K
3
e 4
,_
i
ed i
- W"l ~
Ry S
gt
L
ABH
;'
IR <
i
\ ;
\

G
Ao
0

/ |

derstanding YAH’s Likes and dislike

/"




| . #9 Vayeshev (aum)
 — Hebrew for “and he lived
* or he dwelt”

Torah: Genesis 3 /2:4-40 27
Haftarahs-Amos 2:6-3:8



TOPICS IN THE PARSHA

| THIS WEEKS TORAH PARASHAT
-;Jacob settles in Hebron with his twelve sons. HlS
* favorite is seventeen-year-old Joseph, whose
thers are jealous of the preferential treatmer t
| ce ves from his father, such as a precious. one
105% pat that Jacob makes for Joseph. Joseph
hL- B his brothers twgo 4115 drear ns which
athelsned SOV LS
ing Lc_as_nj sheit el LTILL‘nL L\,LLL@\MTLCI lum




TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

Simeon and Levi plot to Kill him,
" ",,a ut Reuben suggests that they throw him into a pits
Instead, intending to come back later and save r 4
While Joseph is in the pit, Judah has him sold tos
5{& of passing Ishmaelites. The brothers'dip
ph’s special long robed coat i ?bl d ofia
umu; ang, show it to thejrefather, leadi ng himiteR
RERENERhathis mas; peloved sonawasideyalinEe R AR

F/FPLJ_H easts



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

Judah marries and has three children. The eldest, Er, dies young |
“and childless, and his wife, Tamar, is given in levirate marriage
ito the second son, Onan. Onan sins by spilling his seed, and he
oo meets an early death. Judah is reluctant to have his third'son
& marry her. Determined to have a child from Judah’s =
fiamily, Tamar disguises herself as a prostitute and sedu es s Judah
pimselfy Judah hears that his daughter-ir:c-l%ms become
piesnant and orders her executed for harletry, but whenliaing
edlices some personal eff @"left with her as aipledselie
mEVnENeThe publicly adn he isitheifatheRNEIRCIVES

DITLN 1O TWVIN Sehw Fa etz (ar Wcas QL 0 KinE Davic) and Z: _umh



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT
' Joseph is taken to Egypt and sold to Potiphar, the minister
~in charge of Pharaoh’s slaughterhouses. Elohim blesses ~
everything he does, and soon he is made overseer of all*his
master’s property. Potiphar’s wife desires the handsome
and chyrismatic lad; when Joseph rejects her advancess
shiestells er husband that the Hebrewﬂﬁﬁ~ fonce
himself oq her, and has him t - into prison. Joseph

saueshetyst and admigation of hissjailemsnwiicmnEeline.

5 A MO . / A - & .. > W E LS
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TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

In prison, Joseph meets Pharaoh’s chief
. butler and chief baker, both incarcerated for =
offending their royal master. Both have =
urbing dreams, which Joseph interprets; in tk T’*\
'-_h tells them the butler will be releas an
ebutler to

ith Pharaoh. Josephis
hu_]u‘\ are fulfided, but thelbiiEieRErEl
PR\ osEBh and® hﬂs—wwﬁmu—rahﬁm






verseid:1.37.1

“ hich means, ‘and he dwelt or and he leed’
a'aqob had now settled in the land of Kena‘an; as

O DO d to Esaw, who had left the land by 00ing
E south.
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The Hebrew word that is translated as ‘dwelt’ |
| here in verse 1 comes from the root word aw» |
~ yashab (yaw-shoob' )- Strong’s H3427 which
means, sit dwell, remain, abide, inhabit' 4

[e 1\
uTﬁv‘u as ‘school’, which is also éle mml 23

y

n mng, ‘JeWISh lgarning sch

% / |
stag
s



The concept, or idea, of ‘sitting’, in the Hebraic
mind-set, is an idiom for ‘learning’; and from this |
| understanding we recognize how it is at the ”
Master’s Feet that we are to come to sit and dr1
b of His Pure and Clear Living Water, learning his.
¢ Truth in order to get greater wisdom. =

'.e standing, clarity, insight and streng u Ito

Sejourn\with joy, is what we are_abte to cainies
imithiul taught ones of tH&Most-Highsawhenhve
dj n and learn ats HisHicsi




The idea then, of sitting, in the Hebrew mind-set, |
is to learn and not just to simply sit and vegetate,
| but rather sit and pay careful attention to the 3
instructions of their teacher.
Ya’agob would not only dwell, that is to live,f
ﬁ' d of his father’s sojourning, but he would
under the clear guidance and teaching of the

uﬁe S epherd subn‘%]pgawho eheartedlysio
walk in the nants;ofgRnomisE H—




. Ya'aqob had now come to the place where his
father sojourned and could now settle in the lan d

ithat had been promised to Abraham, Wh]Ch was
t t this stage, considered to be Kena‘'anj'e and
s here where we begin the story of Yosg DH
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‘The Hebrew word that is translated as
'sojourning’ comes from the root word man magu ’
. (maw-goor')- Strong’s H4033 which means,

| 1lgr1mage sojourning place, where they ha

smy ed’ and this word comes from the primitive
L» b 11 gur (goor)- Strong);ldrﬂ which
“'1.. ‘to sojourn, ak e/dwell reside’:

: / |
stag
s




A noun that is derived from this root verb, which is|
often translated as ‘foreigner’ is 12 ger (gare)- |
Strong s H1616 which means, ‘a sojourner, allen,
ST immigrant, stranger’. F
Settlement in the Land of Promise is still yet t
cC me and until then, we are still on a pilgrimages
eCcag mzmg that we must not get ‘stuck an d
settled’ in the things of the world,-and infoun
SpjeLIrNing, g, We must let thgword of Elohim beloity
ong:




~ Tehillah/Psalm 119:54 “Your laws have been my
songs in the place of my sojournings.”

| As we consider how we are to be faithful in |
-;‘dwellmg in the Master as we sojourn here’ we;*

7 when lookmg at the anc1ent plctogr L‘m
i E ering of these words, especialdy asawe

mp& er Kepha'’s word 4wh ch tells usithe
\ Q i , im:




Kepha Aleph/1 Peter 2:11-12 “Beloved ones, |
| appeal to you as sojourners and pilgrims, to
‘abstain from fleshly lusts which battle against the
being, 12 having your behavior among the nations
good so that when they speak against you as evil-
doers, let them, by observing your good works,
esteem Elohim in a day of visitation.”







Gimel - a:
| This is the letter ‘gimel’, which in the ancient
| script in pictured as - L -which is ‘a foot’ and
~carries the meaning to ‘walk, gather, carry’, as '
early referring to the functions of a foot; andii
ican also give the meaning of a gathermg of
people N\and we know that ‘feet’ in He rew mDJ. 3

Sffonets walk and abllltxﬁt%ﬁp’t‘hef astsiol
> W', and repeesents one’s, valk!




Waw/Vav - a:
This is the Hebrew letter ‘waw’ or ‘vav’ which in «

| the ancient script is pictured as v , Which is a peg

lor ‘tent peg’, which was used for securmg or tying

e tent or other items. The possibility of it having

- - e is to show that it prevents the rop fi rom
slipping off. =

t \ eaning of this lette a d, secun
' orhook’ (a- inds

_



Resh - 1

| The ancient script has this letter pictured as ﬂ
?-Wthh is ‘the head of a man’ and carries the 4
neaning of ‘top, beginning, first, chief’, as in
ging.the top of the body or the head of a_' r ibe

andythe one who rules; and also speaksit
2ssion or inheritance th 'sﬁecid the
\ 1e f




. Our true life of praise unto MN?, our Head,

vegms when we fear Him, for He is the begmm g
pfi our strength, and true separated praise ent 911\
a tiiye fear of the One who is Chief over usl

OUR FEET/WALK IS SECURE IN THE HEAD




s ;e,,\_The Hebrew root word ag» yashab (yaw-shab’)-
jrong s H3427 which means, ‘sit, dwell, remal r ,
_blde inhabit, sitting stlll’ is rendered in t
| ancient plctographlc script as:

19 L >4



Yod - 1:

| The ancient script has this letter as > which is
~ ‘an arm and hand’ and carries the meaning of
‘work, make, throw’, from the primary functlo
L of the arm and hand and it also represents:
h1 Lor giving thanks in the extending of hands

as a gesture of this. L

jork of one’s hands is-the basic meaninsiel

_tnis lettent!




Shin - v:
This is the letter ‘shin’ which in the ancient script
| 1s pictured as, LU which is ‘two front teeth’ and |
. “arries the meamng of ‘sharp or press, chew or
devour which is what the teeth do, and also*
speaks of the sharpened word that comes fo th
from ﬁgmouth as the teeth chew or meditates

nithe Teuth, making what comes pureand
sharp 't also carrie inderstar Lh*ri of Sl
SRNENINING, O ¢ Jestroying,; as raaen clo to food.




Beyt - 2

i The ancient script has this letter as B , which

1ctures a tent floor plan and means, ‘house org
Stent’. It represents family and the importance of
those who are inside the tent as opposed to the
] __L ucture itself, and is the Dwelling Placesoi

= _o -High, Wthh we are/%@,a .sh\mu
. stones be1 p-in Messiah.




Looking at this word in the ancient script helps us |

understand further ‘how’ we are to dwell as |
Isojourners - for it is by the ‘outstretched arm an
thand of TM1N*’ that we are able to sit and l1sten
imeditate on, and guard to do, His Word, giving

 to H1m as we are bu1lt up in N\eSSla , as
\ the Dwellmg Place of Elohimd =

OBEDIENCE (WORKS) TO THE WORD (COMMANDS)
\\ _[OF THE HOUSE




The Greek word used in Kepha Aleph/1 Peter 2:11-12
for ‘sojourners’ is mapoikog paroikos (par'-oy-kos )-
Strong’s G3941 which means, ‘dwelling near, foreign,
alien” and the word used for pllgrlms is napsm6n|.|o
. parepidémos (par ep-id’-ay-mos)- Strong’s G3927

W hich means, ‘sojourning in a strange place, ex1le
. reside as aliens’. |

Wln twarcan clearly see here, in the Greek too, is that:

we m'?‘ nat to get ‘pegged dow@ :he’\ﬁor | and.its

Wavssbut\are to live as stramgers and foreighenssavae
GPRRE make theiczpermanentidWellinEHhERE)




We may certainly be strangers and foreigners |
here, in our sojourning, but we are not strangers |
| and foreigners to the house of Elohim, to which |
Il we belong and are citizens of the ngdom of the’

;- Most-High! 4

Eph’siyim/Ephesians 2:19 “So then you are

with the set-apart ones and members_of the

household of Elohim”__



| Having established the clear knowledge that we
' are fellow citizens and members of the House of
~ Elohim, we can be reminded how we are to be
faithful and trustworthy, in making sure that, ¢ S
-A Qurn here until the return of our Master and
I, we are to do our utmost nj)k] o supe
")_e tay in Him and dwell ip-Him- continuallyy

