K
3
e 4
,_
i
ed i
- W"l ~
Ry S
gt
L
ABH
;'
IR <
i
\ ;
\

G
Ao
0

/ |

derstanding YAH’s Likes and dislike

/"




| . #9 Vayeshev (aum)
 — Hebrew for “and he lived
* or he dwelt”

Torah: Genesis 3 /2:4-40 27
Haftarahs-Amos 2:6-3:8



CHAPTER 38

.~ Verse 1-2: Yehudah leaves his brothers
Afiter Yoseph had been sold into slavery and the
brothiers lied to Ya’aqob, Yehudah leaveshis
brotRers and turns aside to_an-Adullamitel

—— v




Judah and Tamar 1
| Gen 38:1 And at that time it came to be that |
| Yehudah left his brothers, and turned aside to a |
. man, an Adullamite whose name was Hirah.,f'z
Gen 38:2 And Yehudah saw there a daughter of a

certam Kena anite whose name was Shuwa And he
took her and went in to her.




"".-e Hebrew word that is translated as ‘left’ or, in
other translations ‘went down’, is T12 i

yarad, (yaw-rad')- Strong’s H3381 which mear %s
» \‘to come or go down, descen G

Py /
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A common pattern, or thread, that we see in Scripture, |
is that whenever the reference is made of going to

Mitsrayim, it is seen as going ‘down’, whereas
;;,;-whenever the reference of going to Yerushalayim is
‘made, it is referred to as going up; and what we can
early see from this, is that to run after the patter of
' the world and the flesh, with its many lusts, is:e
downward path that leads to destruction, whereasito

alk ingthe true commands oymﬁﬁd Stiin
R s a\picture of being.abl€ to ‘ascend’ OfcRRN

NMEEERW. Rear to Him~in MessiahitheNEniRetCl

aERiERrEN D MESsiah thatleadsite i hnaERimlRR=Y



H___ere Yehudah was, in a sense, going ‘down’
.~ the lust of the flesh, as he took a Kena‘ amte
‘ woman and married her. 3

brew word for the term ‘turned a51 ; is
D) natah - Strong’s H5186 wh1ch s, ‘to
. ’_t out spread out, exten ‘ ﬁﬂ@’q
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This word Nl natah - Strong’s H5186 can be also :
understood, in Scripture, as being a reference to ,
| the tribes of Yisra’el, who ‘spread out’ their |
ibranches, as a derivative of this root verb is nLn:
mattah - Strong’s H4294 which means, ‘a staffy
jod, ranch a tribe, a branch of a vine'; ar d is
tanslated as ‘tribes’ in Bemidbar/Nu be 'S 30:4L
WH“’W W& understand this cle 6?1% f being a2
ibranch ‘ e are qu e c \,\m%Lgl_W
\ Ml Master ink




. Yohanan/John 15: 5 “l am the vine, you are the |
- branches. He who stays in Me and | in him, he |
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Yehudah here, as a metaphoric picture, is a lesson
of those who have denied/rejected Messiah (sold |
| Yoséph into slavery) and have not remained in the |
Truth but rather have run after the flesh and
doctrines of man!
‘-,ehudah had spread out his branch, but in th
wrong way!!! >

d\in a manner of speaking, @t"s /”\’1 ’
‘ -u , and theﬂu f1is actions reveals
IES as\ e be eJELis Ne\ \ﬂl\/ \/W,\\ﬂd Wi Lh 2\
ena‘anitesvomains




| Th]S word - V) natah - Strong’s H5186 - can also
& be understood as turning aside from true right-
rulmg and justice, as we see the connection of 1

L this word used twice in the following verse: =
Shemoth/Exodus 23:2 “Do not follow a crowd to

do evil, nor bear witness in a strife so as to turn
aside after many, to turn aside what is right.”




| By Yehudah ‘turning aside’ to an Adullamite,
Xpresses this clear plcture of turning aside

. Mn*’s ‘justice’ to man’s corrupted form of
justice! |

ord for ‘Adullamite’ is ’nb'ry Adull n 1 -
s H5726 and means, ‘justiee’forthe
and Adullam_we -,r te ciby
/




| Yehudah'’s action is a picture of what so many have|
| done, and still do today, as they turn aside to
“man’s system of justice rather than obey 'nﬂ’ s
| Torah!
shows a lack of obedience and can bese
inder to us of the perlod of the
) where each one did-what v

N eyes!
PRk




Shophetim/Judges 21:25 “In those days there was |
| no sovereign in Yisra’el - everyone did what was |
right in his own eyes.”
Yisra’él was clearly warned not to do this, befor

. they entered into the Promised Land: %
Debarim/Deuteronomy 12:8 “Do not do as we are
doing here today - each one domg whatever is

\ rightin h]S own eyes.’




