~Understanding YAH’s Likes and dislike




~ #38 Korach (n1p)— Hebrew for the name ,,..i’
“Korah ” which in turn means “baldness,

4\/ «,,
,,;‘ ice, hail, or frost,”

Torah: Numbers 16:1 z:‘:32

\ Haftarah: 1 Samuel 11:14-12:22.
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THIS WEEKS TORAH PARASHAT

Korach (N1pP)— Hebrew for the name “+

iQ turn means “baldness, ice, hail, or

t&r 16)Focus on Korach’s rebe
,\ A - /




| TOPICS IN THE PARSHA
*, THIS WEEKS TORAH PARASHAT e
(Np)— Hebrew for the name “K

ich in turn means “baldness, ice, hail, orf
Ap r 17)Focus on the plague due to rebe

700 in Israel. Aaron’s rod beco
 Elohim against {hose -grumbl
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THIS WEEKS TORAH PARASHAT

Korach (N1pP)— Hebrew for the name “+

iQ turn means “baldness, ice, hall oJj

‘1 N
| 8)The Respon51b1l1ty -




i ThlS week’s Torah portion is called ‘Qorah’,
,g which we see a continuation of the them
belllon and these chapters are very critic e.‘
. for us to take careful heed too, lest we fm

elves being caught in the sick sin of rebe >llion

s§ MY, or against any that He as called
andi.; omted to lead and @h . peoplel




We are also able to see in the Renewed Writings %
(N.T.) a very serious ‘woe’ being given to the wicked |
and rebellious, who err in the same way that Qorahi;
| did - in fact this kind of rebellion is ranked up hlg
\with that of Qayin and Bil'am and there are man

. wicked today who have fallen in this way:

Yhudah/ Jude 1:11 “Woe to them! Because they
have gone in the way of Qayin, and gave themselves

to the delusion of Bil'am for a reward, and perished
2 \\in the rebellion of Qorah.”

o8




Lﬁ;ﬁ‘ﬁme nip Qorah (ko' rakh)=Strongs H7
simply means, ‘bald’, and comes from the re t

word n1p garah (kaw -rakh’)- Strong’s H71: 39
which peans, ‘to make bald, make yourself bald?
-\ shave your head’ o




| In terms of this being a lesson on rebellion for us, |
| we come to understand clearly that this ‘baldness’ |
,1s picturing for us a reference to a ‘baldness’ that
e SN ot natural, as many will go ‘bald” as they age e,
t rather thlS baldness is a picture of a ‘selfs
Imposed shaving of the head’! Understanding this,
we th ef\see how serious this lesson is for -», aswe
ecpgnize and realize that the e7a > speaks
ering, and the shaving of one’s headls

AC LLIINLVA forb1 lden™f¢

for Yisrake ,W]u R
eXCeptionsitis|iehigch




The followmg are instructions in regards to when |
one’s head was to be shaved:
| 1 - with regards to an infection on the head or
eard as part of the inspection/cleansing proces s:
‘Wayyiqra/Leviticus 13:33 “then he shall shave
himself, but the eruption he does not shave. And

the prlest shall shut up the one with the ‘eruption
| another seven days

il >
>



2 - with regards to the Torah for the cleansing of a
leper:

Wayyiqgra/Leviticus 14:8-9 “And he who is to be |
| cleansed shall wash his garments, and shall shave off |
“all his hair and wash himself in water, and shall be |

clean. Then after that he comes into the camp, but
shall stay outside his tent seven days. 9 “And on the
seventh day it shall be that he shaves all the hair off
his head and his beard and his eyebrows, even all his
hair he shaves off. And he shall wash his garments and

wash his body in water, and shall be clean.” |




3 - with regards to one taking a Nazirite vow who |

has become defiled during his days of separatlon

| by being in the presence of someone who dies:
iBemiQIbar/ Numbers 6:9 “And when anyone dies
beside him in an instant, suddenly, and he has
defiled the head of his separation, then he shall

shave h1s head on the day of his cleansing - on the

_ \\ seventh day he shaves it.”

il >
>




4 - with regards to the Torah when the days of
separatlon for a Nazirite are completed:
| Bemidbar/Numbers 6:18 “And the Nazirite shall

shave the head of his separation at the door of the
Tent of Meeting, and shall take the hair from the
head of his separation and shall put it on the fire