/
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Gen 37:2 This is the genealogy of Ya‘aqob. s

| Yoséph, being seventeen years old, was feeding

. the flock with his brothers. And the young man

was with the sons of Bilhah and the sons of Zilpah,

his father’s wives. And Yoseph brought an evil
.~ \\ report of them to his father.> =




Verse 2 begins with the phrase ... “This is the |
genealogy of Ya’aqob”, and the Hebrew word that ,‘
| is translated here as ‘generations’ is n1oin |
. toldoth, which is the plural of the Hebrew root
word that is used for ‘genealogy’, which is MR g
'toledoth (to-led-aw')- Strong’s H8435 Wth
L means, ‘generations, account, hlstor
nea oglcal registration, birt 4€ou se of
St and comes fro Jae rimitive roobimsa
‘ ong’s H3205hVhichENERNEE

w-lad’)-
eD bear, L /—TW—,LWFZ th, beget®®




What we can see from this, is that this account
| not .only deals with the generations of Ya’aqob,
| but more importantly it deals with an h1stor1cal
~ account and here we are given the account of
| Yoseph'’s.
Tt IS historical account of Ya’aqob, who was rOW
dwe liRg in Kena‘an, begins with the ‘histonysel

Ymcan hQr it is through Yoseph-that the true/sons

aithesipheritance @I’oec ne men.of VisnaR=Inl




Here, this story begins with Yoseph at 17 years of |
| age, who was feeding the flock with his brothers |
I Dan and Naphtali (sons of Bilhah, Rahél’s =
imaidservant) and Gad and Ashér (sons of lepa
Leah’s maidservant). r
Sﬂmt ing must have been going on in the fields
as o~ oh brought back an evil report=ab Ut lﬂ\
brothers to %ﬁwf




The Hebrew word that is translated as ‘report’
| comes from the root word na7 dibbah (dib-baw’)-
| Strong’s H1681 which means, ‘whisperings, f
efamatlon evil report, slander and while w
do not know what was done that caused Yoseph
brin: g bg ack a slanderous report, we can see h W, H“
geptainly had set in motion his futur exile from
pisEbrothers, through the p win tonsiEs
Walshavould cause HisBrothesstosdesniscainess




.We are told in Scripture that we are not to slander.:
. or gossip, for it brings division.
Eph 'siyim/Ephesians 4:31 “Let all bitterness, and
wrath, and displeasure, and uproar, and slander be
"\put away from you, along with all evil.”

— % g
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What we see here, from these first historical
| accounts of Yoséph, is how his youthfulness is
| clearly being highlighted, as the details of the =
" report are not written, which emphasizes more
about how Yoséph was, in a manner of speaking;
'“"‘m a tattle tale, by making his brothers e ok:
d, 8o that he could look good w fathen’s

eyex, ang, this is a sure way to makeenemieshen)
- \\ e Te g i -




We must learn from this, that our tongue must be
guarded at all times, lest we find ourselves being a
gossip and at risk of speaking maliciously behind
other’s backs.

.“;Our speech should always be with the purest motivess
; bu1ldmg up, even if we are to confront the eVII’.»-"“
our brother’s lives!
Kepha Aleph/1 Peter 3:10-11 “For “He who WlSheS to

love life and see good days, let him keep his tongue
from evil, and his lips from speaking deceit, 11 let

him turn away from evil and do good, let him seek l

i £peace and pursue it. ”—I




The Greek word that is used here for ‘deceit’ is
607\og dolos (dol’ 0s)-Strong’s G1388 wh1ch
. means, ‘a bait, craft, deceit’.
PPN Messiah tells us in Marqos/Mark 7:20-; 7

| Hm,:-» elt is one of the deﬁlmg things that come
3 out of a man’s heartl- J

D i it




Mar 7:20 And He said, “What comes out of a man,
that defiles a man.
Mar 7:21 “For from within, out of the heart of
men, proceed evil reasonings, adulteries,
whorings, murders,
Mar 7:22 thefts, greedy desires, wickednesses,
decelt mdecency, an evil eye, blasphemy, prlde

\ foolishness. /

Mar 7 23 “All these wicked matters coe from
B ithin and defile 2 man.” TR




What | find interesting to take note of here, is that |
the Greek word for ‘servant’ is douAo¢ doulos
(doo’-los)- Strong’s G1401 and is translated as, |
‘slave, servant, bondservant, bondslaves - both
3 _men and women’, a very SImllar soundmg word
with only one add1tlonal letter - U (upsilon) - ar d
this ca certainly help us realize how fine a l] ;_M u 15
hetwed being a true faithful servant

jish? in \which there is fou gd/ag—decelt ar d H“Ng

apesn\which thsﬁece _as.seep nthe

dacaititiP r H1al one Sk oaks 2 INST Anotnar!




In these last days, when deceit is all around, we
recognize how small the true remnant of Elohim’s
Bride is, and as " restores a clean lip unto the |
remnant few, they will call on the Name of mym» and
I serve Him with one shoulder, and we are told in: =
- Tsephanyah/Zephaniah 3:12-13 “But | shall leave in
your midst an oppressed and poor people, and they
shall trust in the Name of mn* “The remnant of
Yisra’el shall do no unrighteousness and speak no
falsehood, nor is a tongue of deceit found in their
Imouth. For they shall feed their flocks and lie down, I
with none to frighten them.”




No tongue of deceit found in their mouths!!!
Let no deceit be found in you, is a clear message we |
(all need to hear in these last days - for the deceitful}
" danger of deceit can cause us to be slain with the =
. wrongdoers and workers of wickedness, the =
breacherous and adulterers, who do not know mmas
por loye Him as they do not guard His commangdst
Peceit\causes one to refuse to kno r, and

deeeit is\a very dangerous gné-poisonous thineme
gitgsinnd Your judgement andyoumabiiiivacaiiles

_stnaight:




| The Hebrew word that is translated as ‘deceit’ f3
~ here in Tsephanyah/Zephaniah 3:13 is n»pan
_ tarmiyth (tar-mith’)- Strong’s H8649 Wthh
j_ns ‘deceitfulness, deception, delusion’ andlis
degived from the root verb nn7 ﬂna \ (raws

maw’)- Strong S

3 2 ) N ~ o
R
s




This word n'n1n tarmiyth - Strong’s H8649 is |
~ used 6 times in Scripture and | will highlight the |
i other 5 verses where we see it being used:
Shophetim/Judges 9:31 “And he sent messengers
to Abimelek by deceit, saying, “See, Ga‘al son of
Ebed and his brothers have come to Shekem. And
see, they are besieging the city against you.”




 Yirmeyahu/Jeremiah 8:5-8 “Why then has this people, |
Yerushalayim, turned away in a continual backsliding? They |
cling to deceit, they refuse to turn back. 6 “I have listened |
and heard - they do not speak right. No man has repented
| of his evil, saying, ‘What have | done?’ They all turned to ||
~their own course, like a horse rushing into battle. 7 “Even
'a stork in the heavens knows her appointed times. And a
turtledove, and a swallow, and a thrush observe the time

ruling of Mmn._—

8 “How do you say, ‘We are wise, and the Torah of mn is

.w1th us’? But look, the false pen of the scribe has worked I

~_falsehood.” S ee——



Here we are able to get a very vivid picture of
what we see happening today, as many are also
clmgmg to deceit and refuse to turn back to

samathmgum it has been done away w1th’|



 Yirmeyahu/Jeremiah 14:14 “Then M1 said to
me, “The prophets prophesy falsehood in My
Name. | have not sent them, nor commanded |
| them, nor spoken to them. They are prophesying ||
'to you a false vision, worthless divination, and the
deceit of their own heart.” 4

eon%'had the false pens of the scribes wo pf; ed

jalsehood, the prophets were pL he”
\in the Name le




They just simply prophesied false visions from the
| deceit of their own hearts! I

not spoken! r
\Wwill use the Word of Elohim deceitfullysin

erYo push their false visions of am*as s'L'IW]QJ

and\their false n;%agesﬁo not line upAVIE)
the clear pa of Scripturel




Sadly, many are deceived, as they simply follow |
| what they are told and are unable to rightly divide
| the truth and discern against deceit, for they

‘f’now not the right-rulings of Elohim because th
. false prophets and false teachers and fals
shepherds have muddied the waters and havesin

t;r brocess, taught deceit, treachery and
falsehqg J/da _

3 2 ) N ~ o
R
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'Yirmeyahu/Jeremiah 23:26-27 “Till when shall it be]
in the heart of the prophets? - the prophets of |
falsehood and prophets of the deceit of their own |
| heart, 27 who try to make My people forget My . |
. Name by their dreams which everyone relates to |
h]S nelghbour as their fathers forgot My Name _or




The Hebrew word 5ya ba’al (bah’-al )- Strong’s
H1167 means, ‘owner, lord, master, land :
owner and at its root form it means, ‘to marry,
rule over, husband’. 4
e also take note that the name ya Ba’al (bah’:
hal)- Strong’s H1168, as it is used in this verse
m Y rmeyahu/Jeremlah 23:27, was the name
‘ T goenician deity and as a ggas-?t an be
ered from th h as ‘The

e Hebr 4m’co Engl

’OI'




Melakim Aleph/1 Kings 18:21 “And Eliyahu came to|
all the people, and said, “How long would you |
| keep hopping between two opinions? If mn*is |
" . Elohim, follow Him; and if Ba‘al, follow him.” But
the people answered him not a word.”

- Ve translate the Hebrew of the highlighted t xt

cor e tly into English we would better hav' the
1 fol lowmg/ |

i is Elohtm follg 4’“ o

d j nThe Lord




For many this may seem offensive, yet to the true |
| hearer and doer of the Truth, this is a sobering
| reality of what the false and deceitful tradltlons
‘of man has done, in causing many to not know
Elohim and, in domg so, they have forgotten ,fr =
Name t‘f MmN, which hlgh ights how the dec cived
hBVe forgotten who it is who actuall ,@Hu os them
to bg! |

> - ) ~ e
R
-




Teh1llah/Psalm 119:118 “You have made light of all
those who stray from Your laws, for falsehood is -

their deceit.”
iln a Psalm that gives resounding praise for the
llorahyof Elohim we are able to clearly see: [’m
‘Uﬂ,.‘ se that falsehood is the deceit of these
| who stray from aﬂ*s’laws'”

9 /
.\ y * s
A 4
4
e s e S ”
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The Hebrew word that is translated as ‘falsehood’
comes from the root word v sheqer (sheh’-ker )-
Strong’s H8267 which means, ‘deception, i
disappointment, falsehood, lies’ and this comes from f
¢ the root verb py shaqar (shaw -kar’)- Strong’s
H8266 which means, ‘to do or deal falsely, lie*.