When people reject the Torah, they will resort to |
| doing what is right in their own eyes, and here in. ;
. these accounts is a clear shadow picture that we
. can learn from, as we see how this chapter’s”
*‘ents flow in teachmg us what happens when we
’ cast aside the Torah! |

h Rad been ‘cast aside’ and Y; -,F'"-"*':’CUTI ¢l
OWAC aycounterfeit epn-Tor satisfactionlend

1o\, |




| Those who turn aside to their own crooked ways _}.
Wwill face the consequences of rejecting the Torah:s
nillah/Psalm 125:5 “But those who turn aside to

their crooked ways, min shall lead them away
with the workers of wickedness. Peace be upon

Yisra’él! )




The name of the Adullamite man, to whom
Yehudah had turned aside to, was Nn1n
. Hirah -Strong’s H2437 which means, ‘a noble
sace’, and comes from the primitive root verb aam
h w_var Strong’s H2357 which means, ‘to b;
grow white or pale’.
ale can be as a result of havihg e l%\ Of
d % e Tﬂ OME
1ation.

ich'as HL



;\__AYehudah may have realised the wickedness of their|
iactlons against Yoseph and in his guilt he turned |
. aside to seekmg an alternative in the flesh,
ordmg to man’s ways, to appease hlmself ir ‘ﬂx
| humiliation. .4




?{'iYéshayahu/ saiah 29:22 “Therefore thus said T}
who ransomed Abraham, concerning the house of
Ya’ aqob “Ya’aqob is no longer put to shame no

\ longer does his face grow pale.”
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Yehudah had now joined himself to that which he |

should not have, and we are warned in Scripture |

| to not be unevenly yoked with unbelievers, as the ¢
consequences of doing this can be harmful and

1 very detrimental to our lives. F

Qorintiyim Bet/2 Corinthians 6:14 “Do not become

unevenly yoked with unbelievers. For what
partnership have righteousness and lawlessness?

And what fellowship has light with darkness?”.




Yehudah saw a daughter of another Kena‘anite and |
| he took her for himself; and she was the daughter
g.f the Kena‘anite man whose name was Vaw
(shoo -ah)- Strong’s H7770 which means,
‘wealth’.
T ';, Qnce again, is a clear picture of turn" “n
h’\ ;e lth of the nations rathyan-‘w kingiin
| the Torah @f~1n".

‘ u married inte mon:—:}/l
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In history, we are able to see how Yehudah has "

| always had an obsession with wealth and profits,

and he was the one who came up with the idea of
sellmg Yoseph instead of killing him, as he

éah ”’a\/x

ake some profit gtof their £ ‘other




| The desire for riches and wealth has a way of =
E‘Causmg many to turn aside from walking in the 4
L right-rulings of M.
Th _deceit of riches chokes out the Word and UY“
'-d of truth become fruitless (Mat ith fﬁu/
| Matthew 13:22):

= _/ 7
e
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Mat 13:22 “And that sown among the thorns is he:"'
who hears the word, and the worry of this age and
~-the decelt of rlches choke the word, and 1t

becomes fruitless.
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Verse 3-5 - Yehudah’s sons

The sons that were born to Yehudah from his ‘marriage’ |

with the daughter of Shuwa were:

| 1) Er - 2y (ayr)- Strong’s H6147 which means, awake,-
arouse, awaken, expose’; L

2) Onan (0-nawn’)- 121X~ Strong’s H209 which mea S,

‘strong, vigorous’, and

3)'S Shéla} (shay law')- NYw- Strong’s H79 6 m m’ng,

b \‘a petition, at ease, pr

@hasing ‘Wealth’ will birth-fe ‘arousal’ ofialistnanEi

dasira telel: at &> and chase maxaﬂm\/ n tha




When the daughter of Shuwa bore Shelah, Yehudah|
was in 212 Kezib (kez-eeb’)- Strong’s H3580 |
which means, ‘false’, and this word comes from
. the primitive root verb 21 kazab (kaw-zab’)-
L Strong’s H3576 which means, ‘to lie, be a llar
fail, told lies, deceive, dlsappomt’ and we are
1“»‘___ ble to see, from the actions of Yeh h 1dahs
b he ached a defmlte place of ‘falsehoodian
L tion’ in his life _ak-starting \ ith the
10‘ fYOS /e imolhis LlDu &if TOr

