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|  #6 Toldot (NT2N)
| — Hebrew for generations”
or “descendants,” =

....

Torah: Genesis25:

Haftarah; Matachi 1:1-23

_ T


http://www.mechon-mamre.org/p/pt/pt0125.htm
http://www.mechon-mamre.org/p/pt/pt2401.htm

TOPICS IN THE PARSHA ..

THIS WEEKS TORAH PARASHAT "

saac and Rebecca endure twenty childless years
until their prayers are answered

anc Reecca conceives. She experiences a diff iculls

pregnancy as the “children struggle ins ide
er {Elohim tells her that “ther€ are two

pations i n\your womb hat the youncenVills

pr ﬁ’l over the elden




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

Esau emerges first; Jacob is born 4
~ clutching Esau’s heel. Esau grows up to be =
a cunning hunter, a man of the field”; Jacob
L wolesome man,” a dweller in the tent
1ing. Isaac favors Esau; Rebecca leves: huoh

xhausted anw/ rom the huntsene
%c SellS ’ C rthr ONT ([ .’- ' ab“lTl—q_:’T'_“

ms_‘tb onn), e acob fiona  pottoinedEhinl Al




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

+ In Gerar, in the land of the Philistines, Isaac =
resents Rebecca as his sister, out of fear that | g
Will be killed by someone coveting her beaut

He fagms the land, reopens the wells dug by his

father ‘Abraham, and digs a series of. wn wellss

pverithe flrst two the 54str1fe Wi h the

hTt_VLI‘\ bUt th l ‘he th IJ—W'*H—JTD_
pfoyeduinit m“nmlmz




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT |
Esau marrles two Hittite women. lsaac grows old and blind, and

op

“the dew of the heaven and the fat.gfithe ‘Twc

his brother. When Es'a'n}um nd -c’m
l Isaac can do for eeping son is to predi®
‘ h]SS elres hat wheniacohiial e
‘c, nb sUpremacyioVeh eI R




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

acob leaves home for Charan to flee Esau’s wre H
and to find a wife in the family of his mothens

Hr. ger, Laban. Esau marw ‘i"’e—
Machalath, the daugf ishmaell




This week’s Torah portion is called ‘Toldot’, as it
‘begins with the genealogies of Yitshaq.

| The Hebrew word NT9n Toldoth is the plural of
{,e Hebrew root word that is used for genealogy ;
which is NMT21n toledoth(to-led-aw’) - Strong
§ H8435 which means, ‘generations, accounty

L
g—ﬂ—»u registration, births, course of hi \0”\/

alnd cames from the p;;% N yalad
@ZID\L : ) Str yﬂ vhich. means! o |
® o=

inggfionth? D2



:What we can see from this, is that it not onlya.?"
deals with the generations of Yitshaq, but mo"

iim portantly, it deals with his history, as we'e re
. gjven here the account of his h1story

1% /
&




| Gen 25:19 And this is the genealogy of Yitshaq,
| Abraham’s son. Abraham brought forth Yitshaq. |
Gen 25:20 And Yitshaqg was forty years old when
he took Ribgah as wife, the daughter of Bethu’el

the Aramean of Paddan Aram, the sister of Laban
A the Aramean / r



verseid:1.25.19
verseid:1.25.20

| Verse 19 tells us that Yitshag was Abraham’s son |
| and then, in verse 20, we are told that he was 40 ‘3
| years old when he took Ribgah as wife. Not much
info is given, in the details of his life, before the
aoe of 40, apart from the account which we deal
withiin\the Torah portion on Beréshith/Genesisi22s
WhEle Yitshaq was ‘offered’ up a ﬁl‘iﬁw sacrifice
‘to'rn A4S father Abrahaim®




| What is interesting to take note of here, is that |
‘Mosheh also took his wife at 40 years of age - and
L he did so at a well! >

As previously discussed, Yitshag was around 3
ears old when he went with his father to be

ears later, the accou f’hlm % kﬁu

Rlb 41 S W1fe

_



| The number ‘40’, in Scripture, is a number which |

is often seen as a picture of a significant transition|
‘nd change, after a period of testing; and Yitshagg :
ad passed the test, as his bride was prepared and
ow, he could take her to be his wife - which'isia

ul shadow picture of Messiah and His Biide

i He Will take up, at the Appai (e when
.H& returns for HisPrepared Bridel ,,




| The name Ribqah(rib-kaw’) N2 - Strong’s
= H7259 means, ‘ensnarer’ wh1ch is froman
nused root that could probably mean, ‘to clog e\/
\tying up the fetlock’, and may come from the
same oot word from Wthh the following wondhis
l“r'»- P20 marbeq(mar-bake’).=S rong’s
H4770, meaning, ‘sfall~fat, fattedis

g2 ;
atl




She was a shepherdess and took great care of the |
| flock and animals of her father, whose name was
| oxana Bethu’ el(beth oo-ale’) - Strong’s H1328

awhich means, ‘man of EI" whose father was 'nm
Nahor(naw -khore’) - Strong’s H5152 which
meaQs, ‘snorting’ and her mother’s name w /as
TW’M IIkah(mll -kaw’) - Strogyﬁé% which

meansgygsn.
‘I‘cf;ﬂns herothe r’NLLﬂ ml ”




Another very interesting picture that we are able |
| to see from verse 20, is the emphasis on Bethu’él :
| and Laban being called ‘Aramean’s’!
“‘-"he Hebrew word that is translated as ‘Aramea
lis MIN Arammi(ar-am-mee’) - Strong’s H761
vhi h means, ‘Aramean - inhabitant of Ar 0

(Syria)’. /
iTst one to belcalled

Welknow that Abram was tfe
: \ een in:

aHe ~




| Bereshith/Genesis 14:13 “And one who had

~escaped came and informed Abram the Hebrew, |
for he dwelt by the terebinth trees of Mamre the
Amorite, brother of Eshkol and brother of Anér,
~ and they had a covenant with Abram. "}




What made Abram the first one to be called a
Hebrew?
Well, he crossed over the Euphrates river, leaving:
behind his home and heritage, in order to follow
'L‘w clear instructions of Elohim. With Nahor beine
Abrar s brother, and the record here, of f*m 3
fiamily being called ‘Aramean /& are able

Mb iy a powerful pictlre of redemption! S




And more specifically, the redemption of the
chosen bride of the son of the promise, which is a |
_clear shadow picture of the Bride of Messiah, ”
" being called out of darkness into the marvelous
* light of Elohim and being identified asa =
Covenanted Bride! r
L\*w-_ 1ad left this land and his relatives; e t the
istruc tion of Elohim, benlg%gp{e’c’ﬁ/ obedien

hesElohjm and ther 2*would no longenihe

sansidered _anAramean, butiashiehne




| With the servant of Abraham going to fetch a bride |
| for Yitshaq, the son of the promise, from the |
i house of Abraham’s family in Paddan Aram, we are
. able to see a wonderful picture of Ribgah, ™
"‘ommg a Hebrew, in her obedience to the mll
o coige out and be the Bride of th} n of the
*wm“w_- havmg been adorned and=beautifiedi

ly rp%aham senvanh




Wlth Ribgah being called out, set-apart and
i adorned, she said yes to being Yitshaq’s Bride c"“
. would therefore no longer be identified or
gonsidered as being an Aramean, but would r oW,
be a Hebrew, being identified w1th a Cove anted

|
people of E

_ T ;



The word ‘Hebrew’, in Hebrew, is the word "2y |
__ lbri(ib-ree’) - Strong’s H5680 which simply |
imeans, ‘one from beyond or one who has crosseds
bver’; and Abraham was the first one to be calt*
a Hebrew in Scripture, as he ‘crossed over’ the
Euph ates river and followed the instructi oi S m"
Eloh 1m and therefore, his de fl’a)nt of tHe
’m“ﬂs- \ ould be 4-1#‘%2 no Hebnew




This word M2y lbri(ib-ree’)- Strong’s H5680
;;.‘,;,comes from the root word 11y Eber(ay’ ber)
. Strong’s H5677 which was the name of a

" escendant of Shem and means, ‘region beyo d’
Indscomes from the primitive root worda
awgbar’) - Strong’s H5674 whi .;ms "to
L pass over, throughg. er

g2 ;
atl




Abram left the regions beyond the river and forsook
his father’s house which was riddled with pagan |
fertility worship under the reign of the wicked Nimrod | i
| and entered into covenant with Elohim. We too, who
.~ have ‘crossed over’, so to speak, have become
Hebrews’, as we have responded to the clear call'of
. Elohim, who called us out of darkness into His
manvelqus light! And by the Blood of Messiah, we /e ale
spafited Yo to the Covenants of Promise=with Yistiaiel®
shditherefore, being ‘Y@gl/oy defin ion, welalie
N Tact, lge) alled ‘HebTéws’, asiouiatEm. el
WA, AR e oA sSlonging 1o Massiah!




. The Hebrew root word 121y abar(aw-bar’)
‘f - Strong’s H5674, in the ancient plctographl

script, is written as follows:
A u <&
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| Ayin - Y.
~ The original pictograph for this letter is and =
represents the idea of ‘seeing and watching’, as
Bl 2  ‘knowledge’. as the eye is the wmdo N, Of
nowl dge and can also render the onc epty of

knowledge revealed?
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| Beyt - 1:
éi.The ancient script has this letter as , which
tures a tent floor plan and means, ‘house

. It represents family and the 1mportan e
yho are inside the tent as opposed to tl
tent structure itse elf=

g ‘/\/ 7
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| Resh - 7:
'“';he Ancient picture for this letter is , ‘the head :?
'a man’. This letter has the meamngs of ‘head on
man’ as well as chlef top, begmmng or flrs

”k- g given here cap- e*unders cod as:

g ‘/\/ 7
§S
P a
-
A\¢



}LOOKING TO THE HOUSE’S HEAD
Or
THE EYES OF THE HOUSE ARE

\ ONTHEHEAD .




Messiah, is the Head of the Body, that is us, the |
assembly; which are being up in Him, as living stones |

that keep their eyes on the Head of the House! |
| Képha Aleph/1 Peter 2:4-5 “Drawing near to Him, |
| a living Stone - rejected indeed by men, but 4
. .chosen by Elohim and precious - 5 you also, as |
living stones, are being built up, a spiritual
house, a set-apart priesthood, to offer up
spiritual slaughter offerings acceptable to Elohim

through yenn» Messiah.”_




| The pictographic of the word 12y Ibri - Hebrew '
looks like this: >

| he xtra letter that is used at the end of
| word is the letter:

_,,»/
/ -
Sl .
- "
~



The ancient script has this letter as > which is ‘an
| arm and hand’ and carries the meaning of ‘work,
make, throw’, from the primary functions of the arm
and hand, and it also represents worship or giving =
":'hanks in the extendmg of hands as a gesture of this:
he work of one’s hands is the basic meaning of r'I\
letter!

AS 't’r’U ebrew’s, we have our GYWH the Head

ofithe House; because of Hi <Of redemption¥as
e Look to the i ééﬁay M Of ElORii

[RRhRmihas \hea7m of ﬁﬁ’ (&QiloVAN) vaan raveaalad?