Ekah/Lamentations 2:14 “Your prophets have seen
falsehood and folly for you, and have not shown you
your crookedness, to turn back your captivity. But
thelr VlSlonS for you are false and misleading
messages.”




| Through the many false and misleading messages _-,

| of deceit, we are able to see how so many have ;

* actually begun to teach themselves to speak

falsehood; a falsehood that has been so ingrained

iNfthem, as we are able to see through the mir

off u xample given to us, in all of t ese ve
t Npave hlghllghted in raFd ’

>
-




We are to make sure that we are doing the desire of |
Elohim, which is our set-apartness and in doing so we |
are to be on guard against the deceit of lawlessness, |

. which is presented with a lot of power, sighs and |
wonders of falsehood!

Tas’lonigim Bét/2 Thessalonians 2:9-10 “The coming
of the lawless one is according to the working of
Satan, with all power and signs and wonders of
falsehood, 10 and with all deceit of unrighteousness
in those perishing, because they did not receive the
love of the tru

th, in order for them to be saved.” .

_




Lawlessness is promoted by the deceit of
unrighteousness! |
What | mean by that is that many are falling prey to :i.'
| the deceit of unrighteousness that promotes that |
bservance of the Torah and commands of Elohim'is‘nol
longer valid. *
Ne know that Scripture clearly defines for us t
\ righteousness is: e
Debarlm/ Deuteronomy 6:25 “And it is rlghteousness
for us when we guard to do all this command before
M our Elohim, as He has commanded us.”




| Yoséph would certainly learn humility through
| what he would suffer later on; and later he would?
)ecome the one who would unite his brothers with
words of wisdom, rather than divide and break
‘L efp down with foolish slanderous word s of

deceit!

ey ‘/\/ V
§S
& -
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A\¢



37:3 And Yisra’el loved Yoseph more than all:
‘ hlS children, because he was the son of his old
' age And he made him a long robe.




Verse 3

Yoseph was loved by Yisra’el more than all of his
brothers for he was born to Yoseph in his old age,
and his father made him a ‘long robe’.
. The Hebrew word that is translated as ‘robe’ 1s
n kethoneth (keth-o'-neth )- Strong’s H3801 =
c, garment, clothing as a covermg uo*’ﬂ
te than a loincloth, ~aba basiegarm ent

a/d»/va a very long shints
5143 ade ofifinellinent




In fact, this word n)na kethoneth (keth-o'-
neth )- Strong s H3801 is used to describe the
|  embroidered long shirt of the High Priest in |
| Wayyigra/Leviticus 8; and what we have here, 1s

. prophetic shadow picture, by Yoseph being
‘‘chosen’ by the father to be in the posmon or
snué__ Qf first born, pointing us to a clear imagesel
W picture of yenn» Mesmah/th irs born.ofi
wll Creq 1on and ngh Prigest;CThosen fromithe
found “of thepwonlds




This word n)na kethoneth - Strong’s H3801 is
also used in the following verse and is translated |
| as ‘coats’:
| Beré&shith/Genesis 3:21 “And mn Elohim made|
coats of skin for the man and his wife and dressed
them.”

|HM ORt that Ya’ aqob made for Yoseph wa: 0 he
alilobe of\protection in a w1%2~e’1 that would
hetehim, et this rob also signifyhisioNatll
pOBjtiona5Ya ageb’silovedionss




The coat that Ya’aqob made for Yoséph was to be |
a robe of protection in a wicked world that would |
: hate him, yet this robe would also signify his royal 4;5"
. position as Ya’aqob’s loved one.
' This word nyn3 kethoneth - Strong’s H3801 is
s d 29 times in the Tanak and is specifically u
1n I ference to the coats of fine linen of

R\ priestly garments.

s also used to descripe-the gar R Wwhich
Dawid’s_ dadghter Tamamvouss

‘e d
he




Shemu’el’ Bet/2 Samuel 13:18-19 “And she had on a
long coat, for the sovereign’s maiden daughters wore |
such garments. And his servant put her out and bolted |
| the door behind her. 19 And Tamar put ashes on her ||
‘head, and tore her long coat that was on her, and put
her hand on her head and went away crying bitterly.”
lhis Was a typical robe for the sovereign’s maiden
gaushters, which showed their royal positionsiand
euld bea long robe that w -extend to the WSt
‘ and\past the kne os=eVe




Another account where we see this word nina
kethoneth - Strong’s H3801 being used, is in
~verse 21 of the following passage:

| Yeshayahu/Isaiah 22:15-21 “Thus said the Master |
I M of hosts, “Go, come to this steward, to, =

IShebnah, who is over the house, and say, 16 ‘What
have you here, and whom have you here, that you
ghave hewn a tomb here, as he who hews himself a
R tomb on high, cutting out a resting place for
himself in a rock? 17 See, M is hurling you

p— VY, O man, and is firmly grasping A




18 rolling you up tightly like a ball, into a wide
land. There you are to die, and there your

esteemed chariots are to be the shame of your |
| master’s house. 19 ‘And | shall drive you from your |
| office, and you shall be ousted from your position. |
1 20 ‘And it shall be in that day, that | shall call My
servant Elyagim son of Hilqgiyahu. 21 ‘And I shall
put your robe on him, and strengthen him with
Byour girdle, and give your authority into his hand.
nd he shall be a father to the inhabitants of

I_Yerushalayim and to the house of Yehuc_jah.”_I




| The Hebrew name xyaw Shebnah (sheb-naw’ )

’f~ strong’s H7644 means, ‘vigour’ and he was t

isecretary to H1zq1yahu who, being so close &

joyalty, assumed that he had the right to be
.\ treated like a king himsel#= =

5%
& o e
4
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This is a clear shadow picture of Satan, or the
counterfeit Messiah, who has tried to usurp the |
| position of king and as Hazon/Revelation 19:20 |
tells us that the beast and the false prophet shalls
L( thrown into the lake of fire, so was Shebnah'te
be thrown out and Elyagim would have the ‘robe’
efrauthority put on him, to be ove?r’Q
Which pistures Messiah takm r1g |ul *whw
SSRedecmer and King.oveTthe k [ Yispg el Sl




Yoseph would later be established in a position of Authority
that would bring about the deliverance of his family. |

The Hebrew name op9x Elyaqim (el- yaw- -keem’)-
Strong s H471 means, ‘El sets up, El raises up’ and he
vas the son of 1mpyn Hllquahu (khll -kee-yaw’)- Strong
12518 which means, ‘my portion is Yah’, and Hilgiyahu
W. as the high priest during the reign of Yoshiyahu, ai d
| 2 pyiophetic words here, in Yeshayahu/lsa1ah Loaks
l\ ‘of\Messiah, who would be set up_as= gh Priestiand
b w‘mo mhe purest gar%@fﬁ%:ou ness, in‘endsl
EExEnEise\complete au#ority oveniedeEMENIERNEEN.
N\ __~that is=Xisratell




Garment of many colours - really?

Often this garment that Ya’aqob made for Yoseph, |
| has been erroneously taught, or understood, as "f'

‘bemg a ‘garment of many colours’, and so, we
come to the second Hebrew word which is used to
‘describe this ‘robe’, which is the word that is
anslated as ‘long’ and in the Hebrew, this isithe
id D pas (pas)- Strong s H6446 wiiich meanst

at fthe hand or ?&,«long “sleeved Sty
~h'|ng valmsiandECIESS




While this has been translated by various |
translations as ‘many colours’, we must recognize
| that it was simply a ‘long’ robe, and while the |
coat of fine linen may, or may not, have had man)
colours, the design of this robe was for one in‘e
L _ position of royalty and leadership. =~ =
[BWould have been very difficult to pe for \ daily;

ﬁa’ol )erding duties in this ro % ly-when
Q.S sh w;\j—m—mht—»
f”‘ S

OnaWelllfel\ ave to run
-



This garment shows that the labour that was

| required by Yoseph’s brothers would not be

| required of him, and as a picture of being royal

. garments’, it speaks of the garments for them
. that are served and not the ones serving.
When understanding this, we find a great a nd

powenul picture of the humility of Messiah \whoe

i8id down’ his ‘royalty’, so t peﬁkﬁf ordepito

“ome and serve=and ng erved:




Pilipiyim/Philippians 2:5-8 “For, let this mind be in |
- you which was also in Messiah ypam,
6 who, being in the form of Elohim, did not regard |
'jequallty with Elohim a matter to be grasped, 7 but|
- emptied Himself, taking the form of a servant, |
“|and came to be in the likeness of men. 8 And
|having been found in fashion as a man, He
humbled Himself and became obedlent unto
death death even of a stake.”:




This is a lesson for us, in how we, as a royal
priesthood, must not assume a lofty and high position |
that needs others to serve them, but rather, that we |

ought to serve one another in love, as Messiah |
Himself did for us. 4
(oseph had received his position and calling from his
father in his youth yet he would later be the one
0 weuld end up ‘serving his brothers’ and s Vine

them. /

Mattlthyahu/ Matthew 23:11 “But the greatest among [§
\you shall be your servant.”




ié“Gen 37:4 But when his brothers saw that their
father loved him more than all his brothers, they
hated hlm and were not able to speak peaceably




| Verse 4 - his brothers hated him!
';,avmg been given this unique robe and seeing the e
love that their father had for Yoséph, his brothers

'ted him and were unable to speak ° peaceak 1\/
to Him! >

kind of hatred reveals a lac 2love - fop
. \ Elohigp:

s _/ 7
.S
& 2 o e
-
et &




Yohanan Aleph/1 John 4:20 “If someone says, “I
love Elohim,” and hates his brother, he is a liar.
For the one not loving his brother whom he has |
seen, how is he able to love Elohim whom he has |
not seen?” Q"

Yohanan Aleph/1 John 3:10 “In this the children of

Elohim and the children of the devil are manifest:

Everyone not doing righteousness is not of Elohim,
neither the one not loving his brother.”




The Hebrew word that is translated as ‘hated’
comes from the root word xyw sane (saw-nay' )-
Strong’s H8130 which means, ‘to hate, detest,
| turn against’, and to hate is to have or show =
intense hostility toward someone or something, q_f"d

defiantly turn away from someone or something;
ch 18 usually derived from fear, anger or a sense

SERRIUYA as one feels that they%ﬁe@n vronsed
aidihavezsno need to show Ct or credencelie

aRpther’s adviCe or instnuchicnEE




The fact that Ya’agob had made this special coat 'f?
for Yoseph was clear that Yoseph had been chosen
,_,,by his father to be the next leader of the famlly, |
.~ and this angered his brothers greatly. 4
§*ater on, in the Torah it was made clear that t e
flisst-born’ was not to be neglected of his r1g ts e
have | h ‘double portion of the inheritance, evensif
hewasof a slave womaw@ph as | ﬁﬁl

TIES deYe)t \}* yet was e firstborn.c I_\ZW—W”DL_L—»




It is possible that by the evil reports that Ya’aqob |
| - had heard about his others sons, that he f
|recognized that they were unfit for leadershlp and
i therefore positioned Yoséph to take up this role
i which was not taken well at all. o
@seph, by all accounts, is a clear shadow pic tune
of n_, wiah, who was hated and rejected byailis
WL anad hatred is often covered-ap Y deceitias

e 1.