Wthh is under the slaughtering of the ‘peace
| offering.’ —




5 - with regards to the ‘cleansing’ process of the |
|  Lewites having to shave their whole body:
Bem1dbar/ Numbers 8:6-7 “Take the Léwites from

. among the children of Yisra’él, and you shall |
cleanse them, 7 and do this to them to cleanse
them: Sprinkle water of sin offering on them, and
they shall shave all their body, and shall wash
their garments, and cleanse themselves™




There is also the clear instruction and stern |
warning when you are NOT to ‘shave your head’: |
1 - with regards to the requirements for a leader |
. to not defile themselves:

Wayqura/ Leviticus 21:4-5 “A leader does not -
_ defile himself among his people, to profane |
himself; 5 they do not make any bald place on
their heads, and they do not shave the corner of

the]l‘ flesh 1}



2 - with regards to the shaving of one’s head to
mourn for the dead not permitted for the children |
' of Yisra’el: 1
| Debarim/Deuteronomy 14:1 “You are the children of|
N your Elohim. Do not cut yourselves nor shave
the front of your head for the dead, 2 for you are a

set-apart people to NN your Elohim, and M
has chosen you to be a people for Himself, a
treasured possession above all the peoples who are

B \\on the face of the earth.” **




| | have just listed some of the ‘do’s and don’ts”
regards to the Torah’s instructions around th
@ea of shaving one’s head. Many people toda
argue that they do not shave their head for the
Llh;- a d their shaving of the head is either s ”ﬁl\/
just a L eference of fashion or conven e ce onin

support of a




Now while this may sound acceptable, and lS
. deemed to be so in the world’s eyes, we mus
'cogmze what the Word of Elohim says!!! eh'\/
s see a very popular trend of having campa igns
each money for cancer research that cz Il fon
pEpplefto ‘shave their heads’ in s fon this
much-needed-eatise!




| Once again, this may sound like a very uplifting and
worthy cause, yet it is not what the Torah accepts!! '14
.Cancer is a deadly sickness and to shave one’s hea

'o'r the dead’, which is prohibited for any of t &)
C 'dren of TN, and we are not to follow aft - the

im LIV H““n
a subtle appro (v tﬁom that which
1) Orbic




| The only time any child of Elohim was to shave |
| their head is made clear from the above Scriptures. |
‘Now while there are certainly times whena
~ person’s head may need to be shaved in an
1 e'rgency for medical operations, this is not : am
35 art of one’s daily walk but are times wher itis
ertamly permissible to save a llfe

Wan e are talking about is the shaving offoneis
aead byichoice, either bysdoing it by selfiomb);
8hing\to a haigdie tolhaveliicehEl




'he shaving of any hair on one’s head (beard included)is |
also seen in Scripture as a symbol of shame as we see in |
the example of when Dawid sent messengers to comfort |
{ Hanun son of Nahash the sovereign of the children of
""’3"“5‘:;{Ammon who died, because his father showed kindness to.:
1 Dawid: -

lere haYamim Aleph/1 Chronicles 19:4-5 “So Hanun took
Dawid’s servants, and shaved them, and cut off their
garments in the middle, at their buttocks, and sent them
away. 5 And when some went and informed Dawid about
the men, he sent to meet them, because the men were
greatly ashamed. And the sovereign said, “Remain at
jummm Yerino until your beards have grown, then return. ” s




In Yisra’eél’s rebellious state they had obviously resorted to |

the practice of the nations by making one’s self bald for |
| the dead, and in Yirmeyahu ™M is speaking of how this |
W@belllous nation would not continue to do such practices:
'hen and in the process of Him cleaning up and throw1

b o~

', %nce to continue in their compromised li ,L,/l"~

Yirmeyahu/Jeremiah 16:6 “Both great and small shall die
in this land. They shall not be buried, and no one shall
lament for them, or cut themselves, or make themselves

> Dbald for them. ”



