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| # 26 Shemini (") nY)—
L Hebrew for “eighth”

Torah: Leviticus 9:1-14:47"
Haftarah: Ezekiel 36:16-38



I On the eighth day, fol
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TOPICS IN THE PARSHA
: THIS WEEK TORAH PARASHAT 1
‘;’Aaron’s two elder sons, Nadav and Avihu, offer aj
. “strange fire before Elohim, which He
«ommanded them not” and die before Elohim,
s silent in face of his tragedy. Mose and
n subsequently disagree as to int of law,
“’ﬁ"q 0 tﬂe offeyrmg : téM "\des e

\\
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TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT
Elohim commands the kosher laws, identifying the:
animal species permissible and forbidden for

y Rave split hooves and also chew their uL i
S s have fins and scales}j nnn

S ¢ ven and a list.efKosher insects (mur
VRS O] '



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

Also in Shemini are some of the laws of ritual s
.~ purity, including the purifying power of
the ikvah (a pool of water meeting specif ,d

[t Whn_ ations) and the wellsprmg Thus.the people

afiblsrael\s re enjoined to “di ntiate between

p \the impure-and the. ol




This week’s Torah portion is called »ynw Shemini |
| (shem-ee-nee’)- Strong’s H8066 which means |
elghth’ and, in the Hebrew text, we see that this |
@ begms with the phrase, ‘And on the elgh N
day , which is written, in the Hebrew text, as

follows 4

’J’)‘)\:’J'I DY2 mn

\ vay’hiy bayyoz;l:a%trm
ebrew word th ritten as: ﬂmmw ha

3[“ -“ Cal \7 LHQ Q_I =S| L.H




What we see here, at the outset of this chapter, is |
that it was now time for Aharon and his sons to ste sj"
‘up and do what they had been set-apart to do! In®
. the preceding chapter, we see how Mosheh =
=rformed the necessary sacrifices and cleansi ng
uc dons, in order to set the Dwelling Place de

is f§rnishings apart, as well as forAharoniand
* his sog P

S
e




And now that they have, in effect, been shown
what to do and have been set-apart to do

e service of the Tabernacle, they would Now, r':'
the eighth day, begin to do what was

required.

IlY‘ h d been in the tabernacle for Z.dayss asa
r1d of cleansing and being Set-apant;

T}c]—\/ ‘ e nOW re e pe N C}}r—c}t}ﬂ“vl—
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The picture that we can draw from this, isa |
| wonderful reflection of just how yenin» |
| Messiah came and walked this earth, showing us -
¢ how we ought to live according to the =
Imstructions (Torah) of ™17 and so, we too, like
.\ Aharon and his sons, havea =
psibility to do what has been-shown tolisSn
. the Torah of Elghim;and walkias

g ’/ All Walkr QCH

_




Christ Our Advocate _

1Jn 2:1 My little children, | write this to you, so |
that you do not sin. And if anyone sins, we have an
Intercessor with the Father, yPA11? Messiah, a |
righteous One. |

iﬁ:1Jn 2:2 And He Himself is an atoning offering for
our sins, and not for ours only but also for all the

B\ worldi
1Jn 2:3 And by this we know that we know Him, if

\wwe guard His commands.
h , IR—— I




1Jn 2:4 The one who says, “l know Him,” and does
| not guard His commands, is a liar, and the truth 1s
not in him.

2:5 But whoever guards His Word, truly the
. ‘love of Elohim has been perfected in

him. By this we know that we are in Him.

M 1Jn 2:6 The one who says he stays in Him ought

-himself also to walk, even as He walked.-




;‘_:Mosheh is @ metaphoric picture for us, of the Torah
L that instructs us to walk in

" righteousness and so, Messiah, the lemg
embodlment of the Torah the Word made

- dq@me to instruct us, on how we are t live in
= \righteousness before Him,_as=Ve

2as\a called out apdsset-apart priesthoegl




Now, we all know that there is no ‘eighth’ day of |
 the week and so, this number carries
great insight and significance for us too, in

mstructmg us on how we are to walk o

. \for us, is that the Kingdom of My
ML b made up of respozwad-?ét Apant

van LS, who are alws it the imn Qdm,\n

\ beck=amd call, of mAMAS



| The 8th day is also the day when a young baby boy J
| was to be circumcised and this |

.-.Ymbohzed being turned over to the Covenant. Al |
firstborn animal was taken from its &
ymo her, on the 8th day, and given to nn.

elalso take note that a leper V%?alm to be
eafjsed on the 8th day, as-instructediin

1ei icus

_\ \ Wayyic

_



At the Feast of Sukkoth, the last day (whichis the 8th]
day) is called the ‘Shemini Atsereth’
- and refers to the set-apart assembling/gathering tha .:
is to take place on the eighth day!
" The Hebrew word » 3 n ¥ Shemini (shem-ee- nee’)-
Strong’s H8066, as we said, means ‘eighth’ and t e
plebrew word n 1 yy atsereth (ats-aw-raw’)- Str ngls
L R6116 means, ‘a set-apart assem lln
‘tai“ta A solemn assemblyy ing, CW, We
anelinstructed to do op4Re 8th day ofiSukkoth
Wavaurna/leyiticus=23736,- boths Hisa Words ara usad




Lev '23:36 ‘For seven days you bring an offering
‘made by fire to TN, On the eighth day there shal
be a set-apart gathering for you, and you shall bring

an offering made by fire to M. It is a closm
.\ festival, you do no serVIle work.




It was on the 8th day of Sukkoth, where ywin?
spoke the following words

Yohanan/ John 7:37-38 “And on the last day, the |
great day of the festival, Y@ stood
. and cried out, saying, “If anyone thirsts, let him |

come to Me, and let him who believes

1 Me drink. 38 “As the Scripture said, out of His
’ . innermost shall flow rivers of lwm

water.”Isa 44:3, Jer 2:13, Jer 17:13, Zec 14:8, Psa
B\ 3659, Pro 14:27,




How do we know that this was the last day (8th) of:
Y Sukkoth? y
& Well, in Yohanan/John 7:2 we see the clear
reference to the Feast of Booths that was
B\ near! P

Yohanan/John 7:2 “And the festival of the Yehudim
. was near, the Festival of Sukkot.’




This Shemini Atzeret is a celebration of New
Beginnings.

L As we see from Scripture, the 8th day is always
* symbolic of a renewal or new beginning or=
a completion and readiness for new thmg

riests did not start their service to Myl

the th day, after a period-of /7 daysioh
=\ S eCTatioN




Anyone who had an infectious skin disease, or a
bodily discharge, was unclean for 7 days

land would be separated from the camp and only res
. enter on the 8th day, after their status
. change, through mikvah cleansing. =
m the time of the waving of the sheaf @ f the
. Nirst, during Matzot, %@ae‘?h /8
ost was 50 days =awhich is a periodioiV

N\ -;; aNd one da\/]




In the “8th week”, the Spirit was poured out upon |
the emissaries, who were sitting in the

| house where they were gathered for Shabuoth |
& (Ma asei/Acts 2:1-4).The prophetic shadow plcture
of the 8th day, is a picture of eternity rather than a
return to the first day, as we usually do after th
Sabbat athy, and thus it illustrates the “new heav nan 1
thel ne w earth”, when all that is accomplijshec
e 7,000 years of building t ﬁw Wﬂl H’\

fulchied (for even during ingdom. therehwillictallil
bERNEIPRadjustments to.mak S Anel wa will finally

~ BE the Kingdom.,



l The Coming of the Holy Spirit l
Act 2:1 And when the Day of the Festival of Shabu‘oth
had come, they were all with one mind in one place.

| Act 2:2 And suddenly there came a sound from the |
heaven as of a rushing mighty wind, and it filled all
the house where they were sitting. »-

as of fire, and settled on each one of them.
Act 2:4 And they were all filled with the Set-apart

ISpirit and began to speak with other tongues, as the I
NSpirit gave them to speak




Each week, we typically have an ‘8th day’ after the
| Wweekly Sabbath, so to speak, and while =
' ".;'e know that this is the 1st day of the week, what

we see symbolically being expressed
-e s that we are to go out from the 1st d / off

. the week and live accordlgrt}th
Which ve have been shownw;the orah \/\%H“H

on t ’ﬂ1

_




As we continue to live set-apart lives, in service to |

™M, we must grow from week to
~ week and not find ourselves in the position of
havmg slipped back or shrunk back into

. but rather, press on with great =
e toward the goal that estiah - ashwe

IME accordmg to orah that He
| s.eachweekl



And that which we learn weekly, on His Shabbat, is|
now expected to be ‘performed’, in faith, straight
| away on the ‘8th day’ (1st day) and we are not to |
i procrastinate about our responsibility of serving a s
a set-apart, chosen and royal priesthood! WhatHis
also interesting to take note of, at the beginning O'I‘
fhis'chapter, is that Mosheh is the one who callee
L\lﬂfo and his sons and the e —?‘éﬁg then H“
inSNalets Aharon what tg.de®™Mosheh nowiepheseiis

tha o\ nfg‘ gnhin! c”] G1van to Yisra’al,




Another aspect of the prophetic understanding of |
‘the 8th day’, is that if we have not been properly.
|  set-apart and prepared during the 7 days (7 = |
IMillennia) then we shall not enter into the eternal
ré’v 8N of the renewed heavens and earth, but will be
destroyed by the fiery judgement of Elohlm as
jm’cm edithrough this Torah portion, as ill loak
sithiioush the example of th ﬁb)nsl Of L\Hm on
thatwere disobedie BN 8th day:andhwei-u
| %L cad pythe fieny Wﬂﬁ oi zlonim!

[ilIC



Consecration of Aaron and His Sons

Lev 8:1 And "M spoke to Mosheh, saying,

Lev 8:2 “Take Aharon and his sons with him, and |
|{the garments, and the anointing oil, and the bull of
the sin offering, and the two rams, and the basket
AN of unleavened bread, *

} Lev 8:3 and assemble all the congregation at the
. door of the Tent of Appointment.”




Lev 8:4 And Mosheh did as M11711* commanded him, |
and the congregation was assembled at the door of ;_;
- the Tent of Appointment.

Lev 8:5 And Mosheh said to the congregation, “ThlS
. is the word ™11 commanded to be done.” &

Lev 8:6 So Mosheh brought Aharon and his Sons and
, washed them with water,




Lev 8:7 and put the long shirt on him, and girded |
him with the girdle, and dressed him in the robe, |
| and put the shoulder garment on him, and girded |
| him with the embroidered band of the shoulder |
garment and with it tied the shoulder garment on
e \ him,
i Lev 8:8 and put the breastplate on h1m and put
the Urim and the Tummim in the breastplate,




Lev 8:9 and put the turban on his head. And on the

turban on its front, he put the golden plate, the ‘

|  set-apart sign of dedication, as T1171? had
commanded Mosheh

Lev 8:10 And Mosheh took the anointing oil and
anomted the Dwelling Place and all that was in it,
‘ and set them apart




~ Lev 8:11 And he sprinkled some of it on the |

slaughter-place seven times, and anointed the |
slaughter-place and all its utensils, and the basin

and its base, to set them apart.

| Lev 8:12 And he poured some of the anointing oil |

Aharon’s head and anointed him, to set hlm 4

B \ apart.

; Lev 8:13 And Mosheh brought the sons of Aharon

and put long shirts on them, and girded them with

.girdles, and put turbans on them, as MN? had.

Nzcommanded Mosheh. S —




Lev 8:14 And he brought the bull for the sin |
offering, and Aharon and his sons laid their hands on
the head of the bull for the sin offering, ~

| Lev 8:15 and it was slain. And Mosheh took the

blood, and put some on the horns of the slaughter-
place all around with his finger, and cleansed the
slaughter-place. And he poured the blood at the

base of the slaughter-place, and set it apart, to

mm/a!ggatonem_ent for it._




Lev 8:16 And he took all the fat that was on the |
| entrails, and the appendage on the liver, and the |
two kIdneys with their fat, and Mosheh burned them
on the slaughter-place.

Lev 8:17 And the bull, and its skin, and its flesh
and its dung, he burned with fire out51de the camp,

as 1N had commanded Mosheh.