Mlshle/ Proverbs 26:24-26 “He who hates, pretends|
| with his lips, and lays up deceit within him; 25 |
‘though he speaks kindly, do not believe him, for
there are seven abominations in his heart. 26

Hatred is covered by deceit. His evil is dlsclosed in
A the assembly.’ —




‘The Hebrew root word that is translated as ‘deceit’ |
in verse 26 is 1 .xwn mashsha’on (mash-shaw-
ohn' )- Strong’s H4860 which means, ‘deceit, |
| guile, or dissimulation (which is to hide under a i
" false appearance)’ and the Hebrew root word
translated as ‘deceit’ is verse 24 is npIn mirme b
(meer-maw’)- Strong’s H4820 which mear S,
dece: t {treachery, dishonesty, falsehood’; ‘andis
ised inf\Amos 8:5 with reference to those Wlﬁ

ol t \/ ait for taba W to-beoveis sﬁhﬂi

thay coul ] Nigde=and falsifivathiein



What verse 24 here in Mishle/Proverbs 26 is ‘
saying, is that the one who hates, gives a vain lip
service and his heart is filled w1th deceit; which 1s |
the total opposite as to what should be in the

| heart! 4
! e Torah is to be in our heart and in our mout -
Y to do it: 3

Debarlm/ Deuteronomy 30:14 “For the Word is very
near you, m your mouth and in your heart - to do
t b 3 | d i



- Many people today are rendering a vain lip
service, in their falsified confession of faith, while
.their actions reveal otherwise, as their lack i"‘




Many are ridded with deceit and will even put on a|
religious show before others, just like the religious |
pharisees did in the days of Messiah, and will _
s ctually pretend to like you, when it is assumed | a?“
be a necessity in order to appear to be =
Y orshlppmg correctly, yet when they are out off
the plcal setting of set-apart worship, they

uk Wall back into a worldly mo fsla ndenons
hel avigur, even agains! hese that theyshad
[EleWEhipped with,=and resonititoNiallincIREATCE

that=leaiialo f\the“World rather thanHivincRniAs=leEn



ils\a hatred that is dlsplayed by their lac k of'a
o) gelief in the Master and His Werd oft Truthl

_ T '




'heir hatred for Yoseph caused them to not even |
have a peaceable word toward him, and we are able|

to understand this a little more, when we walk in |
. the Truth and guard the clear commands, having =
bbeen clothed in righteous garments, lmputed to us
1 through the cleansing Blood of Messiah. ==

- when we walk in righteousness, we often *‘1”1

hce th'lng to say _F uf; LH"\}/

wﬂl slander and Cl;ws ith harsh wordsiand
hectale. 5 'ons whith isioften Lh“r\ 17 21 DAS3TVE



One thing that we often find, after having ‘come |
out’ of the false Chr1st1amty and all its false and
selfish worship religious systems, is how those whe
‘--efuse to let go of vain traditions and stay in t
urch system, and were once ‘close frlen ;
tum‘a and begin to hate us with intens ity all
s we have responded tothe cal to cCOmE

\ out and be all]




~ Luqas/Luke 6:22-23 “Blessed are you when men
shall hate you, and when they shall cut you off,

| wicked, for the sake of the Son of Adam. 23
~_ “Rejoice in that day and leap for joy, for look,

\{Ielr fathers treated the prophets
: e

and shall reproach you, and cast out your name as |

your reward is great in the heaven, for that is ho

Yohanan/John 15:18 “If the world hates you, you

Know that it hated Me before it hated you.”-




Gen 37:5 And Yoseph dreamed a dream, and told
it to his brothers. So they hated him even more. |

Gen 37:6 And he said to them, “Please listen to
this dream which | have dreamed: 4
Gen 37:7 “See, we were binding sheaves in the

midst of the field, and see, my sheaf rose up and
also stood up. And see, your sheaves stood all




Gen 37:8 And his brothers said to him, “Shall you |
indeed reign over us? Shall you indeed rule over |

s?” So they hated him even more for his dreams
and for his words.

Gen 37:9 And he dreamed still another dream and
related it to his brothers, and said, “See, | have
dreamed another dream, and see, the sun and the
moon and the eleven stars bowed down to me.”




Gen 37:10 And he related it to his father and hlS
| brothers. And his father rebuked him and said to
"”?,,_hlm “What is this dream that you have dreamed?
= Shall we, your mother and | and your brothers, |
mdeed come to bow down to the earth before
e\ you?” . A
Gen 37 11 And his brothers envied him, but his
father guarded the word.




THE DREAMS:

Verses 5-11

Yoseph, now being hated by his brothers, is glven
& some very clear prophetic dreams, which he
: relates to his brothers and father and his
t usiastic rendering of his dreams was. pc T
9 received well at all..
iWas oRe thing that he Rad-eceived a
ehERIom \their father, yet nowahERVASEE
MOEkifG themiwith histdneams




These dreams were prophetic and had a very clear
message that was to be heeded by his family, for i
' the days of famine that lay ahead, yet they were
"ot interested in listening to Yoseph and hated hl
even more.

Amos 3:7 “For the Master min» does no matter
unless He reveals His secret to His servants the
prophets ="




N1 was revealing what was to come through His |
. servant, and this message was rejected.
L Yoseph’s course of life was being set before him
:-..and in these two dreams that he relayed h

‘‘‘



[he hatred of his brothers just grew greater and
greater, the more Yoséph tried to relate to them
what he had been shown, and the dreams revealed
“his future position as head yet they rejected this, |
= simply accusing him as bemg very arrogant.
In revealing these dreams, one may tend to thinks

b kept quiet and shut up, yet what w. earn
thegse accounts, is that w/e W€ are. roqur q

k anc T’\h ke WAt |
tter tng



These dreams were very clear, in how Yoseph would be
set up to rule over his family during the time of famine |
and how he would be set up as a sovereign in their midst, |
to who they would submit, and this is a very clear shadow|
"1cture of the Deity of MeSSlah that so many reject todayn"”

- Pilipiyim/Philippians 2:9-11 “Elohim, therefore, has |
"hlghly exalted Him and given Him the Name which is
above every name, 10 that at the Name of ywan» every
knee should bow, of those in heaven, and of those on
earth, and of those under the earth, 11 and every tongue

.should confess that ,\l\’Jl'I’ Messiah is Master, to the.




These two dreams also shadow picture for us the |
two comings of ye1n Messiah!
" In the first dream, we are able to recognize the.
, first time ywin" would come in the flesh and
Serve,.as we are able to determine, by the WO rds

piRthis\dream, how Messiah would co?,el to the
world, in order to call Ato Himselhl

S
e




| InYoseph’s dream, he says to his brother, “we |
| were binding sheaves in the field”, and the fact
i that he says ‘we’ shows that, in the dream, he |
w how he was with his brothers in the fleld a d

orkmg to gather and bind up sheaves.

im@ny of parables of Messiah, the wor d iS
likened to a fie /N

_ T '




The term ‘binding sheaves’ is written in the

| Hebrew text as: ombx onyxn malmiym alummiym:

. The first word which is translated as ‘binding’ =
‘comes from the root word nyx alam (aw-lam’)=
Strong’s H481 which means, ‘to bind, bindings
mute, Silence’, and is written in th;gie‘.lf

Which expresses intensive or ipterntional actionh

whichyrenders : €aning as_‘bindino =



. The second word translated as ‘sheaves’ comes.
from the noun NPYX alummah(al-oom-maw"
Strong’s H485 which means, ‘a sheaf, bundl

ﬁ

bh ng tied together’, and is f1gurat1vely s Mc of
| Yisra’el returning from exile® =

$A
/ 7
4*‘(»‘"'\ - ~
%




When Messiah first came, He emptied Himself and took |
on the form of a servant and came to be in the likeness |
of men, and here, in this dream, we are able to see how};,}
;.;.;Yoseph was in the field with his brothers, which would
‘;ean that he would have had to take off his ‘long rob’
hlS father had made being a shadow plcture o

He

leicameto seek out the lost sheep of Yisra’el ~in othen
wonc % e\came to seek and save w/ha 'a*s‘To andlbing

prepare. hemi fonlElE
m mg, nu ’H an takelipliisieEthEER
O \-LT}LQ\_]_]_]



After this first dream, Yoseph’s brothers hated him
| and refused to accept that he would be ruler over.;,
them. When Messiah came, his own rejected
) the parable of the talents Messiah tells us, in:

Lugas/Luke 19:14 “But his subjects were hating
him, and sent a delegation after him, to say, ‘We
do not wish this one to reign over us.’”




We also see, in:

‘»J”V“‘Yohanan/John 1:10-11 “He was in the world, and
the world came to be through Him, and the world
did not know Him. 11 He came to HIS own, a_nd His




In the second dream that Yoséph had related to his |
| father and brothers, he relates how the sun, moon
| and elven stars all bowed down to him.

L This was a clear metaphor of his whole famlly
'owmg down to him, and his father even ask
i w\ms could be seeing that his mother

already dead. 1/
aYs the shadow %gggtsa f when yeama
or his gathenedisheaVE

Herei

Messiah \ all ret




This speaks of the first resurrection, when the
dead in Messiah shall rise first and we who are |
| alive shall be caught up together with them to |
meet the Master!

'Hazon/Revelation 20:6 “Blessed and set-apart is

the one having part in the first resurrection. The
second death possesses no authority over these,

but they shall be priests of Elohim and of Messiah,

and shallkreign with Him a thousand years.”-




Yoseph’s mother was dead, yet here in this
~_ prophetic dream of Messiah, we see how she
ould be raised at the first resurrection and bo
Lin submission to the Kingdom Rule and Relgn of
ywan? Messiah. i




In the parable of the ten minas, Messiah teaches |
| of a certain nobleman who went to a distant |
il country to receive for himself a reign and to |
L return, and gave his ten servants ten minas to'

trade until he came and they refused: =
Lugas/Luke 19:14 “But his subjects were hatmg
him, and sent a delegation after him, to say, ‘We
do not wish this one to reign over us.




