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| #8 Vayishlah (n2un)
\ — Hebrew for “and he
sent,”

Torah: Genesis 32:4-36:48
Haftarah:<©badiah 1:1524



TOPICS IN THE PARSHA
THIS WEEKS TORAH PARASHAT |

Jacob returns to the Set Apart Land after a 20-year
. stay in Charan, and sends angel-emissaries
' to Esau in hope of a reconciliation, but his
messengers report that his brother is on t o

path with 400 armed men. Jac re ies
r war, prays, an ds Sau e

'(cons1s Ot _hul dreds ofsheacsc i

lYyestock) torappeaseliim



TOPICS IN THE PARSHA

| THIS WEEKS TORAH PARASHAT
“'g:hat night, Jacob ferries his family and possessmn

L across the Jabbok River; he, however, remains
¢ behind and encounters the angel that
'modles the spirit of Esau, with whom he
Wi a es\until daybreak. Jacob suff/e;;,a»dl ocated

ut\yanquishes the sypernal creaturciiwhie
Loy sc Nhim the_name IsraelmpwhichEnERIERE

))
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TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT
ézJacob and Esau meet, embrace and Kiss, but part
b ways. Jacob purchases a plot of land
near Shechem, whose crown prince—also
icalled Shechem—abducts and rapes Jaco’
dat IS Ater Dinah. Dinah’s brothers aeon and
ESalavense the deed by killjng-atl male inhabitanis

Of Ci :‘L‘E, after renpdering then ’m‘Jr’Tbl’*lW/—
_D_W_\ﬂ'ldl gdaem u_d rcumeiselthemselVeEs




TOPICS IN THE PARSHA |
THIS WEEKS TORAH PARASHAT i

“Jacob journeys on. Rachel dies while giving birt.:
'to her second son, Benjamin, and is buried in'al
geadside grave near Bethlehem. Reuben loses the
Pt r1 ht because he interferes with his fa thenr’s
rital life. Jacob arrives i eb‘f‘) m his

2 Isaac, who lat&f dies at age 1
I ‘G\nlj[\nwﬂ\bLHS

AT mﬂl )



TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

Our Parshah concludes with a detailed account of
'Esau s wives, children and grandchildren; the
lily Qistories of the people of Seir, among whoem
settled; and a list of the eightkdngs Wlh
pulec Edom the land au’s anc Seins

de «e dantsrm




Gen 32:1 And Ya‘aqob went on his way, and the |
messengers of Elohim met him. &

| Gen 32:2 And when Ya‘aqob saw them, he said, ||
“Th1s is the camp of Elohim.” And he called the f;
name of that place Mahanayim.

Gen 32:3 And Ya‘aqob sent messengers beforeh1m
Ito Esa‘ his brother in the land of Se'ir, the field of

“




Gen 32:4 and he commanded them, saying, “Say |
this to my master Esaw, ‘Your servant Ya‘aqob said |
| this, “I have sojourned with Laban and stayed
there until now.
Gen 32:5 “And | have bulls, and donkeys, flocks
and male and female servants. And | have sent to
linform my master, to find favour in your eyes.” * ”




| Ya’ agob had now left Laban and was headed home |
| and this week’s Torah portion is called - nbga =

aylshlah which means, ‘and he sent’ and co __|3
from the root word noy shalah (shaw-lakh' )

, let go, put forth, stretc t, fﬁroc-tj
urgently se d
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In Bereéshith/Genesis 32:1 we see that Ya’agob had
left Laban and was then met by the messengers of

~ Elohim and he called the place oann Mahanayim
- (makh-an- ah’-ylm) Strong’s H4266 which means,
L ‘two camps’, and as we will see in the next Tora
Dortion, it was from here that he divided his fam 1\/
into t O groups, in order to meet his brother E Saw:
withrshalom; and in many ways picturesthe p ’Tﬁ“m
pietlire of he fullness of Yis "S’tWO camps (L]om
Simteiaealand House of2Yefiudah)beins rtTH*/‘ provicrach -

fomin\essiah (as pictunediby; IO.\DIDIWX




From this point, Ya’aqob sent messengers ahead of
him to his brother Esaw, in a style of humility that |
was done as a means to have some form of "

. reconciliation and meet in peace.
1y Se'ir (say-eer’ )- Strong’s H8165 isa
ouqtam range in Edom, that lies south of | e
Pead Sea, and the name means, ‘shaggy, hair: v

Whieh comes from the wc;lr.g}gy;se ar (say-awiids
Strong’s H8181 whi eans, ‘hagir._hqgjpy.