Lev 8:18 And he brought the ram of the ascending |
offering, and Aharon and his sons laid their hands on
the head of the ram, 1|

Lev 8:19 and it was slain. And Mosheh sprmkled the
. blood on the slaughter-place all around,

Lev 8:20 and he cut the ram into pieces. And
Mosheh burned the head, a'lld the pleces, and the




Lev 8:21 and he washed the entrails and the legs in
water. And Mosheh burned the entire ram on the |
| slaughter-place. It was an ascending offering for a |
| sweet fragrance, and an offering made by fire to |

™M™, as MM had commanded Mosheh. &

L 8:22 And he brought the second ram, the rm
N of ordmatwn and Aharon and his sons lald their
hands on the head of the ram,4




E
Lev 8:23 and it was slain. And Mosheh took some of

its blood and put it on the tip of Aharon’s right ear,
and on the thumb of his right hand, and on the b1g |
toe of his right foot.

Lev 8:24 And he brought near the sons of Aharon
and Mosheh put some of the blood on the tips of
their right ears, and on the thumbs of their right
hands, and on the big toes of their right feet. And
Mosheh sprmkled the blood on the slaughter-place

I\ around,




Lev 8:25 and took the fat and the fat tail, and all |
the fat that was on the entrails, and the appendage
on the liver, and the two kidneys and their fat, and

the right thigh, :

j}'Lev 8:26 and from the basket of unleavened bread

that was before 111" he took one unleavened cake,
and a cake of bread anointed with oil, and one thin
cake, and put them on the fat and on the right




Lev 8:27 and placed all these in the hands of
| Aharon and in the hands of his sons, and waved

them as a wave offering before M.

E‘i.ev 8:28 Mosheh then took them from their hands
and burned them on the slaughter-place, on the
ascending offering. They were ordinations for a

sweet fragrance. It was an offering by fire to M.




7
Lev 8:29 And Mosheh took the breast and waved it,
a wave offering before 1N, It was Mosheh’s

portion of the ram of ordination, as N1N? had
commanded Mosheh

Lev 8:30 And Mosheh took some of the anointing ml
and some of the blood which was on the slaughter-
place, and sprinkled it on Aharon, on his garments,
and on his sons, and on the garments of his sons
with him. And he set apart Aharon, his garments,
r d his sons, and the garments of h1s sons with h1m1




Lev 8:31 And Mosheh said to Aharon and his sons, |

“Cook the flesh at the door of the Tent of
Appomtment and eat it there with the bread that |
| is in the basket of the ordinations, as | have
commanded saying, ‘Aharon and his sons are to eat
Bl ev 8 32 “Then burn the rest of the flesh and the
bread w1th flre




Lev 8:33 “And do not go outside the door of the |
| Tent of Appointment for seven days, until the days |
of your ordination are completed - for he fills your

hands for seven days. i

Lev 8: 34 “MN* has commanded to do, as he ha
done this day, to make atonement fq you.




Lev 8:35 “And stay at the door of the Tent of |
| Appointment day and night for seven days. And you |
"shall guard the duty of 71111, and not die, for s |

| have been commanded " v
Lev 8: 36 And Aharon and his sons did all the words

that M1N? had commanded by the hand of Mosheh.




The Yehovah Accepts Aaron’s Offering

Lev 9:1 And on the eighth day it came to be that
‘Mosheh called Aharon and his sons and the elders of
: Yisra’él. |

Lev 9:2 And he said to Aharon, “Take for yourself a
young bull as a sin offermg and a ram as an
ascending offering, a perfect one, and brmg them

before T,




Lev 9:3 “And speak to the children of Yisra’él, |
saying, ‘Take a male goat as a sin offering, and a |
calf and a lamb, both a year old, perfect ones, as

an ascending offermg,

Lev 9:4 and a bull and a ram as peace offerings, to "
slaughter before T, and a grain offering mixed
with oil. For today M1 shall appear to you.” ”

Lev 9:5 And they took what Mosheh commanded
before the Tent of Appointment, and all the
o 3

ngregation drew near and stood before M




 Lev 9:6 And Mosheh said, “This is the word which |
mm commanded you to do, so that the esteem of |

111" appears to you.”

Lev 9:7 And Mosheh said to Aharon, “Go to the |
slaughter-place, and prepare your sin offering and your
_ascending offering, and make atonement for yourself
and for the people. And make the offering of the

people, and make atonement for them, as nﬁ’ ha
E \ commanded. —

Lev 9{‘8 So Aharon came near to the slaughter place
and slew the calf of the sin offering, which was for '




' Lev 9:9 And the sons of Aharon brought the blood |
to him, and he dipped his finger in the blood, and |

put it on the horns of the slaughter-place, and

poured the blood at the base of the slaughter-
A place.
. Lev 9:10 And the fat, and the kidneys, and the
appendage on the liver of the sin offering he burned

on the slaughter-place, as M1N? had commanded
AN Mosheh.—

ILev 9: 11 And the flesh and the skin he burned with
E— 1€ OULSIdE the Camp. S —




Lev 9:12 And he slew the ascending offering, and |
the sons of Aharon presented to him the blood,
which he sprinkled on the slaughter-place all
around.

9:13 And they presented the ascending offermg
'to him, with its pieces and head, and he burned
\ them on the slaughter- place

iLev 9 14 And he washed the entrails and thé legs,

and burned them with the ascending offering on the
B\ s ushter-place. I




I

Lev 9:15 And he brought the people’s offering, and
took the goat, which was the sin offering for the |
people, and slew it and made it a sin offering, like |
the first one. |

"'Lev 9:16 And he brought the ascending offering and
* made it, according to the right-ruling.

Lev 9:17 He also brought the grain offering, and
filled his hand with it, and burned it on the

slaughter-place, besides the ascending offering of
.\~ morning. I




Lev 9:18 And he slew the bull and the ram as a ‘
slaughtering of peace offerings, which were for the

people. And Aharon’s sons presented to him the |
-.\.blood which he sprinkled on the slaughter-place all*‘
| around,

Lev 9:19 and the fat from the bull and the ram, the
fat tail, and the covering, and the kldneys and the
.\ appendage on the liver,”

Lev 9:20 and they placed the fat on the breasts,
hd he burned the fat on the slaughter-place. ‘




Lev 9:21 But the breasts and the right thigh Aharon

waved as a wave offering before M1, as Mosheh had"
commanded.

| Lev 9:22 Aharon then lifted up his hand toward the |
people and blessed them, and came down from makmg
"the sin offering, and the ascending offering, and the

N peace offerings. ,
Lev 9 23 And Mosheh and Aharon went into the Tent 0
ppointment, and came out and blessed the people.

IAnd the esteem of MM appeared to all the people,l




| Lev 9:24 and fire came out from before 71 and‘
consumed the ascending offering and the fat on the
slaughter-place And all the people saw and cned

\ aloud and fell on their faces.,




In verse 2 we see that Aharon was now told to do,

for himself, everything that Mosheh did on his |
Ibehalf, on the first day. He had been in the tent of |
;ppomtment for the last seven days; so how did h
sin again? 4

| dld not, but until his own hands had dealt v ﬁH
the sin still had a foothold and could mwy\

A back to haunt him. r
What \,\";__ done on the firstsda Chap o ?), 15 wWnat

will D2 du“ on the-eighth; IS =L Diciura of tha
S5iral thatss-eternity:




But Mosheh did it the first time, as an example, and
| bore the burden that time; and now, the priests |
| were to do it for themselves, in the way that
Mosheh had trained them to do it. v
I ey had to offer exactly what Mosheh did, b it it
. \\had to come from them this time.

What MoSheh brought was suff1c1e/nt. Ps en Lh\/x
RIWoUld not see him thseugh to the eishthiE:




| By the eighth day, we must take responsibility for |
ﬁiour own sins and the places that we still have to
' deal with in our flesh.

‘VJ\‘H offered himself so that we could learn

‘‘‘

only /




Ya’aqob/James 1:22-25 “And become doers of the |
Word, and not hearers only, deceiving yourselves. |
23 Because if anyone is a hearer of the Word and |
|not a doer, he is like a man who looks at his natural |
face in a mirror, 24 for he looks at himself, and goes
away, and immediately forgets what he was like. 25
But he that looked into the perfect Torah, that of
freedom, and continues in it, not becoming a heare
Bthat forgets, but a doer of work, this one shall be

_E_e_ssed in his doing of the Torah.”-




In verses 3-6 we see that Mosheh tells Aharon to |
| Instruct Yisra’ el what must be brought as offerings |
| and so, we see how the whole community’s ,’

"olvement taking place and in doing so they. we
kold that MM would appear to them that dz WV

lhefe must have been great excitement an \d
anticipation by all, as the wlygngr cation

‘d ew near’ and s d’oefore 17




This was commanded by M1, so that the esteem |
of MM would appear to the gathered assembly: f’.
| Ya’aqob/James 4:8 “Draw near to Elohim and He |
shall draw near to you. Cleanse hands, sinners. And
. cleanse the hearts, you double-minded!”




| The way to draw near to Him, is to have our handS’
-;,;-.i___washed a picture of the bronze laver that was
‘before the Set-Apart Place, and our hearts are tos

have His Torah written upon them and not hav
e nf 1ct1ng belief systems that war agamst one
2\causing a double mindedness -_forifsthens
’?,, "'1\" the ability to draw c u,a Lh“w,

. 4 X - o 4
>
>




When we offer up our lives as a daily living sacrificel
and expel all doubts and embrace His True Word at |
face value and determine to walk in it with our g'%f'
‘we will then ‘see’ or embrace the proof of H]S
presence! ,
Mhen the Torah becomes a true reality W1th1n
“.1lt begin to clearly see as a commumty
another that He is real
all Nad gone out - fram-Mosheh t DR to
and nowAtie peoplevereReIGEYRERT

Wo%Ee thesestee ’“H—E}l—tL}’\—é\L”He*L}t‘v}




| The Word (Torah) has gone forth and has been
|announced, through Mosheh and the prophets, an
“was manifested before us, in the life, death and 4
esurrectlon of Messiah and SO now, just as th

|l 2 Who draw near to Elohim in the correct ﬁcl

opr1ate manne owp ,e.s.x,



Aharon then performed all that was required,
according to the instructions of the Father, as given |
through Mosheh and Mosheh would have been there |

with Aharon every step of the way. ywIn said Himself
that He only does that which the Father tells Him to
and that He was not left alone:

Yohanan/ John 8:29 “And He who sent Me is with
The Father has not left Me alone, for | always do what

N\ pleases Him. ”/

Yohanan/ John 12:49 “Because | spoke not fro Myself,
but the Father who sent Me has given Me a command,

g \Vhat | should say and what | should speak. ”—|




Yohanan/John 6:37-40 “All that the Father gives Me
shall come to Me, and the one who comes to Me | |
shall by no means cast out. 38 “Because | have

| come down out of the heaven, not to do My own |
desire, but the desire of Him who sent Me. 39 “This
lis the desire of the Father who sent Me, that all He
has given Me | should not lose of it, but should raise
it in the last day. 40 “And this is the desire of Him
who sent Me, that everyone who sees the Son and

Ibelieves in Him should possess everlasting life. And I|

I—Ml raise him up in the last day.” —




| This is a great truth, of the reflection of what we |
gee happening in Wayqura/LeVItlcus 9, as pictured|
through the obedience of Aharon the hlgh priest ar d

all the congregation who were gathered to W1tn eSS,
. and see, the esteem of Elohim.

L\lﬂfe Wwas doing the desire of the Father ¢ and all
W‘T \ere gathered would see-H nc Livel

g / |
S
y st




,VW]'I’ is our High Priest, who has come and done
the desire of the Father, and we who see Him (as
e draw close to Him) and believe in Him and gue : d
ioido all He commands and follow in His steps, & ave
Lhu_ surance of eternal life - the picture of the
s\/”% ism of the 8th day, in tha —rép esents
eternij AJ"/I




;\/erse'6 highlights for us a very valuable lesson! And|
;hat is, that when we guard to do all that Elohlm |

has commanded us to do, then we have the
urance of the esteem of Eloh1m appearmg to L

2 will ake a closer look at the esteem of ’77 17
thistToRah portion, when looking & -\h‘a ter 10




Verse 7-21 gives us the clear account of the obedience’%

of Aharon and his sons, doing all that N1N" had
'~ commanded them, through Mosheh!

- They had presented the ascending offerings, sin
;,fermgs grain offering and peace offerings, as Mosh
had commanded!