Yoseph’s brothers were like these 10 servants who
refused to let him rule over them, as they said in
verse 8 - there was no way they would accept his |
| headship, and then he dreams another dream, which |
prophetically pictures his supreme position, not
| over his brothers but over his parents too.
k. He was rebuked for relating these dreams, yet:
Ya’ e\ o did take these words to heart and guanded
fhelword, as he knew that this word was=to be taken
seniously \as he was also speaking of his mothenaval
W3 AT ;\[\ dead and-Aow. she too Wotlldl 0ow down
beforethim!




| His brothers envied him and the Hebrew root word
| that is used here for ‘envied’ comes from the roo
. word X2 qanah(kaw-naw’) - Strong’s H7065
which means, ‘to be jealous or zealous, be

" envious, ardent’. 3

o « itten in the ‘piel’ tense, which inc mm
‘j_e pression of an mtensw the tional




It is the same word that is used to describe
~ Pinehas, in Bemidbar/Numbers 25, who was
ardent/zealous for M (YeHoVah) and rose up: an
. took a stand against the whoring of Yisra’ell™
As we can see, this word NJP qanah(kaw na ,7’)

Stipng’s H7065 can have a dual mear
1diRg on where your focus_ is-en anc on Wlﬂu

B\ Oour eyes adspe OK I' d L

P b

A
k

.-'




Our eyes are to be fixed on mM*(YeHoVah) and His
= Torah, which is to be the ‘apple of our
eye (Tehillah/Psalm 17:8), as we guard His
gommands so that we live; and in doing so, wecan
ike\Pinehas and Ellyahu who expresse great

zeal for mn1(YeHoVahy:

ot ;
i




If our eyes are turned away from the Truth, even |
forr a split second, and are focused on the things o f
the flesh that do not satisfy, we are in danger of
scoming extremely envious of what others have
in\doing so, may so quickly find our f etinia

very sllppery -

g2 ;
atl



The wrong ‘envy’ can cause you to make irrational |

ch01ces instead of waiting on NN (YeHoVah), and_:;

| here we see a picture of Yoséph’s brothers
3 exercising envy in a negative sense

Mishle/Proverbs 14:30 “A healthy heart is life to
the body, but envy is rottenness to the bones




The Hebrew word for ‘envy’ is NXJp qinah
\(kin-aw”) - Strong’s H7068 which means, ‘ardou: r,“
'alousy, zeal, envy, anger’, and comes from t"’
ot verb NP qanah(kaw haw’) - Strong’s H7 065
anipg, ‘to be jealous or zealous be er Vil

ardent




‘a;..hls word is used here to describe a heart that lS
" not healthy and yielding but that displays

lisguided passion and is turmoil and dlstress Wd
a L\\..-L that is in turmoil and distress is rott ness
to the bones!

3
P
5
< -
.
o




The Hebrew word for ‘rottenness’ is apl. =
| ragab(raw-kawb’) - Strong’s H7538 which means,
ttenness decay’, and comes from the root uﬁ
apa raqeb(raw -kab’) - Strong’s H7537 whigct
28NS \rot, decay, rottenness’, which is pr imalily
'te in direct contrast ﬁg’o‘[)e sed!




- The Hebrew word for ‘bones’ is DXV
“etsem(eh’tsem) - Strong’s H6106 which means,
~ ‘bones, body, life, strength substance

for the body.

D _/ 7
3
P -
.
P



| Bone stores crucial nutrients, minerals, and lipids |

land produces blood cells that nourish the body anc d

play a vital role in protecting the body agamst
‘ infection. :

L\l, ese functions make the approx1matel 20 Wo

He. 2s of the human body, an orgamsthat is

| ‘essential to our dgily-existences

g2 ;
i




~ Dry and rotten bones have no life and we know
t. t this is a picture of having no nourishment an
. proper blood production. Envy kills!
i\We are to love Elohim with all our heart anc
Pul\makes it clear to us in Qorintiyim Al DHM
“onjnthians 13 that love does=n ﬁ?e ;\/1




1Co 13:1 If | speak with the tongues of men and |
of messengers, but do not have love, | have |
become as sounding brass or a clanging cymbal.

- 1Co 13:2 And if | have prophecy, and know all |
secrets and all knowledge, and if | have all belief,

so as to remove mountains, but do not have love, |

R \ am none at all. =

1Co 13:3 And if | give out all my possessions to

feed the poor, and if | give my body to be burned
but do not have love | am not profited at all. -



verseid:46.13.1
verseid:46.13.2
verseid:46.13.3

1Co 13:4 Love is patient, is kind, love does not
~_envy, love does not boast, is not puffed up,
11Co 13:5 does not behave indecently, does not seek|
. its own, is not provoked, reckons not the evil,
1Co13 6 does not rejoice over the unr1ghteousness
.\ butrejoices in the truth,

1Co 13 7 it covers all, believes all, expects all,
endures all



verseid:46.13.4
verseid:46.13.5
verseid:46.13.6
verseid:46.13.7

1Co 13:8 Love never fails. And whether there |

be prophecies, they shall be inactive; or |

tongues, they shall cease; or knowledge, it
shall be inactive.

,‘1 Co 13:9 For we know in part and we prophesy
in part.

1Co 13 10 But when that Wthh is perfect “has

_lnactive.g


verseid:46.13.8
verseid:46.13.9
verseid:46.13.10

1Co 13:11 When | was a child, | spoke as a child, | |
thought as a child, | reasoned as a child. But when |
| | became a man, | did away with childish matters. |

1Co 13:12 For now we see in a mirror, dimly, but
then face to face. Now | know in part, but then |
~_shall know, as | also have been known.,

1Co 13:13 And now belief, expectation, and love
remain - these three. But the greatest of these is

= love.



verseid:46.13.11
verseid:46.13.12
verseid:46.13.13

| ‘The Greek word for ‘envy’ is {nAow z€loo |
| (dzay-lo’-0) - Strong’s G2206 meaning, ‘to be
fjealous, envious, desire earnestly”;"and"’comesss
* from the Greek word {nAog zélos(dzay’-los)e

'._- S ’s G2205 meaning, ‘zeal, jealousy, fuVa

““

ch is from the word {ew ze6(dzeh®s ’7)

?v 8’s G2204 meaning /t-o‘be hot,sboils
nt’




Mlshle/ Proverbs 23:17 “Do not let your heart envy
_sinners, but be in the fear of MmN (YeHoVah) all

| day long” ﬂ?
Ya agob/James 3:16 “For where jealousy and self-
seeking are, there is confusion and every foul




| Ya’aqob/James 4:2 “You desire, and do not have.
' You murder, and are jealous, and are unable to |
' obtam You strive and fight, and you do not |

/_




. Do you often find yourself being envious of =
- another, be it because of what possessions they-:r'“
. have, or what gifts and talents, or phy51cal '
N attributes they have?

fy o« do then, as Ya’aqob says, you w1l
. \disorder and every evil practice

e ‘/\/ V
§S
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o Galatiyim/Galatians 5:21 “envy, murders,
drunkenness wild parties, and the like - of which |
. forewarn you, even as | also said before, that |
those who practice such as these shall not mherlt
R\ the reign of Elohlm




| Gen 37:12 And his brothers went to feed their |

father’s flock in Shekem.
f—Gen 37:13 And Yisra’el said to Yoseph, “Are not
your brothers feeding the flock in Shekem? Come,

| send you to them.” So he said to/him, “Here |



verseid:1.37.12
verseid:1.37.13

Gen 37:14 And he said to him, “Please go and see |
if it is well with your brothers and well with the |
| sheep, and bring back word to me.” So he sent | |
hlm out of the Valley of Hebron, and he went to |

Gen 37 15 And a certaln man found him, and see
#he was wandering in the field. And the man asked
= him, saying, “What do you seek?”



verseid:1.37.14
verseid:1.37.15

Gen 37:16 And he said, “l am seeking my
brothers. Please inform me where they are
feeding their sheep.”

. Gen 37:17 And the man said, “They have left |
here, for | heard them say, ‘Let us go towards
Dothan ’ ” So Yoseph went after his brothers and
found them in Dothan -



verseid:1.37.16
verseid:1.37.17

12-17 - His brothers went to Sheke u
and did not stay! F

 '-Th Hebrew word DY Shekem(shek- em
Strong’s H7927 means, ‘back or sho l

/ 4
e - .
o




It was here at Shekem that Ya’aqob dug a well -
the well where yean» met the Shomeroni woman |
_}and so opened the door for the return of the lost - |
sheep of Yisra’él!
Whlle this is where his brothers had gone to
C eph s father sends him to Shekem to see if it
wasswell with his brothers and bring back w ord to
Ya’a ob - in other words he/*:;teﬁgo)a d see il
W_Tpo \eons were abe t’t’helr her’s businessl

OI' NOC.




The account of yhan? meeting the Shomeroni
woman at the well of Ya’aqob, was, in a sense, a |
| fulfillment of the shadow picture of Yoséph’s |
“journey of inspection’, for Messiah came to see__'
out the lost and call them back to Himself, as headl
\ ,ﬁ’ asked the sobering question, that when He
agam will he find faith - w1ll He find the

lohim guarding the com ds’a d beins:
here  be allask

about the\Father’s businessy-e lll

A ,.‘»



Lugas/Luke 18:8 “l say to you that He shall do |
i rlght to them speedily. But when the Son of Adam
. comes, shall He find the belief on the earth?”
iSha’ul writes to the assembly in Thessalonicay
about Row he sent Timotiyos, his son in the'be o,
‘th&m to see if they were contit :ng in the
belief;




Tas’lonigim Aleph/1 Thessalonians 3:5-6 “Because |
of this, when | could no longer stand it, | sent to |
| find out about your belief, lest the trying one |
. might have tried you, and our labour should be in |
vain. 6 But now that Timothy has come to us from
you, and having brought us good news of your
belief and love, and that you always have good
remembrance of us, longing to see us, as we also

to see you




| What reports of our brothers do we each have for 7
| our Father, as we go out to ‘bear one another’ S

burdens’ and so fill the Torah? -
Mhen Yoseph got to Shekem his brothers were t
here and he was found by a man as he was

ng in the filed who asked him gha hewas
'S WVM] na




= Yisra’el. Yoseph was ¢
~look1ng for and so too ¢

This is another prophetic shadow picture of |
Messiah who came to seek out the lost sheep of _‘

clear who H

Matt1thyahu/Matthew 15:24 “And He answermg,
said, “l was not sent except to the lost sheep of
\ the house of Yisra’el.”

ear about who he was |
id Messiah make it very
e came for:




MeSSlah came for a Covenant people! He did not
. come for a religious institution or any ‘false
- church system’! He came for the lost sheep o

‘-'sra el - that is - the scattered house of Ylsra’
it Rad been dispersed after bemg divorcec H\/
J% W and sent into Assyrian cap ty, never

aBVae returned, but spreagd throtughout theleal tH,

e
e




The city 10T Dothan(do’-thawn) - Strong’s H1886 ,j
| means, ‘two wells’, and was a few miles north of
B Sh ek em

| They were supposed to be at the place of
ishouldering the burdens’, yet they were at t
- § place of ‘two wells’. u
JWere not about their father’s-b@sin :-;.‘:és bu
were about_

meir own! 4‘



Dothan, at that time, was an adulterous pagan
rooted place of worshlp, and his brothers had gone f
- looking for that which satisfied their flesh, rather =
than simply being where their father expected the
3 to be.

e .concept of two wells or cisterns, can also af\/“
tapheric significance of drinking from alterr ative
saur?s rather than the Torah, whieh™c ca cause
nanyito become defiled bysbeing tossed tolanciiie
NWAarous teachings and doctHRESICIRNERR




| These ‘two wells’ can also picture the corrupt |
| sources of Rabbinic Juda1sm and Chrlstlamty, that

Father’s will!