" There is another instance where the shaving of a woman’s |
head was required: |
Debarim/Deuteronomy 21:10-13 “When you go out to flght
| against your enemies, and TN? your Elohim shall give
{”"’”“them into your hand, and you shall take them captive, 11 |
‘and shall see among the captives a woman fair of form,
and shall delight in her and take her for your wife, 12 then
you shall bring her home to your house, and she shall
shave her head and trim her nails, 13 and put aside the
mantle of her captivity, and shall dwell in your house, and
mourn her father and her mother a month of days. And

!after that you shall go in to her and be her husband, and |
v Zshe shall be your wife.” ———




In order for a foreign woman to be taken as a wife, |
| you will notice that she had to shave her head - and |
th1s is also a picture of a willingness to surrender
. under a new authority.
-‘he shavmg of her head was a symbol of her *

}1 ]

%‘150 denti
jelas.a member of her_forfer culture, sols |
NOW MARRNGEIN Aj Awomanisthais .\/”WLWOl

ORRET beingsindemauthone :



Qorintiyim Aleph/1 Corinthians 11:15 “And ifa |
|woman has long hair, it is an esteem to her, because |
the long hair has been given to her over against a
E veil.”

vmg been captured and taken to be a wife, s
no longer under her old authority which she
peen removed from, and therefore she symb lically;
gemoves\all that resembled her old autherity. Shelis

lessence stripped of all authority and submits
SREREG N EW headsh1 everingsofshemicwaiisbaits
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{We, as a Bride, having been taken out of captivity,
| have too, in a sense, been ‘captured’ by mn? and,
lt lS up to us to put off that Wthh we served

s of this week’s pory@w QC n‘w
n and pictures fomusa truly wickedsiolm

> and. .«c—i on thatdisiconsranmy

oM :Ft'\“— S5y et el reataeFidnestH






Let us look at the meaning of the names given
here in verse 1:

Qorah as we have already seen, means and
cztures a making oneself bald’, and he was the
0N of vpy: Yitshar (yits-hawr’)- Strong’s H33% 4
Which carries the meaning, ‘shining oil’, who was
m\_  of nnp Qehath (keh-hawth’)- Strongis
6955 meaning, ‘assembly’, awas the sonief
bl Ewi (lay-vee’)- Stpofig’s H3878 meaninet

- R )
"‘v;: 4 . ’ - ‘




Qorah came from a good line, yet made himself

‘bald’, in a direct act of rebellion as a result of
| not being happy with his position.

},E,l,_ be possible that Qorah was not happy w

~ the fact that he was not the leader of the

hathites, as we see that Elitsaphan the sor ﬂ:

\ Hebron was. |

have felt that he was ‘hi é?" tl 3

ainthino order of Elitsap hiS younger cousiniand
N2 Wa3 et ly CEENE N2 s dacision o

BBk hwﬁr Alsaheads0r=30Las



| Shemoth/Exodus 6:18 “And the sons of Qehath:
| Amram, and Yitshar, and Hebron, and Uzzi’él. And
the years of the life of Qehath were one hundred

1 and thirty-three”

\ - YoL w1ll notice that Hebron, the father of: ﬁ
han was the 4th son of tha ,7511’*

)‘



Aharon and Mosheh were sons of Amram, thath s‘
| t born, and so Qorah may have been grleved at
he fact that he perceived he should be nexta
lh 2, yet we see that we never hear of Qorah ¢ cng
anytt ling worth noting of, in serving faithft Ly
while\Elitsaphan is mentioned with his E -othen
Mis *él as being faithful t Jae \roe of
celeey n’v away ; pyoe~deac C LA\L\TLO*IZ_




| Wayyigra/Leviticus 10:4 “And Mosheh called to Misha’el
| and to Eltsaphan, the sons of Hebron the uncle of Aharon, |
‘and said to them, “Come near, take your brothers from .
| before the set-apart place out of the camp.” |
,‘“*The metaphoric picture that we see here from thesf-
avents is very clear - Qorah had the assumption tha.
se ved to be a leader and was grieved over the s€ ceming
: f his perceived right to be in charge, yet his
| In /V'Illh NS
illed Pers oN W‘\W 2XNE

t0 D2 \3"\/;11 and wishes#0 exercise mlu ity oV R

WL 0. muste



Many people today expect the same thing - they feel |
that they are ‘owed’ something and when they do not |
get their perceived way, they carry a huge chipon |
| their shoulder and reject and rebel against all
';uthorlty' He wanted to be great, without paymg ..