Lv. ek’s Torah portion, from Wayqura/LeVIt ul]\

ORBEB23 6, is called 1y ‘tsav’, which meal}CO \MAND),

sn@lcomes, from the root wor%}g;savé‘h (tsaw~vawala

Stnong’s\H6680 Wthh S, ‘to lay charceiicivell

shEleEMOmMmand, -,:;, Wans S With force/
aute: ﬁﬂ l? wh Wr?cﬁ“r\—“ﬁt}v cley




:,._,,,,\,hat we see very clearly being documented for us:
ere in Wayyiqra/Leviticus 9, is that Aharon and his
,_s did all that they were commanded tos brm ing
L all of the offerings that were commanded;
aeeonding to the strict commands for each ofifierinet




This teaches us that we cannot assume to do things|
our own way, when we have been clearly
‘.mmanded how we are to live set-apart lives, an
. give our lives as a daily living offering, in our=
teasonable worship unto Elohim. Any departure
fllomthe clear obedience to the commands of
ohim Will render our attempt at drawing neaigsas
. \\ defiled and ungceeptablel

. 4 X - o 4
>
>




The Hebrew word that is translated as ‘prepare’ in|

verse 7 comes from the root word nwy asah (aw- |
| saw’)- Strong’s H6213 meaning, ‘to do, work, ‘7'

‘make, produce, to act with effect, to observe, t

L bring about, institute’ and can also mean,

‘celebrate’.

A du 1\3 tive of this root word nwy asah - St rmw 3
the word nwyn ma’as 4=m’€?1- s-ehi)s
4639 which a deed, wonkionaeish
.\ aceemplishmeniss




The Book of Acts is known in the Hebrew as |
,ﬁ;_‘Ma’asel which is a record of the ‘Acts of the __
Apostles’!
| e “Acts” of the Apostles, speak of the deeds or

ts f that which the Apostles did and it rec onds
their ‘acts’ of obedience, from which we re able
ho Ln rRymany great and valuable<€ssons fioms




We shall be known by our fruits based on our proper |
reverence and submission to our Master, which shall be |
evidenced in our “acts of obedience”, as we walk in '
*q_j__]ghteousness guarding to do all He has commanded u

to do, all the time!!! ¥

= As we consider how all was made and prepared

ording to all that MM commanded through Mc s‘waﬁ
ale to glean some valuable 1n51gh tenmsiol

/e, as living stones that are bei g"oml h inthe
o ensure that guarding to dojalll tnat

TWW RS conmandedas throushiMoshEANECRUETRYE

eaPrha-thabo cidac b /‘VPHT“T”’— Rlace ofsth MO il



We are to become doers of the Word and not just
hearers only!

Ya’aqob/James 1:22-25 “And become doers of the Word,
and not hearers only, deceiving yourselves. 23 Because if
|anyone is a hearer of the Word and not a doer, he is like
a man who looks at his natural face in a mirror, 24 for he
looks at himself, and goes away, and immediately §
forgets what he was like. 25 But he that looked into the
perfect Torah, that of freedom, and continues in it, not
becoming a hearer that forgets, but a doer of work, this

-one shall be blessed in his doing of the Torah.”-




“There are three reasons why the law is perfect. (a )','f
It is Elohim’s law, given and revealed by him. The |
ay of life which Yeshua laid down for his follower
IS in‘accordance with the will of Elohim. (b) It 1s '
perfect in that it cannot be bettered. The law:
Elohim is the law of love; and the demand of ove
saninever be satisfied. We know well, whenwellove

Seme onk, that even though we gave themiallthE
Woenldiand Served th ¢ ifetime. we stillSeeinkl

nok C or deserveltheiloyes




(c) But there is still another sense in which the law |
| of Elohim is perfect. The Greek word is teleios |
‘which nearly always describes perfection towards’
s some given end. Now, if a man obeys the law off
arist he will be the person he ought to be and mll
ake\the contribution to the world he oug 1g t to

e will be perfect in thyg—bha he will®
0y ob"‘,_ g the law of Elohim;Tealize his Elohins

glven de . ” -Banclay;




{As we consider this root verb nwy asah in terms of ;,

| our need to be doers of the Word, we recognize
that we can only be proper doers if we are in fa 14
»‘okmg intently into the Word, and when we se
WO d in the ancient plctographlc script, we ;ﬂﬁ
1ef\understanding of what it is to be a prope
doer of the Worc |

>
o




In the ancient pictographic script, the verb i ﬂwy
~ asah - Strong’s H6213 looks like this: .




Ayin - y:

-fhe original pictograph for this letter is: ®a ]
r""‘-,- resents the idea of ‘seeing and watching’, as
ll a ‘knowledge as the eye is the wmd W.Off
\ knowledge.

3
+il
5
$ -
g
A\¢




Sin - w:

This is the letter ‘sin/shin’ which in the ancient |
| script is pictured as: LU which is ‘two front ‘7'
teeth’ and carries the meamng of ‘sharp or press,
shew or devour’; which is what the teeth do, and
Wlse‘ speaks of the sharpened word that comes onth
‘ 2 mouth, as the teeth ‘chew’ or ‘meditates
e Yuth, makmg what comes ferth pureiand

pllt also carries the-inderstandingiol
senEiimine or destroying - asiteciiceieRiohuk




Hey - n:

The ancient script has this letter as 73 and is
| pictured as a man standing with his arms raised up
?'“‘.nd out as if pointing to something, and in essence™
rrles the meaning of ‘behold’ as in when lookmé
ethmg very great. It can also have the meam ol fi
gath{or ‘sigh’ as when looking at a great sight TM]
lﬂ\/ﬂ” our breath taken away so to speak! | alsolhBs
thelmeaning of revelatlon e{vegaglas methinsie)
'WOT“TUT“T’V— : c t as well raisekthicusinieaiEaites
uD O otimsls! gy«h. ol | ’71%’* 2V Ane surrandar




When looking at this word nwy asah in the ancient|
Y pictographic form, we are able to further
”\.;;;_nderstand how critical it is for us to be doers of
“ the Word and so perform and do that which 1s

. instructed for us to do. 4

{ this picture we can see the -.-'.‘F:
LOOKING AT THE WORD=
. \THAT HAS BEEN REVEALED!{]

_



This clearly teaches us that we are unable to DO or|
PERFORM the Word if we are not looking intently at|
the Word! |

. The Word became flesh and dwelt among us! > ‘
.he clear revelation of the Word, y@1n* Messiah;

3S been made known to us; and as we look to the
’ »nel Leader and Perfecter of our belief wesaue

aside every WG]Q,WE‘? in /ﬁuh 30

SBsily. ent iangles us, %be—e abled to runsavaida
andu n%u, the ra¢ = LS, =13 Wa 0ok at

theWWord and:actually DO T —




Yeshua, Founder and Perfecter of Our Faith |

Heb 12:1 We too, then, having so great a cloud of

witnesses all around us, let us lay aside every |
‘weight and the sin which so easily entangles us, and,
_ let us run with endurance the race set before us,

Heb 12:2 looking to the Prince and Perfecter of our
belief, yphnr, who for the joy that was set befor
Him endured the stake, having despised the shame,
and sat down at the nght hand of the throne of

;?151'




All that MM has commanded Mosheh!!!

Commanded does not mean suggested or requested |
e but commanded!!! 4

oday, there are far too many who claim that t -\/
bellevers yet they lay aside the commands:of
8 if they are not important or necess: "‘\/ m q

reveals their lack %%e‘? the T
\ and the Tru#k-Giver!




Yohanan Aleph/1 John 5:3 “For this is the love for i
Elohim, that we guard His commands, and His |
commands are not heavy.”

iThe Greek word that is translated as ‘commands’ is

& means, ‘an injunction, order, command,

commandment’, and speaks of ‘a rescrlbe'
comr P p)

lalgccordance with which a th}wgasﬂo’
Erhicall ed in Greek te-felate to thes
\Elohi: I\ '




This word €vtoAn entolé - Strong’s G1785 is used 187 |
times in the LXX (Septuagint - Greek translation of the |
Tanak - 0.T.), and is used to translate the following |
Hebrew words:
. 1) myn mitzvah (mits-vaw’)- Strong’s H4687 which
means, ‘commandment, command, obligation, prece o’
2) -w-p piqqud (pik-kood’)- Strong’s H6490 wh1ch neansh
cr s, commandments, statutes regulations’, and
w) apn hi qqah (khook-kaw’) nf?ﬁ D8 WLWR

sans. ‘ardinances, t»o ,_ manner, -somethinci
Drascm’b:t, an_epactmer n,,.aua't11't, 2, Tixad ordar’.




This simply reaffirms for us the clear truth given |
here by Yohanan, even in the Greek text; and that
| is that he was to guard to commands, precepts, |
“‘;'strUCtions and ordinances of Elohim, blamelessl /
s nd spotless, as we express our true ardent ar d

zealous love for Elohim! P
W| atWosheh speaks (that is what th Tore N o
Moshe ays) we are to take heed-oT and suandie
defWwhat it instructs=if'we want to-beiahneibhim
bUﬂCh[ O, p‘a Fabernacle. whichhVeiauclil




Aharon did all that Mosheh had commanded and when

he was done, he lifted his hands toward the people and|

blessed them.This blessing would possibly have been |
the blessing, which is seen in:

|  Bemidbar/Numbers 6:22-27 “And 1111 spoke to
_ Mosheh, saying, 23 “Speak to Aharon and his sons, |
saying, ‘This is how you bless the children of Yisra’él.
Say to them: 24 “MN" bless you and guard you; 25
11711 make His face shine upon you, and show favour t
.you; 26 M lift up His face upon you, and give you
peace.”’ 27 “Thus they shall put My Name on the
immchildren of Yisra’él, and | Myself shall bless them. )




The Hebrew word that is translated as ‘blessed’,
here in Wayyiqra/Leviticus 9:21, comes from the :
| root word 712 barak (baw-rak’)- Strong s H1288 |
fg.:lch carries the meaning ‘bend the knees or kne
down and to abundantly bless

“d ”Tc \ pec1f1cally ;
. _= "‘ ~'L]'72



We have just seen what ‘bless/blessed’ means and |
|a ‘Berakah’ is a “blessing”, but more literally, the|
_‘_rlngmg of a gift to another on a “bended knee”
. When we bless Elohim or others, we are, ings
*-essence bringing a gift on “bended knee”
le\king is one who serves his people, or > who
Wil ‘u able himself and come to hisspeop le onla
bended | ee.)l’s




The Hebrew word for “guard” is anw shamar (shaw-
mar’)- Strong’s H8104 which literally means ‘to ,
guard, to keep watch over, preserve’.

Another Hebrew word that is closely related to th
L root word 1w shamar is the word 1y
amir (shaw-meer’)- Strong’s H8068 which neans

tharn’'. When the shepherd was out in the
lderngss with his flock, he ldConstructia

Lof thorn bus es otect th sheep: fromil
A toT N ]Ch was a guardingioveoishe s‘waapﬂ




With this more Hebraic concept of Hebrew words, we can
now read the beginning of what has been referred to as |

‘the Aaronic blessing’ as, ‘TN will kneel before you ,,5’

»presentmg gifts and will guard you with a hedge of |

protection’. |

e remaining portions of the Aaronic blessing can als ‘v

med for its original Hebraic meaning revealm the
e\ following:

» \  THE PRIESTLY BLESSI
MAmANspoke\to Mosheh and tolabim to tell Ab BN now ha

Was o Hl‘*" he CRIE Ol Yisra Ql, ana LW}/ tTNIZ TN
el Gisilis beThe On s astle himsel WOl eesn .