Hh ‘.}'
® ‘/

where Messiah came tc n. im tes
° = / "
eep that He is the-Source of LivineWahe

> / :
S
s




Dothan was a city of commerce with varying
pagan influences, close to the main highway that |
~ stretched all the way to Mitsrayim/Egypt. ‘7
;,,;he Hebraic understanding of these scriptures; is:
that the brothers were indulging themselves anc
ot caring for the sheep, which also meant the at
the briothers were not walking in the Torah'and

instructions of éhe%me‘i’)
Bhelbrothers had not.ob®Ved their fathems

WeneNollowing theilustiofithEiNe)Es




| In Dothan, they were more interested in looking |
| after their own desires and were neglecting their
b father’s sheep.
* Dothan would later be the home of Elisha thes
o} ophet, who would be used greatly in calling
peaple out of corrupt and wicked worship

practicesl — .




| Yoseph’s brothers were not feeding the flocks in
hekem, as they were supposed to be, but -
| feeding themselves, so to speak, and this is a
picture of those to whom the clear rebuke th at
\HoVah) gives, to the false shehe Is. as

seenln//////




Yehezgel/Ezekiel 34:1-3 “And the word of
M (YeHoVah) came to me, saying, 2 “Son of
man, prophesy against the shepherds of Yisra’el, |
| prophesy and say to them, ‘Thus said the Master |
. mn*(YeHoVah) to the shepherds, “Woe to the_
. shepherds of Yisra’el who have been feeding |
themselves! Should not the shepherds feed the
flock? 3 “You eat the fat and you put on the wool.




| Yoseph’s brothers were not about their father’s

| business, but about their own, and they were =
* ‘using’ their father’s sheep to satisfy their own

fleshly desires - and this is exactly what the fa w

floc ,ﬂ’ dry in order to satisfy their own pro peli L\/
J0)% :"_\.. are not feeding the f A@t‘he th b

inherjtedties!



Gen 37:18 And they saw him from a distance, and |
before he came near them, they plotted against |
him, to kill him.
~‘?Gen 37:19 And they said to each other, “See, thlS
| master of dreams is coming!
Gen 37:20 “Now, then, come and let us now klll
him and throw him into some pit, and shall say,
‘Some wild beast has devoured him.’ Let us then

see what comes of his dreams!”-



verseid:1.37.18
verseid:1.37.19
verseid:1.37.20

| Verse 18-20 - kill the dreamer of dreams'”“
Yoseph'’s brothers saw him coming at a dlstan
. and began to plot how they could kill him —
becaug e they knew that he would report b ckit@

. \their father where they had. be enl

5%
& o e
4
A\¢




| They were guilty of not heeding their father’s =
linstructions, and the guilty will always conspire tol
‘take out those who speak the truth for fear ofs
"r.- eir falsehood being exposed and the typi 1




Here comes the Master Dreamer!!!

| This was mockery against Yoséph and is a picture |

""{of Messiah being mocked for His clear declaratm
'~ of who He is: >

Mattlthyahu/Matthew 27:31 “And when they had

mocked Him, they took the robe off Him, then put
His own garments on Him, and led Him away to be

R '-”';&u%i..-..'.- Kt s 0




They wanted to throw him into one of the pits, |
| and the Hebrew word translated as ‘pit’ is M2 |
bor(bore) Strong’s H953 which means, plt
—well, cistern, dungeon’ and comes from the
primitive root word N2 ba’ar(baw-ar’) - Stror ’.2
1874 v hich means, ‘to make distinction, tonm 18l
pIGin\expound on, mscr1be and by.anal ogy. il
means * Q engrave and tav’l/y\:f arriestthe
TS S Gels (. ng, ‘tO S 1'am NAKECICICEIPE (ocians

9. %
S
~
(WA

' "



It may be possible that these ‘two wells’ of
.than were dried up, and it was into one of th ag

| th‘ey wanted to throw Yoseph, into in order t
1,\'111”5_ @ and put an end to his prophetic dreams,




With the possibility of these two wells being dried |
up, it can carry great insight for us, into further |
| recognizing how dried up and corrupt the two
_ religious ‘wells’ of Rabbinic Judaism and
rlstlamty, in fact are, and how they each w1ll do
1r utmost to make plam or explain and declare
own corrupt systems of worshlp, b 7

hYXlr
‘eng ng’ their own laws an i’fﬁl ms: thai
pyarenullify the identity.afd authority.oftMEesSiaM

u——

a3 =le)t m , apd*the validitysoh w13 foran!




C __rlstlamty casts aside His Torah, as bemg dr ;d

1s death and is of no 1mportance to




Gen 37:21 But Re’ubén heard and rescued him

from their hands, and said, “Let us not strike hlS
: being.”
. Gen 37:22 And Re’ubén said to them, “Shed no |
blood. Throw him into this pit which is in the
wilderness, and do not lay a hand on him” - in
order to rescue him out of their hands, and bring
hlm back to h1s father.,



verseid:1.37.21
verseid:1.37.22

Verses 21-22 - Re’ubén rescued Yoseph

| When Re’ubén heard their plans, he rescued |
;oseph as he had commanded a certain amount of
L respect among his brothers for being first-born,*
and while he had lost his first-born status fo
defilingghis father’s bed, he may have recogn ed a
way to please his father agalwdihe e H“

Qe howed signs of gfirst born whewoeuld

' t as pr 2 of nisisibliness

L




The Hebrew root word for ‘rescued’ is D¥2J
natsal(naw-tsal’) - Strong’s H5337 which means, j'
fto strip, plunder, deliver oneself, be delwered

B "snatch away, deliver, recover, escape’.”

ihis is also written in the causative ‘hiphil’ ru ;
\/\n, Q. can render the meaning, ‘to take AW W%

SpRich Rway, to rescue, recover to_deliven (fuem
SiiEmies Qr troubles or 710 deli) & irom Sin
E \ 3 ad g ll ’




Re’ubén suggested that they just throw him into one |
of the pits without killing him and pleaded with them |
not to shed blood. As we see from verse 29, that |
“Re’ubén may have intended to come back later and* ]
iescue Yoséph, yet he never got the chance to do so:
Ihis is another lesson for us on how we must not' LL
piiwhat we can do today, for a later tlme esp cruwll\/
When someone’s life is at stake. Re’ ¥ Sp J(’\ o),
biistha @s not enough, as pe-may hav been afinaid

O 23K | h othe?nt armpYosephaNaliEnEE =
- turniwithithem ‘




V,,_..__any times, we find that we are required to spea
‘up boldly, in defiance of lawlessness and not hold:
:ack in fear of what others may say, espec1all V.
wh n it is family, and not think that we can e
filish tRe discussion later - for we might -\7::

. \\another opportunity to-do sol

g ;
atl
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‘zerses 23-28 - Yoseph stripped and sold for 51lv
lhen the brothers saw Yoséph coming closer; tk Q\/

xL._e Yoseéph of the long robe that his fa he
| had made.

l
/ adl
P - N "
”




| The Hebrew root word that is translated as
~ ‘stripped’ is Vw9 pashat (paw-shat’)- Strong’ S &
'H6584 which means, ‘to strip off, make a das 1,
b raid, invade, removed, skinned’, and wes
re ..,ize here of the significance of this vent
ures

Being prophetic in nature as is shadew pict
oW, VN was strippedand mocked:

3 = ) N ~ i
5>
s




Mattithyahu/Matthew 27:27-29 “Then the soldiers |
of the governor took yehin into the court and |
gathered the entire company of soldiers around |
. Him. 28 And having stripped Him, they put a f
.~ scarlet robe on Him. 29 And plaltmg a crown of
thorns, they put it on His head, and a reed in His
right hand. And they kneeled down before Him and
mocked Him, saying, “Greetings, Sovereign of the




After stripping him of his robe, Yoseph’s brothers |
| then threw him into a waterless pit/ dried up
| well, and Yoséph may have thought that they
'would come back and get him, lest their fathe
(find out and punish them, yet they had othe )

R\ ideas. o
_ 35 no way they were goin )QA sa'o‘w 90
.' WHL]
"/o/‘-r to ti S) (ISNTN2 ;ﬁL@_S,

-



With Yoseph being thrown into a dry pit/well, we |
see a classic picture of the church today, who have |
| ‘thrown aside’ the Living Word, as contained in the |
| Torah and revealed and proclaimed by the life,
. death and resurrection of yenn? Messiah.
. The deliberate teachings of Christianity. and
RabbiRic Judaism, set aside the Living Water: , by
SElivering their own man- made comma#nds tk at are
Rlshit as\truth, yet are si dle,. atensithat

e L I8 up the_pe 551ty ‘or thegloRhacrEm"
adharad & thent gcumﬁ QL SUOLFAGLION TNaraoi.




What the tradition and dogmas of man has done, in
drying up the Living Waters, ywhin
Messiah Himself came to restore, in His Own Blood, |
glvmg us access to the Living Waters that we should
never thirst again!
‘Zekaryah/ Zechariah 9:11 “Also you, because of the
blood of your covenant, | shall send your prlsoners out

' Of the pit”
3f the Blood of The Lam M‘{éf’ |

i, and dehvae:}gf bem OISO
a” i C sr ;C r -




After Yoseph was thrown into the pit, his brothers |
sat down to eat!!!

= This seems a little cold, yet we can also see a__,_’
shadow picture of how those who had delivered up

L e Messiah up for execution would hav

h‘-w ter He died, without %@4 th
i reco mzed whoyaa S they re
oA e ofithelpiier)




While Yoseph’s brothers were eating they saw a |
company of Yishma‘elites coming from Gil’ad, with
spices, balm and myrrh. ;-
. This too is a powerful prophetic picture of the
clear supply for Yoseph as these products plctu
forus the relevant embalming mgredlents used fion

MEssiahts burial and what we see, in Yoseph’silingl
thioush tis son Menaswsheﬁ)aapﬁe) | ’mLu
afwhat\he went th in_.shadow:nictiininGe
\/\/l A L_MeSSI] /\/'7 d deNiemis]




| Yoséph - qp1- Strong’s H3130 - ‘he adds, he
increases’

enashsheh mYan- Strong’s H4519 - causin'd’

L forget’ 4
. Makir - 172n- Strong’s H4353 ‘sold’

Gil’ad\ TYYa- Strong’s H1568 - d?y regionk

\ Q/ | - b DNE — elD.

. 3 H'rr__,)__z N — <z 372 - ‘no helpii




| Héleq - pon- Strong’s H2507 - ‘portion’
~ Asri’él - bx"lwx Strong’s H844 - ‘I shall be
prince of El’

aekem - DIW- Strong’s H7928 - ‘back/shou“_h?