" To those who have turned to the Master the veil has |
been removed and are therefore able to properly |
see the deliverance that our Head has secured for |

us, giving us the strength to look to Him and ‘cross §

over’, so to speak' We too, are a people who hav

L ‘crossed over’ from darkness into His marvelouss

sht 2 d our immersion is symbolic of our crossik ing

i ( , and_leavi ing Lh“
ﬁt’)n hl

| ,nd so our id -'Li'ty change takes th

whnan Wa ent gpd-are im mepsediing H“ Nama of

' ‘v}“ﬂ—ﬂ-




Ribgah was the daughter of an Aramean, but was |
now the bride of a Hebrew and had to become a
Hebrew, which highlights for us the fact that no |
| matter where you have come from, when you say
yes to the Master’s invitation and call to be a part
ﬁ H]S adorned and set-apart Bride, and you count
e cest and follow Him, you become a Hebrew
an 1»» identified as bemg part of a_Covenz anted
Buide that waits for her and’s soon netunn
identi ”d as onewho hasentereduniony a—"

Covanan AP et ov i slood of Massiah!!



| The reason | am mentioning this, is because the &
term ‘enter into’ is used in:
Debarim/Deuteronomy 29:12 “so that you should
enter into covenant with NN (YeHoVah) your
Elohim, and into His oath, which mn*(YeHoVah
. your Elohim makes with you today”




| This term/phrase ‘enter into’ is translated
* the word 12y abar(aw-bar’) - Strong’s H567
Which means, ‘to pass over, through or pass 0 /7

: 0S ed over’ and it is the primitive root
Nhich the word 112y lbri is de Ne '




When we ‘enter into’ covenant with mn»(YeHoVah) |
our Elohim, we also enter into His ‘oath’, which |
. comes from the primitive root word n9x alah =
3 ’aw law’) - Strong’s H422 which means, ‘to swea r,
urse put under oath, utter a curse’; and SO, We
gecognjze that we accept all the condltlons that ane
oL Lhrt in the covenants of promise - inclue ing ﬁ“
suses, eing identified a;tr%alzleb ews andi
w,u- fo Arameansjl
[lOnoe relgne‘r‘—fa’ rs or Aramean \_




iGen 25:21 And Yitshaq prayed to mn’(YeHoVah_'
. for his wife, because she was barren. And
'nﬂ’(YeHoVah) answered his prayer, and Rlbqah

his wife conceived.

A ;.
Yy ,‘_(
Y2 2
/ 4



verseid:1.25.21

Yitshaq’s wife was barren and he prayed to
| 'n—n(YeHoVah) who answered his prayer, as she
| conceived and gave birth to twins.
‘She was barren for 20 years, as Yitshag was 60
bk years old when she bore them!
',e an see that Yitshaq had learnt from: hi
aer’s\mistake, in that he as%mﬁhw ’Nﬁ}

s Wife to bear h?@ﬂ nd did not t/Ate
[n ake 1t h pPEen via ajconcubingl j




'nﬂ’(YeHoVah) hears the prayer of the rlghteous_
'*""-‘? and He answers those who fear Him!
 Tehillah/Psalm 145:19 “He does the desire of
those who fear Him; and He hears their cry and
| saves them.”

— "-,r' ¢
Y2 P
/ P




| The Hebrew word that is translated as, ‘and he |
| prayed’, here in verse 21, is \AyM vayethar,
. which comes from the root word Any athaf;—-i:{
(aw-thar’) - Strong’s H6279 which means, * "

““

_- understandmg of maklﬁ?;er t
est\\in pleading for 3 faveuTable NSNSl

]



.~ Yitshaq is a great picture for us, of a loving
‘husband who earnestly seeks mn(YeHoVah) f c r
favour toward his wife, and this is a lesson that
many husbands today, can learn from, so' rm,
i prayers are not hindered in_g »y way!

s

p -
.
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Kepha Aleph/1 Peter 3:7 “In the same way,
husbands, live understandingly together, giving |
_respect to the wife, as to the weaker vessel, and |
. as being heirs together of the favour of llfe s0 |

. that your prayers are not hindered.”
';:,4 ad of the home, he sought the favour,""’f
} ?&IoVah) and the continual pl 1 hlis

ende toward 2

itment to be e)



| She was barren, and had been for many years, and ¢
:thIS earnest seeking of MmN (YeHoVah) by Yitshaq, |
i reveals a great trust that he hadin
ﬂﬁ’(YeHoVah) as he would not give up, but
Would rather continue to be steadfast in making
his ,euest to mn(YeHoVah) with earnes - fean
C "sect and would hold o q@ﬁtﬂhe mq ana
- promlses of a Word!.




This is something that we all can learn from, as we |
must never give up, in making our requests and |
* earnest supplications before Elohim, which must
always be done with thanksgwmg' o

P1l1p1y1m/Ph1l1pp1ans 4:6 “Do not worry at all, but
in every matter, by prayer and petition, with

thanksgwmg, let your requests be made known to
Elohim.”—




The Greek word that is translated as ‘worry’ is

~ Meplyvaw merimnado(mer-im-nah’-o) |

- Strong’s G3309 which means, ‘to be anxious, care
é;;for worry’ and comes from the root word usplpva 4
merlmna(mer -im-nah) - Strong’s G3308 which=
means, ‘cares, worries, anxieties’. ’

) 'l’ tells us, in the Parable of the sower anc LH“
, that the worries/cares of this lifeschokeloui

| and this is exac hat happens tolthE
\among thous ferEetectiraseriosa-Who—

/\mc c_.lmin er 13 o li2 choka it out!




This Greek word pepiyvaw merimnad(mer-im-nah’-o)
- Strong’s G3309 can also render the understanding of, |
~ ‘being pulled in different directions’! 5

- Have you ever felt like you are being pulled in so many 4 '
. directions that you do not know which way to turnz =

As we consider the picture of one being pulled in dlffe
directions, by so many worries and anxieties or cares of
this wo ld we realize that in order to be steadfast.and
fillam 2 »_‘,- ot be pulled in any ¢ nfl1 ‘Eﬁi tion thal

> OQ€ from a W%SE -apartnes '--CL mplete
mm, NE need ave plelle) on tna Lrutn,




A firm grip on the Truth will assure that one is not |
pulled in any type of tug-of-war match with f
; fleshly lusts that wrestle against the life we have 48"
in the Master!

a 1tshaq held a firm grip on the Truth and never l t

the physical barrenness of his wife cause hlS
ontinual seeking of Elohim to waver'

e Hebrew word that is translated arrenuRE
MRPY- agarah - which coges-rom the ‘oot wond
ARABaqar (aw-kawsE™= Stra 61 3 5which -

0l
§ v ) —~h ),
LeaAtlS, [ LT

ml



This root adjective 1y aqar(aw-kawr’) - Strong’s |
H6135 is used 12 times in 11 verses and | want us 4;-
| to take a look at a few of these verses so that we
& can get a better understanding of who th]S

‘barren one’ is!

Mh oQt word is used 12 times in Scripture;: /ﬁuh
1 F \wery interesting, as the ful of the

omi Se\s 1ven to all 12 tribes© 1sr el is thal
LNAVAR ll be fr _-, nd beanum: et Hu "




| The first time we see this word being used in 1
Scripture is in: 4

Beresh1th/ Genesis 11:30 “And Sarai was barren

she had no child.”

i Was the wife of Abram who bg -@Y La‘ﬂ”]




The next time we see this word NIRY- aqarah _‘
being used is in:
Beréshith/Genesis 25:21 “And Yitshaq prayed to
.M (YeHoVah) for his wife, because she was
barren. And mn(YeHoVah) answered his prayer,
\and Ribgah his w1fe concewed " 4




Ribgah, Yitshaqg’s wife was barren too and then we.
| see the third time that this word NnIpy- aqarah is'|
ased is in reference to Rahel, the wife of Ya’ aqob'

being barren ?

Bereshrth/ Genesis 29:31 “And mn*(YeHoVah) saw
that Le ah was unloved, and He opened her womb,
2\ but Rahel was barren




To be barren was often seen or understood as
being cursed, yet what we see with these 3

[ women is the clear pattern of the promises of the |
%;ovenant coming through the seed of women, wh e

were barren for a time.

Lral was barren, Ribgah was barren and ml
Nas\barren, yet the clear proml n,L\/
oVah) stood firm, ~thTee o ofi these
wemen becoming p}paﬁ and bearing thelfiniik

O C3 ry p' & seed ofith DrO“‘ﬂ\w




The next time we see the root word 1RV aqgar
(aw-kawr’) - Strong’s H6135 being used is in: |
Shemoth/Exodus 23:26 “None shall miscarry or
be barren in your land. | shall fill the number
of your days.” ~‘
Debarlm/ Deuteronomy 7:14 “Blessed are you

above all peoples - there is not going to be a
barren man or a barren woman among you or

among your livestock.” _




Both of these verses highlights for us the promise
given to a faithful covenanted people and what we
| are able to begin to learn from the examples we
“have in Scripture, is that being barren for a tlme
does not mean that the promise will not be brought
m but rather that belief must be strengthen diin
e siire hope we have in the everlasting lovings

semmitigent of M (YeHoVah) ourEtohim, oS
OWNg-commitmer jures foreven!

?/.
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The next time that we see the Hebrew word
N1RY- aqarah being used is in: |
Shophetim/Judges 13:2-3 “And there was a certain|
| man from Tsor‘ah, of the clan of the Danites, |
. whose name was Manowah. And his wife was |
‘barren and had not borne. 3 And a Messenger of
N (YeHoVah) appeared to the woman and said
to her, “See now, you are barren and have not
fborne, but you shall conceive, and you shall bear a

)

son.”




| At a time when the children of Yisra’él did evil in {
| the eyes of M (YeHoVah) and had been given
into the hands of the philistines for 40 years, th
. promise of a son was given to the wife of =
Manov ah, who had been barren! She would: bean
Shimshol, who would be a Nazirite from the womb
and\deliver Yisra’él frgm-the philistinest

S
o




The next time we see the root word 1RV aqar
| (aw-kawr’) - Strong’s H6135 being used is in: =
Shemu’&l Aleph/1 Samuel 2:5 “The satisfied have
hired themselves out for bread, and the hungry

have ceased. Even the barren has borne seven,
and she who has many children pines away.”




These words form part of the prayer that Hannah |
| prayed to mn(YeHoVah) when she rejoiced in |
I mmn»(YeHoVah) for giving her a son that she had =

. asked for and she called his name YXan
Shemu’él(sehm-oo-ale’) - Strong’s H8050 wh ich
A\ means ‘El has heard’.
rél was a great prophet and.the®lastijldes
of Yisgaset:

S
e




In a call for the barren remnant to sing, we see
this root word being used in:

| Yeshayahu/lsaiah 54:1 “Sing, O barren one, you
who did not bear! Break forth into singing, and cry
aloud, you who have not been in labour! For the
children of the deserted one are more than the
chlldren of the married woman,” said

- ﬂﬁ’(YeHoVah) o




Ylsra el, at this point in their history, were at a |
really low point.
~ They had gone through a succession of wicked

‘rulers who had led them astray from worsh1ppm
anc servmg 117 (YeHoVah) with all their heart; all
theireing and all their strength; and they had
sone and whored after other mighty.enes offthe
pations that were aroundgther - the venysthine
' L ey wer Ol ma dedinot t’W—CT_O__




| Yisra’el had been divided and weakened - first it |
| was the Northern Kingdom and then the Southern
i Kingdom who had fallen to their enemies as theys
. were led into captivity because of their =
lckedness The land had been lald waste ”“

: ey had worshlpped%,beé‘fr i ﬂd@d
. aQd destro &heir enemies.



Wlth most of them having now been taken captlvei
. by their enemies, there remained only a small
femnant that remamed faithful to ﬁﬁ’(YeHoV ;f)
L~ that is - those who refused to worship idols:

o‘ ever, when this remnant few had lo ed
.\ around, everything was gg¢ e’

i
& .- e
g
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Their Hékal, their city, their nation and their |
| people, who had now been held captive

ithroughout their enemy’s lands, was gone. And t
was here that Yeshayahu, the prophet of Elohl
5(0“ it this Word of Elohim to them... with
igiNg charge to sing, and not onlysing HUL
.\ actually ‘burst jpte-singing’l

S
o




We see the root word 1Ry aqar(aw-kawr’)
- Strong’s H6135 being used is in:

Iyob/ Job 24:21 “treating evil the barren who does
not pear, and does no good for the widow.”

j
- § 4
/(},k,
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,;,,,Iyob was highlighting here how the evil will treat
i the barren with wickedness and an example of thi
,an be seen in the account of Hannah, who was
".voked by Peninnah, the other wife of Elgan ahs
pand of Hannah, just because ﬂﬁ’(Ye {oVah)

1 had shut her |

D i it




‘Shemu’él Aleph/1 Samuel 1:6-7 “Moreover, her |
. rival also provoked her greatly, to make her
lirritable, because M (YeHoVah) had shut up her

womb. 7 And so he did, year by year. Whenever
she went up to the House of myn*(YeHoVah), she
was provoked, so that she wept and did not eat.”