price of becoming a humble servant!

vy tells us in:

Mattlthyahu/Matthew 23:10-12 “Neither be called
leaders, for One is your Leader, the Messiah. 11 “But
the greatest among you shall be your servant. 12
“And whoever exalts himself shall be humbled, and

|—whoever humbles himself shall be exalted.”=|



Qorah wanted a title but did not want the
responsibility that comes with being a true servant |
leader as Mosheh and his younger cousin, Elltsaphan
T was!
lready quoted, we take note that in the lette
‘udah (Jude) there is the clear warning that ]S siven
in order to warn us against the wicked that have
pepverted the favour of Elohim and have de ied the
ml\/ Master YN, and they are classed as beins

Ykened to hose who had _pevished in the rebellionieh
N\ ———)oran




| The Greek word that is translated as ‘rebellion’ in |
Yehudah/ Jude 1:11 is dvtidoyia antilogia (an- tee-;'
| log-ee’-ah)- Strong’s G485 which means,
*ebelhon gainsaying, contradiction, dispute,
L hOStlllty , and it comes from the root word.
_l)\fyw antilegd (an-til’-eg-o)- Strong’s G488
which means, ‘to speak agains{’;}tr*
mwo»., abject, obstmate de 0 obey, nefilise
thave anything to do- b him’, whichicomec
| \,( J¥c) uh{u two wondss




1) - avti anti (an-tee’)- Strong’s G473 which is a |
prlmary preposition that means, ‘over against,
opposite, instead of’ and
* 2) - Aéyw lego (leg'-0)- Strong’s G3004 which
imeans, ‘to say, address, speak, call, -
- exhort, advise’. 4
he Q‘KWOI’d avtidéyw antilegd - Strong’s: 9 483
. \is translated as ‘back-talking®=in:
Romiyim/Romans 10:21 “And to Yisra’el He says,
“All day long | have stretched out My hands to a
m——CiSODedient and back-talking people. ” mumm—g




L R W/&:it.:

| The Greek word that is translated as ‘disobedient’ |
| is amelB£w apeithed (ap-i-theh’-0)- Strong’s

< :-‘.:i‘

'G544 which means, ‘to disobey, dlsbelleved’
. Sha’ul was quoting from the following verse:

Yeshayahu/lsalah 65:2 “l have held out My hands
all day long to a stubborn people, who walk in a
way that is not good, after their own thoughts”




Sha’ul was quoting this, when referring to the |
| clear fact that while the Word of Elohim had gone"
| out into all the earth, there were still many who
5-3‘ used to submit and obey to the clear call -n
turn to MM and put their trust in H1m
er 11 Sha’ul goes on and quotes the wo

of %\a u and says that the ‘r—w had ki
c P ophets and OVe Ja wn 1 :




While Eliyahu felt all alone after fleeing the
threats of Izebel, he was clearly reminded that

NN had left 7000 who had not bowed their kne
«@ﬁBa al, and Sha’ul confidently proclaims th 1t
th ere was still a true remnant of faithful serv nts
of the Most-High - even amidst a w1cked ar d
iebel 1us generation! Today is no dlff rent - the
majonity of mankind is still veryTebellious?

4 ’ / 9._.
disobedient and.deious ba ‘L:lkﬂ'ﬁ:\]




| The Aramaic translation of Yeshayahu renders this verse |
| as “l have sent my prophets”; and what we are able to |
see from these words of ™11, in telling us that He has |
s out His hand all day long, is that He is makmg 1L
" clear that He has continually made known His
L tstretched Arm and Hand through His servants, ‘1
prophets! s
phets were called to call the bac li‘ and
ols back to Elohim, yet t sed to listenl
W‘nt we can clearly see frofthis is how.Elohimihgs
senhenlially, made Hisd4and readilyiavailablesteiaihephlt

/\%L}@—CHNGH“\/ il speak-asainst s Clea CoREa R G



Both of these Greek words (amei0ew apeitheo -

| Strong’s G544 and avtiAéyw antilego - Strong’s -

'G483) are used in the LXX (Septuagint - Greek:

“':nslatmn of the Tanak) m Yeshayahu/lsa1ah 3*2
crar ’)- Strong’s

H5637 whieh fhi
» bborn, rebelli®us, back de’.




| Itis avery dangerous thing to be stubborn and |
| rebellious toward the Truth, and those who refuse |
to humble themselves and submlt to walking in th ..'

