "IN




r that we have His Name upon us, by the Bloo
* of our High Priest and King, we havea

Sp n51b1l1ty to walk according to His ways andno

e found to be bringing His Name intos

-eute through profane or -nﬁ’e ways!

£

# -
5
A\¢




jvarrymg His Name correctly, requires us to do no
= unrighteousness in any of our ways and

aly ays be found to be guarding the right- rulm of
. \Elohim and rightly rule each other

according to His Torab. /

e /
-




The love we show toward one another is expressed |
in walking in righteousness and

suarding the right-rulings of M, and we must |
never show partiality in r1ght ruling:
"?James/Ya agob 2:8-9 “If you truly accomplish the

. sovereign law according to the

Scnpture, “You shall love your neighbour as
yourself,” you do well, 9 but if you sho

partiality, you commit sin, being found guilty by the
R 10121 o transgressors. " .




Tk ere~ IS a very fine line between praise and pro ane

as outlined below in this chart:




PRAISE: ‘HALAL

¢| STRONG'S H 1984: to shine, to be boastful, to praise,

to give praise, to offer praise, sing praise

= LAMED
= LAMED

/n'l
SMALL GAP

PRAISE vs. PROFANE

PROFANE: HALAL (CHALAL)

STRONGS H 2490: to bore, pierce: to poliute, defile, profane:
to desecrate, violate, to kill,

S5

HET

T —
5 — LAMED
5 — LAMED

i

FINE LINE BETWEEN PRAISE AND PROFANE!!!



Verse 13 - Do not oppress your neighbour or rob |
| him the Hebrew root word that is used here for |
| oppress is pYY ashaq (aw-shak’)- Strong’s H6231
yhich means, ‘to oppress, wrong, extort, defrauds
mtimidate’. This word is concerned with the actsiof
abuge of power or authority, the burdenings
ingy and crushing of those lower=if positicnien
siature \This kind of actssef-Oppression agaiinst
acg or are_a=breach ofl fiaiid in MR




To oppress another is equated with witchcraft,
adultery and falsehood!

Mal’aki/Malachi 3:5 “And | shall draw near to you |
| for right-ruling. And | shall be a swift witness |
| against the practisers of witchcraft, and against |
~__adulterers, and against them that swear to

learner in his wages and widows and the fatherless,
and those who turn away a sojourner and do not

_fﬁar Me,” said mn» of hosts.”-



Mishle/Proverbs 14:31 “He who oppresses the poor |
reproaches his Maker, but he who |

esteems Him shows favour to the needy.”

jlo withhold wages from him who has been hirediwil
X be sin in you when they cry out to

ﬂ 11!

Ya’ aqob/James 5:4 “See, the wages of the workmen

~ who mowed your fields, which you

kept back, cry out. And the cries of the reapers
hhave reached the ears of M of hosts.”




:,?ne of the primary faults with the modern Chl‘]Stla
~ mind-set is to always try to bargain a 4

duced wage with the expectation of dlscount for
' almmg faith in the Creator when the

}be

him whom youlk el

g2 ;
atl



We, as true believers, must not adopt the error of
~ expecting to get reduced rates but

rather pay what is due!
Hebrew word that is translated as ‘rob’ is bm
. 'z:al (gaw-zal’)- Strong’s H1497 which means; ‘t
tealyaway, seize, rob, steal, snatch aways

Mishlé/Proverbs 22:22 “Do not rob the poor because
Bhe is poor, and oppress not the afflicted at the




Wages were not to be withheld, and were to be
paid on the day that the worker or hired

& servant had done his work. ;
lt”n was extremely important in a culture that Liy ed
. day to day and hand to mouth, and to. =
) O 2’s wages overnight, would deprive th e.one

"WRE had worked the means to-sef port

himself apd his family withthe needed supplyiel
food fo day on the Xl




fo withhold that which is due is to take bread out on
| people’s mouths, so to speak, and we are also
"f;mmded in Scrlpture that when it is in our hand

_ do good, we should not withhold it:

-hose who deserve it, when it is in the

_ \power of your hand todoso.”




;_ To rob someone simply reveals that the one who is |
g robbing another sees themselvesas =
. independent of community and possible sees
*-themselves as better than others, but to give
\/\'%n_ Js rightfully due at the right time shows
t honour and shows tru i@gr ty.in

at one’s word fn‘De trusted.

. 4 X - o 4
>
>




We must always consider others first and do our
utmost to meet the needs of others if it is

in our power to do so.

Ya’ aqob/James 2:15-17 “And if a brother or sister is
naked and in need of daily food, 16 but one of you
says to them, “Go in peace, be warmed and be
filled,” but you do not give them the bodily needs,
what use is it? 17 So also belief, if it does not have

m, is in itself dead.”_
B




Pilipiyim/Philippians 2:3-4 “doing none at all
through selfishness or self-conceit, but in

}‘hum1l|ty consider others better than yourselves. ,?
~ Each one should look out not only for

his‘own interests, but also for the mterests of




Verse 14 - Do not curse the deaf nor cause the
blind to stumble!

' The Hebrew root word that is used here for ‘curse’
= iS22 qalal (kaw-lal’)- Strong’s H7043 Wthh
. means, ‘to be light, swift, trifling, cursed,s
o SISed’ and it is written in the ‘piel’ for
W h ch renders the meaning as, ‘to.make

desplcable
\Eaiiist ot make fL or insulizthoseaiiiCes e

deaiand: uhnc, fonthistmymaMEtEs)

r_—



What we can also learn from this, is that we must
also take heed not to talk behind |

| another’s back, for in that moment the one bemg
.~ spoken of is deaf to what is being spoken =
about him! ‘

e myst also not make it more difficult for these

whp are blind and deaf to the%l’r}h but
ﬂﬁ“r dayour utmost to lead o the:

that t eMaster 2l gge]olCTe
Zeyes " Ieliis: Tilbt®
m




»-adly, there are so many today who willfully remair
i stubbornly blind and deaf to the Truth. = =

'~they choose not to see and not to hear, of wh cﬁ
‘ Yeshayahu prophesied well about ==

speaking of those who hold fast to tr ditions
wvhile forsaking the commands of men.

P ik '




Verse 15 - Rightly Rule and show No partiality! |
To ‘rightly rule’ is to do so according to the |
righteous right ruling of the Torah, while =
L showing no partiality!
dday we find that many claim the ‘do not judges
L clquse, while they clearly are lackingin:
BiIMunderstanding of the Torah, eﬂ‘?n € WEISEE
learly that we areto ‘judge

| —AgNntlec \/]




The Hebrew word that is translated as ‘rightly rule’.-
comes from the root word LoV |

shaphat (shaw-fat’)- Strong’s H8199 which means
‘to judge, govern, decide, rule’; and we do this;&
according to the Word of mnm. |

Qola51m/ Colossians 2:16-17 “Let no one therefore
judge you in eating or in drinking, or in respect of a
festival or a new moon or Sabbaths - 17 which are a

shadow of what is to come - but the Body of the
" Messiah.”




This verse, which is often misinterpreted and
misunderstood by those who do not

| understand the Torah, is actually telling us, the 4
. Body of Messiah, to not let outsiders (those _;,.
not walking in the Covenant) judge us, but we 3 are
to judge each other in the Body
ac c arding to the righteous right-ruling: and
sta rds of the Torah and hetd™each othes

YCCotltte ble to uph d=the rightec SsetncRrds ot

Mwn eousiliving!



While we are to hold each other accountable, we o
’“"-,l;hlS by showing each other our sms/lawlessness so ‘
* that we can realign our walk to be pure and
rlghteous in Messiah, we certainly do not ‘pas 3
nte nce on each other for while there is One
- W Messiah - and all right-ru mg belones
SIHIm\ we are His Body wh e‘has lled to

Tj-’slm V. rule accorg 0 His righ L_Luh oll




We have a responsibility to uphold the righteousness
of His Torah and call each to account when that |
_standard is not being upheld and ‘judge rlghteously
;w1thout partiality’, not being afraid of any face'
When there are those who claim to be walking it
“"551ah and are not doing what his Torah callss or,
peNitin\pot adhering to the clear dietary cor ni amas
SWhether they neglect to gather at-the set-apant
satheriyg \gs commanded @nettiding tk o weekl
SADOATN A \ o must.cal®them tolaccolnEREBERER
Vi ’Cﬁ l:“%hb/—




Too many people today, are neglecting to gather for Sabbath ;
fellowship (which is commanded for us to do in Wayyiqra/ |
Leviticus 23), and when confronted, they raise up %

| the feeble wall of ‘do not judge’! Well, it is time we §
" ”,_?ctually begin to judge righteously, by that which belongs ta
1 Elohim! >
‘Romiyim/ Romans 2:11 “For there is no partiality W1th
\ Elohim.”

Ma’asellActs 10:34-35 “And opening his mouth Kepha said,
“Truly | see that Elohim shows no partiality, 35 but in every

nation, he who fears Him and works righteousness l.




Eph’siyim/Ephesians 6:9 “And, masters, do the
same to them, refrain from threatening,

knowing that your own Master also is in the
heavens, and there is no partiality with

. Him.”

QolaSIm/ Colossians 3:25 “But he who does wrong
shall be repaid for the wrong which h




i
Ya’aqob/James 2:1-9 “My brothers, do not hold the

belief of our Master yehin* Messiah, the Master of
esteem, with partiality. 2 For if there should come |
| into your meeting a man with gold rings, ina |
splendid robe, and there should also come in a poo
one dressed in rags, 3 and you pay attention to the

one wearing the splendid robe and say to him, “You
sit here in a good place,” and say to the poor one,

“You stand there,” or, “Sit here by my feet,”




4 have you not discriminated among yourselves, and
become judges with wicked thoughts? 5 Listen, my |
| beloved brothers: Has Elohim not chosen the |
_ poor of this world, rich in belief and heirs of the |
reign which He promised to those who love Him? 6
But you have shown disrespect towards the poor
man. Do not the rich oppress you and drag you into
the courts7 v- ~~




7 Do they not blaspheme that good Name by—l

which you are called? 8 If you truly accomplish the |
sovereign law according to the Scripture, “You shall
|love your neighbour as yourself,” you do well, 9 but |
;1f you show partiality, you commit sin, being found
gu1lty by the Torah as transgressors.”

\ Kepha Aleph/ 1Peter 1:17 “And if you call on the

Father, who without partiality judges according to

Ieach one’s work, pass the time of your sojourning mI
m—~ _fear”



Verse 16 - Do not slander!

The Hebrew root word translated hereas
~ ‘slanderer’ is 9131 rakil (raw-keel’)- Strong’s

. H7400 which means, ‘slander, slanderer, =
falebearer, informer, carry tales’ and come from
the root\verb 221 rakal (raw-kal’ ) 'H7402

ich means, ‘to go abc%ufumea g ¢ 'ILTWU\)
L ader me




A ‘slanderer’ is a person who goes about spreadmg
information, whether true of false, with
"the motive of diminishing another, and goes abouts
tellmg everyone matters that should not be

b revealed but rather kept a secret.

MlShlE/ Proverbs 11:13 “A slanderer is a revealer of
_ secrets, but one with a trustworth

=\ spirit conceals a matter.”s




| Mishlé/Proverbs 20:19 “He who goes about asa |
slanderer reveals secrets; therefore do not associate
with him who speaks smoothly with his lips.”

To stand against the blood of your neighbour is
understood as bearing false witness and

speaking against the life of another!

Ya’ aqob/James 4:11 “Brothers, do not speak agamst
one another. He that speaks against a brother and
judges his brother, speaks against Torah and judges

ITorah. And if you judge Torah, you are not a doer of
E— 103N DUt 3 judge. e ——



Verse 17 - Do not hate your brother in your heart!