ThlS provoking certainly caused much distress and |
- sorrow for Hannah, yet what we can learn from
her account is how here mourning was turned t
‘-'oy and her tears of sorrow were turned in te

'C1g song before Elohim, who had caus J the
: barren one to bear! _ |

ey ‘/\/ V
§S
P a
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| have now mentioned 11 of the 12 occurrences |
| where we see this root word A1y aqar(aw-kawr’) |
L - Strong’s H6135 being used and the next verse |
iwant to highlight where we see this word being®
Ised, forms a part of a powerful Tehillah/Psalims

Tehillah/Psalm 113:9 “Causing the barren woman
to dwell in a house, a rejoicing mother of
. \ children. Pralse Yah!” s




This Tehillah/Psalm 113 opens with a call for the
servants of min*(YeHoVah) to praise and bless the |
, Name of Mn(YeHovah) now and forevermore and |
repeats this call, in various ways.

t iIs followed by a description of mn*’s(YeHoVah's;
Incomparable greatness and His mercy toward the
DOOI a d needy as he causes the down trodden tolbg

gaised Up to sit with sovereigns and H g;” even
the bagren woman to haye 6 | wiith
shilEieas e Tehillah_thef endsawith, e"‘le}Ll—‘ehaH“h-v

¥\ - e )
bagan Wit WPt RTINS = 11171 (YaHovah) 1]




This is a song of praise for mn’s(YeHoVah’s)
| goodness and His loving-commitment and this is a

'; that reminds us of His faithfulness and that
lis Word never fails, which should cause us to: be
able i0 sing, praise and bless His Name her and

NOW, 'p ag so forever - for He causes the b rren te
be frui

—

S
e



In Yeshayahu/lsaiah 54:1 we see the clear command|
for Yisra’él to sing, when the command of ‘Sing oh |
_barren one, sing!’ is given, as the promise of the |
Lreturn of the remnant faithful stands sure, as the
gemnant is commanded to sing, for they (Yisra’els
1 lost 10 tribes) will be very fruitfull =
pnsider the call given in Yeshay hu/ Sia iah's
rren one to sing, we “ki ote 'L‘nL

n of the deserte®@one are me re thanithell
2 ehildren”ot the.manniedionel




{ ToYisra’el, who had now been ‘deserted’ or
- widowed (verse 4) or a divorcee, it is promised*’"’
that she would have more ch1ldren than what s e
- had when she was married. i
I haye been divorced and barren... but ye u wall
e byought back and have many=children

ot ;
i




This is exactly the message that we see being |
| pictured for us in the book of Hoshéa - in the |
| scattering of the Northern Kingdom (10 Tribes -
. House of Yisra’él) into the nations, with the
assured promise that there will be an abunda t
har es of children coming forth as He gath rs His

| lost sheep of Yisra’el! F
ttered and barren, y ;@ﬁ’s‘hall be broushit
‘ back AL ’b fruitf




This is a very encouraging message of the sure hope |
and expectation we have in our soon returning King, ,"
' who causes us to bear fruit that lasts, as we stay in |
Him and rejoice in Him and burst into singing for H1

:- great and awesome Name! |

What we are able to learn from the usage of thi
word Ry agar(aw-kawr’) - Strong’s H6135 is LlT\L
thelwomen who were barren bore thefrui - of the
piemise of Elohim; and this s%ecause shey keph
EATS \}M-A Q Eloh]m d491S Promisess PR e the
\D& C‘k  - s ofi theimwombl




| We must learn from these accounts and give |
i urgency in responding correctly to the call for the
9 barren one to sing! 4

he Hebrew word that is translated as ‘Sing’ 1.
rse 1 of Yeshayahu/lsaiah 54 comes from he

_



It is from this root verb that we get the noun that is |

translated as ‘singing’, which is N27 rinnah

(rin-naw’) - Strong’s H7440 which means, ‘a
- ringing cry, joyful shout, joyful singing’.

he Hebrew word that is translated as ‘cry alou
comes from the primitive root verb Dny¥ =
ai(tsaw -hal’) - Strong’s H6670 which meanss
eicry. aloud, shout, make shmw leanly;
SSEg, a very vocal and visibte praise ofi Elehiin
SEReeaie T g shine thedighit of resoundinesaiisealing
»' HissNamel




We see this verb being used for the first time, and |
e translated as ‘rejoiced’, in:
. Estér/Esther 8:15 “And Mordekai went out from |
. the presence of the sovereign wearing royal |
garments of blue and white, with a great crown of
gold and a garment of fine linen and purple. And
the city of Shushan rejoiced and was glad.”




The reason for me highlighting this verse, is to give an|
example of the kind of rejoicing that this word
expresses, especially as we consider the great and
'\ loud cries of rejoicing praise that took place when
"‘i‘his victory over a decree of death sentence had been
won and the lot of death against the Yehudim ha
been nullified!

W‘ \ ed to be a people who are crying alo d LH“
Shoti g\praise to our Master a/}de who has
'mufﬂ\.c us with the price-® 1is own b c’od in ondeidl
that wa e have gbandant lifesinshiimisneicEbipaEe

s ea e Tl t—@l—f—rﬁ-t RS-t RSS! ;




To bear the fruit that we were once not able to bear,
due to sin, we are to continually be looking to Him,
the Prince and Perfecter of our belief.

Ib rim/Hebrews 12:1-2 “We too, then, having so great |
| a cloud of witnesses all around us, let us lay aside |
every weight and the sin which so eaSIly entangles us,
and let us run with endurance the race set before us, 2

looking to the Princely Leader and Perfecter of our
belief, ywhn?, who for the joy that was set before Him
endured the stake, having despised the shame, and sat

.down at the right hand of the throne of Elohim.”-




As we consider this call for the ‘barren one’ to |
| sing, break forth into singing, and cry aloud, we |

;are able to understand how we are to do thlS by
keeping our eyes fixed on our Master and Elohim;
'"spec1ally as we consider this word for ‘barrer
- \RY- aqarah - in the ancient pictog v'ﬁu

script, which looks as W‘?’-




Ayin - V.

y .':;?
1o
e

FC]

‘he original pictograph for this letter is < al

‘g__epresents the idea of “seeing and watching;
In&’, as well as ‘knowledge’, as the ey'f-" tha
" ‘window of knowledge’

/"

-




Quph - 2:

| This is the letter ‘quph’, which is pictured as =©~,

‘and is a ‘horizon’ and depicts the elements of
. ‘time’, as it pictures the sun in its rising and
'Ts«tmg It therefore carries the meaning of ‘cincles
0 go around’, representing for us boths

11n ied cycles or times as %—e‘te nitya It
efoge can also carrygtheinderstar ding ol
cont r a‘{ continuallvAs

A'




Resh - 7

- The ancient script has this letter as 0 and 1s
b pictured as ‘the head of a man’ and has the ¥
Imeaning of the head of a man as well as chief®
el bewging or first. Top as in the top or hes dof a
Beay and chief and is head of a tribe-et peoplelas

nell as the one whosules the peoples




Hey - N:

The .ancient script has this letter pictured as '*'

which is ‘a man standing with his arms raised out’
' The Hebrew word “hey” means “behold” as when
lookmg at a great sight. This word can also mean:
areath” or “sigh” as when one sighs in amazem \ent
when looking at a great sight. It also carr1es ors
LH“ “'w- iing of ‘surrender and prais > liftip

phands, and submit to N M as welliio
ou hTTTC\ R\rejoicingzpraise, declauineshisRErrna

(€

IRV RCch2aE humbly: and Jayiully submit!



As we consider this word for the ‘barren one’ who
IS commanded to sing and hold fast to the pro f se

‘*ere being an abundant harvest of fru1tfu ne
R are able to recognize the followm .




3
> ,.,;
o

i

| LOOKING CONTINUALLY TO THE.
[HEAD WHO IS TO BE PRAISED!



Barrenness cannot be an excuse not to sing, pralse
and cry aloud by bursting into singing. In fact, ou
. eyes must be continually fixed on our Coming:
Husband and King, for then our ability to shm ﬁ“
Ight apd boasting light of His praise w1ll oe ' made

possible and evident te 11“




How is your praise unto ywhn Messiah? ;
| Are you, o barren one, hearing the call to sing7 ;
Are you bursting into singing and crying aloud -

His praise? il
|f not then why are you not?

t a L] nok
1 IS Dﬂ\/
UNCom] ﬂ’(Ye ovah), ,' thant suwmu "



25:22 And within her the children struggled
together, and she said, “If all is right, why am |
this way?” So she went to ask mn*(YeHoVah).


verseid:1.25.22

The children ‘struggled’ within her and the
- Hebrew root word that is translated here as
- ‘struggle’ is y¥1 ratsats(raw-tsats’) - Strong’ -

"7533 Wthh means, ‘to crush bru1se oppre ¥

\ s an intensive reflexive acti »an mul q
den d as, ‘they were crushing eachiothEn

ot ;
i



While this intense struggle went on in her womb, _7
= Ribgah went to ask min*(YehoVah).
.ie Hebrew word that is translated as ‘ask” ¢

from the root word w17 darash(daw- rash
= St ~0( ’s H1875 which means, ‘to reSOI’t

'.‘a k, avenge, consult, investiga&e,
cefully, make inguiry; Guestiont

e ‘/\/ V
g
> e
-
s




This word carries more than simply just taking a

| quick peek; as it emphasizes the need to be
t;;';;:dlggmg deep, in seeking out carefully and w1th

great d1l1gence through consultatlon and ask1 1

C
~

,".‘
k

\—
~

\iS 1N midrash(mid- rawsh ) .- S rmw 'S

geans, ‘a study, record ﬁﬁ’ S QISteIY

)

commeaAatar



| A w1 midrash(mid-rawsh’) - Strong’s H4097 |
i < peaks of the ability to search out something and =
Jt often refers to that which is written to teach;
and this term later became known as a Hebre W
rd felating to the in-depth study of the wonds
Wﬁ ) was often done together w Ja*o herss




This pregnancy was an answer to prayer and Ribgah |
thought that with this pregnancy being ‘right’, why 4:
| was the struggle so intense within her and she |
~ earnestly sought mn(YeHoVah) for answers!" =
She is a great example to us in showing us the need
mp a people who diligently seek mn(YeHoVahie
&-la y when we find that, despite doings ,7‘nL 13
gicht &nd true, a wrestlmg 0 ﬁ)i‘w “mind

\ — |
hap - ~1thm.,




Ekah/Lamentations 3:25 “mn(YeHoVah) is |

good to those waiting for Hlm to the bemg

who seeks Him.’

We need to ‘seek’ Him and this implies an inquiry
after knowledge, advice, and insight into any

situation or circumstance we find ourselves in.




We are to seek mn*(YeHoVah) in all our ways, |

and do so with all our heart!

- Tehillah/Psalm 119:2 “Blessed are those who

obsewe His withesses, who seek Him with all the
k heart'”

— "',r' ¢
L3 P
/ 4




A we recognize the urgent need to be a seekm '




Hoshéa/Hosea 10:12 “Sow for yourselves
,. rlghteousness reap according to kindness, break |
up your tillable ground, it is time to seek
MmN (YeHoVah), till He comes and rains
B < righteousness on you.” -

Yeshayahu/lsalah 55:6 “Seek MmN (YeHoVah) whlle
WlHe is to be found, call on Him while He is near.”




This Hebrew word w17 darash(daw-rash’) - Strong’s |
H1875 can also carry the understanding of seeking |
out and learning information that was not prevmusly
~ known and it implies having a relationship!