:égher 19N- Strong’s H2660 - ‘a w 2
A

selophhad - TNaYy- Strong’s Hé




Above, is the list of descendants of Yoseph from

.~ Menashsheh’s line and when looking at the
. meaning of their names, we are able to see &

jeat prophetic message of Messiah, as mirrored
L 'o sh his life’s sufferings, Wthh culd

-- summarise as follows: |

g2 ;
atl




HE IS INCREASED AND CAUSED TO |
_ FORGET HOW HE WAS SOLD IN THE
I ROCKY REGION WITH NO HELP,
WHILE HIS PORTION WAS TO BE THE
PRINCE OF EL WHO WOULD BEAR
THE BURDEN BY BEING BROUGHT
UP OUT OF THE PIT AS FIRSTBORN B

: FROM AMONG THE DEAD ! S




Yehudah then convinced the other brothers not to |
kill Yoséph but rather sell him, as if that would |
| absolve them of the wicked act of selling their |
i brother into slavery and treat him as dead. =
1is ‘blood’ was on their hands, even though th /
had npt physically killed him, and while they did
petwant to be held respon51ble for ﬁhz‘_ls’dea h# LH“\/
thowsht i better to sell him and-make a profitielk
1lled ﬁaﬂ_ﬁl’\\—"

ailbeir hrother and.ifhe was
el e ckopthemselvesio wlL\/ o7 Nis blood,

“\



- They sold him for 20 pieces of silver and this
~ amount would later be given to Yisra’él as a
. command regarding the evaluation of a -"'
L be tween 5 and 20 years old, when a mar
arates a vow, by the evaluatlon of lives unte

mm /




‘ Yoséph was still a youth and this shows a
separation of Yoseph unto mno.

f:e value of a male from 20 to 60 years old was: "ﬂ
*—_sheqels of SIlver and for a female it was 3




| Verse 29-30 - Re’ubén returns to an empty well
"Re ubén had obviously left the other 9 brothers
after they had thrown Yoséph into the pit, 2 d
woula 0551bly not share in the proflt gam from

the sale of Yoseph._




What we do recognize here, is how Re’uben tried:
to stand up for Yoséph and tell his brothers to ‘let
seph live’; and it is possible that because of this

ttempt to stop his brothers from klllmg Yo Sphs

=’~.L
urse

at\Wosheh, in one sense, turned t e (
| against Re’ uben ALC ﬂﬁ

g2 ;
atl



Re’ubén had been cursed by his father for defiling |
hlS father’s bed by sleeping with his father’s
concubine, and Mosheh says in:
|Debarim/Deuteronomy 33:6 “Let Re’ubén live, and|
. not die, and let his men be numbered.” &
Once again, as already discussed, we can lean
|r'> hese events that we must not put off our
ito Stand up for our brothers ﬁaﬁat times

aF uben had trie ve Yoseph, hel&ii
Wh AR A ered 1est and retlined H“Mu unabla

to-thanioe what-had-be %ch“m,



ki Re’ubén went to the rest and asked where he was |
and realized the dilemma they were in, and so
they had to devise a plan to hide from thelr fatk
their respon51b1l1ty for Yoseph’s life. Re’ uben
’ ents in repentance, yet his actions'i
d born about c1rcumstance Jaa‘t he W”wul
be respons 1e or.




He was more concerned about what he would now say|
to hlS father than actually having lost his younger |
brother! :
| This is a picture of how so many will have an outward 1
. show of repentance, yet their hearts are still =
‘hardened by deceit, and true repentance from -.-"5
| heart is what T calls for:
Yo’él/Joel 2:13 “And tear your heart and not your

garments, and turn back to mn» your Elohim, for He
shows favour and is compassionate, patient, and of

great kmdness and He shall relent concerning the .




Verse 31-36

In an act of desperation, and a wicked scheme,
they took the long robe that they had strlpped 4
from Yoséph, the robe that Ya’aqob had made fo

fim, and dipped it in the blood of a male goat that
they had slaughtered, after which they sent he
blooWied robe to Ya’aqob, who recognisedhitt
immedia {ely and tore his ow aﬁnents ndwWepk

fialdlhic sy who he :d ayad hadiheR ,

il “c‘ow Wile LQ:\LT\ n2 2l




The blood of a goat resembles human blood and they |
did this so as to not be found guilty of the blood of |
| their brother’s life, and we once again see a classic |
}h_,adow picture here of Yoséph'’s coat being dipped in!
ithe blood of a goat representing for us the goat for
L M on Yom haKippurim (Day of Atonement).
Y@’adpb had, at this point, been deceived by his
sensithrgugh the blood on the covering-ef a sanment
anEin a\manner of speaﬁgg,/,tﬁ es us back: toseW;
el LLOK .ad deC 'ItS O WA l‘ N NG

‘ r ' ‘J =




In verse 33 Ya’aqob cries out... “Yoséph is torn, |
torn to pieces” and the Hebrew word for ‘torn’ is |
q'm taraph - Strong’s H2963 and means, ‘to tear ’.
rend, pluck’. |
This word is also used in:

Hosh&a/Hosea 6:1 “Come, and let us turn back to
2. For He has torn but He does heal us, He has
_ \\ stricken but He bincs us up.”, .




CHAPTER 38

.~ Verse 1-2: Yehudah leaves his brothers
Afiter Yoseph had been sold into slavery and the
brothiers lied to Ya’aqob, Yehudah leaveshis
brotRers and turns aside to_an-Adullamitel

—— v




Judah and Tamar 1
| Gen 38:1 And at that time it came to be that |
| Yehudah left his brothers, and turned aside to a |
. man, an Adullamite whose name was Hirah.,f'z
Gen 38:2 And Yehudah saw there a daughter of a

certam Kena anite whose name was Shuwa And he
took her and went in to her.




"".-e Hebrew word that is translated as ‘left’ or, in
other translations ‘went down’, is T12 i

yarad, (yaw-rad')- Strong’s H3381 which mear %s
» \‘to come or go down, descen G

Py /
P




A common pattern, or thread, that we see in Scripture, |
is that whenever the reference is made of going to

Mitsrayim, it is seen as going ‘down’, whereas
;;,;-whenever the reference of going to Yerushalayim is
‘made, it is referred to as going up; and what we can
early see from this, is that to run after the patter of
' the world and the flesh, with its many lusts, is:e
downward path that leads to destruction, whereasito

alk ingthe true commands oymﬁﬁd Stiin
R s a\picture of being.abl€ to ‘ascend’ OfcRRN

NMEEERW. Rear to Him~in MessiahitheNEniRetCl

aERiERrEN D MESsiah thatleadsite i hnaERimlRR=Y



H___ere Yehudah was, in a sense, going ‘down’
.~ the lust of the flesh, as he took a Kena‘ amte
‘ woman and married her. 3

brew word for the term ‘turned a51 ; is
D) natah - Strong’s H5186 wh1ch s, ‘to
. ’_t out spread out, exten ‘ ﬁﬂ@’q

ey ‘/\/ V
§S
P a
-
A\¢




This word Nl natah - Strong’s H5186 can be also :
understood, in Scripture, as being a reference to ,
| the tribes of Yisra’el, who ‘spread out’ their |
ibranches, as a derivative of this root verb is nLn:
mattah - Strong’s H4294 which means, ‘a staffy
jod, ranch a tribe, a branch of a vine'; ar d is
tanslated as ‘tribes’ in Bemidbar/Nu be 'S 30:4L
WH“’W W& understand this cle 6?1% f being a2
ibranch ‘ e are qu e c \,\m%Lgl_W
\ Ml Master ink




. Yohanan/John 15: 5 “l am the vine, you are the |
- branches. He who stays in Me and | in him, he |

'l
.‘:b
2 .
— 4
3
/ 4




Yehudah here, as a metaphoric picture, is a lesson
of those who have denied/rejected Messiah (sold |
| Yoséph into slavery) and have not remained in the |
Truth but rather have run after the flesh and
doctrines of man!
‘-,ehudah had spread out his branch, but in th
wrong way!!! >

d\in a manner of speaking, @t"s /”\’1 ’
‘ -u , and theﬂu f1is actions reveals
IES as\ e be eJELis Ne\ \ﬂl\/ \/W,\\ﬂd Wi Lh 2\
ena‘anitesvomains




| Th]S word - V) natah - Strong’s H5186 - can also
& be understood as turning aside from true right-
rulmg and justice, as we see the connection of 1

L this word used twice in the following verse: =
Shemoth/Exodus 23:2 “Do not follow a crowd to

do evil, nor bear witness in a strife so as to turn
aside after many, to turn aside what is right.”




| By Yehudah ‘turning aside’ to an Adullamite,
Xpresses this clear plcture of turning aside

. Mn*’s ‘justice’ to man’s corrupted form of
justice! |

ord for ‘Adullamite’ is ’nb'ry Adull n 1 -
s H5726 and means, ‘justiee’forthe
and Adullam_we -,r te ciby
/




| Yehudah'’s action is a picture of what so many have|
| done, and still do today, as they turn aside to
“man’s system of justice rather than obey 'nﬂ’ s
| Torah!
shows a lack of obedience and can bese
inder to us of the perlod of the
) where each one did-what v

N eyes!
PRk




Shophetim/Judges 21:25 “In those days there was |
| no sovereign in Yisra’el - everyone did what was |
right in his own eyes.”
Yisra’él was clearly warned not to do this, befor

. they entered into the Promised Land: %
Debarim/Deuteronomy 12:8 “Do not do as we are
doing here today - each one domg whatever is

\ rightin h]S own eyes.’




When people reject the Torah, they will resort to |
| doing what is right in their own eyes, and here in. ;
. these accounts is a clear shadow picture that we
. can learn from, as we see how this chapter’s”
*‘ents flow in teachmg us what happens when we
’ cast aside the Torah! |

h Rad been ‘cast aside’ and Y; -,F'"-"*':’CUTI ¢l
OWAC aycounterfeit epn-Tor satisfactionlend

1o\, |




| Those who turn aside to their own crooked ways _}.
Wwill face the consequences of rejecting the Torah:s
nillah/Psalm 125:5 “But those who turn aside to

their crooked ways, min shall lead them away
with the workers of wickedness. Peace be upon

Yisra’él! )




The name of the Adullamite man, to whom
Yehudah had turned aside to, was Nn1n
. Hirah -Strong’s H2437 which means, ‘a noble
sace’, and comes from the primitive root verb aam
h w_var Strong’s H2357 which means, ‘to b;
grow white or pale’.
ale can be as a result of havihg e l%\ Of
d % e Tﬂ OME
1ation.

ich'as HL



;\__AYehudah may have realised the wickedness of their|
iactlons against Yoseph and in his guilt he turned |
. aside to seekmg an alternative in the flesh,
ordmg to man’s ways, to appease hlmself ir ‘ﬂx
| humiliation. .4




?{'iYéshayahu/ saiah 29:22 “Therefore thus said T}
who ransomed Abraham, concerning the house of
Ya’ aqob “Ya’aqob is no longer put to shame no

\ longer does his face grow pale.”

e
% F 4
.vi‘l' 3
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Yehudah had now joined himself to that which he |

should not have, and we are warned in Scripture |

| to not be unevenly yoked with unbelievers, as the ¢
consequences of doing this can be harmful and

1 very detrimental to our lives. F

Qorintiyim Bet/2 Corinthians 6:14 “Do not become

unevenly yoked with unbelievers. For what
partnership have righteousness and lawlessness?

And what fellowship has light with darkness?”.