, @ Truth that has been made known to a

flre This root word - 971D sarar (saw-rar’
Strong’s H5637 - ba51cally speaks of be: r?
te and rebellious, and lays On t‘w

Ty oy

L)

Ll\



1 Qorah’s rebellion is something that we continue to |
see happening today as many are stubbornly |
rebellmg against the authority of the Word of
Elohim and His appointed leaders, and those w u
e rebelling and back-talking w1ll always seek to
ain others on their side, in order to substantiate
thelg own rebellion as an acceptabl stand.
Obnah had to get others oWe nd so heawenb
ar c& ook Dath nand Abiram and Op

:.




L R W/&:it.:

Dathan (daw-thawn’)- Strong’s H1885 means,
| ‘belongmg to a fountain’ and o1ax Abiram (ab-
-rawm’)- Strong’s H48 means, ‘exalted father /
I my father is exalted / the exalted One is my
ather They were sons of anvx Eliyab (el- ee-
awb’)- Strong’s H446 meaning, ‘El is my Fatt enk

ﬁ*z \ (one)- Strong’s H203 means, ‘wea Lh\//

vieoury, who was the son;f%;)e‘lﬁ (pehis
[eth)- St ong ’S H643 1m®aning /i ftnessisne

(L
A Yy



| Qorah went and took these three men: Dathan, Abiram |
| and On, and by doing so he gained some momentum m‘;

his rebellious uprising! |
e Hebrew word that is translated as ‘took’ comes
rom the root verb npy lagah (law-kakh’)- Strong ?%
l 947 and carries the meaning, ‘take, fetch, lay. hold
of, se{ e, snatch away, take away, lead’ Now. we

may. re egognize this term as it can speak in a positive
sensesthe\picture of Messiah co ﬂ'#cn » anditake
seewheniReisys

HiiRnide. apd is used in_Ruth
LOOK R aNC .r-'l..c.. me hishwiie (.\Lth A13).




- Yet here, in this Torah portion, the use of this

word is not in a positive sense but rather speaks 0
"elzmg or ‘gathering for ill intent’! The
Iree were seized/gathered in the wrong way fon
1 a wrong purpose, and they were W1ll1 g
A “'lants in the rebellion agamst Mos =h'ang

-
o
J




Num 16:2 and they rose up before Mosheh with
some of the children of Yisra’el, two hundred and
flfty leaders of the congregation, called ones of

-\ the meeting, men of name.

~ —




|In verse 2 we see the phrase, “they rose up”, a d!.-

the root word in Hebrew for ‘rose up’ is op qum
(ko m) Strong’s H6965 which means, ‘to rise,

e (in a hostile sense), stand up in deflan ce’.

Th1s was an orchestrated uprlsmg, or better

ter ned in today’s language - ‘a riot m u

\ makmg" >
Whor re they rising up : eh anad

“F‘\O




| What they did not recognize, was that to rebel and
rlse up against Mosheh is a picture of rebelling and |
ng up against the Torah and against mn? Hlmse f

hich so many are doing today! To rebel and ris
D agamst Aharon is to rise up and rebel agamst "1

WC K of TN upon the altar and against the € rden
MM, and ultimately rebelling and rising up

ABainst aad a rejecting of ,\,gm)%v\ - thelHish

Rniest W NG came to do H ccordino. ﬂ_L‘l“ arahii
/




G -’.m\ifi:..;

Num 16:3 And they assembled against Mosheh and
against Aharon, and said to them, “Enough of you!
For all the congregation is set-apart, all of them,
and MM is in their midst. Why then do you lift up

yourselves above the assembly of MnN?”




Verse 3 - Enough of you!