Yy that, | mean that the information that is sou'
'*_out is done so through proper requests an’

apondered upon and thou h:tﬁ%‘bo T WW LH 2\
aink seriously aparlong about itsimeaine
cl.

’g
and samificatiens that aneleXPIESsE




In other words, this kind of seeking can only be |
done with the proper attention and concentration ;’
gthat IS required to grasp and meditate on in order
.~ to apply what is sought after and learned!™
£ This word w1T darash(daw-rash’) - Strong
H18Y5 is a verb that expresses an action of @
careful attention and due diligence*thatiis
red,in order to gaing e%mowle ge xougﬁ




In the ancient pictographic script, the Hebrew
. word w17 darash(daw-rash’) - Strong’s H1875
vhich means, ‘to resort to, seek out, ask, aveng '4
'-consult investigate, search carefully, make.

| 1nqu1ry, question’, looks like th]S 4

LU ™

/

-




Dalet - T:

In the ancient script this letter is pictured as e

Wthh is a ‘tent door’. It can also have the meamn
A of a back and forth movement, as one goes back
Ind forth through a tent door and so speaks of & 1)
; CCEeSS point It can also carry t1e meamng of]
lansle’ or hanging as the tent ¢ uld hane
filom the roof pole of the tent- spea S a opeak
desisasterms of unde Anding thet QRGBT t
OF ADDOE ment’s ol only meansioiiaEeEso




We also recognize that yenn» Messiah is The Door, |
| and whoever enters through Him, shall be saved,
"”e;\;_‘,and shall go in and shall go out and find pasture. =
'he commands are also commanded to be put or
OU r doorposts as a continual reminder that we are
ho o His commands, as we go out and comesin®

sm n\&:ctmg under the author%ae )oor
tnrotlg ich we have{fl/egngw N access toheins
LTUT \L- as a spis al HousesforsEleiims




l

Resh - 1;

The ancient script has this letter pictured as 0 :
which is ‘the head of a man and carries the

s of p aise unto MmN (Yek
WLW““} Ve fear Him, for Hegd




Shin - v :
This is the letter ‘shin’ which in the ancient script is|

~ pictured as, LL , which is ‘two front teeth’ and _,
I carries the meaning of ‘sharp or press, chew or %
= devour’; which is what the teeth do, and also™
gaks of the sharpened word that comes forth from
"o th as the teeth ‘chew’ or ‘meditate SonENE
> making what comes forth d sk wm i

(ies the understa nelmg of consumineiel
teeth doktolienER




_}Looking at these pictographic letters that make up
~ the root word w17 darash(daw-rash’) - Strong’s
"H1875 we can, in terms of the command to seek %
1N (YeHoVah) and His strength, recogmze that we
ome to The Door of the Head and * eat the

Word, so to speak! :

e ‘/\/ V
.S
& g -
.
et &




THE WORD!
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| When we gather together as commanded, on the |
':S,abbat s and Appointed Times of Elohim then we
are able to come and delight ourselves in Him S
e meditate on His Word and Submit to our He \d,
bwhich is Messiah, guarding to do all He has
w“m.- us to, knowmg that our ing inand
gomg out shall be ﬂ*pe/ai:eg'm

S
o




Those who are not coming to The Head at
The Door of Appointment are not truly
seeking The Word! i
Those who neglect to guard the Sabbaths an
e of MnN*(YeHoVah) are not seekmg H1 n %
yishiuld and therefore have not properly heane
. and to seek. Hearin Jae- but do
had




i Mattithyahu/Matthew 6:33 “But seek first the |
~ reign of Elohim, and His righteousness, and all
these matters shall be added to you.”
AMhen we are told to ‘seek’ first the ngdom' To
Rk His Kingdom requires hard work anc '
L discipline every day,_—= P




| Gen 25:23 And M (YeHoVah) said to her, “Two |

| nations are in your womb, and two peoples shall |

be separated from your body And one people |

shall be stronger than the other and the older
B\ serve the younger.”



verseid:1.25.23

| mn(YeHoVah) answers and speaks to Ribgah and |
tells here that there are 2 nations inside of her, 2
i peoples that would be separated from her body,
3 1th one being stronger than the other and that

the older will serve the younger! ’

He t ,l ‘her that the older will serve t e y 1“1337
_,1l they are still in her womb=thiswas
. \ preordained-y Elohim! =

_



Romiyim/Romans 9:10-12 “And not only so, but

| Ribgah having conceived by one, our father

~ Yitshaq. 11 Yet, before they were born or had

done any good or evil - in order that the purpose

of Elohim, according to choice, might stand, not

of works but of Him who calls - 12 it was said to
her, “The greater shall serve the lesser,”




| The Greek word that is translated here as ch01ce
.~ comes from the root word eKAoyn ekloge

(ek-log-ay’) - Strong’s G1589 which means,
ose select, election, chosen’, and is gene nll\/
o descrlbe a chosen vessel as an ms rument

of usefuln




Kepha tells us in:

Kepha Bét/2 Peter 1:10 “For this reason, brothers
“all the more do your utmost to make flrm your
calling and choosing, for if you are doing these
_ matters you shall never stumble at all”




We are to do our utmost to make firm our calling
and choosing!

The matters that we are to be doing, in order to |
iy never stumble is: 4
2Pe 1:5 And for this reason do your utmost to add
. toyour belief uprightness, to uprlghtness

B\ knowledge, -

2Pe 16 to knowledge self-control, to self- control
| endurance, to endurance reverence,

!ZPe 1:7 to reverence brotherly affection, and to I

i brotherly affection love. m——————




| 2Pe 1:8 For if these are in you and increase, they
| cause you to be neither inactive nor without fruit |
~in the knowledge of our Master ywan» Messiah.|
2Pe 1:9 For he in whom these are not present is
blind, being shortsighted, and has forgotten that
lhe has been cleansed from his old sins.




He tells us that if these matters are inus and |
| increase, they will cause us to be neither inactive §
u;nor without fruit in the knowledge of our Master

yvhn? Messiah. |

',e Body of Messiah is an assembly of chosen ar nd
x.-a|\ art people, and these are the qual1t1 )7
pRpacteyr traits that must always }@/Ade t in Ul
dally llves as we stay in oy Master and bean Atk

| Ahat ast *




| Once again, in this choosing of Ya’aqob over Esaw
we see the clear picture of the ‘false’ before the |
freal’ and with this prophecy of the older servik 9
the younger we see a great picture of this A 'L

mg over his brothers i ayl 7

/



Gen 25:24 And when the days were filled for her
to give birth, and see, twins were in her womb! |

1Gen 25:25 And the first came out red all over, like|
~ a hairy garment, so they called his name Esaw.
Gen 25:26 And afterward his brother came out,
with his hand holding on to Esaw’s heel, so his
name was called Ya‘aqob. And Yitshaq was sixty
= years old when she bore them.



verseid:1.25.24
verseid:1.25.25
verseid:1.25.26

Gen 25:27 And the boys grew up. And Esaw |
became a man knowing how to hunt, a man of the |
fleld while Ya‘aqob was a complete man, dwellmgs

in tents. |

Gen 25:28 And Yitshaq loved Esaw because he ate
of his wild game, but Ribgah loved Ya‘aqob.}

Gen 25:29 And Ya‘aqob cooked a stew, and Esaw
came in from the field, and he was weary.



verseid:1.25.27
verseid:1.25.28
verseid:1.25.29

Gen 25:30 And Esaw said to Ya‘aqob, “Please feed |
‘me with that same red stew, for | am weary.” That :
is why his name was called Edom.
~ Gen 25:31 But Ya‘aqob said, “Sell me your |
k. birthright today.”

Ge_25 32 And Esaw said, “Look, | am going 'to
die, so why should | have birthright?”



verseid:1.25.30
verseid:1.25.31
verseid:1.25.32

- Gen 25:33 Then Ya'aqob said, “Swear tome |
' today.” And he swore to him, and sold his = |
birthright to Ya' aqob
‘Gen 25:34 Ya'aqob then gave Esaw bread and
stew of lentils. And he ate and drank, and rose up
and left. Thus Esaw despised his birthright.



verseid:1.25.33
verseid:1.25.34

Ribgah gave birth to twins and the first to come
out was Esaw, who was red all over like a hairy |
garment! '7'
‘The name 1wy Esaw (ay-sawv’)- Strong’s H6215
means, ‘hairy’ and the name of the second bor X
t who had his hand on Esaw’s heel, was :7,y
YT q b (yah-ak-obe' )- Strong S H3 90 which
, grabs the heel’, and this-eomes: fromithe

oid ARV ageb %@b )- Stro’ H6119
WalEhimeans Z2heel, footprint*ShinEaeE s




The ‘heel’ is the last part of the body to come out
of the womb and so, this word also speaks of the
| hind or latter part; and with Ya’aqob ‘catching -
he ‘heel’ of Esaw, we see how, even at birth, h
sought the ‘blessing’ of the first born! ==
A look at his life, we can also learn a oreat
daal egarding the blessmgs of 3 m-uwov r) that
followed hard after hlS heel’_when he walkedlin
abedience to t ; of Flohijmil sl




From birth we can see how Ya’aqgob strove for

. what he wanted and sought after:
Hoshéa/Hosea 12:3-5 “He took his brother by the | 4
| heel in the womb, and in his strength he strove | |
‘with Elohim. 4 He strove with the Messenger and
Jovercame, he wept and sought His favour. He |
found Him in Béyth EL, and there He spoke to us -
5 even mn’ Eloh1m of hosts, mm» 1s His
remembrance.” o

\ _—‘_
g




Esaw became a man knowing how to hunt and was a|
man of the field, while Ya’agob was a complete
| man, dwelling in tents.

| From this we get a clear distinction between the
~ two and plctures for us the difference between:

*w 1

~NC

\

ys Sgeking the fles ather he Wﬂrl H\/
way of e | as a means ing .s\ncﬂumy Anc Drovision
Ancschey2Will e hwﬁkmﬁar—i%}%akl—eas%},




Ya agob, on the other hand, is described as bemg
a ‘tent dweller’, which is a picture of a sojourner
‘pd foreigner who is not rooted and bound to t e




Kepha Aleph/1 Peter 2:11-12 “Beloved ones, |
__appeal to you as sojourners and pilgrims, to |
"?Aabstam from fleshly lusts which battle against the |
life, 12 having your behavior among the gentiles |
good so that when they speak against you as evil-
doers, let them, by observing your good works
. esteem Elohim in a day of visitation




The picture of a hunter versus a tent dweller is a
picture of one who chases riches versus the one
who is content in all matters.
" In Scripture, we often see the use of the term
fleld’ as a reference to the world, and the ter *“1
tent’ is often used as a reference to the pla
-_\n g as well as a place of worship and LH’“
ic red throushithe
,o heh .l

Taberna i



With Esaw being a man of the field, in other words
L a man of the world, and Ya’agob bemg a man of |

tents, in other words a man of learning and a man
of worship and service, we are able to clearly se
the contrast between the one who concentra es
23 i\ng rather than learning - Wh]Ch ultl me tely,

ts o the battle of serving ealth)
OF 0{ ing MmN (YeHoVah)s ﬂﬁ%lfn Wi ﬁa't Wa
B\ canngi=seTtve 2 mastensl




Mattithyahu/Matthew 6:24 “No one is able to |
serve two masters, for either he shall hate the one|
| and love the other or else he shall cleave to the |
| one and despise the other. You are not able to
E serve Elohim and mammon.’

"'e age told that Ya’aqob, a tent dweller, wass

mlete man - and this is a very i orL'
pIGNIge fQr us as we consider =TC 1Sl at should




If many were asked today what ‘completes’ them_:;
you would possibly find a wide variety of answers
t that would range from the desire for riches t e@
fame and success, whereas few would say th t
f.s edience to the Word completes them=

. \jegardless of their circumsta @tes |

D _/ 7
§S
P a
-
A\¢



| The Hebrew word that is translated here as
. ‘complete’ comes from the root word on tom
(tome)- Strong’s H8537 which means, =
ompleteness integrity, blameless, uprlg

(taw-mam’ )- Strong’s H: W mﬁ
Ns, ‘to be completesor finist ed’.