Let us take a closer look at the words of this |
| ‘blessing’ and get a further understanding to it |
. powerful meaning:
1 - BLESS - is the Hebrew word 112 barak (baw-

k,”) Strong’s H1288 and means, ‘to abundar tly;
nd literally carries the meaning, “to k eel

aw down, to show respec%;mngb 0
anott er while kneeligg-oTt of respectis




| 2 - GUARD/KEEP - in the Hebrew is apy shamar |
. (shaw-mar’)- Strong’s H8104 - ‘keep watch,
preserve, guard, protect’. ~

3 - FACE - is from the root word - ons pamym or
»-paneh (pen-ee’-maw)- Strong s 6441 - ‘face,
Ces, gppearance, presence’ and can al 0 Caly

the u eyistanding of the presen ,e enessiel

3 / :
S
4




4 - SHINE - 11x ‘or’ (ore)- Strong’s H215 - ‘light
(noun) and give light or shine (verb) - bring
illumination’.
b 5 - FAVOUR - n hanan (khaw-nan’)- Strong 3
H2603 - ‘merciful, favour’ and also carries the
. ¢ meaning of providing protection.

b - cnuﬂ -1 suwm (soom)- Stly)ﬁﬁ - ‘to

L
, to lace to set; set. dewn in a fixediangd




7 - PEACE - ooy shalom (shaw-lome’)- Strong’s 5
| H7965 - wholeness completeness, soundness, |
elfare peace, health prosperlty, well bemg,

| ; R e (Shaw lam’)- Strong’s H7999 wh cfw
‘ ‘to be complete or sound, rewa rded?

make full regtifutio



/ powerful words that are contained in this blessingfz-

as commanded by N that not only blesses us and
| puts His Name upon us, but also wonderfully |
expresses His marvelous love and compassion for u
a ,d what He does for us through His blessing us as

“““
a LS salfie

S8
*".
".'\




This blessing, in light of the understanding of the
meaning of these 7 words, could be expressed in Engl1sh§,-
as follows

ﬂ1'l’ WILL KNEEL BEFORE YOU PRESENTING GIFTS AND
“WILL GUARD YOU WITH A HEDGE OF PROTECTION.|

N WILL ILLUMINATE THE WHOLENESS OF HIS BEING
TOWARD YOU BRINGING ORDER AND HE WILL BEAUTIFY

‘ \ YOU. g
T11? WILL LIFT UP HIS WHOLENESS OF BElNG AND
ILOOK UPON YOU AND HE WILL SET IN PLACE ALL YOU

NEED TO BE WHOLE AND COMPLETE.




The ancient pictographic script has the Hebrew ‘:”
~ word for bless - 712 barak - Strong’s H1233
| pictured as follows: F

W § L1

> ‘/\/ V
§S
£ s
p
A\"



Beyt - a:

‘The ancient script has this letter as L1 Wh]C
pictures a tent floor plan and means, ‘house or
ter L 4t represents family and the importan m ol

fhose Who are inside the tent as op ed to the
tent structure_itsetf-

ot ;
i




Resh - 1t ,
| The ancient pictographic script has this letter |

>ictured as \| , Which is ‘the head of a man’ 1
“Carries the meaning of ‘top, beginning,




Kaph - 7:
The ancient pictographic script has this letter 4

ictured as - LJ _ which is a picture of an op n
m Qf a hand and can symbolize that towi ich
sulmission is given - ‘under the-hand’

ey ‘/\/ V
§S
& -
.
A\¢




_‘ From the pictographic rendering of this word, we
il are able to clearly see who it is who blesses us:
THE HOUSE/ASSEMBLY OF ELOHIM IS BLESSED AS
THE HEAD/CHIEF, COMES DOWN AND EXTENDS HIS
OPEN AND REVEALED HAND TO HIS OWN!




Verse 23 - Mosheh and Aharon go in to the Tent of |
Appointment

Aharon had ‘lifted his hand and blessed the people’} ‘
*"‘-""‘tand then came down from making the offerings and

proceeded to go with Mosheh into the Tent of
Appointment. 3

l‘ﬂ- 1s @ wonderful picture of the pure and pov pfital
Work f essiah, who was ‘lifted up’ fo f:m and
Whoe' fcam down and humbled Him elf QAEVANT
Naioinc . s\the gift of | in.tL 1»al\a<=h“%v
SVEhRINhe death.and wasiexalted hwuﬁ DOV aVary

YEraEmtih NPt Hic (e eishnliEmiyya—



i
Pilipiyim/Philippians 2:5-11 “For, let this mind be in

“you which was also in Messiah yghn», _
| 6 who, being in the form of Elohim, did not regard |
| equality with Elohim a matter to be grasped, 7 but
emptied Himself, taking the form of a servant, and
came to be in the likeness of men. 8 And having
been found in fashion as a man, He humbled
Himself and became obedient unto death, death




9 Elohim, therefore, has highly exalted Him and |
|given Him the Name which is above every name, 10
Ithat at the Name of Y1 every knee should bow,
L of those in heaven, and of those on earth, and of
those under the earth 11 and every tongue should

confess that yw1hn? Messiah is Master, to th
\esteem of Elohim the Father.” |




| With Mosheh and Aharon going in to the Tent and |
pmmg out, is a picture of Messiah, the Living Tora |
& and ngh Priest, ascending to the Heavenly
abernacle, and we are guaranteed of His bless“"""
L€ turn and after His reign, once all have: been

I fiom the dead - every knee shall.bow befone
, ~:s the esteem of Elohlm A Héb"(e H\/ all¥




Verse 24

Flre came out from before 1M and consumed the|
ugscendmg offering and fat and everyone saw and
jell on their faces in great reverence and worshi U

2 Hebrew word that is translated here as ‘cr ’u]
tWWWW

I §an’)- Strong’s H7442 whi Feans, “to
Wencome NCTY out, shout ferj0 glve a ringingiciy’A

/

B dloud .



When the temple was restored after exile, we see |
that Yisra’el had a similar response as seen in: |

Ezra 3:11 “And they responded by praising and

| giving thanks to MY, “For He is good, for His |

| kindness towards Yisra’él is forever.” And all the |

. people shouted with a great shout, when they |

pralsed mm, because the foundation of the House
| of MM was laid -




The Death of Nadab and Abihu

Lev 10:1 And Nadab and Abihu, the sons of Aharon
| each took his fire holder and put fire in it, and put
. incense on it, and brought strange fire before |

™11, which He had not commanded them.:

Lev 10:2 And fire came out from 71171? and
consumed them, and they died before N1N.




Lev 10:3 Then Mosheh said to Aharon, “This is what

TN spoke, saying, ‘By those who come near Me |
| let Me be set-apart! And before all the people let
| Me be esteemed!’ ” And Aharon was silent.
' Lev 10:4 And Mosheh called to Misha’él and to
Eltsaphan, the sons of Uzzi’él the uncle of Aharon,
dand said to them, “Come near, take your brothers
from before the set-apart place out of the camp.”




Lev 10:5 So they came near and took them by their
long shirts out of the camp, as Mosheh had said. |

[Lev 10:6 And Mosheh said to Aharon, and to El‘azar|
and to Ithamar, his sons, “Do not unbind your heads
nor tear your garments, lest you die, and wrath
come upon all the people. But let your brothers, all
the house of Yisra’él, bewail the burmng which

‘111’ has kmdled




Lev 10:7 “And do not go out from the door of the |
Tent of Appointment, lest you die, for the anointing

ml of TN is upon you.” And they did according to ;,;
4 the word of Mosheh.

. Lev 10:8 And 7171 spoke to Aharon, saying,
Lev 10:9 “Do not drink wine or strong drink, you,

nor your sons with you, when you go into the Tent
of Appointment, lest you die - a law forever

throughout your generations,




Lev 10:10 so as to make a distinction between the _
| set-apart and the profane, and between the |
unclean and the clean,

Lev 10:11 and to teach the children of Yisra’él all

the laws which 111" has spoken to them by the
\ hand of Mosheh.”—




Lev 10:12 And Mosheh spoke to Aharon, and to |
El‘azar and Ithamar, his sons who were left, “Take |
the grain offering that is left over from the

| offerings made by fire to ™11, and eat it without |
leaven beside the slaughter-place for it is most set-
| apart.
Lev 10: 13 “And you shall eat it in a set- apart place
because it is yours by law and your sons’ by law, of

the offerings made by fire to TN, for so | hav
B \_cen commanded. IR
B S T———




- Lev 10:14 “And the breast of the wave offering and |
the thigh of the contribution you eat in a clean place,
you, and your sons, and your daughters with you. For |
they are yours by law and your sons’ by law, which are
| given from the slaughterings of peace offerings of the
L children of Yisra’él.

~ Lev 10:15 “The thigh of the contribution and the |
L breast of the wave offering they bring with the
offerings of fat made by fire, to bring as a wave

offering before M. And it shall be yours and you

-sons with you by a law forever, as MM ha§-

JEE—— >~ o manded 0] Saaaaaaaaa——




Lev 10:16 And Mosheh diligently looked for the |
goat of the sin offering and saw it was burned up.
And he was wroth with El‘azar and Ithamar, the sons,
of Aharon who were left, saying,

Lev 10:17 “Why have you not eaten the sin offermg
in a set-apart place, since it is most set-apart, and
Elohim has given it to you to bear the crookedness
of the congregation, to make atonement for them




Lev 10:18 “See, its blood was not brought inside the
set-apart place. You should have eaten it without |
fail in a set-apart place, as | have commanded.”

Lev 10:19 And Aharon said to Mosheh, “See, today |
| they have brought their sin offering and their |

‘*scendmg offering before NN, and matters lik
. these have come to me! If | had eaten the sin
offermg today, would it have been nght in the eyes

\ of MM~

ILev 10:20 And when Mosheh heard that, it was goodl
—V -in his €yes.




CHAPTER 10

With all the joy and excitement and jubilation |
| among Yisra’él, one would have truly thought that |
'<>§£_ey would have learned a great lesson and had now
ught to heed all of the mstructlons very caref l \/7

exact opposite!

’ ‘sh bter carries critical lessonsfer us m ol
ach to TN, or in.new we are to/belcalehnlt

to draw ek to H p=as he has instiiciedRicEeENieln
iyhiRS Deyondsthat=Cotlds e sttty



Let us first look at Nadab and Abihu, the sons of ;
Aharon, who each brought their own fire before Nmin»: |

| Nadab (naw-dawb’)- 272 Strong’s H5070 is the name
?‘;_‘,Of one of these sons who brought strange fire, after 4

rin | Tﬂ
on’s\ ame could be_beSt described as . me mﬁu

_ ;/u-/h‘[e _\'

~




Abihu (ab-ee-hoo’)- xanax Strong’s H30, the name|
of the second son who joined Nadab in offering
| strange fire, simply means, ‘he is (my) father’.
L Two sons, who sadly did not live up to the full™
otential of their given names and paid the pri ce
'm;a out of the clear instructions regandinge
offering of fire upon the incense_altar befione

N brought a pro/f@y offer ng befiene




As we break down verse 1, we see why what they did]

was wrong:
Firstly, we are told that they each took their own fire}
| holder - what they did here was that they mixed the”
set-apart with the profane or common - they took
L elr own fire holders and not the fire holder ma
durpose of the service in the Set- Apart

0 the
H“\/ 0. . ade their own - a very cle re of I
selmany today tend to ‘mi

m,:i%be:rea anc DIk QSD“\’E
thBIWwoership and obedie en infaciunsc

AN 0Djact ‘or\ elr wh making andlisfelitside LH“ Vary
e A COMMANE S A ) e —

-~




They then took that which was their own and put |
fire in it!

es;.he Hebrew word that is translated as ‘put’ come
~ from the root word yny nathan (naw-than’)- =
Strong s H5414 Wthh means, ‘to glve "




As noble and sincere as that may have seemed to
| them; just as so many today who are caught in the 7
| same deceptive approach to worship; they were |

"-;,;.jong, as the flre did not come from the fire Whl

) people today are trying to make their ’WWW
fine’, SQ to speak, in their attempted proach to

and this is not acceptable n t 2 a\/x Of



They then took incense and put it with their fire
and therefore brought ‘strange fire’ before NIN..

*"’ThlS is a classic picture of that which is happemng
= at large today as so many will make a form of
Wi rsh1p that is constructed out of their own self sh
appr 03 h to worship and add that which is set- apant
© \ and try to draw near to Elohi

e a-- gach 11N in any othermanner Lhﬂ tnat

DY-Wrtter f'* has commanded thengyesitsiacaiirss

REMNINS S{ply™ Strange’ andinoiiaeeepiablEl




What we must understand here, is that Nadab and |
| Abihu did what was not commanded, as they put |
fincense in their fire holders - the incense was to -g
brought in to The Tent of Appointment and burnec
u_ the slaughter-place of incense, not put on t e
fire holder/censer!! ” ’

It Wa-_ ssibly due to this incident, that we seelthe

I .

claar“' ructions being given, afteT these events
“had occurred,.assCommanded:in:—_




Wayyiqra/Leviticus 16:12-13 “and shall take a fire |
holder filled with burning coals of fire from the

| slaughter-place before MY, with his hands filled |
| with sweet incense beaten fme, and shall bring it |
inside the veil. 13 “And he shall put the incense on

the fire before MM, and the cloud of incense shal

cover the lid of atonement which is on the Wltness
| lest he die.”~ -




Now, while some may argue that if they had not yet|
been instructed in this regard, then it seems a llttl'
| harsh to have been consumed; however, the fact ‘
. that they may have not been taught by either
* Mosheh or Aharon further emphasizes the ==
importance of not doing that which you may think§s
HZ’HL,. ot have not been instructed in at resands

for “mFL without mstruct‘l%wk ory cleamy)
\, an unauthe




Just because someone has not received or learned

an instruction, does not give them license to |
| assume what can be done by their own design and
making!