This is a very powerful verse, for we can clearly seel
| here that MmN is instructing us on how we are to |

“feel’, or better put, He is getting to the heart of
ithe matter! Some people may put on an outward
show of an assumed friendliness, yet deep insi de
theyhate a brother! Once again, we are abl-»
v the Torah is to be upon our Fts
ditate ¢ ay and night on ié~s0 that w ﬁl
gmr"e;, mst epyy~hatred Jandiin y ‘towarc

T}Mh"




The Hebrew word that is translated here for ‘hate’ |
. comes from the primitive root word
NJW sane (saw-nay’)- Strong’s H8130 which means
‘to hate, detest, turn against’.
Mishlé/Proverbs 26:24-26 “He who hates, pretends
‘with his lips, and lays up deceit within him; 25
though he speaks kindly, do not believe him, for
there are seven abominations in his heart. 26

H

atred is covered by deceit. His evil is disclosed in
B\ _the asserbly. I




;~-=Wh]le many may try to hide their hatred for anotheﬁ
’ by deceit, it will be revealed in the i

"assembly, for it is in true community where th
.+ Word is tested, in order to see if there is a

o e for one another through selfless w,f m\ﬂ,

I Whether there is an uwn

that refusesste serve'

g ;
i




|Here, in Wayyiqra/Leviticus, we are clearly told to|
reprove a brother, but do not bear sin 1’

by hating him in your heart! i
' No one may know the hate in one’s heart but
th mselves and Elohim of course, and to~
| in your heart toward a brother isie erﬁd\/
.. , and renders waﬁo true and
=\ COMPLEtE WOrShiRzy

P i



4
Mattithyahu/Matthew 5:22-24 “But | say to you that
whoever is wroth with his brother without a cause |
shall be liable to judgment. And whoever says to his
brother, ‘Raka!’ shall be liable to the Sanhedrin. But
. whoever says, ‘You fool!’ shall be liable to fire of

Gehenna. 23 “If, then, you bring your gift to the
altar, and there remember that your brother holds
whatever against you, 24 leave your gift there
before the altar, and go, first make peace with your

Mnd then come and offer your gift.”




The Hebrew word that is translated as ‘reprove’ is|
| N2 yakah (yaw-kahh’)- Strong’s H3198 which |
i means ‘to decide, prove, judge or correct’.
Mishlé&/Proverbs 9:8 “Do not reprove a scoffer, lest
- he hate you; reprove a wise one, and
E he loves you.”
‘How do we reprovwrmé‘ ‘o_fr?
e\ With the Word! g




The Greek word used here in the LXX (Septuagmt) |
| f or ‘reprove’ is the verb éAéyxw elegcho (el-eng'-
'kho)- Strong’s G1651 which means, ‘to expose;
.v1ct reprove, reprlmanded rebuke , and. ﬁ”\

_e ~ -khos) Strong S G1650 ieh ’W:‘S»
> n‘% 1sed ins




T1mot1yos Bet/2 Timothy 3:16-17 “All Scripture is J
breathed by Elohim and profitable for
teaching, for reproof, for setting straight, for"
_instruction in righteousness, 17 that the man_
of Elohlm might be fitted, equ1pped for every good




yvhn reproves those He loves: |
Hazon/Revelation 3:19 “As many as | love, | reprovc
| and discipline. So be ardent and repent.” |
Sha ul was also very clear in instructing us to

B oreprove those who are out of line: ’




We are to also reprove the works of darkness:

Eph’siyim/Ephesians 5: 11-13 “And have no
fellowship with the fruitless works of

?darkness, but rather reprove them. 12 For it is ﬂa
__ shame even to speak of what is done by &
them in secret. 13 But all matters being reproved




We need to exercise boldness and unfeigned
humility when we reprove another; and today |
there seems to be a mental block against proper
reproof for fear of offending another
‘when correcting their behavior, yet we need to.
L learn to do so with love and respect, in =
er ti\t we can build one another up in theVost

| Set-Apart faith! = =
WTitos/Titus 2:15 “Speak these matters, urge, and

reprove with all authority. Let no on-

N~ despise you.” = @ @ e




- Reproof must always be done on the basis of the

pure plumb line of the Word and not on a
| twisted interpretation that diminishes the Word!
‘e must not reproof another when we do not like®

.~ the way they do things, when it is not =
against the Torah, but we must exercise propes
diséernment, in distinguishing the set-apage
diprofane and when one’s W%‘Fef sefe
apart, but are profapimgTthe Truth, then
WERRNEE baldly repfove the onERNICHRIEC G

g

they learn tofear-mima



. Verse 18 - do not take vengeance! \,
re the word for ‘vengeance’ is DR) nagam (
am’ )- Strong’s H5358 which means, ‘to ave;, 2,
takeé vengeance execute pumshment (G ke
 * revenge’.

i A
/ g
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| When we do obey His commands, and stay on the |
. Way of Set-Apartness, not turning to the =

'ft or right, but fixing our eyes upon our Ethl‘:
L and run with perseverance the race set

e Q. X thls coming vengeance of Elohl 1\ a




’ persecuted for righteousness’ sake - that 1s

blessed when we are persecuted and r1d1c

Apartness.

g ‘/\/ 7
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- While this may not always feel blessed, and our natural
fleshly response to any persecution, slander or hatred is
often one of a desired revenge that we would like to |
execute personally, we need to recognize that vengeance is|
not ours - it belongs to Elohim!

- Debarim/Deuteronomy 32:35 “Vengeance is Mine, and
repayment at the time their foot slips; for near is the day
of the1r calamity, and the matters prepared are hastemng t

them.” >

lashing sword, and My hand takes hold on judgment, | shall
-return vengeance to My enemies, and repay those whg-



The term ‘vengeance’, according to the Merriam-
‘Webster’s Collegiate Dictionary, means /

““.@.t-he following: “Punishment inflicted, in relatlon
to an injury or offense”. =

t also means that it is done with great force, on
. do € on an extreme and excessive degree

ASAWe consider this, we can understand withAWhSE

speamand\excessive force ”trﬁe/pumihme of Elohim
ISEEEIIRO Jpon those who havegini TPl rhs—toran—

al ]W° Ked=cor ranyatorhHisicomimanesy




'We, as the body of Messiah, have no right to execute]
His vengeance - a vengeance that He alone will bring|.
with excessive and extreme force - for His jealousy |
- for His Bride shall cause Him to come with great - "
\ force and repay the enemies of His Bride and H]S
1 Covenant! o
Afiter Shimshon had been captured by the Philist ines
and\aad his eyes plucked out, they ¢ e,m
Shimshon\to entertain them, and befe tooksheld
pilthestwe,middle colu s%e srayed to mamMiahe
askad RN 1N _strengther a0l Lo k2 Vangaancea

Clele) ythe Ph h’.iLLH%_m_TEM_- ee in:



Shophetim/Judges 16:28 “And Shimshon called to |
M, saying, “O Master ,11M remember me, | |
pray! Strengthen me, | pray, only this time, O |
-Elohim and let me avenge myself on the Phlllstmes
e with vengeance for my two eyes!”




Tehillah/Psalm 58:10-11 “The righteous rejoices |
| when he has seen the vengeance, he washes his |
| feet in the blood of the wrong, 11 and man says, "
“Truly, the righteous are rewarded; truly, there is

.\ an Elohim judging in the earth |
, ishteous shall rejoice whe }he’y
.\ vengeance o ﬂ‘hlm' g




In'speaking of the day of Nm1n?, we see in:

Yeshayahu/Isaiah 34:8 “For it is the day of the | |
vengeance of MM, the year of recompense for the

cause of Tsiyon.”

g
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When mn» saw that there was no man, nor any |
mtercessor His own Arm saved for Him and we are |
told in:

Yeshayahu/Isaiah 59:17 “And He put on
| righteousness as a breastplate, and a helmet of |
deliverance on His head. And He put on garments of
vengeance for clothing, and wrapped Himself with
ardour as a mantle.” =

put on ‘gar yﬁef'(ngean |

t=h t, -c\/| Is eng mes Tor all




His vengeance shall be proclaimed!

Yeshayahu/lsaiah 61:2 “to proclaim the acceptable
year of MM, and the day of vengeance of ou

\Elohim, to comfort all who mourn”




When yenn? Messiah stood up in the Assembly and |
read.from the scroll of Yeshayahu/Isaiah He read
| part of this verse and then rolled up the scroll and |
gave it back to the attendant and sat down, and r”“
yes of all the congregants were fixed on Hlm'

He re ad Yeshayahu/lIsaiah 61:1 and half of- his
Verse 2, and stopped before rezid}g, ’

and tt e\day of vengeance of rElohim...”” fich
ohim.i

Yengeance.g ot upntilc |
\ S =

VY "‘fAf sial f"LU nSracaink



He did proclaim a release, and those who knew
. Yeshayahu, would have known this passage
”'ry well, and at these words their eyes were f1x

B on the One who is once again coming in

engeance - and to those who are in Him thi S|
'ea od news, while to those who are.not; it
Eot! Some were astonished atHis ]\, whil&
= \ others scoffeéd at theml

|

P b



%The Word of MN" to a rebellious people who refuse
to obey Him, through the prophet |
Mikah is also very clear:

Milsah/Micah 5:15 “And | shall take vengeance in
wrath and rage on the gentiles who dld

not obey. ”/




Love your neighbour!

When we obey the Torah, and do so from a heart
~ that is filled with the Torah, we will love

our neighbour as ourselves, and herein lies th
. yrgent need for us to walk in the clear =

u:;_ ds of Elohim, as we show our love for Him
through our ob/eg@c is

Co mand




' Yohanan Aleph/1 John 2:9-11 “The one who says he is |
in the light, and hates his brother, is in the darkness |
until now. 10 The one who loves his brother stays in the
light, and there is no stumbling-block in him. 11 But
| the one who hates his brother is in the darkness and ||
| walks in the darkness, and does not know where he is|
- going, because the darkness has blinded his eyes.”|

Yohanan Aleph/1 John 5:2-3 “By this we know that we
love the children of Elohim, when we love Elohim and
guard His commands. 3 For this is the love for Elohim,

.that we guard His commands, and His commands are I
|—....\/ not heaVY”—.




Verse 19 - Do Not Mix!

| In this verse, we see the clear instructions not to
5 mix livestock, seed or threads!

'}; of which helps us to understand how we are '
L be a set-apart people, not mixed in any

Wway with the matters of this world!

ach\one of these carries grea m@h
ifiicar eforusm helpingus to live se

@ LI '




‘We must be careful not to mix theologies,
relationships or worship as we walk set-apart

lives.

f We must not try to ‘create’ our own form of
L livestock by making them mate with each

other.
world has done thlsl}r 11y’3n tr a3 10
aboutamlx debreed of animalj

h] _NJS=S Ictly fo onbid ]““\




While strictly adhering to these commands literally,

we can also glean a great spiritual truth that will |
guard us against the attempt to mix that which is
- Elohim with that which is of the world.

ﬁlvestock were both a means of provision for fog d
as well as the ability to work our fields, and ez ch
b have their designated tasks or abllltle

We anot mix these and here % that we
SOt mix the working ofsset- apart oss withithE
WOTKITEN f law essiess andiEXPECEIRIEET tna




In speaking of not sowing your field with mixed
. seed, we can learn from the parable of the
- Sower, that the seed is the Besorah/Good News~
Word) and the field is the world; and in domg o)
WeE ' can then quickly deduce that in keepmg his
jiteral @ommand we will be reminded too thathwe

ﬂ'\ 108 sow the field of the wertd witk ’”ﬂ‘< q
doct iges and t @ ised by s —




We cannot mix paganism and its deep-rooted |
practices with the Truth of Scripture - the very thing |
that Christianity has done. Just as we see in the world
{today, how fruit and vegetables are being genetlcally
engineered, so too have we seen the Truth of Elohim
'being engineered by the church to suite its selfish:
peeds while in the process breaking this commandiand
galsing many to be so mixed in their worship: that
h“f_ arg unable to d1v1de the set.- pﬁ?‘?fr the

alse te f qrx) lﬂ\/“




When it comes to our clothing, we would do well to}
heed these instructions literally, even as difficult as|
_lt may be today in a consumer driven world that has
mixed almost every fabric. What we learn from th]
L separation of linen and wool is the following: -
‘Linen is brought forth from the produce of th
h, While wool comes forth from an anime : Wi il
2as It carries blood Wthh " hed, ‘mu a3
redemptlon % ﬁ%mﬂs aboves
aleliuay iust Not ba




INow, on a literal level, this does not mean that you '
| %g;annot wear two dlfferent garments, one of wool |

andone of linen, but rather that you cannot wear a
--smgle garment that is a mix between the two:s

| Qod example of this is seen in the High RGeSt
gauments, where we find linen garments. and'a
Wool en\garment that is dyed (Shemoth? Exoduls




These garments however were reserved for duty in

the set- apart place, and so even in our

fythis world and so put aside the works

"?;f esh and be about don%oﬁd worksiof

Torah that has beenpreparec
b_e Shand lor B o clo!