% / |
S
s




,nother word that is derived from this word, that
" is often translated as ‘perfect’, is onp tamiym

. (taw-meem’)- Strong’s H8549 meaning, *
plete whole, sound, perfect, w1thoe |
; blemlsh blameless ;

3
s
£
# -
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_ In the ancient pictographic script, the word on
L tom (tome)- Strong’s H8537, and carries the -
.,_eamng of ‘completeness, prosperity, perf ct
| integrity’, looks like this:

m T

o i
e
£
‘)"
/ ad
P sy - - ,
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Taw - n

The ancient script has this letter as T whichis |
| pictured as two crossed sticks, and can represent |
for us ‘seal, covenant, mark or sign’; as this onc
gam points to the complete work of Me551ah 1
e enewal of the Covenant in His Blood that

b s the two Houses of Yisra’el and, Yehi *Qﬁ

»h in Him, as One {%H_ezs’ﬁ ul\/ the
L ph’, L\ t is also the NE -:Lsmﬂnv ANl |
"_“el | creatio



Mem - n:
| The ancient script has this letter as ™ andis |
| pictured as ‘water’, and also carries the meamng
- of ‘chaos’ (from the storms of the sea) and can.
also picture that which is mighty or massive as
= well as the unknown. We are also able to
C ;-. and this letter as representi ng a

fionrthe\nations are often likened=to the =




7$]fhis also carries for us the picture of washing, as |
'understand the function of water being tha

fithaWord! This letter also can represent 11\/
liquid, especially ble odi =

g2 ;
i



| 'hese two pictographic letters can render for

the following:
N\ SECURED THROUGH WASHING!

”

-
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| Our ability to be perfect before Elohim has been |
| made possible by the Blood of Our Master and
I Elohim, yenn» Messiah, as His Blood cleanses us
-rom all Sin and 1t is through His Word Wh]Ch 7"

for service unto 0 an

S
o



Dawid understood how important the Torah of Elohim
was:

Tehillah/Psalm 19:7-11 “The Torah of MmN is perfect,

». bringing back the being; the witness of MmN is

trustworthy, making wise the simple; 8 the orders of |

LM are straight, rejoicing the heart; the command of
'n'n is clear, enlightening the eyes; 9 the fear of mn»
is clean, standing forever; the right-rulings of MmN are

mtrue, they are righteous altogether, 10 more desirable

than gold, than much fine gold; and sweeter than honey

and the honeycomb. 11 Also, Your servant is warned by
th

g S— 1€, in guarding them there is great reward.”_I



In the above psalm, the Hebrew word that is
| translated as ‘perfect’ is DA tamiym (taw-
1 meem')- Strong’s H8549 which means,

» ‘complete, whole, sound, perfect, withouts
b blemish, blameless’, which is also used in:8
Tehillah/Psalm 119:1 “Blessed are the perfect in
the way, who walk in the Torah of mn!”

\ | /

i




To walk in the Torah of mn*(YeHoVah) is to walk
upright and be perfect!
2 Word calls for us to serve mn1(YeHoVah) wit h
a perfect heart!
. Rut you may ask, is it possible to serve

““

Hovah) with a perfect hei?{e /]’\ ot
. Wl sinners unable to be-pertec

P ik '




Beréshith/Genesis 17:1 “And it came to be when |
|  Abram was ninety-nine years old, that mn» |
| appeared to Abram and said to him, “l am El |
. Shaddai - walk before Me and be perfect.”

Mattithyahu/Matthew 5:48 ““Therefore, b
perfect, as your Father in the heavens IS perfect.”

\
A A\ i
' >
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Be perfect, often a hard expectation if understood ','7
in the wrong way, but what is it to be perfect or |
have a perfect heart? |
* ‘Not a perfect heart’ often speaks of one who
‘began well yet did not endure to the end - one
who does not carry on to completion that wh ch
ﬁ“\/ called to! It can be a ‘donqugght but..

@ of Scenario. There arst%beaﬁ 1ts’ im ol
Ce K itted F p =[0) hlll

.'




What does perfect mean?

- It can mean, flawless as in a flawless d1amond
ccurate faithfully reproducing the original, p
1 complete, mature etc.

‘Ln ebrew there are two words for wh u W“
translate as perfect.

g ‘/\/ 7
§S
P a
-
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1 - obw shalém (shaw-lame' )- Strong’s H8003-
which means ‘pure, complete, safe, at peace, |
;v.igperfect whole, finished, blameless, full’. This is}
| used in the Hebrew as an adJectlve as in a
perfect heart:
- Melakim aleph/1Kings 8:61 “Let your heart &
therefore be perfect to MmN our Elohim, to walk in

His laws and guard His commands, as at this day.



| 2 - onp tamiym (taw-meem')- Strong’s H8549 as |
. described above - this is a verb that translates
& over 90 times as perfect, without blemish,

| complete or full: y

Debarlm/Deuteronomy 18:13 “Be perfect before
A M your Elohim”_=




Understanding these two Hebrew words used

| interchangeably throughout the Scriptures in

;referrmg to perfection in serving 'nﬂ’(YeHoVah)
= we can understand that the meaning is to be

-»,_uprlght totally obedient, to finish what was:

tarted .and have a constant obedience. Havi ngla

fect heart is having a respon%ea - - one

LH_.L answers quickly fomam™’s call, His

‘ hlsperm and Hispwanninsss

' "



| In Hebrew, the word for heart is 225 lebab (lay- _,
bawb’)- Strong’s H3824 and it is not only seen
the seat of emotions, as we would understand it in
lour culture, but also as the seat of thoughts;
speas we see the brain as the seat of thoushis

‘th“ 1nu _man, the mmdth 14% the ' heant




| To the ancient Hebrew the heart was the mind 1
“1fncludmg all thoughts and including emotions. In=
other words to love 'nﬂ’(YeHoVah) w1th all yo I

all ¢ ‘_or emotions and thought%nkq\h for an ]

unto

]
o



Mattithyahu/Matthew 5:8 tells us that blessed are
the pure in heart or those with a clean heart for |
they will see Elohim.

'Dawid in Tehillah/Psalm 24 asks who can ascend
‘the mountain of MmN (YeHoVah) and stand in His
..-apart place - those with innocent hands ar da
clean heart. ’

ap ire in heart means tow@ f..-.;(‘] ediin
OUI C votlon to mn(¥eHoVah) andiinioui]

umrm 3 e HimwhplEhERHERLYR




Therefore, when we are told to be perfect (Dmn |
tamiym), we are told we are to be complete, and
. be mature in our thoughts and actions.
.~ We are to move on to maturity which comes =
;-hrough the perseverance of trials in order to m

K complete and not lack anything. ‘

se who are immature - thw
milk of the Word, who canret™walk pe

)
\ before aa ah),




Although many ought to be teachers by now, they ',.'
have not moved on to maturity in the Word and |
| stumble continually in the man-made traditions
" t. at have held people captive on milk. The chur r
: today, is in large feeding people milk, and no
eV n pure milk at that - but rather a “formulass
man-made as opposed to the puremn 111< Of
Simo h and never allows pegpleto be weaned
lLl_Lu thell‘ con/aetﬁﬁp ANC Llll“l ( forl

1emseLves




Heb 5:11 concerning whom we have much to say,
- and hard to explain, since you have become dull | |
of hearing. ¥

Heb 5:12 For indeed, although by this time you |
ought to be teachers, you need someone to teach
you again the first elements of the Words of |
Elohlm And you have become such as need milk
and not SOlld food.




|  Heb 5:13 For everyone partaking of milkis |
’mexperlenced in the word of righteousness, for he
: is a babe.

Heb 5:14 But solid food is for the mature whose

senses have been trained by practice to discern
-\ both good and evil.=— =




We'know that Yirmeyahu/Jeremiah tells us in
1 17:9 that the heart is deceitful above all thmgs
fnd perhaps that is why we can often so easily se Y/

1 everything is ok, when it is not!

emu’él Aleph/1 Samuel 16:7 tells us u WL
1" looks at the hear

&
s
e
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g
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1Sa 16:7 But MmN said to Shemu’él, “Do not look at;
__his appearance or at the height of his stature, |
because | have refused him, for not as man sees, for
man looks at the eyes, but M looks at the heart.”


verseid:9.16.7

- S0, as mN?(YeHoVah) looks at your heart - what does
He see?

How then do we keep a perfect heart before nin»
(YeHoVah)?

- It'starts with being open before mn(YeHoVah), =
‘“.llowmg Him to deal with those imperfections that
in our heart:




Dawid was willing for mi1n* (YeHoVah)to search
“him and try his heart: a perfect heart is a |
~ searchable heart, which means we allow ma» |
" (YeHoVah)to penetrate and examine deeply mto
‘- our thoughts and emotions.
l‘w false teachings of today, tell you that as lo 0. 38
your h art doesn’t condemn you t ok
s"

T\d the Blood of VNN Yeshu Md Vol
eivithey\ all to negle Drior torthisl




 Yohanan Aleph/1 John 1:6-7 “If we say that we
have fellowship with Him, and walk in darkness,
we lie and are not doing the truth. 7 But if we
| walk in the light as He is in the light, we have |
. fellowship with one another, and the blood of ;
1 His Son cleanses us from all sin.”|
lood cleanses us yes, but we are tobes

the light as He is - we y,t@%b
yuctions with a perfett heart inclinineie

i




While Esaw was a very ‘skilled hunter’, we

recognize that he sought the wrong things, and |
th]S is a classic picture of what we see today as S0 | |
many are ‘skilfully’ chasing after riches and many
. are very good at it and are very skillful at =~
achieving worldly success, yet we are constan tly,
[eminded that we are to make the clear choice’

Sveny day, whether to followaf%th e tr ‘12,\ of
thelhwc lor earnestly seek-the desire of Elohiin#

SNRRENRGob is pictured as a matuiciRntiCCnRSEN

mBEnaWheSeeks ‘an d—l:FLl-.» S-1-Eloaim,



 Tehillah/Psalm 37:34-39 “Wait on MmN and guard |
His way, and He shall exalt you to inherit the earth - |

When the wrongdoers are cut off, you shall see it.

35 | have seen the wrongdoer in great power, and |
| ispreading himself like a native green tree. 36 Yet he|
passed away, and see, he was not; and | sought him,
but he was not found. 37 Watch the perfect, and
observe the straight; for the latter end of each is
peace. 38 But the transgressors shall be destroyed
together; the latter end of the wrong shall be cut
off. 39 But the deliverance of the righteous is from I

1 11717, their strength in time of distress. ” m—




Wait on mn(YeHoVah):

The Hebrew word that is translated as wait comes |

| from the root word M2 qavah (kaw-vaw’)- Strong’s

= H6960 which means, ‘to wait for, eagerly wait, =

‘xpect hopefully waiting’ and carries the mtenSIt /
f bemg commanded to look eagerly for the soor

ranew« and waiting on_a™(YeHoVah) rQ
Activa TSRS t yA0 He.is, with uaaum N3t /1
Weshaar~ouard-and do-HistcomianEs,




i What is interesting to take note of here, is that |
‘the description given, of both Esaw and Ya’ aqob
L was after they had ‘grown up’ - and so, we

lrecognize that while we are called to become
tur&in the Word, there are others who matuie

emselves in the world, maki -?al 105t

IMPOSSit le to ever become-mature in thelWonsl




- Qorintiyim Aleph/1 Corinthians 13:11 “When | was a
child, | spoke as a child, | thought as a child, | .
reasoned as a child. But when | became a man, | did |
away with childish matters.” ‘

Ib’rim/Hebrews 13:5-6 “Let your way of life be | 4
without the love of money, and be satisfied with what
you have. For He Himself has said, “I shall never

leave you nor forsake you,” 6 so that we boldly say,
“Mmn? is my helper, | shall not fear what man shall do




Yitshaq loved Esaw because of his stew, while
Ribgah loved Ya'aqob. Here we see that the |
| reason that Esaw was ‘loved’ was because he
eemmgly had something to show for his llfestyle
and this is a trap for many today, as parents oft

focusing all their love and attention to the
ldrén who excel in sports and other r\/ sical

wities\that are outwardly-recognizable thiousi
ormancesl



In Mal’aki we clearly see who N (YeHoVah)

' loved: |
| Mal’aki/Malachi 1:2-3 “I have loved you,” said = |
. M. “But you asked, ‘In what way have You,
.~ loved us?’ “Was not Esaw Ya’aqob’s brother?” |
declares mn*. “And | love Ya’aqob, 3 but | have
hated Esaw, and have laid waste his mountains and
his inheritance for the jackals of the wilderness.”