These rebels had now gathered 250 men - men who ‘
| were known leaders and people who the masses
- would have looked up to for guidance and

-

ectlon and in a defiance of the set authont

NN, they stood up against Mosheh and Aha on
id declared that they had now had enol 1oh of

their [&adership, and basically taunted themiby,
Sa}/iﬂ;’,“ a nutshell, whatgnany do oday. tolthese
nReadersr :[p»\ they"do.not 3ot OF SUDMIt Lo:




“What makes you so special?”,

i or

“Why do you think you are special, we are all
o set-apart?”

hose who are unwilling to submit humbly, a r d
SenVe they should, in the community of ° .r.w:\ als

Wil aly ays be the ones who have the most tolsay:
na “1-- ative reaction to an Ivec violation

afifthoiy Dersonal :/n s4that they.claim tathavay




| The ones who do this, will naturally rebel against
those whom TN has appointed and will claim |
they have no need to subm1t to another as

An

@m when he tried to stop two Yisre '\ht 3
ﬁ ou nulen

' ‘1 ting, they said, ;»o;m
=% andJu er us?”



ThlS time Mosheh did not flee, but rather he fell

on his face!!!

/r the rebels were ‘standing up’, the hu
E leader fell down!!!

'Let us briefly look at some of the tactics o i

] pus people, which are those who nh:: £0)

nder any authonty thwﬁﬂ 1as called

and orda eﬁ

a | -
- W \

R z'j"“- ;
j‘ Ak




The ‘bald’ rebels will:
| 1 - Always find others to share in their gripes and will seek
out other grumblers who they will be able to seize in thelrf
. lot to gain a following of others who will take their 51de ;
éaey are those who do not like it that they are not the
¢ es who are in the leadership role, yet are never ser /ing
pany way and will always find something to moan a bout
with @thers and will carefully seek out those whe will
gopee with them, as they will take any who.will be ‘Swifits
albring a\false accusation agams deader, just becalse

ABVAdD N Qlike what?ay , or if they domotiootihh:
WWOARVAV aRd feeltt: isonalfuichisihaVEIhERn

! JC
attc ‘-ﬂ
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2 - The Rebellious will then get those that they have

gathered, to identify with their problem and look for |
| sympathy, while playing on the emotions of those that they
s ve seized to hear their gripes, and in the process, they W]
“emotionally manipulate others who may also be falsely:
gruntled and gain their support for their united rebel on

[his happens so often today as we even see how Wi _..u
Someon may become disgruntled at the leadership of those

salled of WIN?, simply because they disagree with thoseawho
A7 tlet. anng the truth, and when t h 's duetelan
SxXnosinglof any areas of compremise or lack of commitments
tN2 ra02l I8 ]ll speglk againstithelsewanMleans who
”’11&1\4‘1“‘% Q.C)m"l-(. mise knewnithreichStheRA ik




which then causes them to find others who too |
may have been disgruntled by the manner in Wthh»
| the Truth, that has been boldly delivered by
@nourable and humble leadership that MmN h
appomted has clearly exposed any h1dden
compromised lifestyles and areas of hypocrisy;
wh‘ic’:r shey simply are unwilling to ad i‘ and fixd
heisrumblers will therefore “Others toleain
hoir DRP rt in agregment against.a lﬁwclar_tbat_
— .
'\-» _cotlect ivel v/ domoelike




13 - Adisgruntled rebel will then create a false perception |
| or image of the one that they are disgruntled with, and |
_vpalnt a picture’ to the others that is not valid, yet wha ;

ther becomes a reality to the ones perceiving wh 't 1s
)eing told to them, whether the picture that has .....
| created is a picture of the truth or not.

be ase our perceptions on what we know b '/ the

ovide ace we have being present ‘tf Nowis
S give elr side wml m\/mﬂ




4 - The disgruntled and rebellious one will always f
| assume that MM is on their side and that being |
l-the case, they assume that MmN is then naturally |

fionan rlsmg, instead of confronting an is su:: e

DN ORe, possibly knowing t?y« 0N one
sonfirontation will exposedheir rebe jon guicken

ERRAVItRa colle ve audienceloficIEERYAR
BRI R AR Tluenced by thernee st vaa




Qorah is guilty here of gossip and slander at its |
| peak, and when you have wicked and evil thoughts |
7 and hatred towards your brother, we must take not
gwhat our Master says: Y211 says that it is
good as having committed murder!!!
orah was guilty of such and was leading pe Ll"

L.\ astray. §
2Ewas\ emandmg to be heard - his is a ven)
dBBerous, option to take - gspecia ly" Vol 272

a7 UMbl 1g against N1’ sichoseniona el S




. Grumbllng fuels and feeds on pride and is a .
’t"“l ‘of an un-renewed mind, unwilling to a‘l oW,
u Truth to renew their w1cked and stiff- nec ed

rebellion against authority.