__‘s Ya’aqob nears home, he is filled with memorles
“of his dealings with his brother Esaw and how hl
other had hated him and wanted to kill him, and
ther fere he sends a very humble message (0} H%

‘‘‘

brothe



And what we can glean from this, is that while
. Ya’agob may have certainly been very unsure of
‘how his brother would react to seeing him agam
and while he was greatly afraid of the prospect of
1CO ntermg his brother, he sends forth glft
: NCE, as a means to appease his l:_)}th with
hpe of turning away ag ;ef‘ms wraths

_
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*;_}.},_‘Mishlé/ Proverbs 15:1 “A soft answer turns away
~ wrath, but a harsh word stirs up displeasure.”
- Shelomoh identifies the power of one’s ,L]\

answer and a harsh word'
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A soft answer:

- The Hebrew word that is translated as “soft®
‘comes from the root word 711 rak (rak)- Strong S
'H7390 which means, ‘tender, delicate, soft;
il, experlenced timid’ and is often shd in
describing the character of p bc-'

g2 ;
atl




Dawid said of Shelomoh the following:

Dibre haYamim Aleph/1 Chronicles 22:5 “And
| Dawid said, “Shelomoh my son is young and

tender, and the house that is to be built for mni
is to be exceedingly great, for a splendid Name, to
all the lands. Please, let me make preparation for

it.” 50 Daw1d made extensive preparatmns before
- his death.”™ y




The Hebrew word that is translated as ‘answer’ is |
myn ma’aneh (mah-an-eh’)- Strong’s H4617 |
| which means, ‘an answer, response’, and comes ”
from the root verb nyy anah (aw-naw' )- Strong’ss
6030 which means, ‘to sing, utter tunefully, be
| occup1ed with, cry’.

|H1s w rd is used 329 times and relg%g to ewmu
aplanswey, testifying, as well houting withS§e)Y
aften as\a response tobeho a faithful withess i




Hoshea/Hosea 2:14-15 “Therefore, see, | am
{alluring her, and shall lead her into the wilderness, |
- and shall speak to her heart, 15 and give to her |
vineyards from there, and the Valley of Akor as a
door of expectation. And there she shall respond
as in the days of her youth, as in the day when she
came up from the land of Mitsrayim.”




Here, in Hoshéa/Hosea, it is translated as ;
‘respond’ and in the KJV it is translated as ‘sing’; |
| and we are able to learn from this the clear |
| picture of the true response of a bride that has =
Peen led into the Wilderness in order the hear the
L sweet tender words of her Husband and King.

'Q answer therefore, speaks of a re emsh
done m a tender and delicate®mannen

whuh certy mly does not s eakne but rathEnl
2\ ature oth ingthepwendl




How often do we find ourselves ‘reacting’ in an |
aggresswe manner to words or actions that we did |
__ not like or approve of?
| Reacting in a harsh manner as opposed to a tende
and delicate one can fuel a fire of displeasure and
tart a verbal or even physical battle that onl y/
-\ leads to harm and loss.
it "h lomoh telling us that a )faﬁs ’(’ tumns

yawrrath, we can a}u&t’learn how impontainy]
o1 13-
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There may be times when someone comes at you
with harshness and malicious intent, and the best |
| way to turn the wrath away, is to give a soft, tender:,
“delicate and controlled response, as opposed to an.

¥ o
S

'. irrational response that is done with harshness! =

h the sending of messengers before him, Ya’a co‘w
va§taking a prudent precaution, in order 0
,L’rc Deyly ascertain the present te =of Esaw

ou react wh%y;ﬁemember the wiene
A __. you AC h someeneiciPsERYCAE

amll memben




Ya’aqob was afraid for his own life and the life of |
his family, as it had been 20 years since he had |
s-r»gﬁ,l_eft home, after fleeing the wrath of his brother. -
S0 many today live in the fear of their past smsz
and here, in ‘preparing for the worst’, Ya’agob iin
distress, divides his people into 2 groups, so that
fheone group was attacked by an/aé‘ng;y brott ther
1 the other could e ape
Wihereele? u do whenyed aregdacing k4 ;Ljv;aspaet—»
g Vﬁ g past: enemiesk
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Ya’aqob did not inquire of NIN?, and so we take
note that it was Ya’aqob who leldEd the people
into 2 groups and not Elohim!
“Ifi Ya’agob had simply sought the face of mma, | =
"m sure that he would have saved himself a gre
b deal of stressful planning and scheming.