’h- are to only do that which has been commande d7

Blirning incense near temples, was common in nost
Dagan (eligions and continues to this day, th LL’?H
“ﬂ'mu er religions, and is ‘stran ea/:p‘ro ane’ in

, ﬂlﬂ’ s it is /c\ccordm to His clezh
| st lonsi




In our life of praise unto MM, we must be very
careful not to bring a worship that is strange.

The Hebrew word that is translated as ‘strange’ her
~ comes from the root word x1r zara (zaw- raw )
~ Strong’s H2214 and is best described as *
loathsome thing’; and is often translated as

" unauthorised or profane. d
ﬁi &

s Word x1r zara (zaw-raw’)- Stro V. 21 4
somes fiom the root worgyar’(zoor Stre ongis
RhuLl Rjch means_strange, stianseraduliCnsiEas
\ cu.l orous, enemyi:




What they brought was an adulterous fire - which is,-
i mlxed fire, as their attempted means of drawmg

near to the presence of mn. y
lookmg at these events we are quickly remind :.d
JUSt how there is but a fine line between the pre ise

thai LWeR are to bring in obedience versus doingsen
aWnithiig and present a profane fopm-of worshipes

. What does it mean-to profa "e?




| The word profane means ‘to treat something set- |
| apart with abuse, irreverence or contempt’.
‘The Hebrew word that is translated as profan‘
gomes from the root word 55n - halal (khaw-lal®)s
\ ong’s H2490 (chalal -with a ch.. sound asiin
andymeans, ‘to bore or pler%bno sh or kill
or wound o[ de

S
e




| What is very interesting to me, is that a root word :
i for pra1se in Hebrew, is 55n - halal (haw-lal’)-
Strong’s H1984 (with a soft sound as in ha) and 1
_essence, carries the meamng, ‘to shine, be
boastful, give praise’. 4
> two words differ, with a slight diff -,;’ﬂC@ 0
keVof the pen, by means-of a little tinyAegnl

e
=

—




In the Hebrew word for ‘praise’, the letter 1 (hey)|
| is used and in the Hebrew word for ‘profane’, the |
letter N (het) is used. _.-;
'At a glance, these may be similar looking letters
and hence the words even at a glance, may se

y little gap on t%e}p;l cor her of LH“
\\ ' y
A 2 etter




This may sound a little pedantic to some of you, butf
for me it makes me realize just how fine the line it
s is, between pure worship and profanity!
I Let me tell you why I find this very interesting, in'

zonsidering the closeness of these written worg sl
We'seedn the world today that there are many who
olaim to be ‘born again believers’ of t e Almishy
Yetb in their worship, the -Lmn“r\

Wiatichin 3 d they ca cang e WS eVoan tha

m] and the ﬁm‘ranal







The ‘church’ of today is clearly profaning the Name
of MM and have not only brought His Name to .
s-r»%;_nought but have profaned it by treating it w1th |
abuse, irreverence and contempt! i

order to seem “generous” (which is what Nag ‘ﬁ

ns), Christians have allowed rituals from:o then
' n sources to continue and have rle to it

.;, e

into the catej,%)gyha i
- ~ > ed. -




If we try to keep the Sabbath on a different day
;n what He has prescribed, He will not accept it,
- period!!!

worshlp is happening, as we speak 1 LH“
| world today!

/"

-



Just think of all the Babelonian feasts of sun-
| worship that is being followed, as we know that
~ Christmas is actually rooted in child sacrifice
fertlllty rituals, as well as Easter, where infants:
| pwere offered up on the altar of Tammuz and:
Semifiamis. Child sacrifice, through murderand

I ' f1re offermgs unto Molek,are st ill bejne:
inthe form off pICERE
orshipz n 0 the Almishidg ;




These profanities and defilements, are what caused

1 TN to scatter His people, yet for the sake of His.
| Name and His compassion for His Name, He
ipromises to take, gather and bring His people ba o

to the Set-Apart Land!

*H- incense that Nadab and Abihu used may: have
svenbeen correct; as it does not say.that the
ncer S§ Was wrong or that it.stank. It was the
soyrce of the fire That Was wronos




Incense ascends from the earth to the heavens, so it|
clearly represents for us the picture of prayer; but |
the fire represents the motive that carries it
T upward.
Even if everything was done, just the way He said}
1 what we must note, and realize, is that if the

. \notive is wrong, it is “strange fire”.

Wﬁﬂ,h: for power and self-will or_justbei ng causht
ipRthe \emotion of the mement - either OfftEEE
MOoTIVas =g\ fore o 2 tionifeHPERPIENAREER

catbins iR e "—’W“W’Wb—ﬂr—\ﬁ’%’ﬁ—"kﬂ?c]ﬁ?}ﬁ




| It may have seemed like the Set-Apart Spirit, but »
,,:,1_nce Mosheh had not commanded them to do thlS
it was a different spirit.
t does not matter how great your idea is, or ev i
eV ryQne around you agrees; it must lme up vith
s Ynstruction! If it does not, then it willlmele
Uﬂ'\k ly turn out to be strange nd hrofanel

_
e




‘There is a very fine line between true praise an
‘that which profanes, as we remember from la

ek’s portion, that we are to keep the fire  | ing:




S0 many today, may indeed be extremely sincere m’
| their presentation of worship and the ‘fire’ which
ithey present it with, yet when it does not adher "
o, or line up with, the clear Torah and 1nstruct1
lohim, then it is nothing more than a ‘strange

1ch IS unacceptable before the fa  off ol

Master and Elohim! .

S
e




.’;he two root words for ‘praise’ and profane

__ave put these two words, side by side in t
| following chart

/"

e




PRAISE vs. PROFANE

PRAISE: ‘HALAL PROFANE: HALAL (CHALAL)

"0 STRONG'S H 1984 to shine, to be boastful, to praise, STRONGS H 2490: to bove, pierce: to pollute, defile, profane
10 gve prasse, to Oﬂel praise, sing praise 10 desecrate, wolate, to kil

Som

= HET

M
S — LAMED
S — LAMED

/ﬂ

FINE LINE BETWEEN PRAISE AND PROFANE!!!!




Verse 2 - consumed by fire!

What is interesting to see clearly, is that in the |
| previous chapter, when the instructions were |
| carried out correctly, and in total obedience, and
the ascending offerings were acceptable to mm»;

Weisee in 9:24 that fire came out from before MR
andiconsumed the ascending offering and the fiation
aushter place, after which all.the*peopleliell
lalieverence before His presence of the consiimins

~—
-




And now here, two verses later, fire, once again,

comes out from MM - but this time it was not to |

. consume the acceptable offering, but was to

.~ destroy, and consume, the false and profane ;
Worshl p! a

,v ry same fire of M1N? accepts that Whl

ight and destroys that wh1c1:h{1y'o

 jqust realize and therefere we mustaspEw;

—5'

_



| The question you should ask yourself is this: is He .

onsuming you in His good pleasure, as you offer up
your life daily as a living sacrifice and are welll
pleasing to Him, or will you be found to be one: who
xlﬂ b consumed in His wrath, due to profa nities
and s ..,r ge and compromised worsh: ist ndands?




The reality of this reminds me of what Yeshayahu |
warns us about in:
fershayahu/Isalah 1:19-20 “If you submit and obey,
you shall eat the good of the land; 20 but if you
refuse and rebel, you shall be devoured by the

sword, for the mouth of MN? has spoken.”




| The Hebrew word used for ‘eat’ and ‘devoured’ i:
the same word - Yax akal (aw-kal’)- Strong’s H3
d means ‘eat, consume, devour or be devo f’-@fi’
d h1§15 the same root word that is translatedia
m'ws,_ ed’ in Wayyiqra/Leviticus 9:24 ._.vd 10222

e
o

o




| 50,-in essence, what is being declared here, is |
;1_mply this: if you submit and obey you will eat an

at s - His Word that will consume you upia I J
Vo)l U in judgement accordmg to is r shieells

right rul1




We have a choice - eat His Word and walk in Him |
'And be satisfied or eat all the junk that is on offer
~and neglect His Word and be eaten by the ver
 _d that is rejected. It is not a difficult conce t to
asp - ¢he question remains - how is your dietsand
{Qre importantly - what is filling:you?

Eat lght and live or live wrong and be eaten:

S
o




I
Hazon/Revelation 19:15 “And out of His mouth goes

a sharp sword, that with it He should smite the
nations. And He shall shepherd them with a rod of
liron. And He treads the winepress of the ﬁerceness ;
and wrath of El Shaddai.” |

“Hazon/ Revelation 19:21 “And the rest were k1lled
with the sword which came from the mouth of Him
who sat on the horse and all the birds were filled




| EAT OR BE EATEN; or, in light of what we are

:admg, in the example of Nadab and Abihu, burn;

s in keep burning for N and do not let the fire

f His Truth go out, through compromised worship
’Br. ces that are contrary to His Torah OR be

| burned!!!




Verse 3 - Let NN be Set-Apart!
JAfter completely consuming the two sons of Aharon f

NN makes it very clear that anyone who comes
r ear to Him, had to recognize, and acknowledge;

that N is set-apart, as He says that those w 10

o e gear to Him, must let M be set- ap rt te
| them!!! |

s orippe 2d me greatly, ag | o =t—en wonden - if many
ap S reallze the owe in theseawoidsr

_



How set-apart is NN to you?

This may sound like a very pedantic question, but ;,
;.,\ﬁ_,hold on for a second; | ask this simply because |
ibelieve that there are many people today, who a.
claiming to walk in Messiah and live a faithful set-
Tﬂ it walk, while their actions do not always nateh
contession of their mouth and it can,onl) / be due

C '“f ct that m1m 15%9&111 -3 jnrt b

Bc.




If He was set-apart to Nadab and Abihu, would they|
: have even considered bringing strange fire? | don’t |
& think so!

many treat 111 as common and think of H
1a ‘buddy’ while neglecting the truth of His te tal
. \\ set-apart nature and character. =
veyy clear here that the sons ofAharonaWels
Lnat taking MM _seriotsly enoughl

P i



A severe lesson that many people today need to
learn before it is too late.

|By them bringing ‘strange fire’, we are able to -"'
L that they simply chose to do thmgs their own wa ‘
and neglect to do what had been commanded, and
b) dokng so, their actions of disobedience sh WS
tha, they did not take SGI‘]OUS%(hh; clear

lpstictiops of MMM and therefore? the i attensiol
thellnra h\were str hem,.and.thissshyianhas
e |

-\ ad . i »: - o) 4
razel*was rebukedifioniing




Hoshéa/Hosea 8:12 “I have written for him |
Enumerous matters of My Torah - they were regarded
as strange.” ,
\/_. ny today regard the Torah as ‘strange’ and, asia
esult, they ‘loathe’ the laws of Elohim, and is

Wwill{simply result in being abando d ! ne
I destroyed, if they do not-repent!s




An example for us, in Scripture, of hearts that also
took to compromise, in their attempted approach in
| worship, is as we see being recorded for us in "
; ‘asei/Acts 5, in regards to the events that too

| , ‘strange fire’ bef
|2, iy withholding the Truth of the sale of Umr

pessession and kept back t?he?gg ;and so liedhn

h A



They had lied to Elohim and not to men. Hananyah|
and Shappirah had pretended to be
~ ‘generous’ (Nadab) and were struck down
mediately. Often some think that they can ‘get
‘Lay w1th a little comprom1se as they feel tha no

o

m\/:_‘ nge/profane actlons or ;%ves in oun
fie o rshlp, renders the r unacceptabl&



| Nadab and Abihu had become puffed up with pride | f

and sadly, they must have thought that they were=

I know in a position to do as they please, as they

_0551bly saw themselves no longer as part of t e

eole or rather ones who were to serve the

pam 8, \pecause they assumed a h1gher ank ingland
Messiah warns aga1 4t—h

S
o




Mattithyahu/Matthew 23:11-12 “But the greatest |

- among you shall be your servant. 12 And whoever |

exalts himself shall be humbled, and whoever F
humbles hlmself shall be exalted ”




| often feel that there is truly a lack of reverence |
for Elohim and too many make light of His
commands and right them off as not important |
?f?%nghlle devising their own means of worship Wh]Ch
& they assume to be real and sincere yet are =
"rshlppmg contrary to the set-apart commands'of
Elolg simply because He is not being regarc adlas
B\ SET-APART as He is! = =
; Tehlllah/ Psalm 119:120 “My flesh has trembled for

fear of You, and | am in awe of Your right-rulings’