_—‘_
3 .
g




MmN’ (YeHoVah) had chosen Ya’aqgob and therefore
extends His loving-committed to Him whom must;;
3 walk in the Covenant. 4
Tehlllah/Psalm 18:25 “With the lovmgly




With Yitshaq loving Esaw, while Esaw is hated by Elohim |
we see here the powerful picture of how man looks at |
the outside while min*(YeHoVah) looks at the heart!

Shemu’el Aleph/1 Samuel 16:7 “But mn said to
il Shemu’él, “Do not look at his appearance or at the |
height of his stature, because | have refused him, for |
not as man sees, for man looks at the eyes, but mm
e \ looks at the heart.”
Tehillah/Psalm 147:10-11 “He does not delight in the
strength of the horse, He takes no pleasure in the legs

.of a man. 11 mn takes pleasure in those who fear.

s 11, 1N those who wait for His kindness.” s




The Torah is to be upon our heart and in our
- mouths in order to ‘do’ it, and in this clear
account of Esaw versus Ya’aqob, we are able e

oy .

L

g2 ;
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While Esaw was a man of the field, Ya’agob dwelt in
tents! In this contrasting picture of a man of the field
| versus one who dwells in tents, we are able to learn a
~ vital lesson between living according to the flesh and
ﬂvmg accordmg to the Spirit. In Scripture, we finc tha
g 2\ r L]
c lU“\
i “ thmgs of the world and seem to be fastenedie
hings of the flesh, whereas, wi a’ﬁ’qob beinsla
_man dwellmg in tents~We are able to'secihe
DICTUT O e\ who sojoedtns with Elol 1), el 13 not nald
Lda_L_ﬁ} LReTIres lysmattensiofithehNonl




The Hebrew word that is translated as ‘tents’ is

D90 ohaliym - which is the plural of the root
| word bnx ohel (o'-hel )- Strong’s H168 which |
i means, ‘tent’ and is symbolic of wilderness life
*and this is also the same word used for the

Tabernacle.
\ We see this word being used in:
Bemidbar/Numbers 24:5 “How good are your

'”

tents, O Ya‘aqob, your dwellings, O Yisra’el!




The Hebrew word used here for ‘tents’ is the
| plural of the root word 571N ohel(o’-hel) - =
- Strong’s H168 and the root word used here for
. ‘dwellings’ is from the root word j2ein =
lshkan(mlsh -kawn’) - Strong’s H4908 which
m'm, the root word 12w shakan(sha -kank)
: S‘E’r 's H7931 which mewe el tle donik

abidel dwell, estab ’L %rke or causestoidWEIIE

P b



The term 12¥n mishkan(mish-kawn’) is used here |

in the plural sense, and we take note that this is

the same word used in the singular for ‘The
Tabernacle’.

S We take note that both these words - 97IX ohe l

(@ -hel) and 12en mishkan(mish-kawn’) are | s/\d
- folgthe Tabernacle and there is often the "
C|U“§ ied raised of whether one representsithe
IAnEn pant of the Tabernasle-while the otheiths

IS vel this cannot be defiil V207 3Nown.




| What we do recognize however is that in the uses |
| of these two words that are collectively used for |
" the Tabernacle, we may be able to see that the
211N ohel (o’-hel) is often the place where man /
icongregation meets W1th Elohim; whereas the

of Elohim dwellmg}ydg{ﬂfﬁ nationy




What we can possibly understand in these two
words is that the 571X ohel(o’-hel) pictures our |
| sojourning here, as ‘in the tents of Ya’aqob’, and
L how we have been given the Appointed Times/
feasts of MmN (YeHoVah) for us to come and m
th Him, in the Tent of Appointment; wherea
wn\mishkan(mish-kawn’) pictures for us: the
1ess,of the Dwelling of Maﬁ’ou midsis
wheniHe\shall come and-Afe with us forevensane
WEEhal\ee made=o dwellwithiimNcIEIE

1.
w.L
the




- Gen 25:29 And Ya‘aqob cooked a stew, and Esaw
~ came in from the field, and he was weary.
Gen 25:30 And Esaw said to Ya‘aqob, “Please feed
me with that same red stew, for | am weary.” That

‘ls why his name was called Edom P



verseid:1.25.29
verseid:1.25.30

One day, when Ya’aqob had cooked a stew, Esaw

had come in from hunting and was extremely :
exhausted and asks his brother to give him some of
the stew...
In ‘fact, when we look a little closer we can see t at
he' actually wanted to ‘gobble’ down a plate of f@ od
TM WE nted his brother to help him, as the l1 eral
’We ing of this request could be expressed

’g
“*ﬂ se\feed me ancﬁ;me*swallo v thisiped

by m bO . TO pass sl

3L1|rm‘CaUSG_




The Hebrew word that is translated as ‘feed’ is |
LY?2 la’at(law-at’) - Strong’s H3938 which means,
| ‘to devour, swallow (greedily)’.

ere we are able to see a picture of laziness, c""
18 1any in the world today can be so busy “huntin:
aiiter the world and its riches, yet are lazy wh n it
somes 1o eating the food of the Word and wantste
bEMSpoon fed’, instead of putti ﬁf effort inte
SMiaYing and medlta’u};aﬁ’the Word and fiaithamaiisal
2\ eatingthe daily Bueadl




In this account we see here that Esaw is so hungry |
that he could not even care about his birth right as |
i f1rstborn and so he was willing to sell his soul for a;;
~ bit of food that he actually swallowed in haste. =8
'\H‘ asked Ya’aqob to feed him as he was too l

& { from exhaustion to feed himself: 8
Mlshle/ Proverbs 26:15 “The lazy one buries his
hand m a dlSh it tires him to brmg it back to his




| The Hebrew word that is translated here as ‘lazy .-.

one’ comes from the root word DXy atsel =
(aw-tsale’) - Strong’s H6102 which means, ‘la Y,
\1, gard’, and is used 14 times in 14 verses - al of
Whichsre found in the Book of Mishlé/Proverk sl

ay to guard against lazines ato earn
wisdom ang @“i’c P

- = \ . - 4
_
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| The one who ‘learns’ wisdom and does not apply |
| it is lazy and a fool who just wants to get puffed
‘up with knowledge while lacking the needed
action of obedience and follow through of apply ng
’pthe wisdom of the Torah of mn(YeHoVah)!

S parable uses the imagery of how 4?{pat etica
zy Qne really is as they cannet€ven feed




- This parable is very similar to the one in:
Mlshle/ Proverbs 19:24 “A lazy one buries his hand




Esaw is a picture of those who run after the things of |
the flesh and do not walk according to the Spirit and |
we are able to see so many today who get so weary |
| after their intense chasing of fleshly matters that |
‘when'it comes to sitting and eating the good mannas
¢ of the Word of Elohim, they are too lazy to feed™
themselves and want others to do it for them'

y people are ‘buried’ in systems of fa s”‘

I

'th“’) ogies and are lazy in thelw v Of :
Jllonds as\they just accewa ver is told toithe
WILH OUL »tmg thevatidity of whatlthSREIRENE
\structediint

.'

,r



The Hebrew word that is translated here as ‘tires’ |
comes the root verb Nx2 laah(law-aw’)

| - Strong’s H3811 which means, ‘to be weary,

Simpatient, exhausted, find difficulty, parched’:
This verb emphasizes one who does not have the
capa ity to carry out a function or task, due—f
beiﬂ gary or tired and therefore cannot respond
with potency.
here jre many to y~Who, due to *ﬁ\mal_

axhaustion \become too lazy e fiee 1 tnamsalyasl




When we consider the power of this parable, we are |

also able to take note of how so many are too lazy |
| to ‘eat their daily bread’ and feed on the Word of |
‘ Elohim, due to being so exhausted with physical =
act1v1ty or worldly things that occupy their day'

M any are finding that they have to work so harda
=amning an income to survive that they have ng ze al
leneroy to read the Word and, in the ‘m) they,
hEcOmE ke a lazy one who tri ‘sﬁ(pﬁotﬁ einhand

REEeidich and canng the.eneroy-toacHin]ilams

H'lmt'r*, r,o 1d feed themsalVes)




The word NX? laah(law-aw’)

- Strong’s H3811 refers to either physical or
~ psychological weariness and is used in poetic |
'gflgures for both. It is used to describe the physma?’
E weariness of a runner in:
Yirmeyahu/Jeremiah 12:5 “If you have run w1th
the footmen, and they have wearied you, then
how do you contend with horses? And if in the land
of peace, you feel safe, then how do you manage
, in the Yarden jungle?”




These were words spoken to Yirmeyahu, when he
was crying out to min(YeHoVah) about the
| depravity of the wrong. mn(YeHovah) made it |
 clear that despite the depravity that Yirmeyahu
'had already seen, he had not seen anything yet
and in many ways, was being prepared here to  nott
[ow Weary and tired of speaking t;e?Tru h, fon
"le \Was a whole lot more depra y hat he
distill see an SR

Wed to remainistnencEN
2nd O- OEOW ired of Lhﬁg 5’“0&”




It is also used to describe the men of Sedom who |
;, - had wearied themselves to find the door when
struck with blindness:

Beréshith/Genesis 19:11 “Then they struck the |
men who were at the doorway of the house with
blindness, both small and great, and they wearied
. \themselves to find the door.”




The men of the city who were at the doorway of the |
house were struck with ‘blindness’ which is the root |
word D112D sanverim (san-vare')- Strong’s H5575 |
e which means, ‘sudden blindness’.
ﬁ he only other place this word is used in Scripture is'i
~ Melakim B&t/2 Kings 6:18 “And when they came |

down to him, Elisha prayed to min*(YeHoVah), and
said, “Strike this nation with blindness, I pray.” And




This word denotes a sudden inability to see and can
speaks of deception and confusion that causes |
blindness as a result of excessive light!

| So many today when confronted with the Truth are 3
‘b[mded’ in their deceptions and confusion of ean
tickling lies, simply as a result of their refusal m
.« hear guard and do the Truth! >
What is\interesting here in the pictur f S mi
that theypicture of this blj at st ck tH::
@eisat-the doorwa }mﬁ unablestos ﬁch:‘w“—cla@r—»
DiCtUras felg |[‘ (L.a' ndiwhoilead LL\ olind today!

S




In speaking of those who worship with their lips |
| while their hearts are far from Elohim, Messiah {
g : alls those who teach as teachings the command_‘(

~ of men are blind guides: '

Mattlthyahu/Matthew 15:14 “Leave them alone
They are blind leaders of the blind. And if the
blind leads the blind, both shall fall in_o a ditch.”




So many today who are blinded through the lies and |
false dogmas of man-made traditions and theologies |
end up wearing themselves out so much that they |
. cannot even feed themselves as they always need =
omeone else to feed them and explain to them what
hey should have sought for in the first place! Tho"

'?