What W Ve see here, is the clear picture. f Humility,
-\ versus pr1d ‘ |

3 - 5'/;) o




Qorah is standing up for his self-imposed rights
.and Mosheh falls down - a picture which is
:onderfully portrayed in the parable of the whea

‘ ‘and obey, His Word and as a result will be: L.UL
glel gathered into bundles that Wlll be thrown

) the fire, whereas the wheat pi

de who has washed=anc re ied Hense
Tl bk 21l walking

4 Ll”\e \/—L\ fore Hime




| A farmer sows seed with the expectation of a fruitful |
. harvest. |
| The Good seed is the Word of Elohim which brings
o the wheat; and the field is the world, but the
ﬂemy has also sown seed which brings forth dar ..1

wheat and darnel grows up together.

al ",*the darnel out prematurely coulg ...Ult In
) ac tonr that

g good wheat and the

o aes the wheat fromthe dar o| /taneshisiak

Q, :ﬁ“l Y 0 of j Ime /\/L\N\, LD A7 MuUst
=  develop!



,S the ear of the wheat develops it becomes heav

‘ own whereas in darnel the ‘ear’ does no
velop and remains upright - a plcture of pr d“




[We know that the darnel grows up as a result of seed |
| sown by the devil and wheat as a result of seed sown |
by 1?; and so, it is in life that we can begin to
| clearly recognize the wheat from the darnel in tha 4
'hose who have ears - that is - those who are
‘temng and obeying - hearing and doing, for th se

hh\
QQ\L

AlVeSs L—c‘r”T\, 3



{Qorah, being unwilling to bow down and submit, 15
o clear picture of darnel without and ear for the
, whereas Mosheh is ‘all ears’ and hum
e falls down!
What were Qorah’s motives here7

by fol

3 > :'/ ;



| What worth taking note of is that the people who |
f Qorah took with him were from Re’ubén’s line, |
~ and we know that Re’ubén had the similar
Metousness who lost his firstborn status whera | e
mned and when sin is left unchecked and not
dealt with, we see how it can affect even ac wn.b
© \\ the 3rd and 4th generationsl =
Dabhan,Ybiram and On, w y{ea srandsonsiel
Reliihen  \who fell intosthe same trs n-ofiacoiiminGs
0 taka Nite ”n-ilr atwhat nottheishe e ke




Num 16:4 And when Mosheh heard, he fell on his |

face, 4
Num 16:5 and spoke to Qorah and all his company,
~ saying, “Tomorrow morning T1171? shall make
known who is His and who is set- -apart, and brmg

him near to Him. And let Him bring near to Him
\ the one whom He chooses.®

Num 16: 6 “Do this: Take fire holders, Qorah and
N\ all your company,

_ "




- Num 16:7 and put fire in them and put incense in
them before TN? tomorrow. And it shall be that |
| the one whom MmN chooses is the set-apart one.
Enough of you, sons of Lewi!”
T’Num 16:8 And Mosheh said to Qorah, “Hear now, '
you sons of Lewi: p

Num 16:9 “Is it little to you that the Elohim _of
Yisra’el has separated you from the congregation of
Yisra’el, to bring you near to Himself, to perform

the service of the Dwelling Place of M1nN?, and to
I_stand before the congregation to serve them,_I




2
¢
e

Num 16:10 and that He has brought you near to
| Himself, you and all your brothers, the sons of
Lew1 with you? Yet you seek the prlesthood as
well? -

Num 16:11 “Therefore you and all your company

are set against MN". And Aharon, what is he that

YOu grumble against h1m?”