Yehudah saw a daughter of another Kena‘anite and |
| he took her for himself; and she was the daughter
g.f the Kena‘anite man whose name was Vaw
(shoo -ah)- Strong’s H7770 which means,
‘wealth’.
T ';, Qnce again, is a clear picture of turn" “n
h’\ ;e lth of the nations rathyan-‘w kingiin
| the Torah @f~1n".

‘ u married inte mon:—:}/l

P i




In history, we are able to see how Yehudah has "

| always had an obsession with wealth and profits,

and he was the one who came up with the idea of
sellmg Yoseph instead of killing him, as he

éah ”’a\/x

ake some profit gtof their £ ‘other




| The desire for riches and wealth has a way of =
E‘Causmg many to turn aside from walking in the 4
L right-rulings of M.
Th _deceit of riches chokes out the Word and UY“
'-d of truth become fruitless (Mat ith fﬁu/
| Matthew 13:22):

= _/ 7
e
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Mat 13:22 “And that sown among the thorns is he:"'
who hears the word, and the worry of this age and
~-the decelt of rlches choke the word, and 1t

becomes fruitless.
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Verse 3-5 - Yehudah’s sons

The sons that were born to Yehudah from his ‘marriage’ |

with the daughter of Shuwa were:

| 1) Er - 2y (ayr)- Strong’s H6147 which means, awake,-
arouse, awaken, expose’; L

2) Onan (0-nawn’)- 121X~ Strong’s H209 which mea S,

‘strong, vigorous’, and

3)'S Shéla} (shay law')- NYw- Strong’s H79 6 m m’ng,

b \‘a petition, at ease, pr

@hasing ‘Wealth’ will birth-fe ‘arousal’ ofialistnanEi

dasira telel: at &> and chase maxaﬂm\/ n tha




When the daughter of Shuwa bore Shelah, Yehudah|
was in 212 Kezib (kez-eeb’)- Strong’s H3580 |
which means, ‘false’, and this word comes from
. the primitive root verb 21 kazab (kaw-zab’)-
L Strong’s H3576 which means, ‘to lie, be a llar
fail, told lies, deceive, dlsappomt’ and we are
1“»‘___ ble to see, from the actions of Yeh h 1dahs
b he ached a defmlte place of ‘falsehoodian
L tion’ in his life _ak-starting \ ith the
10‘ fYOS /e imolhis LlDu &if TOr

]
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Yehudah, as we know, means, ‘praised’, and by
these accounts, along with the clear meanings of
the names of his sons and the places he settled in,
.~ We can recognize how so many today have been =
”1ven over to falsehood, deception and lies, in the I
attempts at pralsmg Elohlm while they ar

-r Lm/ of

N the Torah ofiEleiiin
g that theyihavelalushige
ﬂ—mt na e”ﬂl—ht“%%—ﬁcr%—‘h” Qa1 MARME



This is a classic picture of ‘false worship’ - which |
is no worship of Elohim at all!!!

The so called ‘prosperity gospel’, which is w1dely_
romoted by westernized charismatic Christianity,s
s a false message and many are sadly worshipping

* in vain, as they follow such falsehood! =

at e must also take note of here, is th t LH“
‘-o the daughter of Shuwa is er tioneds
md SO We 2 see a clear message of how. thisiunieh
Witn 2 1<Mn» anite_wemen hagd gtitead 1N Nothing

- ut trouble!



‘ Verse 6-7
\ehudah took a wife for his firstborn son - Er - '|,y |

. {z‘,

nd her name was Ipf Tamar - Strong’s H855 ’
which means, ‘palm-tree’. "

vas evil in the eyes of MM and his i "W%

by\n1n* before he had ay!‘-spﬁ"n ‘withthis
AN W1fe




We are not told why he was evil but we see here a |
~play on the reversal of his name:
. The Hebrew word used here for ‘evil’ isyara- =
Strong s H7451 meaning, ‘bad, evil, w1cked

L harmful’.
\hL ow the name of Er - Y- is spelt Wi q and
avin - W’ and a ‘resh - 7’, while {)y ra - is

S.L“lt'w opposite way ara ﬂﬁ with the ‘reshisiag
LW: (e flI‘S and then W}/h -y’

>~



His name may have meant ‘awake or alert’, yet |
| he was evil in the eyes of M, and this can, in
”'many ways, also be a reminder to us of how we
are not to think that we are strong on our own,
PUt rather that the joy of m is our strength and
this i is\also a clear warning of how we.are'to H“
seber ang awake and not be found-=sleepingiingsl
the\lies and de -a. sehood ! ol




What we can see here, is how this man who by |
name was called one who is awake and strong, had |
simply abandoned his character!

. We must remember that mn? certainly was
* watchful over the firstborn of the son of the =
estor of Messiah, and while Tamar was given to
is stborn in marriage and had no offsprings

i cal rr / the
f te seed of th pmise, as she wasithe
WTF@ fifthe ‘first arn” and destinediteibERnEnE

Oyal line"ofMessiaht



Onan, Er’s brother, was instructed by Yehudah te
lke Tamar as wife and have a son with her c

> ‘/\/ V
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Debarim/Deuteronomy 25:5-6 “When brothers |
dwell together, and one of them has died, and has |
no son, the widow of the dead man shall not |
. become a stranger’s outside. Her husband’s =
|brother does go in to her, and shall take her as his
wife, and perform the duty of a husband’s brother
to her. 6 “And it shall be that the first-born son
which she bears does rise up for the name of his
dead brother, so that his name is not blotted out

‘/of Yisra’&l.”



?‘;._,hlle we recognize that this command had not
* been given to Yisra’él, as a nation, we need to "
‘understand that this was the clear instruction/.
sommand given to Onan from his father, Yeht idah
andhe\gefused to listen to his father’s.commands
which is\a picture of refusing to he Topahl




Onan knew that the offspring would not be his and
would affect the inheritance of his own offspring, so |
~~ he refused - but not in the right way! e
‘He did not tell his father that he could not take her, |
" but rather abused the position of being offered his®
brother’s wife for sex only, and made sure that he ¢
| mregnate her, as he spilled his seed (seme on

the ground.
|‘ﬂs'_c pleased M1 and S:O}ésﬁh‘l’ Wa 3 nlm
: \%\ ./e

WhEn \/WL yeslecttewalk in theicleaiionahReikelti

eIl fe- too:willshesdemanded soimss



In the story of Ruth, we see how the nearest
kinsman refused to redeem Ruth and so the
redemption right could fall to Bo’az.

Ruth 4:6 “And the redeemer said, “l am not able
to redeem it for myself, lest | ruin my own
inheritance. Redeem my right of redemption for
yourself, for | am not able to redeem it.”




Debarim carries on and tells us what was to be |
done to the man who refused to redeem the wife |
of his brother who had died and had no offspring: ¢

| Debarim/Deuteronomy 25:7-10 “But if the man |
does not desire to take his brother’s wife, then let
his brother’s wife go up to the gate to the elders,
and say, ‘My husband’s brother refuses to raise up
a name to his brother in Yisra’el, he does not

agree to perform the duty of my husband’s
=" brother. I




8 “The elders of his city shall then call him and |
speak to him, and he shall stand and say, ‘|l have |
no desire to take her,” 9 then his brother’s wife |
| shall come to him in the presence of the elders, |
and remove his sandal from his foot, and shall spit
in his face, and answer and say, ‘Thus it is done to
the man who does not build up his brother’s
house.’ 10 “And in Yisra’el his name shall be
called, ‘The house of him who had his sandal

“removed.’”




In the story of Ruth, we see how this happened
accordmg to Torah:

Ruth 4:7-8 “And this was formerly done in Yisra’ &l |
concerning redeeming and exchanging, to confirm
every word: one man took off his sandal and gave
it to the other, and this was a witness in Yisra’él. 8
So the redeemer said to Bo’az, “Buy it for
yourself.” Then he took off his sandal.”




1Onan acted wickedly and deceived his father
satisfying his fleshly lust for his deceased brother
'1‘fe this was nothmg more than a w1cked act of

rom hlS foot and spit in his fa

the one who performed

e
e



Verse 11-23

Yehudah then told Tamar to live as a widow and wait |
until Shelah was old enough to become her husband
and he would then raise up offspring.

;-'f'fTamar then went to live in her father’s house; and
- after some time Yehudah’s wife died, and bemg
o forted by his friends he went up to Tlmnah t the
B\ sheep shearers.

., Kimnah - Strong’s H8553 ea“ﬁ)‘* ntionk
- ,nd comes from-the root verb NN manahil

4487 whith means, ttolcolin N ilinhEn
# reckc n, appoint™.




Tamar was told that her father in law had gone to |
Timnah, and by this time Shelah had not been given to
her as w1fe as promised, and so, after realizing that |
the promise had not been kept she took off her |

,d put a veil over her face and sat at the entrance of
9232y Enayim - Strong’s H5879 which means, }_,,/h

SPHING:! eningiol
fhelevesy, as this word can be cons eted from beine
the du : _

LY the root word Jaw-ayin - Strong’s 586NN
\\/Lﬂaﬁ MEansy, ‘eye’ 5 om thisiweicaniceERRVAhE
‘cova ch FeYE »—111%1:;—&9_113“1—4 mmm



| Yehudah took her for a prostitute and he lay with
 her, as he turned aside to her by the way'

L Once again, we see Yehudah ‘turning aside’,
v h1ch is the word Nv) natah, which we hav
feady discussed, and here is another picturesof
Hm "jn g from the straight path d‘?e ortinoie
whoring /




She asked him what he would give her for her |
“services” and he said that he would send her a
" ;&young goat from the flock - which at first glance
may seem insignificant, however we can be draw
to .seeing the picture of the goat which is sent in m
the Wi derness on Yom Kippur, as the scapeg"

The | first goat of the two goats oL%c;nyﬂp un, we
alie able to see in the goat as slain and

plload n| on Yosepxab aréshith /A GenEcycul




| Tamar then asked whether he would give her a |
wﬁ;\;}_‘pledge until he sent the goat, and he asked her d
what pledge she wanted. i
he Hebrew word used here for pledge is ]1:1 \7
gabon - Strong’s H6162 which means, ‘a .,ca:v,
| %’, and comes from the root verb aayanal

SStrong’s H6148 meani%\i,)‘a;take on pledee)
givedin \pledge, exchange, become ciirei) A,

,-\
-~y
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| She was asking for some surety from him so that |
i he would not just leave and never send what he
had promised. il

As a noun, the word ]1:11,)1 erabon is only used :
fimes in Scrlpture and all in this account betw
iehudaly and Tamar; however, the%%g or @ ‘1@ ion

Of ¢ ‘?m a pledge :1#2?;3}:15 timessin

'




| The first time we see this verb being used in in |
| Beréeshith/Genesis 43:9 when Yehudah promlsed
{a’aqob that he would be surety for Binyamin, and
Primarily been the major reason why Binye min
Was lways under the protection or leadingof
fehudaly and so the House owh*e SIS

. \both Yehudah aad-Binyamin.