““Y‘Ull Wwith many twisted theol/ogh/l/ecpanﬁ ,

may have an appearanc;)f,be‘l g so busy withihe
lenEmtheyare nothipgut lazyawenkerspvhRKIREIIE.
Know NeWNdeEgis htly:handle theWend ke it



And this can be seen by the fact that they cannot even put |
their hand in the ‘dish of the Word’ and bring it back to |
their mouth and meditate on the Torah day and night, for it
| tires them to do so, as they are sluggish in their need to be ’-
L set-apart, while being wearied with falsehood!
What we have, as a picture or type, here with Esaw and h S
\ azy hand, is the reality of how so many who are chasing
afte! th lusts of the flesh and the things that do not sz uw\/,
gard for their need to come and fl rest for thein
\OUl 1,,_ pe refreshed in eating of thei mannas. .L 2
Welsee a Weg iry man who just 0 devour vhateve
Oitar AN l-f_ too lazyteteed h1 nselfiandigskSEneiR
g _do itufon 1TI’W

“to



So many today, are too lazy to read the Word on their |

own - their hands are too lazy to even open up their |
Scriptures; and after chasing wind and being exhausted |
from the daily stresses and worries of this life and the |
eceitfulness of wealth, they will ‘swallow’ whatever:
they find before them and get others to help them ea
it all up as quickly as possible! By this | mean thal
those who walk according to the flesh will com
Weary\to hear a quick sermon that wit=ticklesthEi
Sastand d@ not want it 0 long, bece
SIEEeEINred to eve | S

plabhelnfiioodsfhat isistufifiedidewnithRinihneRN



We also find some today who claim to be Torah observant |

believers who are coming to ‘eat’ the prepared Torah |
portion on Shabbat with a ‘lazy’ mind and are too seekmg
| to get whatever is offered up that week as quickly as |
= possible instead of coming to ‘sit’ and learn and get

e

properly nourished in the Word and presence of Elohi r1

/\/\% come to Shabbat and say, “I am exhausted™ and this
ISIot the mind-set that we are to have in approachir *r* oLl
Master and King - we are to enter with_thanKsgivinsfangd
DIAISE, eney glzed by the delight-we have for HisiShabhak
AN L Sa8 apart gath g’He hasicon nandednion

body Tonee e togethen andidelishttonnseIVESAn h|




| The tired and exhausted excuses must be left at |

(home and we must be ready and prepared to come

~ and ‘dine with our Master’ on His Appomted
: Times!

| us\ not have the fleshly attitude of Esaw rat
presses exhaustion and weariness but ra her let
mpBrace the attitude of Ya’ qeb) one Wlﬁ

erves and is streps®iened in Elohim

_



| Mishl&/Proverbs 20:12-13 “The hearing ear and the|
~ seeing eye, M (YeHoVah) has made both of|
them. 13 Do not love sleep, lest you become poor;
open your eyes, be satisfied with brea 7




Gen 25:31 But Ya'aqob said, “Sell me YOur

blrthrlght today &

Ge_n 25 32 And Esaw said, “Look, | am gomg to
. die, so why should | have birthright?”



verseid:1.25.31
verseid:1.25.32

Ya’aqob asked Esaw to sell him his birthright and

Esaw was so consumed with the flesh, and the |
exhaustlon thereof, that he did not care less about |
a birthright. 4

" The birthright of the firstborn would receive a
uble portion of the inheritance of the father al d
Esaw did not care about what he could or coule not:
ﬁ’\r t as he was so consumed m the fle ”“’hw
et the\thought of a ‘future’iaheritance didien
CONEFrMp) “ 1f it wa . be \ﬂf—l}.l-S—S-l-t:Ha'H@ﬂ—"
= right nc N7




Ya’aqob did not steal or manipulate Esaw in receiving

the birthright, he offered to buy it on the basis that |

Esaw would be willing to sell it, and so, Esaw sold his
- birthright for a plate of food, as he only had eyes for
* the red stew and did whatever was necessary to get

‘ what he wanted'

\ore

O

apﬁ’m e\ mev1tably leads te-a despising of m uml




'Being trapped and lured into the flesh more and more|
will lead to a disregard for spiritual blessings and |
responsibilities. Ya’aqob also craved, but craved
| 1}-\.. something worthwhile. He had once grabbed the

in such spiritual ambition.
;v S should seek things of splrltual value v le’\

avoiding the devices of the fl ge ifé
ber, after Ya’aqob mgof his human
eERience (Wresied with Elohim) BNERECENEE
capablesar e T i i DElOFsas Wara-corract:




The birthright - extra portion of the father’s goods - |
ancient custom dictated that these would go to the |

eldest son, but could be exchanged at a price or by |
mn(YeHoVah) Himself.

& The birthright which Esaw despised and Ya’ aqob
Valued was the covenant promise of 'n‘I’(YeHoV hi!
BSaw valued the present rather than the futur the
material rather than the mvmble/Hgaalu | and
spcht after the momentary satisfaction of physical
clastrasy, °Ch seemedJnore impoLtas LR FH A A —
the, approval ofimamr(iehcNah)?




The body (flesh), not the spirit, dominated his

scale of values. We can look at Esaw’s act and be |

amazed by it.

.~ But what we need to realize is that this act of
ellmg his blrthrlght was an action that was ‘in’ »':’

s-Tne Wﬂh V.

shit N \, e may l::)?d%sa W1th vondenand
\ say ‘L.d=ever doithais

4‘-"



Instead we ought to look at the action as an
expression of character and wonder:

“In what direction are my daily choices Ieading
.-;;me? Do | value my present experiences so much
2 -~ that | fail to discipline myself to wait, when =
| waiting is what is best?”
“L 0 Ihave the pleasures of ‘eating’ desplt.» ﬁ’\
fact | h t I’'m overweight? Is MmN (YeHeVah) hich
apough on my priority li -spend time with
limapondo other thinGs push.hlimaoiitsoisiias

, NO 1ghts?2?




| We can shake our head in wonder at Esaw, but we |
| had better realize that unless we make a daily :
" habit of rejecting Esaw’s values, we too m1ght
meday be faced with a similar cho1ce and ma ke
the wrong one! y

WH-_. a man’s heart walks after/tl;yius T his
. \\eyes, no good cap.ceme of itl -

g2 ;
atl




Yohanan Aleph/1 John 2:15-17 “Do not love the |
world nor that which is in the world. If anyone loves |
| the world, the love of the Father is not in him. 16 ||
. Because all that is in the world - the lust of the |
flesh the lust of the eyes, and the pride of life - is
not of the Father but is of the world. 17 And the
world passes away, and the lust of it, but the one
doing the desire of Elohim remains forever.”




The Greek word that is translated as ‘lust’ comes |
from the root word emOupia epithumia (ep-ee-thoo- |

mee’-ah)- Strong’s G1939 which means, ‘desire, |
| passionate longing, lust, coveting, desires’ and this |
i comes from the word émBupéw epithumeod (ep-ee-
thoo-meh’-0)- Strong’s G1937 which means, ‘desines
'F-ve lust, seek that which is forbidden’ and"

'. translated as ‘lusts’in ==
Galat1y1m/ Galatians 5:17 “For the flesh lusts agamst
@ithe Spirit, and the Spirit against the flesh. And these

Ilare opposed to each other, so that you do not do what
i # you desire to do.”—l




How many of you have found yourself looking at or
seeking things that you know you should not! j
s-r-'-%Thls can cause sin, and bring a breach in the wall™
& which can affect the entire assembly!!l 8
N 0 matter how pretty the worldly ways of wor_s'“'

Wmu get ca );a

“/W“WWN‘ - A}‘F (3

o W




The lentil stew was red, the colour that suited him.

When he saw it, he wanted it! It was pleasing to hlS

eye! |
-. When we consider this, we can be reminded of the_,f'
clear warning we are given in:

Mlshle/ Proverbs 23:31-33 “Do not look on the wine
when it is red, when it gives its colour in the cup,
as it flows smoothly; 32 in the end it bites like a
snake, and stings like an adder - 33 Your eyes look

on strange women, and your heart speaks -

~— . perversities.”




The Hebrew wording that is translated as ‘red stew’ is |
written as: '
DTND DTND

.; haadom haadom

This is a repetition of the same root word, which is used

emphasis.

L The Hebrew word for ‘red’ is DT adom (aw-dome’):

Strongls H122 meaning, ‘red, ruddy’ and in Hebrew:the
fenm suggests an earth-tone like that of red-elay andiwe
oW thatWadam was made from the-dast of the eanthiand
Welsre theyefore ableatf}en y_the metaphoriciniehilcu
tnat this 2tdee)tlgle eacNINg us.

as welseelEsawalistui el

ghat whichrisrofstheswonlds



If we use ourselves to deny ourselves, we break the

forces of most temptations.

Esaw was called Edom after this event and the Hebrew: i

| word DYTX Edom (ed-ome')- Strong’s H123 means, |

. ito be red, ruddy’ and the Edomites were 4

descendants of Esaw.

“1- E mites claimed that they were descendal .'s* of

.\ Esaw, and named their land 12y@
Sin(sayceer’)- Strong’s H8165 whietiis a n"'oun"cam

anselin Edom meaning, ‘sh@ggy, hairy’ whichicomesul

1) 7

Tom TN Welie ayelsear (say-awi ')- \tTD“W L]t\/] 81 -

# _‘hainshainy’s



There was no repentance in Esaw.

He ate and drank, pleased his palate, satisfied himself, |
| congratulated himself on the good meal he had and then:
‘ffcarelessly got up and went on his usual way without any"
. serious reflections on what he had just done!

' here was no regret, he despised his birthright and di ]
.try to bargain it back, or even plead with hlS f then
to get it back. 5

b his neglect and conterﬂpj e‘fﬁﬂ) as it wene 5

ap.ﬂWW edSe a fine; and by_justifying himself inAvhahER
nadl dom e simply=pat the dpleltisd e to DATgAn Dast

’lﬁch L ‘,



| People are ruined, not so much by doing what is ,'
amlss or wrong, but by doing what they shouldn’t
I and not repenting of it, but rather stand firm by
] Istifying their own desp1cable actions and see ing
nott m%wrong with them, all because they are too
@2y toylook intently into the mirror of the' Wond
and actually see what they lookAike andiasial

gesult can neAaa ge fc -gaacU




Ib’rim/Hebrews 12:15-17 “See to it that no one |
falls short of the favour of Elohim, that no root of |
| bitterness springing up causes trouble by which |
. _many become defiled, 16 lest there be anyone |
who whores, or profane one, like Esaw, who for a
single meal sold his blrthrlght 17 For you know
that afterward, when he wished to inherit the
blessing, he was rejected, for he found no place

for repentance, though he sought it with tears.”.




| So arrogant was Esaw, that he did not even give |

‘thanks to Elohim for the food - this clear picture™
"”o opposites here, is a powerful lesson for us o
‘the wrestle of flesh against spirit’, which we'e
to 0 ercome by walking according to the spiritsand
Walldin the Torah of Elohim as heirs —t’h PIOMISE
in Messi h4 4

S
e

,\
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Esaw despised his birthright!

The Hebrew root word that is translated as ‘despise/
despised’ is Nnra bazah (baw-zaw’)- Strong’s H959
- which means, ‘to despise, despicable, contempt,

3 careless, to be vile, worthless”.

We see this same root word being translated as

‘despised’ in: .