At these very sobering words of Wayyiqra/Leviticus;T

10:3, notice that this verse ends with - ‘and *‘
Aharon was silent’!
WWOW! Aharon had just seen his two sons consumed|
Dy fire and may have had much to say in his heart,
in I iesponse to the tragic events, yet he was si ent.

his b, great lesson for us and we would dowellsie
. ' en we O LQ“\ filnd
Pt Of cmotion 'ﬂ—f— eV RIS DS, -
later needito 7aD2aNnt o7l

OLFSS L\%w S§ mg thm
that Wa\



| The Set-Apartness of M left no room for any
’,mment or response from Aharon - what was don
'was not to be argued against and the rest of th:
songregation would certainly learn a valuable c.mtﬁ

fhat day, about what happens when treating e
with Contempt




his incident left Aharon speechless, as he could not §
| challenge or speak against the clear set- apartness
of Elohim, as the clear disregard for complete set:
apartness for Elohim was evidenced, by the prof ne
"'on of the sons of Aharon against the complete

)artness of Elohim, which consume t at which

1s not set- apa r

. 4 X - o 4
>
>




How often have you lashed out when you think that|
you or someone close to you has been wronged, |
‘while in fact the consequences of your actions were
’“gg:deserved as you did not act in accordance to the
lumb line of the Torah but tried to do thmgs y
- own way?
Ortan____ hen we are disciplined, we tend to\ .,%L in
2| dere siye approach that refuseS};r-e?:t] ), while
n i \an exampleh/er@,aef’keepm quietiand
ACCRD LRy Wh] 2112 does) foAERVAIREE
At oNsida o f-Hisrishte eh}%?}eheruk}%w




10ften, the biggest mouth or the biggest talkers ar
tk e ones who are living a compromised lifestyle and

Ill ‘chirp’ and criticize everything in others, vhile
ithey. would do best to learn to keep siler dl

g ‘/\/ 7
§S
P a
-
A\¢



The Hebrew word that is translated as ‘be set- |
apart’, in verse 3, is vTpx eqadesh - which comes |
| from the primitive root verb v1p qadash (kaw- |
~dash’)- Strong’s H6942 which is a denominative:
verb which means, ‘to be set-apart or consecrai ed?
and a derivative of this root word is the noun Wit
‘DJW. ko'-desh)- Strong’s H6944 which i ’“‘ms,
ERRltness/ consecrated/ dedicated/ that WhIChEE
wou. an arat ntozmAimiE




This root word is written in the ‘niphal’ verb tense
which expresses a reflexive action and can be |
understood as meaning, ‘to be honoured, treated as. ;
b dedicated and set-apart’. E

~ T expects and requires that His set-apart and
ghosen people are to treat Him as set-apart and 1 10t
mna ke llght of His esteem and the clear welght and

b\ importance of His set-apartness!
Lhms, sowe can therefore take-se ously our needie

H;_s;L_We it - as He is par | Perharn x_h\ﬂ_kw;\amw
WhY ManvASig gales with livingjtmieiseisanoiWES
ERUTEM AT A L o gl i S e et T Ja VYN B




The Greek word that is used here in the LXX |
(Septuagint) for ‘set-apart’ is ayiazw hagiazo (hag- |
';e ad’-zo)- Strong’s G37 which means, ‘make set=
apart, be set-apart, to separate from profane thin s*
?- ind dedicate to Elohim’, which comes from th e

, iive root éyios haglos (hag’-ee-0s)- Stro g’s
540 2 and\jts fundamental ldea is onﬁe?gf)se mmw

e S /ice ol




Our Master and Elohim expects us to be set-apart |
| just as He is set-apart and this can only become a f
éomplete reality when He is seen and known as set

g apart before our eyes! il
* As we come near to Elohim, by the Blood of
\/\M- , and let Him be set-apart then we toohwill
pENdriven to pursue apartness and be}om ;Lul\/

ou art before His face an e‘?oe ound
rofan o " worship!




The Hebrew word vTp qodesh - Strong’s H6944 |
Iwhich means ‘apartness/ consecrated/ dedicated/|
. that which is dedicated and separated unto =
~ TN, is rendered as follows in the ancient

" pictographic letter/symbols: :




Quph - p: .
This is the letter ‘quph’, which is pictured as |

, and is a ‘horizon’ and depicts the
elements of ‘time’ , s 1t pictures the sun init s

. rlsmg and setting.
eherefore carries the meaning of ‘circle’ on “m 0
aneuind’, \cepresenting for us bo % ‘ed cyeles
piimes as\well as eterpi#y®and speaks oficontinial
adh&rencesto the AppointedNiiness

g




Dalet - :

=

[This is the letter ‘dalet’ which is pictured as , which is
I a ‘tent door’.
It can also have the meaning of a back-and-forth movemen 4
as one goes back and forth through a tent door and so sp (S
L of an access point.
tican also carry the meaning of ‘dangle’ or hangm as the
hent che vould hang from the roof pole of ent. It spm}\
aloneat dea n terms of underst g-the door of the '

aEREIRtment\as the only i; of accessAx e]—\/\lé—%-ﬂ-.\’\—kﬂa\\/———
BN ESSIEhis\iThe Door . forwe onlyianeiabl CeEVEIR MRS

“mt&ro: Kinadomathroushssim: il



~ The commands are also to be written on the
c oorposts teaching us to remember to guard t

com mandS of Elohim as we go out and come ir
that our going out and coming is in peace 1

i
/ ,
sy 7 »
&




Shin - v:
This is the letter ‘shin’ which in the ancient script |

 is pictured as, I-LI , which is ‘two front teeth’
'nd carries the meanmg of ‘sharp or press, che W
)r devour’; which is what the teeth do, and alse
) ¢ of the sharpened word that comes f orth
aymouth as the teeth ‘chew’er*meditates
; th making whak-eomes for h pureian@
SHEHD! it also carA e undepstandinciel

ea%u”ﬂﬂw orede »H—W\Fﬂﬂ—el 5 tee l\— clo-to-itoodl,




Looking at the rendering of the Hebrew noun ¥Tp |
godesh - Strong’s H6944 and verb w1 qadash - |
| Strong’s H6942 in the pictographic form that
| renders set-apartness or to be set-apart we, are
Fable to see what this clearly implies as we take
‘note that these words can render for us the

R . following meaning: |

\ CONTINUALLY COMING=

L TO THE DOOR OF APPOINTMEN
TO MEDITATE ON THE WORD!




Our ability to be properly set-apart involves our |
ab1l1ty to properly meditate on the Word, on a dally
ibasis, as well as making sure that we do not neglect
the set-apart Appointed Times that are clearlys
sommanded as ‘set-apart gatherings’, which are All

th e Appointed Times of MM, as outlined'a nd

st Uu.c in Wayqura/LeVItlcus 23 ﬁlc nclldes
. the weekly § bb

g / |
S
> st




Wayyigra/Leviticus 23:2-4 “Speak to the children of
Yisra’el, and say to them, ‘The appointed times of |

MM, which you are to proclaim as set-apart
| gatherings, My appointed times, are these: 3 ‘Six |
days work is done, but the seventh day is a Sabbath
lof rest, a set-apart gathering. You do no work, it is

a Sabbath to M1 in all your dwellings. 4 ‘Thes

are the appointed times of NN, set-apar
gatherings which you are to proclaim at their

L.\ _>rointed times.




‘The Sabbaths and Appointed Times of 1N are the |
set- apart gatherings that are to be proclaimed and |
kept! j
”;he noun TP qodesh - Strong’s H6944 is used her
3 t1mes along with the word ‘gatherings’, whichiin
rew is the word x1pn migra (mik-raw’)- Stro 19°S
\ eaning: assembly/ group/ convocat ion/a

ve\of people gathered for ;\wse a calline

d is used 23 times4n crlpt o all ‘mw

—

apart gatheninesuelny

theipeopleioniElohim



[This noun comes from the root verb X1 gara (kaw}
;raw') Strong’s H7121 which means, ‘proclaim, =
, read, summons, invite, to be called out"

e Sabbaths and Appointed Times of T2 are the
tRapagt gatherings that are to be proclaim ed and
§EREbY a\set-apart and called out pee {‘é of Elohiim}




To neglect the gathering would be to neglect and |

reJect the clear calling of Elohim unto His set- apart;;
;_ Bride!
"e can glean some further insight and clarity, whe
ookmg at these words in the pictographic scr1p
lhe Hebrew word x1pn miqra - Strong’s H4744
1 ed in the ancient pictographic scrl t as

follows: /
b/ ﬁ -~ | M\




Mem - n:

The ancient script has this letter as ™ and is pictured
as ‘water’, and also carries the meaning of ‘chaos’ (fror :J-
| ,g storms of the sea) and can also picture that which'i S
| mighty or massive as well as the unknown.

W are also able to understand this letter as represe ﬁ
the n _tlns for the nations are often likened to

in Scrlpture/
Kae\ing th at this letter re%re;ent water’
Shleaho) S “‘_ oW this ¢ ende ongusEthE

‘washing’ onicleansingi®




Quph - p:

;Thls is the letter ‘quph’, which is pictured as 'e'
- and is a ‘horizon’ and depicts the elements of 4
. ‘time’, as it pictures the sun in its rising and™
" ting. It therefore carries the meaning of ‘circle?
o go around’, representing for us b h,
inted cycles or t1mes as vﬂa rni L\/ and

s of continual adhege o the Appointed




Resh - 1:

| The ancient script has this letter ‘resh’ as - Q
and is pictured as ‘the head of a man’ and has t
me mng of the head of a man as well as chlef
beginning or first.

|1ﬂxlh ter can mean ‘top’ - as mfth/emp or H ad o
SIbeEY: and ‘chief’ - as in head-efa tribe or RECRIES

sepvell as the oneaWho rulessthicsReshl o

_



Aleph - x:

The ancient script has this letter as bJ and is |
*",:;;,pictured as ‘the head of an ox’, and represents
strength’ meaning ‘muscle’ as the ox'is the

strongest of the livestock animals.

This also carries the meaning of ‘yoke’, as ar .- ox/is

pleced 1p a yoke in order to plougwu heava)

BEENN the right direction. This-ean also LkLL e fion

Wopisheak -\L heifer’ saefifice, thatgViZaiislicaSicin
p = ITH“L]




a\;yhlS word, as mentioned, is derived from the root '
verb x1p qara - Strong’s H7121 which is plctur'
= in the ancient pictographic SCI‘lpt as follows

b Qe

e /
-



| In his AHLB (Ancient Hebrew Lexicon of the Bible) ;,
'J_eff Benner explains how each 3 letter root word

",\o and the gathering of the li ar d Lh’\

ah Nisa picturess 4the hea of a mans

3 2 ) N ~ o
R
s




| Combined these mean “GATHER THE MEN” or
| “GATHER TO THE HEAD” and can have the
derstandmg of the meeting, or bringing toget er
B of people or objects, by arrangement "




What we can therefore see, through the ancient |
pictographic rendering of the word x1pn miqra - |
| Strong’s H4744, is that, in terms of this giving us |
f*«the understandmg of having a proclaimed callmg
__fogethe" or gathering, we can see the followin
’eamng, for us, who are in ypgim Me551ah 8 1:

\ Head:
CLEANSED TO CONTINUALLY GATHE
TO OUR HEAD

AWHO IS OUR STRENGTH!