]
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Yehudah, as we know, means, ‘praised’, and by
these accounts, along with the clear meanings of
the names of his sons and the places he settled in,
.~ We can recognize how so many today have been =
”1ven over to falsehood, deception and lies, in the I
attempts at pralsmg Elohlm while they ar

-r Lm/ of

N the Torah ofiEleiiin
g that theyihavelalushige
ﬂ—mt na e”ﬂl—ht“%%—ﬁcr%—‘h” Qa1 MARME



This is a classic picture of ‘false worship’ - which |
is no worship of Elohim at all!!!

The so called ‘prosperity gospel’, which is w1dely_
romoted by westernized charismatic Christianity,s
s a false message and many are sadly worshipping

* in vain, as they follow such falsehood! =

at e must also take note of here, is th t LH“
‘-o the daughter of Shuwa is er tioneds
md SO We 2 see a clear message of how. thisiunieh
Witn 2 1<Mn» anite_wemen hagd gtitead 1N Nothing

- ut trouble!



‘ Verse 6-7
\ehudah took a wife for his firstborn son - Er - '|,y |

. {z‘,

nd her name was Ipf Tamar - Strong’s H855 ’
which means, ‘palm-tree’. "

vas evil in the eyes of MM and his i "W%

by\n1n* before he had ay!‘-spﬁ"n ‘withthis
AN W1fe




We are not told why he was evil but we see here a |
~play on the reversal of his name:
. The Hebrew word used here for ‘evil’ isyara- =
Strong s H7451 meaning, ‘bad, evil, w1cked

L harmful’.
\hL ow the name of Er - Y- is spelt Wi q and
avin - W’ and a ‘resh - 7’, while {)y ra - is

S.L“lt'w opposite way ara ﬂﬁ with the ‘reshisiag
LW: (e flI‘S and then W}/h -y’

>~



His name may have meant ‘awake or alert’, yet |
| he was evil in the eyes of M, and this can, in
”'many ways, also be a reminder to us of how we
are not to think that we are strong on our own,
PUt rather that the joy of m is our strength and
this i is\also a clear warning of how we.are'to H“
seber ang awake and not be found-=sleepingiingsl
the\lies and de -a. sehood ! ol




What we can see here, is how this man who by |
name was called one who is awake and strong, had |
simply abandoned his character!

. We must remember that mn? certainly was
* watchful over the firstborn of the son of the =
estor of Messiah, and while Tamar was given to
is stborn in marriage and had no offsprings

i cal rr / the
f te seed of th pmise, as she wasithe
WTF@ fifthe ‘first arn” and destinediteibERnEnE

Oyal line"ofMessiaht



Onan, Er’s brother, was instructed by Yehudah te
lke Tamar as wife and have a son with her c

> ‘/\/ V
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Debarim/Deuteronomy 25:5-6 “When brothers |
dwell together, and one of them has died, and has |
no son, the widow of the dead man shall not |
. become a stranger’s outside. Her husband’s =
|brother does go in to her, and shall take her as his
wife, and perform the duty of a husband’s brother
to her. 6 “And it shall be that the first-born son
which she bears does rise up for the name of his
dead brother, so that his name is not blotted out

‘/of Yisra’&l.”



?‘;._,hlle we recognize that this command had not
* been given to Yisra’él, as a nation, we need to "
‘understand that this was the clear instruction/.
sommand given to Onan from his father, Yeht idah
andhe\gefused to listen to his father’s.commands
which is\a picture of refusing to he Topahl




Onan knew that the offspring would not be his and
would affect the inheritance of his own offspring, so |
~~ he refused - but not in the right way! e
‘He did not tell his father that he could not take her, |
" but rather abused the position of being offered his®
brother’s wife for sex only, and made sure that he ¢
| mregnate her, as he spilled his seed (seme on

the ground.
|‘ﬂs'_c pleased M1 and S:O}ésﬁh‘l’ Wa 3 nlm
: \%\ ./e

WhEn \/WL yeslecttewalk in theicleaiionahReikelti

eIl fe- too:willshesdemanded soimss



In the story of Ruth, we see how the nearest
kinsman refused to redeem Ruth and so the
redemption right could fall to Bo’az.

Ruth 4:6 “And the redeemer said, “l am not able
to redeem it for myself, lest | ruin my own
inheritance. Redeem my right of redemption for
yourself, for | am not able to redeem it.”