Our ‘clothes’ represent our covering and worshlp
and our covering is either from above or

“"‘?from that which originates from man; and so, we
are commanded to not be lukewarm o

‘mg been found with mixed garments but rat her
. ke found with the purity of walking in*

"u jess (linen garments) an i ‘covened
Dy tge woollen gar from above)

‘c'l ess gh/and b shed blooal




'%garment woven of two sorts of thread” is wrltt [_,
' in the Hebrew text as follows:

TILYYDIRDITIN
ubeged kil’aiym sha’atne

e
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A," a
/ e
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. This phrase is broken down as follows:
. 1) - The Hebrew word that is translated as
* ‘garments’ is Ta2 begged (behg’-ed)- Strong’s"
899 which means, ‘garment, covering, treach eny!
‘e d ceive’ and can also give reference to any.

dofygarment, from the robes ;fﬁ‘e rick vand

mighty to the rags of the peor andithe




a - The Hebrew word used here for ‘woven of. tw
| sorts’ is D&Y7 kilayim (kil-ah’-yim)- Strong’s

3610 meaning, ‘two kinds’, and comes froms ﬁ“
22 kala (kaw-law’)- Strong s H3607 which

gans, ‘restrain, shut up wi hf)l s

ey ‘/\/ V
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3) The Hebrew word that is used for ‘thread’ is -
1LY shaatnez (shah-at-naze’)- Strong’s H816
Wthh means, ‘mixed stuff, material mixed®
‘ﬂ»v- er, fabrlc of mixed weave, a kind of ¢ loth
gbidden for garments, cloth ma/d‘e}y /eavine

lmen and wool tog ether

ey ‘/\/ V
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What is being prohibited here is the wearing of a
garment that is of a mixed weave of linen

1and wool. This does not mean that we cannot wear_
two different garments together, just

u each individual garment must not be made e’-'
| mixed weave of linen and wool! 2

\I’hls is further confirmed for us;in: =
Debarim/Deuteronomy 22:11 “Do not put on a

garment of different kinds, of wool and
Zlinen together. ”_
- — :




" In the Hebrew, this verse is written as:
1TNIDNYIINYTIVYYYIAININD

bash sha’atnez tseymer uphishtiymﬁf' day;

/ a
sy - ~
&




The Hebrew word that is translated here as ‘put on}
|comes from the root word w2a? labash (law-bash’)-|
" ‘Strong’s H3847 which means, ‘wear, put on, be
clothed, apparel, dress’, and the
lo’ before it is the root word XY lo (lo)- Strong?s
Ay 3{08 which is the primitive adverb that

MEBNS) ‘Rot, no, never, neither)a ave thenefione

aaveNthe clear instrucsien to not weamon

© A .[wawl



What is it that we must never wear?

We must never a garment of different kinds, and |
| ﬁ,ere in the Hebrew it tells us what this refers to 1s

. ) Strong s H8162 which means, ‘mixed st
a \mixed together fabric of mixed v veaveNs

othimBHE




The Hebrew word TIvyw sha’atnez (shah-at- |
I naze’)- Strong’s H8162 is simply referring to tha
& which is made by the mixing of wool and linen:
. together - and this must never be worn!

| verse in Debarim/Deuteronomy 22 ft rther
fn what TJLyV sha’ atnegs h% nazel)s
| Strong s H8162 is:

P i




The Hebrew word for wool here is InX tsemer |
(tseh’-mer)- Strong’s H6785 which is the ‘Wool’
~ product taken from animals; and the word used
aere for linen is nw9 pesheth (pish-teh’)- Stron
"_93 which means, ‘flax, linen, linen made ra“w
flax’ ywhich is a product made from plants. - The

\root word translated as%gebhe is TmR
yakh’-ad)- Stropg* 162 meaninss

B 24ness, a1ike, onel ordl, unity’.




| The instruction here is very simply and very clear -|
do not wear a garment that contains

pboth wool and linen together as one.

You may wear 2 garments or more at a time -a
wollen garment and a linen garment at

2 sgme time, as long as they a?rypt made
w-t. 1er as one garment but-are sepanate

ents




This should clear up any confusion one has - wool ..,
and linen together as one is what makes

. a garment rvyY sha’atnez (shah-at-naze )
| Strong’s H8162.

Ilﬂs dogs not expand further into nylon or any tHar

.~ \fabricated products that are made =
mithat\which is extracted atur *vh*w (3 O7
sbst tances aaiaem] VaDEQG e ————

_



Verse 20 continues with another practical example|
|of mixing seed that causes complications- that withi |
a servant who is betrothed or engaged. It tells us
‘that those who are bound to Torah should not be
intimate with those who have not bound themselVes
ioNlorgh, thinking they are “free” from it (which
by i ondage) Nor must wewﬁse /es with
fhings the at would enslavegis-oT be intimateawiiy
D20DI3 AZI\ are e 7ed toanyiothensEEnE




Verse 21-22 we see the requirement of a guilt
offering to be brought by the man who has

done that which is spoken of, in verse 20.
iThe wonderful shadow picture we see in this vers

& is that yenn is our ram offering and = =
He js also the Door through which we enter®
lYohanan/John 10:9 “l am the door. Whoever enters
gthrough Me, he shall be saved, and shall go in and

'sha‘ll{ go out and find pasture.”-




{The Hebrew word for ‘guilt offering’ is DWX asha
. (aw-shawm’)- Strong’s H817 which means
‘offence,

guilt be guilty, acknowledge guilt’.
aulations for the DN asham (aw .-,7”1 ')-

s 817 offering are also co e?'e ‘as MOESE




| If we walk in dishonour, we will incur the guilty |
| consequence of that sin. ywhn» has fulfilled the
. DWN asham (aw-shawm’)- Strong’s H817
‘requirements for the past, present and future,
how BVEr M* requires us to be accountable u Lh“
in and the guilt that incurs from our =

dist onurmg thoughts and actiens, by taking
cesponsibility forthem and repentins




Verse 23-25 - Trees and their fruit

In the first couple of years, a trees fruit is often
very bitter; and many trees do not even

year fruit in the first 1-3 years. If any fruit is eat
. before its time, it can actually result in
bei ag Rarmful to us rather than doing us any gc od:
BomBiyears the fruit is as uncircumcised - thathsHg

"s ot been ‘cut’ and made edible fion
sepiepeatsand in the 4th#y€ar thesfiuityissisansines

‘all o1 1t.




he f1rst fruits of the edible yield belong to -n‘I’ r
E any case, yet in this 4th year He

uires it all - this is so that the tree may bec e
fru1tful and effective as possible f 0

our sakes.
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In Scripture, a tree is often spoken of as
representing people: 4
~ Tehillah/Psalm 1:3 “For he shall be as a tree
. planted by the rivers of water, that yields its

fruit m its season, and whose leaf does not wither,
and whatever he does prospers o




So, what we can also learn from this, ,
metaphorically, is the clear instructions that Sha’ul |

Timoiyos Aleph/1Timothy 3:6 “Not a new convert,

lest he become puffed up with prid
smmmand fall into the judgment of the deviel.”-




1 What makes this interesting, in understanding the“’
picture of the fruit of trees not able to

":eaten for the first 4 years, is in this word thai ,
. used in Timotiyos for ‘new convert’, =

Wr Iciyis the Greek word vsocpurog neoph
(“\“h \-00-tos)- Strong’s H3504.w hﬁ%h me
vlyyplanted’ and cou es’from twce Wmds




Qn=os (neh-os)- strong’s GOSN
k ‘new, young’ and

?.cpuw phud (foo’-0)- Strong’s G5453 Wthh sa
eamng, ‘to bring forth, produce pring

up, to be born’.

j e
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What we see from this is very clear, in light of the
instruction for newly planted trees, and that is that a
|new tree (convert) still needs to let its roots be well
established and set in the ground, as it is in danger of]
bemg uprooted when adverse weather condltlons
gome and can even be uprooted by hand by a thief§ 1i
still young and tender! But, as we can see from
Wﬂll» % salm 1, a mature bellever is rcoled in
AN me- tmg day and n;glgypen’the Torah, wWilllbE

planted festab shed:tieemabloa—

‘m‘g “.“!!-..w. Jit.fior othensitelcat®




The Way of the Righteous and the Wicked

| Psa 1:1 Blessed is the man who shall not walk in |
the counsel of the wrong, And shall not stand in the
path of sinners, And shall not sit in the seat of |

.\ scoffers,

Psa 1:2 But his delight is in the Torah of MM, And
he meditates in His Torah day and night.




Psa 1:3 For he shall be as a tree Planted by the |
| rivers of water, That yields its fruit in its season, | |
And whose leaf does not wither, And whatever he

| does prospers. b

Psa 1 4 The wrong are not so, But are like the chaf
Wthh the wind blows away




| Psa 1:5 Therefore the wrong shall not rise in the
:Judgment Nor sinners in the congregation of the '
| righteous.

Psa 1:6 For MmN knows the way of the nghteous,
But the way of the wrong comes to naght




|A very clear danger of a ‘new convert’ becommg
gy leader/teacher is that he is likely to

‘‘‘

ematurely, for it would be only. ak cut self

and not about A,

g2 ;
atl



Before he is pruned (before he can properly praise mny
and is mature enough to teach - picture of the 4th year|
of the fruit that is all set-apart resulting in praises to |
‘imm), his fruit may be very genuine, but we learn fror s
‘this that it is not to be partaken of - why? Because it
lacks a well-rounded perspectlve that only time an d
L.,l an bring and a ‘new convert’ may have n uch
very genuine fruit too, yet we rlsk a di sasteni
owgthe fruit of ‘trees to be eatetib efone 'thay
Qubhidto bel, The revelatio to hlm r his pabieneEe
Ancl Gt experl pee” at willlicelRIEIEER ]

T Hl-t}tl:}d



The other aspect we all must not neglect regardmg
| the producing of good fruit for others to eat is |
; '%‘;51mply this - after a certain period of time we all

ﬁjght to be bearing fruit that lasts and fruit that'is
w, to nourish, teach, encourage and build r“r S

“ a e we bearing? Or, are mmg,
2Amaitells us that the tregthat bears nofnuitavall

down_and thrownintoltENIE]



As we are rooted in Messiah, being set-apart
.~ through the meditating day and night upon
lis Torah, we ought to be branches bearing fruit=
b not we will be cut off: F




Listen to what Ib’rim/Hebrews says about this: |
Ib’rim/Hebrews 5:12-14 “For indeed, although by |
this time you ought to be teachers, you need |
| someone to teach you again the first elements of ||
'the Words of Elohim. And you have become such as
need milk and not solid food. 13 For everyone |
partaking of milk is inexperienced in the word of
righteousness, for he is a babe. 14 But solid food is
for the mature whose senses have been trained by
_practice to discern both good and evil.”-
T ——




Hear what is being said here!!!
. So many people ought to have been teachers =
:--.already - like trees that has been around for