ManYgof us today do the same, when fac1 ga
‘@“rn__- crisis’, in that we (s)ftyf k U
Vangious lans and strat instead M ekmu
WAEEEIn f1o. Mn2=and tpusting 10 1’,\ sura Word

cﬁa AL wr’itﬂc}x%h—w“ﬂiaw




Esaw was still a man of the field, meaning that he |
had no spiritual aspirations or desires to walk in the |
| ways of mn», but rather that he lived only for the |
"'"';zthmgs of the flesh, as his priorities were primarily
. on only seeking wealth and fame - things of the:

1 world that do not last! P
W \aad become very powerful over the |3 "yL 20

'»c had established himself as.beihga ‘mankoi
aElWworld, and as Ya’ ?ﬁadﬂeft Lab n’st helsER
W2 Canitea from=hese eventsionhOWAGKCRRe
e Ea \with facing the-peop e ea e




As we come out the ‘church’ system, as _
| represented by Laban’s house, we recognize that
| there will be people that we will encounter, who
- are very ‘worldly’ and we need to know how to
e with them, as many of them may be peop" e

eal to them that we are dlw 1 H“
'Ao o so, without any fw rog nce and
L\ el'e




- For Laban it was all about the gold and
P possessions, while for Esaw it was all about thes
.nt and Kill or rather, the control of the masses=
and hoth are competing with Ya’aqob, who r‘ld
Mﬁ'u the Covenant Promise and protec tion'@




If both Esaw and Laban are figurative pictures for
| us, of the church, it may seem as though Ya’ aqob |

|iS a picture of us who have left the institution of J

* Christianity, that Laban represents, yet w1ll
encounter meetings with other ‘individuals’, o
call t emselves Christians, along the way o oun
so_nu[, ng; individuals who mswbe‘t caushi
Pl the mstltutlon of Christianity, but anesoniyy

Dﬂ,lm- out e Na , 1n 1t forthemk




{ In many ways, both of these promote a religion |
zgt_hat is a very selfish religion, as it promotes only_.
i that which can be a benefit to self, which is nots
" the way that true worshippers of Elohim are t
W lk as they are to live their lives totallys

‘‘‘

sligrendered to serving and gwmg the ral untoe

Me551a




Gen 32:6 So the messengers returned to Ya‘aqob, |
| saying, “We came to your brother Esaw, and he
""also is coming to meet you, and four hundred men‘
with him.”
\Gen 32:7 And Ya‘aqob was greatly afraid and

distressed. So he divided the people that were
with h1m and the flocks and herds and camels,




| Verse 6-7
| After sending messengers ahead of him, they
’”returned to Ya’agob with a very daunting report' ‘*
L They reported that Esaw was coming to meet

. Ya’aqob and he had 400 men with him.
Ihe H lirew root word that is used here for

[Edifferent to the Hebrew row —Eh

R\ in verse~ J

9.
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In verse 1 the Hebrew root word for ‘met/meet’ is ',.'

vaa paga (paw-gah' )- Strong’s H6293 which |
| means, ‘to meet, encounter, reach, approach
\intercession’ and the Hebrew root word that is |
used for meet, here in verse 6, is x1p qara (ka -
r' - Strong sH/7121 & H7122 which means,
call, p oclaim, encounter, befall’ and this wond
m“w, 1N @ negative way, prese 4t=h'e meaningloil
ik approach and.speak to’, in an-ofiici M-
cRallepsing c f*ag,g,r'essi\/a WAV




The report therefore, that had come back, was an
| alarming one for Ya’aqob.

| With his brother coming to meet him with 400
L men, it looked to Ya’aqob as though his brother