Mal ak1/Malach1 1:6 “A son esteems his father, and a

servant his master. And if | am the Father, where is My

esteem? And if | am a Master, where is My fear? said

TN of hosts to you priests who despise My Name. But

gyou asked, ‘In what way have we despised Your Name?’ g




The answer to the question of how they were despising the |
Name of MmN is given in the next verse: |

Mal’aki/Malachi 1:7 “You are presenting defiled food on My |
altar. But you asked, ‘In what way have we defiled You?’ |
Because you say, ‘The table of m¥n is despicable.’”

hlS rebuke of how they were presenting defiled food an
| calling the table of mn» 4

cale is a clear rebuke as to how they were de Liﬂ'ﬁ
st zof MN?, and contaminating the}g@rshl  throush

| Upt\pix of pagan roote W@Tﬂ”ﬂp practicesithat
\their festivalste®become defiled-andiinalicsiamms

“,‘\M Of 91 as they \HWW dinoeie UNL] for tha

23l

Z true ] n?zt*:z ”“TIT_



| In today’s terms, we can see this vivid display of
»_‘many who say the table of M is de5p1cab[e

C .c@ntinue in bringing defiled and abo
WOES 41p in the form of the pagan fe s?o ‘

Ishtg

- e : " ——
>
o



Many claim that they are worshipping Elohim when |
they observe falsified sun-worship feasts and
‘present defiled food’ so to speak as they eat yeast
~ products during a feast where no leavenis =
commanded!!!
Hot cross buns and all the Easter eggs are defiled
'food, and when confronted about this, most
Shnistiais will refuse to hear the %b,aﬁn willlcall

BhETrue Feast of Pes%ﬁaésever and 7 daysiel
Spieaventsd Bread/M despicak WHT“‘T%

2150 Frofea: 0tV OIC ﬁ*T bazah - 73 F959]




| While we can recognize how false worship systems
are clearly despising m1n* we also must recogmze
*.how there are many who claim to be walkingins
the Truth and are ‘keeping the Torah’, so to
speak, yet they too are despising the Tablee fi
i x defiling it through the adherence tosalSe
gabbinig traditions and mwaée Custo ms that

g no eﬁs‘t=@"‘n. » whatsgeven




| The word ‘despised’, is explained in the Merriam |
Webster’s Collegiate Dictionary as: ‘to look dow
& on with contempt or aversion; to regard ash

| gligible, worthless, or dlstasteful’ and her

’ {[Y severe warning to those who reg rd Lh’\




The choice is clear - fear mn? and walk, in |
?«fiéﬁstra1ghtness as true upright ones of the Most-HighH
by waking in His Torah, or walk in your own way
and despise Him and face the fate of the wrongl

" Mishlé/Proverbs 14:2 “He who walks in his

straightness fears mn», but he whose ways are
h\ crooked desplses Him.” .




This parable highlights for us the clear problems
_ that were being faced when the message of the -
Word of 711 to Yisra’él was given by Mal’aki - for
Yisra’él were not walking in straightness due 0
the lack of fear for MmN as their ways wer
gleaily erooked! This teaches us a vital.lessonithat

2NV d~- ture from total straightness is a crooked

WEWAWIRY Q desplses A Tather thag foars il




- What is being clearly contrasted here is
tralghtness with crookedness, and the resultl
"«tlons of one versus the other toward mn»- )
r fiear Him or despise Him - there is no 1w M H’\
R\ ground!

1
i - : -
5
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g
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In Ib’rim/Hebrews 12:16 Esaw is described as being |
‘a profane one’ for selling his birthright for a single |

meal! -

| The Greek word that is translated as ‘profane one’ is
BeBnAog bebélos (beb’-ay los)- Strong’s G952 Wth
means, ‘profane person’ and was used to describe a
person who had been barred from the threshold on

’\WL-,. of a temple, as this word c s from the
’c”ei

hase of he word Baoig basis (ﬁ - Strongls
SRROAWhich means, tfg%} stepp: ing. walkinek
ANl ‘tu e\ oot wordBnAog 0“1’3\ Willan maans,

o r’\wl}’ﬂc 5




The image which the word BEBnAog bebélos |
(beb’-ay los)- Strong’s G952, meaning ‘profane ,
| person’, pictures for us, espec1ally when we see
i that it is derived from BnAoc bélos which means
“threshold’, is that of a spot that is trodden oi
tramp ed upon and the idea of this represent gia
piiofa e\ ne highlights for us a plcti?e?)f one whe

has no\regard for proper order-and tramples
linde oot any autheri oush t to be

_=subm itted to.




This Greek word, that is translated as ‘profane |
one’, is BEBnAog bebélos - Strong’s G952 is used |
1 6 times in the LXX (Septuagint - Greek translation®
e the Tanak - 0.T.) and the first time we see this
R . being used in the LXX is in:
Wayyiqra/Levmcus 10:10 “so as to make af

distinction between the set-apart and the profane,
and between the unclean and the clean”




These were part of the clear commands that were ;
glven by MmN to Aharon, after his two sons who

f;had brought strange fire before mmn and were

killed! 4

r he nor his sons with him were to di ink
me onstrong drink when going in_te=the Teniei

ing, so that tt?@a actually makels

CIstINCtionn twee -apantandhERIRIEIE



‘,_-,hIS is a very powerful text, in teaching us why
L called out, set-apart one of Messiah should be
L given over to any wine or strong drink as theis
ability.in being able to properly discern and nake
andiStinction between the set- ap}an the
p fane will be hmdere afft‘hey do.




Many people may argue that this everlasting law is
only applicable to those who enter into the Tent of |
Meeting and do the required service, which they are |
>:°correct in saying yet what some fall to understand
ere is that the Tent of Meeting pictures for us the
glear service of the set-apart priesthood of Messial he
Which we are, and as ambassadors who are to offen
up their l1ves as a daily living sacrifice, we  are
‘alwa}g iR service’, as we ae’oe sober and alee

Qucable tt make a PLOPET di: ionsbeBNESinT S
sefzapart andithe man’wﬂ

Yo



| The Hebrew word that is translated in Wayqura/

Lev1t1cus 10:10 as ‘profane’ comes from the root

.~ word 5n hol (khole)- Strong’s H2455 wh1ch

means, ‘profane, common, commonness, =

ordi ary’, and comes from the root verb 22

halal (khaw-lal’)- Strong’s H2490 which m ”"ﬂ\
11)

ielbore or pierce thro:gty;ka vound
daiﬂ’-\ S profane, ole H1te or mal ;_L,ammamﬁ_

_



| We are to be able to distinguish between the set- |
‘apart and the profane, the very thing that Esaw
~ who was a profane one, could not do and so
1ctures for us the reallty of those who run aft
) ae flesh are unable to make a proper disting tion
sbween the set-apart and the profa an d ane

Lhalali re cons1dered as ‘prof ne’s’, justilik
aw!

// .
i
e




We see this word 5N hol - Strong’s H2455 being |
| used when Dawid sought bread for his men from {
Ahimelek the priest: r
. Shemu’@l Aleph/1 Samuel 21:4 “And the priest |
answered Dawid and said, “There is no ordinary
bread on hand, but there is set-apart bread -




There was no ‘ordinary’ bread but only ‘set- |
,,.apart’ bread, which was the showbread that that ‘
had been taken from before MM, in order to put
hot bread in on the day it is taken away.

The reason for highlighting this verse, is to show
the lr difference between ordinary,brez d and

the\set-apart bread :cha*;aaas'put on the
xlnw; h. table b Bre 112_every-Sahhaiial




"hls once again teaches us the vital importance c .*
* how set-apart the Sabbath is, as we come to
"llght ourselves in His Word and be refreshed by,
2. | mg Bread of Elohim and that this is r”M a
.\ day to be treated as comment Iy

D _/ 7
3
P -
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In a clear rebuke given to a corrupt priesthood, we|
see in: |

Yehezqel/ Ezekiel 22:26 “Her priests have done |
violence to My teaching and they profane My set-|
___apart matters. They have not distinguished |
between the set- -apart and profane, nor have they
made known the difference between the unclean
and the clean. And they have hidden their eyes
from My Sabbaths, and | am profaned in their




'The Hebrew words 5N hol - Strong’s H2455,
halal - Strong’s H2490 and wTp

odesh - Strong’s H6944 are used here in tk "
2bijke given to Yisra’el, who had treated as
golgmon the set-apart things g —E'lb iml

i
0 S ey
’
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The Hebrew word that is translated as ‘violence’ is

pnN hamas (khaw-mas’)- Strong’s H2554 which |
means, ‘to treat violently or wrong, do violence, |
e injures, drop off’.
It is from this root verb that we get the Hebrew noun
for ‘violence’, which is oPN hamas (khaw- mawce a’)-
S ,rog ’S H2555 which means, ‘violence, wro g,
malicious’.
W‘ﬂL iS 1 terestmg to take note o As’t‘hﬁ he L\mlm

mas , is the used of the Islamie
dsgroup vhichiisesipoliNesEhd

selen: ca—a’c‘hT@V@—ﬁS—f‘@a}fi



When people turn aside from the Torah, their lives
inevitably resort to a violent and malicious stand
against the need to walk according to the Torah.

The corrupted state of twisted man-made theologle
Lthat have shaped Christianity has inevitably caused
many professing believers to show anger toward ar e
thot ght of simply obeying the Torah; and ha e
therefore corrupted their lives into a state of
‘]eness, which assumes that-+he favounel
Rlehimihas given them L € to not adheneitoNsIs

cCommanesr: the] aPility. to c \L]W”‘H\L\ oatwaan thea

SRisaPANL 3T commony/profaneshasshesnsesiw



Hebrew root word used for ‘distinguish’ is
b'r:t badal (baw-dal’)- Strong’s H914 Wh]Ch

L means, ‘to be divided, separate, make
] _,. ce, make a dlstlnctlon , and we | ac LH
| word being used m

i
/ a
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- Wayyiqgra/Leviticus 20:24-26 “But | say to you, “You
are going to possess their land, and | Myself give it |
to you to possess it, a land flowing with milk and |
honey.” | am M your Elohim, who has separated |
| you from the peoples. 25 ‘And you shall make a =
| distinction between clean beasts and unclean, and

between unclean birds and clean. And do not make
yourselves abominable by beast or by bird, or
; whatever creeps on the ground, which | have
separated from you as unclean. 26 ‘And you shall be
set-apart to Me, for | MIN* am set-apart, and havel
mmmmscparated you from the peoples to be Mine. ” p—




3 times in these 3 verses we see the word 'J'r:f’
.~ badal - Strong’s H914 being used - tw1ce |

u. ated as ‘separated’ and once as ma ¥
E \ distinction’.

/"

-




It is ™MI1N* who has separated us from all peoples,

to be a set-apart nation unto Him and therefore |
we are called to make a clear distinction between ;
| what is clean and what is not, and so by the |
thearing of His Torah and the obedience of keeping
& His Times and laws we are called to active %
separation from that which is not pleasing torHiml

Qorintiyim Bet/2 Corinthians 6:17 “Therefore,
“Come out from among them and be separate,

I. says N and do not touch what is unclean, and II
. Zshall receive you.”—I




‘Being separated involves a ‘coming out’ from
‘among that which foreign and contrary to the:

rah Qnd the ability to properly separate oI ,u.\"lf
from that which is common or profanes!

/ g
,i‘i‘t- > - ~
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The Greek word that is used here for ‘separate’ is |

agopilw aphorizo (af-or-id'-zo)- Strong’s G873
| which means, ‘to mark off by boundaries,
"’u;fostraase separate, set-apart’ and comes from
the two words:
1 - ano apo (apo’)- Strong’s G575 Wthh 1s E

\ from, away from, agams
% horizon (h or-' v uW“ 2)
which RN , ‘predetermineds n*z% ADDOINE2
ca mark E}rl—l}\ IWWH“}J%}FTM; ,



What is very clear throughout Scripture is that we are |
called to come out and be separate. If we do not |
| heed this call to come out and be separate then we =
imay find ourselves among those whom the Messengers
L of M will ‘separate’ from the congregation!"

Mattithyahu/Matthew 13:49-50 “Thus shall it be at
the end of the age: the messengers shall come forth,
and separate the wicked out of the midst of the
righteous, 50 and shall throw them into the furnace

of fire - there shall be wailing and gnashing of teeth.”l




The choice is very clear - separate yourself from |
all foreign worship and its practices or you will be
| separated for destruction and thrown into outer
k. darkness! E
. Mattithyahu/Matthew 25:30 “And throw the |
worthless servant out into the outer darkness -
there shall be weeping and gnashing of teeth.”

/ 4 -
BSke 5 dltmctlon betw %@t-r . andithe