‘‘‘

S th understood not the first elem t m Lh’\
Torah! How true is tk t ’

g2 ;
atl



Many people have been claiming to walk in Messiah|
for many years, yet they are unable to

. teach others, as they - like babes - are still" -
_ stumblmg in elementary matters; and so the

: S\helr inexperience of true rlghteous l1 ing

d are unable to eat the meat of Th e

d therefore are unable-to distinguish
=\ between-ae0d and.evils

Word 3

_



Another aspect that struck me, when considering
how trees are a good analogy of people, is that |
1 remember a story of a man when he was in the
|F ospltallty industry and worked at a prestigious gol
lestate, that when a new golf course was designes d
and made, the owner bought massive trees that: were
trangported from hundreds of miles aways and
ted into the new soil of the goli=edur e andisp

ry short time yau-had a new. golficousE
/a’r’ 00V 7S old wnicn

SeevalEasianlisnad coursa,



” dowever, these trees that were replanted into the J‘

.~ new soil were stabilized by heavy steel =
opes on 4 sides to prevent it from being upro’
L Whilst it was knitting its way into the =
| soil which would take sor e’tl ne.

i

< -
g
A\¢




What | glean from this picture, is that we also find at |
times how many well people in the Torah find themselves|
| being ‘replanted’ or grafted in to a new family (soil) of -
fllevers and we need to also learn that while these wel
established ‘trees’ may have a lot to teach, time is als@
neq 1red for them to be grafted in to the new comm nity;
nd ©e humble in getting to know everyone in the

w”m u ty through serving faithfully at e n the most
nindane aasks, in order that th ;Iae ome welll spafited
il ainawenvironmen , F e‘f\ml_‘n Aolato
bear tha TW@Cf“ vt thatyisia Lla 10 02 givan to othars




:Far too often we see the newcomers to a group (no :
;—new to Torah) come in and disturb and divide a
1 as they push their agendas based on th ir
prev1ous knowledge in previous groups or-
mmMmunities, while not having submltted ‘or-a
eagon or two or three before Ag i na
. \respectable posifgento teach.

ot ;
i




S0, while time is of great importance, before lettin

just anyone free to teach others, there are too
‘many who have taken too much time and 51mp
eveal their laziness in the responsibility as e
achfof Messiah to be growing strong and B caning

lgty fruit - and they rlskyg‘@t ofifl

Where are eu at?




~ We have seen people in this walk, who after 2 or |
even 3 years are still at the same place, of

| a lack of understanding, regarding issues in the
| Torah that they question each year, as they =
through the annual cycle, never able to com{
g an understanding that can equip others ]
Whorare\continually being grafted in, and thisi
h ange, as we certainly expect=a-a ge
I §f people bemggta‘f‘ted in, in thesellash
Lh\/\, 3 I:)d V\I;) pilheed ables PR ANd

s to

YIS AT g;u_:&.w_l"thLckc IR ETEIETE T



| The 5th year of fruit being able to be eaten of a |
£ fruit tree can also be a great picture of one =
peing who is well trained in the Torah - the 5 bo ks

. of Mosheh - for when one is well |

}, olinded and well trained in this importe t
natlon then that person c @c me

~eacher who CapetedC others!

g2 ;
i




Verse 26 - No Divination or Magic

We already know the clear instruction that we are |
| not permitted to eat any blood; and here we see
‘the connection being made to this practice bem
done alongside the evil practices of divination and
magic. N fact, it is a common practice in the uuh

P

0 dnnk blood and we also see th/a?am ires

AUEIpOrtra) ed as those who drij ood of  ethE&l
RRgs avsick practice-of wil AftthatciEshhil
N\dos; wll he wonld LOLh\/




The Hebrew root word for ‘divination’ is wn)
nahash (naw-khash’)- Strong’s H5172 and means, |
| ‘to practice divination, observe signs, fortune |
\telling’. This is the same word used for the serpent:
in the garden of Eden and its root meaning can alse

an ‘to hiss’ which is the sound a snake makes and
sownderstood as ‘one who whispers a i) agic

L enchants’. This is exactly wha#5al tan didsibe
and 2nas "\ ed he vith his craftinessianciacEy s

C"
(4]

, the garden }»Aﬂ‘spered A magicspell

which ot ey kmg—nh CORRERR RS-0 - TN —



Sadly, the trend we see all too often today is that
people would rather listen to a
| ‘whisperer’ than to the one who proclaims the
‘j Truth! -
‘--_Aisperers have a way of sneaking in to people a’s
. liyes and causing destruction, and thf 4
v foll well that if they speak el'l"y hen/the
mature in the Word wittquickly expoese

._yrp |




Whether these wicked ‘whisperers’, who practlc"

* divination, come true or not, is not the

point - the point is clearly that divination is to be
forpidden, as it is a false way of obtainir g

. \\ information in the wronaNa? '

it o ~ -
i
# -
g
A\"




Seeking one’s ‘fortune’ is strictly forbidden and

today many are seeking a “whispering

- comfort” to ease their stressful lives caused by

. submitting to worldly system that does not =

builc | ug but rather only enslaves and breaks C LW“W
L and so, things like tarot cards, lr

3 qnd crustal balls are tﬁﬂy off limitsHie
. _‘e setja 4134e5p/t{9 V.

|

_



Reading the horoscopes is also a form of divination |
that is prohibited* out even more subtle that |
| readlng one’s horoscope in the weekly magazine is |
the'sad routine of pulling out a ‘verse of the day |
. out of a box in the hope of ‘getting a good =
promise’ for the day, while the need to sper d

sapnestitime in the Word is greatly lac ing. and's

many. search for a qu1ck$x/an n alongiinte
thieir rat) ace l1f st g that Lli“y_lll\ﬁ

& ,- “Worc romiaboeyell




Seek first M1 and His Kingdom and His ,
righteousness! Pulling a verse out of a ‘promise of |
the day’ box while rushing to work or heading in to}
ur busy schedule, is not a proper seeking of mn;
& but is a form of divination that is rooted in =

selfishness!

“h\ ingythe lottery is also a form of d1vmat1 n de

; aS you are placing your ex at'a"u s and

Bes on, that which is nat-from abo) e butinia

gama of thance that displacesil opelinERARRE
b 5ty to Fa\ﬂdaﬂu—“} ~dst




When looking at terms such as ‘luck’ or ‘fortune’ or |
‘chance’, we see clearly that they are concepts that

run totally against the Torah of mn.

Look at the following verse: |

Yeshayahu/lsaiah 65:11 “But you are those who forsake

MM, who forget My set-apart mountain, who prepare

a table for Gad, and who fill a drink offering for Meni.”

IKing MmN and forgetting His se)pa?t e’mtam

speaks o\neglectmg His Wprd-and His p of

Vare\gles and rwp ion andmesiest t‘T*‘?’JS’:TT

\\ =~ assover of Nama.




But what does prepare a table for Gad and fill a |
drink offering for Meni mean? At first glance, when
' | avmg no insight into the original text, one can losg
ithe stern warning contained for us today. ‘Gad’ was
the name of one of the sons of Ya’aqob, but herelin

this te t this is not who it is referring to and this

Verse is\part of an end time prophecy, here mm

Walms of the great apostas%/TchSﬁa opl.: t ishwell
R o - o\ ndersto ad’ was.theinsmEia

, and S0) wasteni?



The Hebrew word Ta Gad (gad)- Strong’s H1408
means ‘fortune, good fortune’ and was

’"’u;._jworshlpped as the Babelonian deity of fortune 4
.~ which was often interpreted as the Syr1an

version of Kena‘anite deity of ‘Good Luck® =

‘oermg reality check for many of us whe

haVe often found ourselves sayin Jae?e words te
_ oY hers, while we eiﬂ rather be

Sheading them=in the stren sthlon \/\xﬂﬁ




- The Hebrew word ")n Meni (men-ee’)- Strong s
'f507 means ‘award, fate or fortune’ and was
ame of a pagan deity of ‘destiny’ who was sa dl\/
prshipped by many Yehudi while exil edin
| Babelon.

1
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Gad is often referred to, by many pagan definitions,
as the Sun-deity and the name of Gad is appllcable
| inits referring back to Nimrod, who was |
“characterised by Semiramis (also Ishtar, Astarte
5 ster), his wife, as being that of a Sun-god; wh
Gad bekg referred to as the Sun-god, Meni wa: 'ﬁ“rl

SlllSis regarded by many today as:éle}or m\ﬂﬁ

IhElancient Egyptian view ren ad as thelSnk
o0\ f fortune - d he lunar .




“more insight and understanding in this regar i
urage you to read Alexander Hyslop’s book,= The

‘ 0~ B bylons and C.J. Koster’s book, Come oL t of
R\ Her My People. p

£
/ A
e - \ .
”




| The point | am trying to stress here, in light of this |
qrah portion, is that we are not to seek our destm 7
b or fortune or fate in falsehood and sources of =
divinity and magic, but rather, we are to put oun
botal trust in 11N our Elohim, for He is our TirRusE
andiin Rim we have eternal Life through the Bloeg
eillessiah and we eat at His Table=and notaithe
AP




Verse 27 - The Beard!

fo* not round the corner of your head, nor des
-- the corner of your beard.

TO BEARD OR NOT TO BEARD,

e /
<




This is a much-debated topic, or one that is
conveniently avoided by some who do not

BWant to obey the Word and is therefore a vital tO.":
. that | hope to bring some insight to, in =
"- ds to what Scripture clearly requ1res ang d

ay be regardmg the clea anc pre
=\ mstru \?S'of}c

P i

|




| What is interesting to note, is that the instruction ,-
pat is given here to not round the corner of you
= head or beard’, is given straight after the

mmand to not practlce divination and magic; md
‘/ ha lS important for us to real1ze is that the
di act ‘donelas

'tes in various pagan 1EEC 3 'd is shalldl
\practiced by=s0 AN NAZ *




S0, what is the instruction of MmN saying to us?
L”\___ look at the Hebrew words that are used _’mﬂ,

as that always brings clarity to our
' understanding: '

/"

-




The Hebrew word that is translated as ‘round’ is

| 19N takifu(tek-oo-faw’)-Strongs 8622 which

| means, ‘to go or come around’ in regards to tlme

or a cycle and also means, ‘trim around’ the hea d
or beard, as being clear in this verse and comes

‘me the root word qR) naqaph (naw-kaf’)-Strongss

pBS62 \Which carries the meaning, ‘to g0, y’und,,

=

ong ircle, encompass to make rounc
FOURYeRe \ well as_te=Strike.o |
Mg,,iq,, e ' !

r

’ —_~h
<) L



| The Hebrew word that is translated as ‘destroy’
- comes from the root word nn¥ shahath
f'aw khath’)- Strong’s H7843 meaning, ‘destr
‘ ruin, spoil, pervert, corrupt’.
Haprew word that is translated as ‘cork 013
T\z#a- M. (pay-aw’)- Strong’s H 5’ : Tﬂ“m
L ‘eorner, side, bg nd ry, edge




What is made very clear from this verse, is the |
strict prohibition of rounding off the hair of one s
head at “the edges” or the trimming of “the |
edges of one’s beard

a eaningless and of no%t

am»;‘, Zthat this cscyaﬂdﬂs found lis d wwﬁ
inatiops7s 2  bodyVARIE rcmg> oT

Wac

Ol
S NE0ING: T}d—’“\z Seketlkcle-Drosiittition-

a7
CLttndS—



|Cutting (shaving) the hair at the sides of one’s head‘
|| was a pagan ritual, which was done as a mourning:
"%;.S%grlevmg rite for the dead, and is still practiced n
. many cultures today. E
hT wis also used as a form of divination, as hose
waogshipped the stars and solar syste m  would
’:‘1 hair evenly around apd-shave theledses

171 .