CHAPTER 11 - WHAT IS FOOD?
! is'chapter, as well as Debarim/Deuteronomy: 1
are very important chapters for us to understa ]

and clearly see, what M has declared for u
-\ eat and what we may not ea |

i —/\/ 7
e
& 5 -
-
P



Clean and Unclean Animals

Lev 11:1 And TN spoke to Mosheh and to
Aharon, saying to them, |
ILev 11:2 “Speak to the children of Yisra’él, saying,

. ‘These are the living creatures which you do eat
. among all the beasts that are on the earth:

lev 11:3 ‘Whatever has a split hoof completely
divided, chewmg the cud, among the beasts, that




Lev 11:4 ‘Only, these you do not eat among those |
that chew the cud or those that have a split hoof: |
| the camel, because it chews the cud but does not
have a split hoof, it is unclean to you; |

Lev 11:5 and the rabbit, because it chews the cuﬂd
but does not have a split hoof, it is unclean to you;

Lev 11:6 and the hare, because it chews the cud
but does not have a split hoof, it is unclean to you;




Lev 11:7 and the pig, though it has a split hoof, |
completely divided, yet does not chew the cud, it is
unclean to you.
| Lev 11:8 ‘Their flesh you do not eat, and their |
. carcasses you do not touch. They are unclean to
B\ you.
Blev 11:9 ‘These you do eat of all that are in the
IR waters: any one that has fins and scales in the

Iwaters, in the seas or in the rivers, that you do eat.l
EE—




Lev 11:10 ‘But all that have not fins and scales in |

the seas and in the rivers, all that move in the
| waters or any living being which is in the waters, |
they are an abomination to you.
L Lev 11:11 ‘They are an abomination to you - of |
thelr flesh you do not eat, and their carcasses you

l R\ abommate =
Lev 11 12 “All that have not fins or scales in the

waters are an abomination to you.-




Lev 11:13 ‘And these you do abominate among the
birds, they are not eaten, they are an abomination:
| the eagle, and the vulture, and the black vulture,
| Lev 11:14 and the hawk, and the falcon after 1ts
kind, >

Lev 11:15 every raven after its kind,

Lev 11:16 and the ostrich, and the mghthawk nd
‘ the seagull, and the hawk after its kind,




Lev 11:17 and the little owl, and the fisher owl,
and the great owl,

Lev 11:18 and the white owl, and the pelican, and
the carrion vulture, :

Lev 11:19 and the stork, the heron after its kmd
_ \\ and the hoopoe, and the bat.

Lev 11: _ ‘All flying insects that creep on alfl fours

\ is an abommatwn to you. I




Lev 11:21 ‘Only, these you do eat of every flying |
insect that creeps on all fours: those which have |
jointed legs above their feet with which to leap on |
the earth.
| Lev 11:22 ‘These of them you do eat: the arbeh-_
locust after its kind, and the solam-locust after its
kind, and the hargol-locust after its kind, and the
.\ hagab-locust after its kind.

Lev 11:23 ‘But all other flying insects which have
_four feet are an abomination to you. -




Lev 11:24 ‘And by these you are made unclean,
anyone touching the carcass of any of them is
unclean until evening,

. Lev 11:25 and anyone picking up part of the
| carcass of any of them has to wash his garments
. and shall be unclean until evening.

Lev 11:26 ‘Every beast that has a split hoof not
completely divided, or does not chew the cud, is

unclean to you. Anyone who touches their carcass is
.\ unclean.
1 T ——




Lev 11:27 ‘And whatever goes on its paws, among |
all the creatures that go on all fours, those are |
unclean to you. Anyone who touches their carcass is
unclean until evening, i

Lev 11:28 and he who picks up their carcass has to
| wash his garments, and shall be unclean until
. \(evening. They are unclean to you. |

Lev111 :29 ‘And these are unclean to you among the
lcreepmg creatures that creep on the earth: the

.mole and the mouse, and the tortoise after its l
N kind, s




Lev 11:30 and the gecko, and the land crocodile, |
and the sand reptile, and the sand lizard, and the
chameleon. '

Lev 11:31 ‘These are unclean to you among all that
creep. Anyone who touches them when they are
. dead becomes unclean until evening.




Lev 11:32 ‘And whatever any of them in its dead |
state falls upon, becomes unclean, whether it is any'
| wooden object or garment or skin or sack, any |
obJect in which work is done, it is put in water. And
shall be unclean until evening, then it shall be
B\ clean.

‘ Lev 11:33 ‘Any earthen vessel into which any of
ithem falls, whatever is in it becomes unclean, and




Lev 11:34 ‘Any of the food which might be eaten, |
on which water comes, becomes unclean, and any |
drink which might be drunk from it becomes |
unclean. f
. Lev 11:35 ‘And on whatever any of their carcass
falls becomes unclean - an oven or cooking range -
it is broken down. They are unclean and are
Y unclean to you




Lev 11:36 ‘But a fountain or a well, a collection of -
water, is clean, but whatever touches their carcass
is unclean.

"“’_;Lev 11:37 ‘And when any of their carcass falls on
‘any planting seed which is to be sown, it is clean.

Lev 11:38 ‘But when any water is put on the seed
and any part of any such carcass falls on it, it is
unclean to you |




Lev 11:36 ‘But a fountain or a well, a collection of -
water, is clean, but whatever touches their carcass
is unclean.

"“’_;Lev 11:37 ‘And when any of their carcass falls on
‘any planting seed which is to be sown, it is clean.

Lev 11:38 ‘But when any water is put on the seed
and any part of any such carcass falls on it, it is
unclean to you |




Lev 11:41 ‘And every swarming creature - the one |
that swarms on the earth is an abomination, it is |
not eaten.
| Lev 11:42 ‘Whatever crawls on its stomach, and |
whatever goes on all fours, and whatever has many
feet among all swarming creatures - the ones
: swarmmg on the earth, these you do not eat, for
B\ they are an abommatlon




Lev 11:43 ‘Do not make yourselves abominable |
with any swarming creature - the one swarming,
,and do not make yourselves unclean with them, lest
you be defiled by them.

E:'"'Lev 11:44 ‘For | am M your Elohim, and yo 4

\ apart, for | am set-apart. And do not defile
yourselves with any swarming creature - the one



' Lev 11:45 ‘For | am M1 who is bringing you up |
out of the land of Mitsrayim, to be your Elohim. And
you shall be set-apart, for | am set-apart.

| Lev 11:46 ‘This is the Torah of the beasts and the |
birds and every living being - the creeping creature
‘m the waters, and of every being that swarms on

.\ the earth, |

Lev 11:47 to make a distinction between the
unclean and the clean, and between the living

Icreature that is eaten and the living creature that isI
not eaten.’ ”




| What is interesting to note, is that after the clear
‘f‘*i"-]nstructlon given for the priests not to drink; in-
prder to teach the difference between the profane
M the set-apart and between the clean and ﬁ“
clean 15 that the very next instructions vt ale
Sbrare in regard to what is regar ’a food and
. \\clean to eat andywhat is not!

S
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Sadly, the western church (modern Christianity) is |

unable to distinguish the difference between |
lunclean and clean, as they have been made ‘drunk’|
"in the maddening adulteries of the harlot whore and d
thave no ability to discern or teach the dlfference

be tween what is clean and what is not! mn»is S0

*D"Lw.., about our ability to have a relationsh ipawiitth

Lh"w wn_ e even instructs us in wha s?fo d foriiss

el jight down to w a?ve eat Ao U3 N

constaﬂt Reing reminded thatiwe S A 5at- abart
9:;99 QAT wm—v n;—L\ﬂ’;t—‘aLﬁ}m,




Understanding “Clean and Unclean”

All too often we are told and have been taught to
.elleve that since the Messiah came, we are free e"
leat anything we wish, and are not bound by any of
.he dietary laws of Scrlpture In fact, one of the
Vs throughout history that ‘Jews’ were calledion
o 'w_\ﬂ they were truly converting to Christiamib
4 not, just pretending for reasens of pensenal

_advantage) was-HY eating porkl




| It even became traditional to eat ham on ‘Easter/ ~
| Ishtar’ to celebrate the “trlumph of Christ over
i the old Jewish ways”. How sick is that!!!!

But this could not be further from the spirit o’“'

A the Messiah or His earliest followers /7‘11
B\ wrote the New Testament. J

3 ,. ldn t He Declare A /ﬁ) —»TW




This is a widespread belief that highlights the very real]
danger inherent in building doctrines based on English |

translations that were steered by the adherence to |
tradltlons and doctrines of man rather than the Truth ]
of the original Scriptures.

:: ne popular version of Marqos/Mark 7:18-19

“..whatever goes into the man from outside cannot
Bdefile him, because it does not go into his heart, but

into his stomach, and is eliminated. (Thus, He declared
all foods clean.)”



was translated, it actually says the followmg

“..because it does not enter into his heart, but into lA
hIS stomach, and goes out into the toilet, purging all
foods.” 4

L The word for “purging” is the word kaBapi¢a=s
kQtharizo (kath-ar-id’-zo)- Strong’s G2511 from which
Weoel “catharsis“-i.e., a cleaning- ou . Inke then
words, the body cleans itsw natu flb/
Meabhansist, can mean “cleahsing*, but u’ Keloas not
Vi orammaticall conbexa®




The whole phrase “thus he declared” is
NOWHERE to be found in the original texts!

If He did mean to contradict NMIN?°‘s earlier
b instruction, then He was, by His own measure,
someone of very llttle consequence: F
Mattithyahu/Matthew 5:19 “Whoever, then, breaks
one of the least of these commands, and teaches
I men so, shall be called least in the reign of the
heavens; but whoever does and teaches them, he
shall be called great in the reign of the heavens.”l




No, NN did not change His mind. He still considers|
eating swine’s flesh abominable. |

Yeshayahu/Isaiah 65:4 “who sit among the graves, |
.and spend the night in secret places, who eat flesh of]|
| pigs, and the broth of unclean meat is in their pots”:
. Yeshayahu/Isaiah 66:17 “those who set themselves
apart and cleanse themselves at the gardens after
‘One’ in the midst, eating flesh of pigs and the
abomination and the mouse, are snatched away,

together,” declares M1M1.”




YPIN was not even talking about different kinds off
food in Marqos/Mark 6. What He did mean is clear; |
He explains in the next verse that men don’t have tg
@at with unclean hands in order to be defiled; the
are already defiled by what is in their hearts.s

e d1rt from unwashed hands mto or “"‘
C in Lh’“

W\?h | I’WWL

]S SO_@IAOT 1n Cor !L'\”'I\OW Lo
.‘ C\j \/j_lq\\.‘«




| When Sha’ul says things like, “Nothing is unclean f
| in itself” or “One man has falth that he may eat
- anything“, we have to remember that every

ripture must be taken within the parameters, set
 the earlier Scriptures. Most of what he sa id
it figods had to do with meat offered tolidolsk

.\ anyway, not unclean meatsti! =

3 2 ) N ~ o
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They were not even considered food to start |
with, so they were already excluded from the |
question. :

~ Whatever he said has to fit with the rest of =
| r1pture especially the five books of Mosheh (--*
Torah):

Yeshayahu/lsalah 8:20 “To the Torah and to the
witness! If they do not speak according to this
Word, it is because they have no daybreak.”




| Wasn’t Képha/Peter Told to Eat Unclean Beasts? ,

lowered from the sky.

\as told, “Arise, Képha, kill a
(Ma’ asellAc 93)

P ik '




So that means, according to an adulterated and -
uorrupt worship system, that MmN cleansed ever
kind of food after all, right? iy

€an we now eat anything we want, without b ing
~ ,n d about those ‘old- fashloned regu tions’2

NO, NO and again NO'”)

>
=




That’ S NOT the message Kepha (Peter) got from th1s,-;
| vision in Ma’asei/Acts 10.
| In fact, after the same thing had happened three
'tlmes he was still very puzzled about what this

*- could mean (verse 17). y

knew Scripture well enough to know af- it
coyld not mean, but what di .'17

. \The answer came-right away.

3 2 ) N ~ i
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Some Gentile men were at the door of the house |
where he was lodging, and when Kepha (Peter) told|
them the story of what had happened, he made |
55. clear what the only meaning that he had drawn
from it was:

IMa’asei/Acts 10:34-35 “And opening his mouth,
Képha said, “Truly | see that Elohim shows no
Ipartiality, 35 but in every nation, he who fears Him
and works righteousness is accepted by Him.”




It was people, not food that MIN* was concerned |
about! &

(Qorintiyim Aleph/1 Corinthians 9:9-10.) =
. The sheet of unclean animals was just an =
llustration used as a clear parable that he wo ld
| u her understanding in after he r‘;\d 30 rl\n Hn
NOUSE of Cornelius and seen the Spirit offElehiny
. DEing poured out.e ﬁhﬁf 1S.




1Co0 9:9 For it has been written in the Torah of |
Mosheh, “You shall not muzzle an ox while it treads
out the grain.” Deu 25:4 Is it about oxen Elohim is |
- concerned?

1C0 9:10 Or does He say it because of us all? For
this was written because of us, that he who ploughs
; should plough in expectation, and the thresher in
, expectatlon of sharing.

il




Now, there is much to say for the physical benefits |
| of the diet M prescribed:

| Shemoth/Exodus. 15:26“ And He said, “If you

| diligently obey the voice of 111 your Elohim and,

'do what is right in His eyes, and shall listen to His

commands and shall guard all His laws, | shall bring
on you none of the diseases | brought on the

Mitsrites, for | am 71171? who heals you.’