Debarim carries on and tells us what was to be |
done to the man who refused to redeem the wife |
of his brother who had died and had no offspring: ¢

| Debarim/Deuteronomy 25:7-10 “But if the man |
does not desire to take his brother’s wife, then let
his brother’s wife go up to the gate to the elders,
and say, ‘My husband’s brother refuses to raise up
a name to his brother in Yisra’el, he does not

agree to perform the duty of my husband’s
=" brother. I




8 “The elders of his city shall then call him and |
speak to him, and he shall stand and say, ‘|l have |
no desire to take her,” 9 then his brother’s wife |
| shall come to him in the presence of the elders, |
and remove his sandal from his foot, and shall spit
in his face, and answer and say, ‘Thus it is done to
the man who does not build up his brother’s
house.’ 10 “And in Yisra’el his name shall be
called, ‘The house of him who had his sandal

“removed.’”




In the story of Ruth, we see how this happened
accordmg to Torah:

Ruth 4:7-8 “And this was formerly done in Yisra’ &l |
concerning redeeming and exchanging, to confirm
every word: one man took off his sandal and gave
it to the other, and this was a witness in Yisra’él. 8
So the redeemer said to Bo’az, “Buy it for
yourself.” Then he took off his sandal.”




1Onan acted wickedly and deceived his father
satisfying his fleshly lust for his deceased brother
'1‘fe this was nothmg more than a w1cked act of

rom hlS foot and spit in his fa

the one who performed

e
e



Verse 11-23

Yehudah then told Tamar to live as a widow and wait |
until Shelah was old enough to become her husband
and he would then raise up offspring.

;-'f'fTamar then went to live in her father’s house; and
- after some time Yehudah’s wife died, and bemg
o forted by his friends he went up to Tlmnah t the
B\ sheep shearers.

., Kimnah - Strong’s H8553 ea“ﬁ)‘* ntionk
- ,nd comes from-the root verb NN manahil

4487 whith means, ttolcolin N ilinhEn
# reckc n, appoint™.




Tamar was told that her father in law had gone to |
Timnah, and by this time Shelah had not been given to
her as w1fe as promised, and so, after realizing that |
the promise had not been kept she took off her |

,d put a veil over her face and sat at the entrance of
9232y Enayim - Strong’s H5879 which means, }_,,/h

SPHING:! eningiol
fhelevesy, as this word can be cons eted from beine
the du : _

LY the root word Jaw-ayin - Strong’s 586NN
\\/Lﬂaﬁ MEansy, ‘eye’ 5 om thisiweicaniceERRVAhE
‘cova ch FeYE »—111%1:;—&9_113“1—4 mmm



| Yehudah took her for a prostitute and he lay with
 her, as he turned aside to her by the way'

L Once again, we see Yehudah ‘turning aside’,
v h1ch is the word Nv) natah, which we hav
feady discussed, and here is another picturesof
Hm "jn g from the straight path d‘?e ortinoie
whoring /




She asked him what he would give her for her |
“services” and he said that he would send her a
" ;&young goat from the flock - which at first glance
may seem insignificant, however we can be draw
to .seeing the picture of the goat which is sent in m
the Wi derness on Yom Kippur, as the scapeg"

The | first goat of the two goats oL%c;nyﬂp un, we
alie able to see in the goat as slain and

plload n| on Yosepxab aréshith /A GenEcycul




| Tamar then asked whether he would give her a |
wﬁ;\;}_‘pledge until he sent the goat, and he asked her d
what pledge she wanted. i
he Hebrew word used here for pledge is ]1:1 \7
gabon - Strong’s H6162 which means, ‘a .,ca:v,
| %’, and comes from the root verb aayanal

SStrong’s H6148 meani%\i,)‘a;take on pledee)
givedin \pledge, exchange, become ciirei) A,

,-\
-~y
’;
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| She was asking for some surety from him so that |
i he would not just leave and never send what he
had promised. il

As a noun, the word ]1:11,)1 erabon is only used :
fimes in Scrlpture and all in this account betw
iehudaly and Tamar; however, the%%g or @ ‘1@ ion

Of ¢ ‘?m a pledge :1#2?;3}:15 timessin

'




| The first time we see this verb being used in in |
| Beréeshith/Genesis 43:9 when Yehudah promlsed
{a’aqob that he would be surety for Binyamin, and
Primarily been the major reason why Binye min
Was lways under the protection or leadingof
fehudaly and so the House owh*e SIS

. \both Yehudah aad-Binyamin.