’ ‘
e
o



It was a custom of the Arabs to shave the hair
~around the head, and let a tuft stand up on

the crown, in honour of Bacchus; a custom Whl
- tlll very prominent in India and China
fast becoming a fashion statementb eiﬂg

made by many today. r

ey ‘/\/ V
§S
& -
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| The trimming, or cutting, of the beard was an
ancient pagan practice associated with the

, as offerings of the hair would be placed
the deceased to appease the ‘spirits” of =

X _1‘nerworld a practice clearly forbidden ‘and
rohjbited for the set- apw’s‘@‘f N

ourEﬂm




|A typical question that often arises, is that 1f one 1s
not cutting the edges of their beard,

‘relation to funeral rites of the dead, then is 1t
acceptable to mn"? @
ypanswer to this is simply NO - it is not acceg nHl’\

M, as we do not see Wer'
pture that the cutti e beardis

accep Jai :




S0, cutting it in relation to say, one's desires vs.
| paganism, is not acceptable either.
,;,.ne mlght ask another question that should help u
to see the answer clearer. g
s one free to celebrate Christmas if one does
worship Tammuz, but yehn??
Nithou gy we find no explicit reference. ,_fo‘tur:—:
Noyto celebrate Christmas;—there are
e Vaiidir ¢t referepcesmot tosaas fEiS clantrh-Rot
/1 castiofinmal




And while we find no explicit references not to trim|:
one’s beard outside the concept of paganism, we |
Ifind numerous references to the untrimmed beard, |
3s being the standard, with this verse in Wayyiqre 7
. Leviticus 19:27 forming the background.
areason for this instruction, has to do with pa
c and idolatry and so, to destr t
s beard is prohlbltfeydaeﬂwer
_ \\ pagan praetices C
-\ _other reasonss




| There is, however, a time when one is permitted t
and in fact, must shave off all his hair, = =
and that is for the cleansmg requ1rements of

Q,"a for the Nazirite vow of sefwm | ‘ML
done Jt the end of their Separationl

e
o




In Yehezqel/Ezekiel 5 we see that he was
instructed to cut off his beard, to signify Yisra’el |
being cut off, and this is certainly not a picture tha
c ~ we want to be assoc1ated with - bemg cut off LI

i hapmg our be
mmnrc, and obscuring our Yisrakelii @ e aw‘mt\/
thaanEtli i -F\—HH’}”LV}‘-’—T-L—H’G" ioh




In Shemu’él Bet/2 Samuel 10:4-5 we see that
Dawid instructed his servants, who had been
| captured and had their garments cut to the

uttocks and half of their beard shaved off, to sta /
at Yeriho until their beards had grown and the
arn By shaving half their beard, Hanun not only;
theated Dawid’s ambassadors w1th contem \pt,
I made them objects of ridic 1e nd shavineithe

pegrd o 3, slave w onjzec 1¥w—wmm—ﬂ

sarvitle ipping: WWW\/ Of ALTNOTITY,

L\ﬂ.rM ’



Now, if one was permitted to shave your beard then,‘-
| why did Dawid tell them to wait until the beard
| grew back instead of telling them to shave off the
L other half? Well, that is easy - because we ar’?
supposed to have full beards!!! Dawid had a beand

,L\!:\i e sovereign of Gath, that cte :iik“ 2|
| \ﬁe’a s bheand

madmay and let his salive-a
= /1 Samue : 1.3)




Aharon, the high priest had a beard upon which the|
oil of anointing ran down upon as a picture of unity|
of brothers dwelling together (Tehillah/Psalm 133)./
| yenn» Messiah, our High Priest and King hada ¢
eard as we see in the prophetic words descrlbm
b im bemg handed over to be tortured and having
b Hijs beard plucked out of his cheeks in: 8

Yeshayahu/lsaiah 50:6 “l gave My back to those who
Istruck Me, and My cheeks to those who plucked out

the beard, | did not hide My face from humiliation I
= and spitting.” e —




My point, in stressing the issue of not cutting
(shaving or rounding) the corner of the beard,

| is the fact that we are to heed these very 51mply ’
structlons In Wayyiqra/Leviticus 21:4-5 we again
ge this instruction being repeated for a leader a nd
1 ind this very interesting, for | must admit: rm,
“WRen | see someone proclaimi ing to be al

IBiEhiteather and they do%(ya eard, libEein
g

Lo duestion the yatidity.c _which
N\ __J#Ey ane teachins:




| want to make it very clear, that we are not to cu
- off or make bald patches on our heads

and circle them, as the monks do, for example, nog
" are we to shave the head in a circular 4

ﬁL to cut off the edgew s
BN that part whichesrows on.ouf




| A goatee is not acceptable for a Torah observant
. follower of Messiah; a moustache alone is =
‘fot acceptable for a Torah observant follower \off
Me551ah nor is any fashioned or styled’ |
| acceptable... and the shaving of one’s . UPPE
D and leaving the beard is se’n t
.\ Scripturally aeeeptablel

ot ;
i




We are to grow a full beard and keep it tidy, and wf
are not to grow our hair too long, as




- The Hebrew word that is translated as well-
| trimmed’ is DDJ kasam (kaw-sam’)- Strong’s:
697 which means, ‘to shear, clip (only trl -
Bishave)’, and in th1s we recognize ourr \eed to

pERbidy® and well-groomed with a EJi5. BEARDIM




This does not allow for any ‘shaping’ or styling by
Ishaving parts of the beard, but rather it tells us,
| aroyal priesthood, that we are to keep a well- =
trimmed FULL beard!!! We are a royal priesthoo d
aind are expected to look like it! Any Torah claim ing
iellower of Messiah that tells you he is allowedste
shavethis beard, neglects the authesity of tL‘

jeiah) and, if the outward pictare is neglectedivhl
Ypows whats in thegheani




When the world makes a statement that “a best a
| mancan get” is to be clean shaven, as = =
Lwe see being promoted by Gillette’s advertising
"~-_campaigns we certainly recognize how this
tally against the plumb-line of%he orah;
”‘- at they are wrong in their_premot ne ol
. falsehood 2 cl‘l{p!r

S
o




| It further reveals a lack of submission to the
L authority of the instructions of MM in order
rule self, which W1ll only lead to destructlo

‘‘‘

ind guard the commands of Elohj
gen - GROW YOUR EULES A

_ TR



| Verse 28 - No tattoos or cuttings for the dead
| The ritual of cutting oneself for the dead, isa =

. common pagan practice in many cultures and
is strictly forbidden.

are reminded of the Ba’al prophets on M unte
Kaymel who contended with Eliyahu at d

| , selves trymg %pease their nloly
=\ worshippe B j—

_

,".‘
k




Cutting for the dead, is a form of ancestral worship,
|in trying to bring the strength of the dead ancestor|
i ilnto one’s own body - a custom that is still bemg

practiced in many rural cultures today, and in fac
“..,cestrallsm is one of the main forms of worsk: ,’7

/

y_t \bes worship their deada};&er an 1

selves, in rituals, in_t#e-hope of enticines H
\L pll’ltS opring fertiliity AnaIbIEESRER



Tattoos speak of marking one’s flesh with a form of writing |
of words or graphics and many pagan religions encourage ;
---th{e tattooing of their deities they worship upon their bodies!

 - ly, we even see how tattooing one’s self has become st efh
an acceptable practice all over the world, that while ng t
bei 18 done for any direct form of worship; as many say t H’\\/

do it f r fun, what we must realize, is that tattoos aie
shictl) rbldden! Many churches allow/)tb;,pra tice and
many. evep encourage it, as the vetheir own! leadsis
aenhauled\with tattoos, while i arly. forbiddeniyamt

1 1 ] 1_'.'



The phrase ‘tattoo marks’ is written as follows, in
Hebrew:

yRYyrnanin uketobeth ka’aka
. This phrase comes from the two root words:
’7) nan kethobeth (keth-o’-beth)- Strong’s H37 3
Which means, ‘impression, inscription, mark, tattood
and IS comes from the primitive root verb na

ﬂ&ﬂ‘) aw-thab’)- StrongsH378/9uJa1ﬁﬁ means, e
WA *-_cﬂ ee, inscribe, -uc , write, downZ Angek

2 ) V.Vl c% A~aK = \Lr’Y\U s H7085RYAaish

RS WNE;M’W—WEY}—V’YYT}L—@WOW—_—:WL



Verse 29 - A father must take responsibility in
teaching his children the Torah and this verse is |
lear and means that not only should a father neve
ibe his daughter’s “pimp”, but also that he must
. train her to interact so intimately with the =
icommerce system. This is not saying that n“
sannot\have a job if she is not too busy at hom
plidthat\she should not be sol _“'Lhought
RENNEINS A d glven overte®he worlds systemsiainuil
//'1\/\




Verse 30 - Guard the Sabbath

Here we see a repeat of a clear command that |
ctually needs to be repeated over and over. Part u'

‘guarding’ His Sabbath, is to have the utmost =
L reverence for His set-apart place - we are thex
Dw, ell] ng Place of Elohim and when we come: and

:ﬂq L on His Shabbat we must not come* with
blterior Qotives and attltudes aﬁave 0 recand
fiaillic [ llmg Place_aad repce-regiieh

|Of L‘ _2,-5_ 'LCIL r

- e



place is of utmost importas -@'

g ‘/\/ 7
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.h_e Hebrew word that is used for ‘Set-Apart Place’

Lis TN miqdash (mik-dawsh’)- Strong’s H472

"‘.h1ch means, ‘a set-apart place, sanctuary’ a d
Rt is comes from the primitive root verb

w*—?q dash - Strong’s H6942 Wh]Ch ans, dsets
Rart, consecrated, 0

D ‘/\/ "
§S
P a
-
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Our ability to be properly set-apart, involves our |
ability to properly meditate on the Word,
;;e a daily basis, as well as making sure that we d
not neglect the set-apart Appointed
es, that are clearly commanded as ‘set-ape art
tgatherings’, which are All the Appomt-
mm of MM, as outlined and s*tﬁlc e
:VAVALe ra/LeVItlcus ﬁﬁ:ﬁc
’ _Weerly 2 abbatihl

d i
L
L

H::




. W1th the Set-Apart Place being called wTpn

“migdash (mik-dawsh’)- Strong’s H4720 we tak

note of the following form the ancient pictograp hie
L SCript, as it is rendered as follows: =8

- MA=



,%You Wlll notice that with the Hebrew worc vnvn
~ miqdash the letter ‘mem’ () is at the

| Fe of the three letters that are used to ¢
. Or represent, set-apartness ( \’J‘I’7

Otrong’s H6942), which you ¢
egmmng of th1s commentary. 1

g2 ;
atl

....




Mem - :D

The ancient script has this letter as™ and is pictured as |
| ‘water’, and also carries the meaning of ‘chaos’ (from the %
'orms of the sea) and can also picture that which is mlght
bor massive as well as the unknown. We are also able t
m derstand this letter as representing the nations, for L‘W“
pations are often llkened to the seas in Scrlpture W tenis

clamo, as we understand from th re of L‘h ‘w ONZa
the\labernacle that sed to clean the puies;

SNEURYEREmade\ rom t e,e MIErorS = Was usad by L‘w“ ”
Wenen®ho\ershippediatitheDooiafitheNbhEnbt




| As we look into the mirror of the Word of Elohlm
.~ we are to allow it to cleanse us and cause

Us to remember how we are to look, speak and act C,
. \in complete adherence to His clear =

ds of instructions containe eJ\
/

g ‘/\/ 7
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As we study the clear and precise pattern of the |
| Tabernacle and Dwelling Place, we are |
. able to get a great picture from these anc1ent
. pictographic renderings of the word Tpn =
iC (mik-dawsh’)- Strong’s H4720, espec ’111\/
'ske that the bronze laver that was usediion
mheipriests to wash their hands-and feet, belions
entering into the"Dwelling Mee




,,A. we allow the Word of Elohim to wash us and se 3

4 ‘i"

L Us apart, we recognize that we are cleansed

ithrough proper obedience to His Word and thi
PIOP&,  coming to the Door of Appointmentie ”M]
and 8o keep His Sabbaths and Feasts withS§oWl

o ;
i




It is by the Blood of Messiah that we have been
| grafted in to His covenants of promise and =

rough the complete washing of the Word we & e
" equipped through His Word to be: 3

L \CLEANSED TO CONTINUALLY COME_;«
- \TO THE DOOR OF APPOINTMENT/E:
- \To MEDITATE ON THE WORD!