1 was coming to kill him.
The : nimber 400, in the Scriptures, is repeat Mdl\/
ised o a number of occasions, in re rds to/the
alimberigg of flghtmg men orarmies and SOMMIE
RRREIRO |y eeting y ortainlyamishia o

sehte 2@ agoebiail ule Woriad!
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He was unsure whether or not his brother was coming to |
him in peace or in an act of war and so, he divided the |
people into 2 groups, in a militaristic style tactic that
would prepare for the worst. i
\ahe Hebrew root word that is used for ‘fear’ is x12 .J
yaw-ray' )- Strong’s H3372 which means, ‘to fear
i afrald reverence, respect’, and the word for™
Istressed’ is the root word 2y yatsar (yaw- t ‘”’)—
trong’s H3334 which can mean, istresse

, cramped, narrow. aegé‘ and SO We m'w
ais h at it felt toXa ao asgthousheieaas T‘H ;

cn WWTW-c Aﬂ .lc hethad nolplaceiieiiin?



Have you ever found yourself in a situation where you [
feel you are losing your breath, as fear grips you on |
| every side, so much so that you become numbed by |
& the circumstances that feel as though it had cramped
& you in so tight you do not know where to run? =
ln' Tehillah/Psalm 27:1 Dawid declares such confidence
in TN? that could be best expressed as followss
““Mn is my light, and He saves me - now whom

should | fear or whom should | stand in awe of or show
ﬂpect and have reverence for?” - the answer is

obvious - 11N - our Light and Salvation!!!




Then he asks the second question which in essence |
| 1s saying, “because MM is my strong tower and
L refuge for my soul, whom shall | be afraid of or
who should cause me to be in distress or terror?”
. Again, the answer is obvious - no one!!!
Romiyim/Romans 8:31 “What then shall we say to
this? If Elohim is for us, who is against us?”




T is his salvation in regards to everything that |
oppresses him and is the stronghold of his life in |
| regards to everything that exposes him to peril! ¢
i Just as Dawid can confidently declare this, so toos

¢ should we no matter who or what we face! =
Tehillah/Psalm 27:3 “Though an army encamps
against me, my heart does not fear; though battle
comes up against me, even then | would be




Here we see that Dawid says that no matter what |
comes against him he would not be afraid, and |
| even in the toughest battles he would be trustlng';
__ The Hebrew root word that is used for trusting iss
I nva batah (baw-takh' )- Strong’s H982 wh1ch
L carries the meaning, ‘to trust , be bold
C }i ent, be secure, courageous and it is
wiitten\in the tense that carries-the meaninsiell

SEVino. “Ry lll be at %@F”//Sio:: hing thatshi&

ontinue toibhel




In other words, it is as though he is saying, “my
trusting will be thing that | am, not just what | do”; |
and | see this as very powerful mdeed and to trust m
[ M is not just something that we do as an active
response to a particular circumstance but rather it 1
we are - we are ‘trusters’ - continually trustl

N in all things, amen' |

»o the power of words ve cannoihElR]
Orwo-c 5y the realityiofdesGinneis i

Atuth vax ar—auf—k}\ 3
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en 32:8 and he said, “If Esaw comes to the one
group and strikes it, then the other group Wh]Ch is

left shall escape.”
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Verse 8

Ya’aqob used the best strategy that he could think |
| of as means to try to ward off the threat of an |
| attack, and was even willing to sacrifice one
group!
[he Hebrew root word that is translated here as
strikes’ is -n3; ‘nakah’(naw-kaw’) - Stror g’s
224 which means ‘strike, make=physical
st With a blow, ca € destructionioficni
[¥trike withthe mouthiofithEIVeINNN

e} o e
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He was preparing for the worst.

The Hebrew word that is translated as escape is
nLYa peletah (pel-ay-taw’)- Strong’s H6413
i Which means, ‘escaped, deliverance, survivors’. =
We see this word NvL29 peletah (pel-ay-taw’ )

Strong’s H6413 being used in:
Yeshayahu/lsalah 4:2 “In that day the Branch of

N shall be splendid and esteemed. And the fruit
of the earth shall be excellent and comely for the

\escaped ones of Yisra’él.”_




| Yeshayahu/lIsaiah 37:32 “For out of Yerushalayim |
' comes forth a remnant, and those who escape.
from Mount Tsiyon - the ardour of M of hosts
b does this.”
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