In a very real way, “we are what we eat“.

| Eating blood has indeed been found to cause many ..,
types of cancer.
\The danger of trichinosis, from eating pork, is v .-,.,”
known Shellfish are actually POiSONOUS sever

| months out of the year. 4
And we could go on and on.

SBNES there are definitely hygiertc reasons tolegt
=loa s fQods as t IptULES,E :r*—ﬂ@—th@?ﬂ,_
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But this reason can only be taken so far. 4
The priests who worked in the Temple had to have a
| doctor on hand because of the stomach problems |
L they incurred by eating so much meat, yet theys
. were obeying 1111 by doing so. Ultimately: &
Romiyim/Romans 14:17 “For the reign of Elohim is

not eating and drinking, but righteousness and
peace and joy in the Set-apart Spirit.“

_




111N is concerned about what we eat, as we learn
from it more and more on how we are to be a set- |
apart people who walk in Righteousness. The main |
I point of the dietary laws is what they teach us.
Now this verse in Romiyim does not cancel the llteraj”
commands:
Mattlthyahu/ Matthew 23:23 “Woe to you, scribes and
Pharisees, hypocrites! Because you tithe the mint and
B the anise and the cumin, and have neglected the
weightier matters of the Torah: the right-ruling and
the compassion and the belief. These need to have
N aon done. without neslectine the others Iy




,vwn’ said that we are to get to the heart of the |

Z;;‘.'_;matter but we can’t learn much from what wey

aren’t doing. But M1 constantly reiterates

we must both “do and observe” the things He

””_,, Q@ands us to and not just “jump thro ”ﬁ

2 Put find out the deeper /;am@’ hehind
il g\instruction of gurHeavenly Father




It is a gift He gives to help us know Him better. Do |
. we really want to refuse such a gift? |
| SO, WHAT KIND OF THINGS CAN WE LEARN?
I Clean animals must both have a divided hoof and
they must chew the cud (Wayyiqra/Leviticus 11:3)3
» _ like the cow, sheep, goat, or deer. =
ANdivided hoof makes an animal surs;’fgot'
mheepilgiimage-festivals are literatly called SthieE
feRRNOr | Qos) in Hebrew noth/ExodiistpReKEih




A three-legged piece of furniture is the most stable.

If we follow TNN?‘s calendar instead of man’s, we.
will have stability.
w'_Our “walk™ also means the way we live out our

faith.
IChewing the cud, as a cow does, is a plcture of
ledigating on MN*‘s Word “day and night?

shiia/Joshua 1:8) — i. e%% over, ungl
it umsen into our);t% can be eventiallvAl

Uung: inNiaii




| Jos 1:8 “Do not let this Book of the Torah depart |
from your mouth, but you shall meditate on it day
and night, so that you guard to do according to all
that is written in it. For then you shall make_ your
_\\way prosperous, and act w15ely

3 \
\ \
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A pig, on the other hand, has a cloven hoof and
~ therefore looks clean on the outside.

| His “walk” may look wonderful, but it will eat
anything and cannot pass impurities from its bo
since it cannot sweat.

 a picture of indiscriminately taking in any an ]
y “Wwind of doctrine”, whether fr

A
k

- we arepetto eatsy
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Learning to Make Distinctions

" One of the explicit reasons NN gave Israel H1s
mstructions was so that we would learn to
distinction between Set- apart and the profa
hetw eeq unclean and clean (Wanyqra/Le




Lev 10:10 so as to make a distinction between the
set-apart and the profane, and between the
unclean and the clean,

| Lev 11:46 ‘This is the Torah of the beasts and the |
Ibirds and every living being - the creeping creature
'“m the waters, and of every being that swarms on
. \ the earth, |

Lev 11:47 to make a distinction between the
unclean and the clean, and between the living

Icreature that is eaten and the living creature that isl
E— \~  NOL eaten.’ ”—.




This does not just refer to food.

One of the most saddened examples of being
unclean was the disease of leprosy.
.~ Every time in Scripture that we see someone
specifically stricken with this affliction (erya
1_11-, s servant Gehazi, and King Uzziyahu), he
she ‘» g desmng a position he or she h 0

| allotted. v
PL}H\——H" ag\ritually “upet@anZises SR o R Daine
: | m fiish.




Other types of ritual uncleanness involve activities |
necessary in this world but which somehow touch |
| death or corruption. (Wayyiqra/Leviticus 5:2;
| Wayyigra/Leviticus 11-15; Bemidbar/Numbers. =

19; Debarim/Deuteronomy. 23:14)
LL awise, a selfish choice may not in itself be a m
bult it 1s a path that leads us away from loves forone

nother, which is life as M2 ub'lL
S_D_a_t’t_'- Q ethmg 0_be-dvoided-a p acuestolobil
/
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As we see, in the Sermon on the Mount, yphn? |
| does not relax the commandments in the least; |
rather He often makes them stricter.

| The Apostles did the same.
Vhen deciding on the “ground rules” for ne //

jeveys who were returning to TN from amene
%etlles they considere )u‘fp‘i%h bitions
- indispepsabte:




- Ma’asei/Acts 15:20“but that we write to them to |
abstain from the defilements of idols, and from
whormg, and from what is strangled, and from

blood. “
"‘A meat can be clean yet not kosher (which mean
“acceptable” or “approprlate“) a

c it is still not to be ea )agsqﬁ%e Ve
als with their lifeliterally, sc uld Suill i

| (m“l‘j ith/ § 9:4), el Sena [ of tha
Sinissnthe100d. %i’?‘f‘v&tﬁ?ﬂ:“ﬂ ticUS Sl alaninis



But this word, that is rendered as “strangled |
| foods“, was specifically used of any animal that |
| was killed without being bled, with the wider
lconnotation of anything that not killed accordmg to

1 Yehudi practices.

jough Mosheh only said all the blood must: be
"e out, the Apostles went furthﬁan said
Centile hould eat only wha /dean by Tonah

A st ela S --




This was so that Yehudi (Jews) and ‘Gentiles’ could|
|begin to share the same dinner tables, since Yehudi
| (Jews), from whom these Gentiles needed to learn
{ow to live a set-apart life, would not eat fron
itable where unclean meats were being eate
' 1y further argument is a moot pom

oh * noint | would like to clarif ?t
actuall means.




| would like to expand on the true Scriptural
'eamng, of a term that has been understood tod .
';- most, as that which assumedly refers to the
diets ry laws contained in Scripture, and that , the
© \ modern Hebrew word ‘kosher 4

N
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When one hears the term ‘kosher’, the most |
| common thought, is that of the ‘dietary laws’ of |
. Scripture or even the idea of what has been =
'pproved as being “kosher”, by various moder
. day Jewish authorities, that have given their
Droval on various products that have met thei
Maict reguirements, that they have ouﬁ o
VEWIOUS [ ducts to be deeﬂa ellec as koshels

f
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But is that what ‘kosher’ actually means?

Firstly, it is worth mentioning, that the term |
| ‘kosher’ is not actually found anywhere in the 2 = |
“«;.hapters regarding the clear dletary laws that ar

| 14 and Wayqura/LeVItlcus 11. y
“ he Hebrew word ‘kosher’ is not mentioned

anyWhere in the Tora_h'yA@sh at alll
What at a
pARINS WhatA"am saying ~hercalisERINSENIIEIN




So then, where do we get the concept of ‘kosher’,
as most would consider it to mean today, and what ;
does it actually mean, from a Scriptural |
perspective’

o begin with, the root word that is understood as
that Wthh is transllterated as ‘kosher’,

xong’s H3787 Wthh me sﬁ"ﬂ) be.
¢ 'C‘/’m ageous, proper uitable, to succeeds

59
%’.
oy
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This root verb is only used three times in Scripture,|
and is found in the following texts:

Ester/Esther 8:5 “and said, “If it pleases the |
'sovereign, and if | have found favour in his sight and
~ the matter is right before the sovereign and | am |
pleasing in his eyes, let it be written to bring back
the letters, the plot by Haman, son of Hammedatha
the Agagite, which he wrote to destroy the Yehudim

B\ ho are in all the sovereign’s provinces.”




| In this verse, this root verb A1w3 kasher (kaw- |
| Lhare )- Strong s H3787 is written, in the Hebre
g text,

”"‘\'Jm vekasher, which is translated as ‘is right’.

|H. vere the words of Esther, in her -“cl to
the\Sovereign, seeking His fayoue=if: the
. matter was ‘ko a, es.




The other 2 places where we find this root word |
Lz kasher (kaw-share’)- Strong’s H3787 bemg J
used is in the book of Qoheleth/EccleSIastes
where we also find the noun that is derived =

m this root verb, being used 3 times too, wr eh
w1ll take a look at as well, but flrs

d tlw

\LIOW 1’3



Qoheleth/Ecclesiastes 10:10 “If an iron tool is blunt, l
and one does not sharpen the edge, then he needs more
strength, and wisdom is advantageous to make right.” .f

V-ere the root word W3 kasher (kaw-share’)- Strong_.fi

geous in causing u

-\ bettlwnﬁerst i ;
IwISDOM IS ADVANTAGEOUS IN MAKING US “KOSHER”
l— sl



~Qoheleth/Ecclesiastes 11:6 “Sow your seed in the
morning, and until evening do not let

your hand rest; since you do not know which
prosper, this or that, or whether both

alike are good.” 4
this verse, the Hebrew root verb w3 kash’




’When we work, as we should, according to the clean
standards of righteousness, which is to guard to do |
| all Elohim commands, then we will be “kosher”. "
= 0k, so now | have just listed the 3 occurrences, =
L where we find the root verb Y3 kasher
(kkaw-share’)- Strong’s H3787, which has bee
under: tod by most today, as bem/gjgno pcad 213
.n-, g’ , which is the pronuneiation thathwas
ved from Ashikenazi.and.Yiddjsh —

inf UQ'\ "




With this primitive root verb w2 kasher (kaw- |
share’)- Strong’s H3787, we have different 3 noun S|

’"""‘hat are derived from it, which, we see being u e
collectively, five times, in Scripture =

.e flrst noun, which we will look at, is the e; t

Rw@ hich means, pl'OSpery(t)ﬂe)a ;{L;m

SUffi lency and have enotgh and belink



It is only used once, in the following verse, and is |
translated as ‘into prosperity’:
“Tehlllah/ Psalm 68:6 “Elohim makes a home for the "
lonely; He brings out into prosperity
"  those who are bound with chains; only the
rebelllous shall dwell in a dry land.” =
it 1§ written in the I:Igty;wft’e{ as MK
| eshiaro ‘




In this Tehillah/Psalm of Dawid, he is rejoicing in the]
wonderful deliverance that our Master brings and this
psalm is believed, by many, to be a psalm/song that |
. was sung at the return of the Ark of Elohim, from |
~ Qiryath Ye'arim and therefore, it highlights the =
sson, on how we are to bring the proper praise t “ to

aster who gives us all we need for life and
erence. And, in Him, we have complete
ncy, and recognize the joy of-our deliveranecss
a5 W c‘.u\ ate and prajse-im for bringingiisiemieil

SRk captivifyolawlessnessiandisinSunielaEs
¥ ma -/@Haus—ﬁah ;
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The second noun that is derived from the root word}
1Y2 kasher (kaw-share’)- Strong’s H3787 is the |

| noun 112 kishor (kee-shore’)- Strong’s H3601 '
which means, ‘distaff’.

is only used once, in Scripture, and is wrlttenyl:
© the Hebrew text, in the following verse, =

"n\&:: bakiyshor and translated as ‘to _m’\

distaff’: ==

BMishlé/Proverbs 31:19 “She shall stretch out her
&ands to the distaff, and herm-
jE——— “shall hold the spindle.” i ——




*dlstaff’ is a spindle or short staff, that is used n
hold the material that is then spun, or =

a be a pulley-like device at the bottom ¢ fia
* \ distaff, for turning momentu ). 4

4
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| The Hebrew word that is translated as ‘spindle’ |
| comes from the root word 799fpelek - =
Strong’s H6418 which means, ‘spindle, distaff, m

. of aspindle’, and is a stick about 36 =
{ hes long, fashioned (usually with weigk ted

pottem) as a device to form%,sp‘ih arnh
taken Of the distaff ap rsp n at high speedsf