The Hebrew word that is translated as ‘reverence’|
| comes from the root word - X1 yare (yaw-ray’)-

Strong’s H3372 which means, ‘to fear, be afraid}
b be in awe, show reverence and respect’

e O opedience and set-apart servanthood: begin

Nitly the proper fear of i ya@h was
yulating back then amd 15 still lackingitOREN




j,:A;_The root word KJ? yare (yaw-ray’)- Strong’s H3372
. is used in:
~ Qoheleth/Ecclesiastes 12:13 “Let us hear the
_conclusion of the entire matter: Fear Elohim
and guard His commands, for this applies to all

mankmd!”/ e




This word N7? yare (yaw-ray’)- Strong’s H3372 is |

used to describe the reverence and respect we |
ought to have for Elohim, by being dutiful in our |
| obedience, yet when one is disobedient this ‘fear’ §
L is not out of reverence but is rather a fear as at_;'
r».‘l of being afraid for being disobedient and th
psequences of the punishment for disobedience

&\ that are due! It is used ip= &

Beresﬁlth/ Genesis 3:10 “And he said, “I heard Your

voice in the garden, and | was afraid because | was
=I naked, so | hid myself. ”_I




Here, Adam was afraid because he had sinned,
I however we see this same root word - X2
ware (yaw-ray’)- Strong’s H3372 being used m )

' positive sense in:

Debanm/ Deuteronomy 6:13 “Fear mm your Elohlm
~ \and serve Him, and swear by HIS

\ Name.”—




[The one that fears mn* will refrain from doing tha,,
hich is displeasing to Him. Fear of Him does not™
sause us to shrink back as one would from a fierce
my or wild beast, but rather it causes us to diaw
3r t@ Him and flllS us with a reverent awel with
] g t zeal and desire in doing_ouf utmoestiie
please Him ing& e‘rﬁ%\ﬁu

S
e




Proper fear of Elohim will lead to a proper service |
unto Him, revealing who His true setapart servants |
are - which are those who guard His commands and|

hold fast and overcome!

- Hazon/Revelation 21:7 “The one who overcomes
shall inherit all this, and | shall be his Elohim and he
B\ shall be My son.”

Hazon/Revelation 22:14 “Blessed are those domg
His commands, so that the authority shall be theirs

unto the tree of life, and to enter through the gatesl

—into the City.  E——




While many may have claimed that they did indeed fear
Elohim their actions said otherwise. They had defiled the |
Table of m¥n* and were bringing blemished offerings as we |
see in:

| Mal’aki/Malachi 1:8 “And when you present the blind as a |
slaughtermg, is it not evil? And when you present the lame
_ and sick, is it not evil? Bring it then to your governor!
Would he be pleased with you? Would he accept you
favourably?” sa1d M of hosts.” 4

m’t‘hat are _b."
qli w"ﬂ"ﬁ/—ar-;}r
2 oringing vafora




 Of course, it is evil to present the blind, lame and sick |
as a slaughtering:

Debarim/Deuteronomy 15:21 “But when there is any |
;;;;defect in it, lame or blind, or has any evil defect, do not
slaughter it to ™" your Elohim.” 4

ThlS speaks about not bringing to M that which x'

We "d stand that we are to be a living )Cl‘lflf T\d
@ Eare\(in’ Messiah who is the ‘fi t-born amonsihe

deRdiand oft \all creation, We st realize thatwelcannel
bring Ut NP SN ReRearactiva y walk of
o fi TLlT



A blemished offering is simply that which is not
' perfect according to the Word and many =

JEsing a defective offering OF thell llves a
.are rlddled with compromlse and the

c \of proper submission t}gyaﬁd"m ﬁq
Truth in fepentlove!




| If there is any defect in our daily walk, then we are |
unable to present our bodies as a living sacrifice! So |
many people give their second best to mn», while |
. they will ensure that they give their best to their |
& employers and friends. For instance, a simple
xample would be how many today have no regard
'm { he' care for proper time-keeping when it « “omes
asts of M and will always have an'exclise
W‘W they, were either late or couldTot a endithe
semmanded set apart O 2 e of - QL\L\LIU_“IO_\LQT__,
hENEIENor A\busipess meeting inkieaneithEinEeank
Ql_lr‘_—ﬁlT\LU—Mp ere then is the true fearipfmhmbpam




»,:\I thmk that many employers would be dlsgusted
- with the work ethic of their employees if

L compromised as much as they do with the T‘V
f properly obeying the commands of

ohym - do not bring a defective we ship *7 to
Elohim! ' 4




Why do people brmg blemished offermgs?

A \/V aS

23 me_ dack then and contmuestm Bride/of
Messiah tod _

g2 ;
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We must have a proper reverence for our Master
and Elohim and to do that we must also

understand the fear of mn:
| Mishlé/Proverbs 9:10 “The fear of > is the =
. beginning of wisdom, and the knowledge
_of the Set-apart One is understanding.”
Mishle/Proverbs 1:7 “The fear of M is the
beginning of knowledge; fools despise

 wisdom and discipline.”_




Mishlée/Proverbs 2:1-6 “My son, if you accept my |
words, and treasure up my commands with you, 2 |
so that you make your ear attend to wisdom, mclme{_
| your heart to understanding; 3 for if you cry for |
discernment, lift up your voice for understandmg,
= if you seek her as silver, and search for her as |
hidden treasures, 5 then you would understand the
fear of MM, and find the knowledge of Elohim.

For mm? gives wisdom; out of His mouth com

_k_"QWledge and,understanding,”




,,:;;erse 31 makes it clear that we must not turn to |
mediums, which are people who
communicate with the dead’ nor are we to seek
.\ after ‘spiritists’ - which are also
nders ‘od today as clairvoyants orfertu ; tellepst

e ‘/\/ V
§S
& -
.
A\¢




| This is forbidden and those who do such practices ;,
are trying to seek information for the future and we
are told very clearly by our Messiah that we are ne t
to worry about tomorrow or even say ‘this tl

T 1ex year but rather say ‘if it is mn?’ 5 wi
. The Father will always glve us what W’“

K ow - if we are seeking-Hifm and listenine




|The essence of this chapter is about not conformm
ito the'world, even down to realizing we should not
have our beards or tattoo our bodies as well as
always having no unrighteousness in any of eUr
Lhﬁé_ no falsehood whatsoever) as we gue

His laws and r1ght 1=1=n§’re

g2 ;
atl




Verse 32
|The command to rise up before the grey haired is af
' command for proper respect that is due to
1 who are older and have more wisdom and l1fef

R . experience!’ r
MlShlé/ Proverbs 20:29 “The comeliness of young

men is the1r strength, and the splendour of old men
is theIr grey hair.”_




Verse 33-34 - do not oppress the stranger who
' SOJourns with you'

rv: :: md
ce to the Truth A,1’0e ev1d- ce 1 as
| w1t = .-. them?




Your hospitable torah observance may cause the
‘ttranger to seek how he/she may be grafted in to |
‘the body of Messiah and so we must never treat
‘Lhe., strangers who come and sojourn with us with
.\ harshness, but serve with love! .

therq be treated as a natlw.ﬁh t is sk

\they were a fap; sléyﬂnembe




Verse 35-36 - No false scales!
| Here it is clear - we must not have different
i standards for different people or occasions or =
":_y dealings we may have, but we must uphold'th

. _Truth in its purest form continually. =
Mishle/ Proverbs 11:1 “Afalse scale IS an |




The Hebrew word that is translated as ‘false’, here ,,
in this first verse of Mishlé/Proverbs |

1, is MNIN mirmah (meer-maw’)- Strong’s H48: 0
wh1ch means, ‘deceit, treachery, dlshonesty

ood’, and also is used in Amos 8:5, ith
erence to those who couldn’t wait for e

Sebba: h\to be over, so that ~could. radeland
e (alsify thejrsea ‘

_




Amos 8:4-6 “Hear this, you who are swallowing up |
the needy, to do away with the poor of the land, 5|
saymg, “When does the New Moon pass so that we ‘
- sell grain, and the Sabbath so that we trade our |
'wheat to make the éphah small and the shegel
large, and to falsify the scales by deceit, 6 to buy
the poor for silver, and the needy for a pair o

sandals, and sell the chaff of the wheat?”




False measures are an abomination to mmn».

There is no reward for ‘half’ obedience or for |
| lukewarm obedience - your either obey or you do |
~ not, for there is no partiality with Elohim. ;

His word is the same yesterday, today and forev
anc | to assume a differing scale, is an abomma jon
- to Him.
| ‘ole today have falsified thei=obec ﬁl celh)
adanting 8\a standard th ,t—h'ey have devisedsiel
Tl |l~uu OF 0 justifyzanyasibie

SRIARGRIISESS TV }a}kme»—m—hmﬂﬂrr G E—FFLIER!




| The Hebrew word for ‘scale’ is 1T8N mozen (mo- |
:~z-.,;ane ’)- Strong’s H3976 which means, ‘balances,

e ale”, and comes from the root word \tX azan (a ,7~
zan ’)- Strong’s H239 which means, ‘to welgh

. test, prove, consider’.
WlﬂL s lear here is that it is a cle%bo m ination
ea

bo test or prove somethi s of a

r"ﬂﬂr’ru,k easure gp=eonsideredsii dichoResisg

_



Here, it is clear - we must not have different
standards for different people or occasions or

any dealings we may have, but we must uphold ther
Truth, in its purest form, continually.
. Mishlé/Proverbs 20:10 “Differing weights and
d1ffermg measures, both of them arean
.\ abomination to mn*”.
Dififering weights and measw'plct el ol

de and gree{?’”’e are to have
sstandard of mhwul g in wll

S -'-:1 Wil L ons




A common abominable practice of the day was to
have differing weights and measures for different |
classes or groups of people. We see in many places |
‘._;},today how tourists are often charged a greater fee |

§\ate according to differing standards, we a

His pure standard of maintaining a peniect
d measure toward all. E éW"I"(% the same
' llvbe measuredibackitoRIsf
2C , 2 And this
NStrHetiones ueelee) T“Th‘“*/“”t?_fj*i‘ft‘—ﬂf'@trr;hﬁi* y




Verse 37 - Guard My laws and do them! ;

This chapter closes with the clear instruction that |
| all of the laws and right-rulings of Elohim must be
~ guarded, and we guard by ‘DOING’ them! =
iThe Hebrew root word for ‘guard’ is 1Y sham r
L shaw -mar’)- Strong’s H8104 and carries the
meanpg, ‘keep watch’, ‘observe’, ‘perfonmis
hpr 't t’, ‘pay attention ydhe'b*as c idea

00 of this word is-#0 exerciseisneaticaus
avar'»c already di ssedieanicenkiiE




The Hebrew root word for ‘LAWS’ - NN huqqah |
| (khook-kaw’)- Strong’s H2708 often translated as |

| ‘statutes’ and carries the meaning, somethlng
,‘.f-prescr'lbed a statute - that whichis written;»
= ulatlons set forth, ordinances’ and comes fi om
theprimitive root PPN haqaq (khaw-kak’)=
’m o%s H2710 and means, ‘to en%ra)e cutiin®

bey decree We are to_‘guard’ and ‘keepk
ngld):«ﬂe S0

_that-hoclhekvl
natvis Hiss‘WRITTEN WORD’

o



| Shemoth/Exodus 24:4 “And Mosheh wrote down all
. the Words of ™, and rose up early in the
. morning, and built an altar at the foot of the |
mountam and twelve standing columns for the
A twelve tribes of Yisra’él.”=




There was NO ORAL TORAH besides that which
| Mosheh wrote down, and he wrote ALL the =
¥ Words of 11, and so we do not guard and keep!

. man-made oral laws that have since thus =
peen written down as a set of rules and regulation
lpfehe form of catechisms from .."'ﬂd th
IRlmiid and Mishnah of RabbinicJudaism; buiseland
to.do all the Written Word of min.

»)
~N
=



The Hebrew word for ‘RIGHT-RULINGS’ is Dvawn |
 mishpatim which is the plural of the
| root word vawn Mishpat - Strong’s H4941 which
peans right-ruling or judgement and these are the
tlegal procedures’ or firm rulings that are nons

pesotiable, and this comes from the primitivesonk
Veib baY shaphat (shaw-fat’)-(tSwn ’s H8199
WAIEhime]ns, ‘to judge, gevern, rule, prenclnER

\ JUd ap L. gi» 3wk ]




Yeshayahu/lIsaiah 33:22 “for ™% is our Judge,
{5 MM is our Lawgiver, M is our

Sovereign He saves us”

\ by Hlm We i S‘t‘DO”'

.



The Hebrew word that is translated as ‘DO’ is Nwy
| asah (aw-saw’)- Strong’s H6213 and carries the |
_,;‘;.eamng of ‘to do, make, carefully observe to do ‘

practice, work execute’. T
L\ derivative of this root is the word nwyn ma’ s’ﬁ
(“wf 1-as-eh’)- Strong’s H4639 and means a C :C-)J
& \work or acts, accomplishments’. ==
e Acts { the Apostles spea

a‘%’eh—}“ 1ch the Apssties didsands “ocaids

- G‘ ofi OHQL]T\'MW,




The verb Nwy asah (aw-saw’)- Strong’s H6213 has|
| the basic connotation of ‘do’ or ‘make’ and is |
é”sed in many expressions. Aside from the numerou

occurrences of the meaning “do” or =
make” in a general sense, Ny asah (aw-sawi)s
St o \ ’s H6213 is often used with the sense of

 1 | obligation. Yisra’él were me‘h Ll\/

anded to “do’” _al-that Elohim de

el mandedk




The numerous contexts in which this concept occurs
attest to the importance of an ethical response to
| mm which goes beyond mere mental abstractlon '
f nd which is translatable into obedience Wthh 1
| evidenced in demonstrable act.

VUihL tells us that we shall be known by ours fruit
and m asense, this is what He was ;p;akm abou
nlsaying that we will be seep-astrue obedichl
FolloWars 6 Messiah r e Y r—’“ﬂdwﬂee—&xw
sean in ots -uf;. ated acts b:: i and all.

/-!



evidenced in our “acts of obedlence” as v ;«
Lk Yo righteousness, guarding to do all He has
* cgmmanded us to do, all the "eu

g2 ;
i




We are to be doers of the Word and not just hearers |
only!

Ya’aqob/James 1:22-25 “And become doers of the
Word, and not hearers only, deceiving yourselves. 23 |
| Because if anyone is a hearer of the Word and not a |
doer he is like a man who looks at his natural face in a
mirror, 24 for he looks at himself, and goes away, and

immediately forgets what he was like. 25 But he that
looked into the perfect Torah, that of freedom, and
continues in it, not becoming a hearer that forgets,

.but a doer of ;vork, this one shall be blessed in his '

" (ging of the Torah.” sy




As we consider this root verb i Ny asah in terms of
)ur need to ‘do’ or ‘perform’ and be ‘doers of th
\ ord’, we recognize that we can only be proper
doers if we are in fact lookmg mtently mto w

o "'_ahlc script, we gain furth}mﬂe snm]mu

piwhalit is to be a properdoer of theAWondl

% / |
S
s



| In the ancient pictographic script, the verb i ﬂwy
| asah (aw-saw’)- Strong’s H6213 which means, ‘to’
ihdo,"work, make, produce, to act with effect; t

'— observe, to bring about, institute, |

celebrate’ looks like this:

gL



b Ayin - :y
-__he original pictograph for this letter is: ®a C

resents the idea of ‘seeing and watching® as
We ‘knowledge as the eye is the wm ow. of



Sin - (Y
This is the letter ‘sin/shin’ which in the ancient
script is pictured as: L | which is ‘two
‘..,..ront teeth’ and carries the meamng of ‘sharp or
L press, chew or devour’; which is what the

ew’ or ‘meditate’ on t rﬁ‘ﬁw rﬂkﬁu

. What comes fort and sharpl
SORCA 'es the lelintsd ©f consuming or

OV ng °R—’t‘: QT:r do to food®



Hey - :n

The ancient script has this letter as % and is picture‘
|as a man standing with his arms raised up and out asf
f pointing to somethmg, and in essence carries th

fy great. It can also have the meaning to ‘brea ﬁ’
‘si ifi{as when looking at a great sight andif avine
\/WLf re th taken away so to spe ﬂt%ls has/the

‘revelation’_gmstoTeveal somethinciR Al
,Lommgu eL\ as well"as ‘praisel tnrough tha lifting
SPaeIseEENRATS 1IN cOomplete awesailGsSHiRE e




— When looking at this word nwY asah (aw-saw’)-
Strong’s H6213 in the ancient pictographic form,

we are able to further understand how critical it is'
'for us to be doers of the Word and so perform and
©  do that which is instructed for us to do.
tFrom this picture, we can see the meaning o

! LOOKING AT THE WORD .
THAT HAS BEEN I:%L\LED"
ches us that Wesare unablf 0 DOLon
he2Word if we aneinetleelyns:
Ahtently at the Wordl —




Punishment for Child Sacrifice
| Lev20:1 And M spoke to Mosheh, saying,
Lev 20:2 “Say to the children of Yisra’él, ‘Any man
of the children of Yisra’él, or of the strangers who
sojourn in Yisra’él, who gives any of his offspring to
Molek, shall certainly be put to death. The people
of the land shall stone him with stones.




Lev 20:3 ‘And I, | shall set My face against that
man, and shall cut him off from the midst of his |
| people, because he has given of his offspring to |
Molels, so as to defile My set-apart place and to’
_ profane My set-apart Name. J
Lev 20:4 ‘And if the people of the land at all h1de

B their eyes from the man, as he gives any of his
offspring to Molek, and they do not kill him




Lev 20:5 then | shall set My face against that man |
and against his clan, and shall cut him off - and all |
who go whoring after him, even go whoring after
Molek - from the midst of their people.

Lev 20:6 ‘And the being who turns to mediums, and
to spiritists, to go whoring after them, | shall set My
face agamst that being and cut him off from the

mldst of hlS people »




Lev 20:7 ‘And you shall set yourselves apart, and |
shall be set-apart, for | am M your Elohim, |
Lev 20:8 and you shall guard My laws and do them ‘
| am MY, who sets you apart. r
Lev 20:9 ‘For everyone who curses his father or his

mother shall certainly be put to death - he has
icursed his father or his mother, his blood is on him.




Punishments for Sexual Immorality

Lev 20:10 ‘And a man who commits adultery with |
| the wife of another man, who commits adultery |
| with the wife of his neighbour: the adulterer and |
. the adulteress shall certainly be put to death.

Lev 20:11 ‘And a man who lies with the wife of his
father has uncovered the nakedness of his father,
both of them shall certainly be put to death, their
blood is upon them.




Lev 20:12 ‘And a man who lies with his daughter- |
in-law: both of them shall certainly be put to |

death they have made confusion, their blood is

upon them.
Lev 20:13 ‘And a man who lies with a male as he
lies with a woman: both of them have done an

i abommatlon they shall certainly be put to death,

B\ thelr blood is upon them.__

L el




Lev 20:14 ‘And a man who marries a woman and |
| her mother: it is wickedness, they are burned with
~ﬁre, both he and they, that there be no wickedness
in your midst. -+

Lev 20:15 ‘And a man who has intercourse w1tha
beast: he shall certainly be put to death and the
beast you klll




E
Lev 20:16 ‘And a woman who approaches any beast

and mates with it: you shall kill the woman and the
beast, they shall certainly be put to death, their |
blood is upon them.

. Lev 20:17 ‘And a man who takes his sister, his
father’s daughter or his mother’s daughter, and sees
her nakedness and she sees his nakedness: is it
loving-commitment? And they shall be cut off
before the eyes of their people. He has uncovered

.his sister’s nakedness, he bears his crookedness.-
[ . TTE——




Lev 20:18 ‘And a man who lies with a woman |
during her sickness and uncovers her nakedness: he
_ has laid bare her flow, and she has uncovered the |
" flow of her blood, both of them shall be cut off
from the mldst of their people. A
Lev 20:19 ‘And do not uncover the nakedness of
your mother’s sister nor of your father’s sister, for
Jthat is laying bare one’s own flesh they bear their




Lev 20:20 ‘And a man who lies with his uncle’s
*"«;Wife he has uncovered his uncle’s nakedness, they |
| bear their sin, they die childless.

Lev 20:21 ‘And a man who takes his brother’s w1e

it is uncleanness, he has uncovered his brother S
akedness, they are chlldless




You Shall Be Holy :

Lev 20:22 ‘And you shall guard all My laws and all |
| My right-rulings, and do them, so that the land |
. where | am bringing you to dwell does not vomlt
you out.
Lev 20:23 ‘And do not walk in the laws of the
nation which | am driving out before you, for they
do all these, and therefore | loathed them.




 Lev 20:24 ‘But | say to you, “You are going to |
possess their land, and | Myself give it to you to
possess it, a land flowing with milk and honey.” |
am M your Elohim, who has separated you from
the peoples.

. Lev 20:25 ‘And you shall make a distinction
between clean beasts and unclean, and between
.unclean birds and clean. And do not make
yourselves abominable by beast or by bird, or
.whatever creeps on the ground, which | have
m—C P2 Ated from you as unclean. mmm—




Lev 20:26 ‘And you shall be set-apart to Me, for | ',
'nﬂ’ am set-apart, and have separated you from
the peoples to be Mine. |

Lev 20:27 ‘And a man or a woman in whom there is
a medium, or who are spiritists, shall certainly be
put to death they are to stone them w1th stones.

Their blood is upon them |




CHAPTER 20

Here we see, in this chapter, the clear
consequences for failing to do what has been

commanded.

) we disobey His instructions, He Himsel# W]ll
cut\us off and so in still dealm ith how,

Wie. Wru,\ be set- apart WeEeOoMme mto 2 sectioniel
Wik he pe i Tor G isobedieneEREL




Verse 1-5 - Guard your children

A& have mentioned in a previous Torah portion th it
a common practice of the ancients of Kena‘an was
to pass their children through the fire to Mol

lpliepeating from last week’s portion for empl asis:
falthis regard, let us look again at who'this s Molek
as qnd what is represents for us nchy.

% / |
S
s




‘Molek was the deity of the Ammonites and
‘Phoenicians who would sacrifice their infants m

jltual fertility worship to by passing their infani
through fire in the hope of stimulating the

of their mighty one to return uponthem

_,:r1tfulness in their la?y,@m‘t eir
.\ homes and ombs.




Before the Yisra’elites entered the land, Megiddo |
served as a prominent high place where

.~ Kena'anites worshiped fertility deities. =
Archaeologists have uncovered a large platfor"
» where these pagan practices occurred.

eng‘anites believed that the rain ]"értwle
SOi 4a amed




According to their beliefs, Ba’al lived in the
underworld during the dry winter season. When |
spring came, Ba’al returned to earth to sleep with hl
- mistress, Asherah (Astarte/Ishtar) - a Kena‘anite

*L;s. .

'male deity of fortune and happiness, so that rai r
~would return to the land. To encourage Ba’ al’

peturr ), the Kena‘anites sacrificed their firstborn

U m {pfants alive. The prlest%pdes a’sses
RS b\j atrelations with
L |

N h the Deapt opingitoenticeIREkEIRENN]
A"‘V “E &L'\H_Lﬁ_wlluﬂ

O



The pagans committed these abominable acts for |
one simple purpose: to gain personal and material
; prosperlty Kena‘anite worship distorted two of the
| most beautiful gifts Elohim gave humans: life and "
. the sexual relationship of husband and wife:==

:1' im, placed His people in Kena‘an so they ¢ clld
sonfiront the evil practices of pagans with NS

plith ad love and destroy i mcth S, while
HWLJ 1O\ ast to and_gua ] 0.do.all Heths

/

LO“‘WH ’i««%@ ‘ L oVer ij\ﬂL] oplel



Archaeologists turned up urns filled with infants’
bones on which "to Molek" is inscribed, and the |
| names of those offering them had names ending m |

= “-yah"; showing that they were Yisra’elites. =

. This was done in the Hinnom Valley outside ™
Yeru halaylm and because this custom was: 0

sickening to NN, the rlghteous ?ngjos iyah
shEneed it to a dumpmg grou re garbagseaNas

RReed. sjnce it w e-lONge Or gy kIR

uses




Melakim Bet/2 Kings 23:10 “And he defiled Topheth,
|which is in the Valley of the Son of Hinnom, so that |
. no man could make his son or his daughter pass

through the fire to Molek.”
"ek‘lmply means, ‘the one who rules’ a___,- -p \O
| ha pext 1§ telling us not to turn overeer chile
| a2l fio .el‘n false deity wk ﬂﬁih,, lJ




When we understand this ancient practice of

| ‘passing children through the fire to Molek’, 4

‘we get a better picture of some much- needed
lessons for us today. |

ke, in Scripture, is also described as that |
*', ifies and when we link this idea to this

ar ypstruction, we neeitﬁ%&a‘@ur
t what we allow s to be




By this, | mean that we are to always recognize that|
as parents our role is to bring up our children in the|
‘ways of mn»; teaching them daily on the matters of] "
‘* ;{‘Hls Torah. What is shaping your child’s mind is a
guestion many parents today do not consider as th \/

T oW the world to ‘shape’ their kids into following

thesideals and practices of the worldly ways t ML ale

AL hrg accepted and even legisl -m issible
le Some of these pemmitted prac icesiane

A DOMITELS _‘ vefore_the=eyes of ElohimiaRdENCHEERE

Fh’uwnw




[Passing our kids through the fire to Molek is a subtl
danger that many are doing without even realizing
Lit, as the schooling system that is refining ands
m%thelr minds is likened to the fire of ‘‘‘ \oleks

ch hoped for a better future and pu - trustan
. Worldly systems of adyanee 'e_ ;

g2 ;
atl




- Now, while learning is an important part of any
Ch]ld growing up, what | am saying here, is

t t each parent in still ultimately respon51bl'
their children and what they allow theie

children to ‘pass throug P

ey ‘/\/ V
§S
£5 e
-
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| While | recognize, and know, that it is not always
possible today for torah observant families to home
'school die to the major pressures of both parents
vmg to work, what we need to realize is that NE
all still, as parents, carry the responSIblllty as tQ
Wlﬂl. orfhow our children’s minds are being shaped
ndYids cannot be left solely-to the > worldis
\dna ng systems - a‘ﬁe2J AAY. s a}gghmk,_




| Parents must ultimately be able to train their kid
tand filter out the junk they may be shown in t‘h
world’s classroom. Passing kids through fire, is also
a pi ,_t e of abortion, which is in most parts of the
a \egalized procedure, and is not somethinela
Torah’ ervant Yisra’élites should ,Lm,ﬂdul

S
e




Giving our offspring to Molek can also be a picture
of spoiling our children with materialism
" or even using our children for personal wealth,
which is simply child abuse.
By.this, | mean that many parents push their youne
L ids into performing tasks for
Blich a§modelling etc.) and makeuseo gainine
. wealth and capitglizing from theis
\ _children’s ta D03,

D




 Today, most people find it unthinkable thata =
.?Q---,CUlture once burned innocent children alive® =
fior the sake of their material prosperity. But when

& we look closely at our own culture, we =
thag innocence and purity are still.sacrificed
! toda

{
. g
§S
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#
d

. The entertainment industry promotes sex with
. nearly every movie, television program, and =
CD they create. Pornographers produce maga21 es,

b veb sites, and films that show blatant

and for Elohim’s sexual values. Why? Beca
reNfortunes to be made b ﬂsﬁ ing penve rsi }/7




Our culture also cheapens life.
Abortion takes hundreds of lives each day. Cloning:
and embryonic stem cell researchers destroy tiny.
innocent lives in the name of scientific progress:
dithese practices are socially acceptable becauise
OUr cylture values convenien};@h@“lc; and
progperity more tham-the gift of lifes

_



As Followers of Messiah and children of the Most- |
High EL, we must fight the good fight of
""E'lth and not be tainted by such twisted beliefs, bfv"
;ather teach our children well in the ways of & ,
Torah.
Mlshle/ Proverbs 22:6 “Train up a child in the way he
~ should go, even when he is old he
\ turns not away from it.”,




We have a responsibility as parents - and if we do not
take up that responsibility in bringing them up in the
| ways of the Torah then ‘another that rules’ will. |
| Either we teach them the ‘rule’ of mn» that they: :
‘will not turn away from or the Molek of this wonld
at rules the fleshly lusts and desires will refine and
| thelr values and ethical moral standards
g to the abominable ways . world!

was ‘known DY™I?, beca 1se ofthis
die ' o 1113 @nilclran in




| Beréshith/Genesis 18:19 “For | have known him, so |
_that he commands his children and his household
__after him, to guard the way of MY, todo
rlghteousness and right-ruling, so that mm» brmg
to Abraham what He has spoken to him.”




| Verse 6 makes clear the result of not obeying the |
command that is given in Wayqura/LeVItlcus
19:31! o

:""l’ Himself will set His face against the one: /ZHW
L turns to mediums and spiritists and Hes

Shall .t the off! King Sha’ul was cu ﬁ’b' =7 for
| turning to_ni ediums:




Dibre haYamim Aleph/1 Chronicles 10:13-14 “Thus |
Sha’ul died for his trespass which he had trespassed
agamst MM, because he did not guard the Word of}
| MM, and also for asking a medium for to make |
“1nqu1ry, 14 and did not inquire of M. So He put
hlm to death, and turned the reign over to Dand

son of Yishai. ”//

nt of Sha’u 1}@1{4@, a medium
-4 e -

Shemu 2ph/1




2 7 once again emphasizes the clear comman
. to be set-apart as mn is set-apart! =
ie clear command given here is that you shall's set
'u elves apart and therefore hlghllght our

' Jal responsibility to set-apg rs’*l\/“\




l phrase ‘and you shall set yourselves apart’“

written in Hebrew as follows:
DOYTRNIM
vehithkaddishtem

ki
5]
A," a
/ e

/"
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This comes from the primitive root verb wIp |
qadash (kaw-dash’)- Strong’s H6942 which means,
| ‘to be set-apart, consecrated, dedicated’, and is: |

written in the ‘hithpael’ verb form, which ,_
epresents the reflexive action, highlighting o
iproper response to being dlllgent in settl a

vlise y apart, because of who ﬂ\ -4 or Helis

slldElohiln! M1n*’s set-apart ands ﬁ“ S

gEsiess of His called-etit and.chosen DeppleiocE R
‘eondi#ion ofiainelationshipl




phrase ‘l am YEHOVAH your Elohim” is wrl
as follows:
DNONTITMIK
aniy YEHOVAH eloheykem_o

>
/ >
E > o
s i
-




Th]S phrase comes from the 3 root words: =
1)K amy (an-ee’)- Strong’s H589 which mean: 5,
. ‘me, |, alone, myself’ and is written in the

"sterson smgular usually for empha51$ d
lﬂ”iru ts the clear statement that t ere \10

Elohim besig

g ‘/\/ 7
§S
P a
-
A\¢




| 2 ) mMn* YEHOVAH

| The Name of MmN is derived from the root word

" mn hayah (haw-yaw)- Strong’s H1961 which

.,_eans ‘to be, to become, to be in existencels
. ang when Eloh1m spoke to Mosheh He said;

: at which | AM”, and told Him.to i ellithe

elltes that tt;_eil',w;had sent. hims
(Shem a#EX0d

' s




I AM THAT WHICH | AM - This phrase is written ir
Hebrew as:
MOXIYNTITN
eyeh asher eyeh

.
A
fr:d
E:
»

o
/ g
E > x
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-




The first MNINX eyeh is written as a proper noun,
singular, masculine, while the second

-ija-m eyeh is written in the gal active verb tens

q "e All existing One is t who gives
existence 4



Literally speaking, it can render,
“l AM the One who causes to be”, or
|  | AM the One who brings into being”, as well as
AM the life-giver, the giver of all ex15tence”
and i
"“I : M the ever living self-consistent ar d
b unchangeable One” '

a title of our Elefrim, with g focusion
oncern andinelatiensihpk




‘ therally, this phrase can mean ‘| AM that | AM’, or
1 rather ‘I exist’, or ‘I cause to be’.
The two root words that are used here, are

N0 hayah (haw-yaw)- Strong’s H1961 wh H
mea 1S, ‘to be, exist, become, happen and

asher (ash-er')- Strong,sgl’leﬁ which
\means, ‘who, whith, that’.}}

ot ;‘
i




|
4

| This however, is not The Name of Elohim, but was
I rather an explanation that would leadup =~ =
to the revelation of His Name, which is clearly:
c@red as: M YEHOVAH (yeh-ho-vaw’)s
S‘trc_? 8’s H3068, which is derived /fry tt e root
d TN hayah (haw-yaw)-_Strong’s H1964E

S
o




The clear answer that MmN gave to Mosheh was
that the causer of life - the all existent and
unchangeable One - had sent Him!!!

e was then to further say to the Yisra’élites that!
7 - the Elohim of Abraham, the Elohim of Yitsh 1’]
and the Elohim of Ya’aqob, had sent him to t eml

HERWas also told that this would be;hyla e off the
Almic shty, self-existent and @hange ble One
Seteyor\ and this weald be His wm“ﬁvmm

thro Jjahout.a g:' mthw 1]




When we say the Name of MmN, we are proclaiming!
that it is the ‘I AM’ who gives existence and that He
Is the One who causes me to be! T is our Creatorn
| and He has formed us! What we must clearly
"’"nderstand here, is that the Name of ﬂﬁ’ 1S an'

S that He brings us neartO/ggtﬁe B md of

A\essjah, our delwere 10 causes Us te
2Ntar 1r7; d be grafte RS COVaNANTS OF

Profrisa—trel Badee aa’Ft—a SRk s Bricla



Many today want to discard the Covenants that
- were made with Abraham, Yitshaqg and

a’aqob, yet here, we clearly see that the Nam’ fi
. MmMmis forever linked with these; and =
ewed Covenant, is a restoration of these

avenants that are, once and=fer 3
. sealed in QL of Messiah.




Our deliverance is associated with His Name and His

| Favour is extended to us on the basis of His ‘T
fovenants and if we neglect to call upon His Nam
recognize that which His Name is assoc1ate

atio shlp with the One who causes all to w*mt,

welcannot draw near, forswul’d not have
ognjzed whose BloodyhasSealed thellie
N\ CovepantsS of Promisgel



It is from the word N0 hayah - Strong’s H1961
‘that we get the Name of m1n* YEHOVAH -

Strong’s 3068.

~The above Name is also knownas the =
ragrammaton (four letters), and the four Hebrew

er that are translated as YHVH form the True
> Xcriptural Name of The Almight El
Translated as follews:
‘ hay) H;2(vVav) -3Vagiai :W)*P%:mm
; ‘ 71 \V/E

w33 BNy
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