Verse 5-11 - Message to Qorah ¥
a message that Mosheh spoke to Qorah e g C

.‘,  F all who were with him. L
t is Stlll a very clear message today to all W : ho




t'ﬂe way you draw near and bring your fire

- will be made known as to whether i n” s

ake known who He has chosen anc w\nll
\ judge according to His Torah,




| Many who rebel against the need to submit and walk in the |
| Torah have a very big awakening and shocking sentence |
coming There are so many who, in their rebellious and
stiff necked state in refusing to walk in the Torah, whlle

‘T\ ing the perception that what they are doing is rlght and
USt]fled and try to lay claim to an assumed posmon 0 r
thorlty in Messiah, will find themselves havmg fal
' Short of being found to be walking in the rigk L’*ﬁu\
xn’\er- of the Torah, and shall for theil

gebellionNagainst the authorlty of \essiah =he
me" orah - and their heads®ill be exposediasthavinc
"eraBEhaved of theig ’i ngness tollovelandiobeyaAthin

+ \;—jw IRCSHISsCOMEIAAES:



Mattithyahu/Matthew 7:21-23 “Not everyone who |
says to Me, ‘Master, Master,’ shall enter into the |
| reign of the heavens, but he who is doing the |
| desire of My Father in the heavens. 22 “Many shall|
say to Me in that day, ‘Master, Master, have we not

prophesied in Your Name, and cast out demons in

Your Name, and done many mighty works in Your
Name?’ 23 “And then | shall declare to them, ‘I
never knew you, depart from Me, you who work

lawlessness"” |




[There is a clear difference between those who are |
| ‘with’ MmN and submit and walk in His Torah as a |
fervent and zealous expressmn of their love for ,.

, et are clearly unwilling to follow the g.l“m

Llu ctions of His Torah, as given theedgh Mosheh
andinevealed by the llfe thand resunrectionics
\) e551 ivineBlonahl




| . Verse9 - Isn’t being chosen enough? §
| When Mosheh confronted the rebels in verse 9 he
“ effect was saying to them words that we n J

“1s it a small matter to you tha 1t \/au
en chosen to serve MM - wh tm oreldo

you wan



~ Kepha Aleph/1 Peter 2:9 “But you are a chosen

race, a royal priesthood, a set-apart nation, a |

| people for a possession, that you should proclaim |
athe praises of Him who called you out of darkness

into His marvellous light” 3

Wayyiqgra/Leviticus 25:55 “Because the childre of
Yisra’el are servants to Me, they are My servants

whom | brought out of the land of Mitsrayim. | am
\ 'n'l’ your Elohim.”

= A(f?



| The Hebrew root word for ‘chosen’ is .na bahar |
(baw-khar’)- Strong’s H977 and means, ‘to choose, |

chorcest selected, preferred’, and this word is

sed to express that choosing which has ult1mate

3 g and eternal significance.

ie see in Scripture how 1N chooses a people;
certair trlbes specific individuals, and a place fon
His Name; and in all these cases;uuc and

Sbed ence is at the hew ing. Thus?
T Crle SE Ylsra’el set-apaititye Wc]‘rh@r@b&/“c@*

STV His® 799 lona tha nations.




| Qorah had been separated for service - yet he didn’t'
|really want to serve, as he only wanted the power of |
leadersh1p to rule over many who would serve him.

L or ah wanted the priesthood, yet certainly did no C
nderstand what the priesthood entailed. Dath [
. and Abiram wanted the good life now'

2 agendas brewing out of this upr151 2 - one
Slon the\priesthood and power to rule-afid thelothe
s for leshly des1res ang.worldly lusts to be

We

[l
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| This is a classic picture of what the Organized Religious |
and pockets Christianity seeks without true submission to |
| the Truth: They seek to hold splrltual power and worldly |
~ wealth and so be able to control a ‘one world system |
m ere they pull all the strings and enslave a people un
elr authority that runs contrary to the Authority of
k. Torah of Elohim! |

One ofghe problems that Qorah and his rebelllon
‘IS to Jay, is the reality of how some will
anad str Ivigg within the body, whe e‘ﬁ’@

WAVAOWhE L they want! onsidering thisine
e ent cc 10ot-he L buttthink$eh

Y.T b'/_gll\.\c apter 4.




~ Ya’aqob/James 4:1-4 “Where do fightings and |

strivings come from among you? Do they not come |

from your pleasures that battle in your members? 2 |
| You desire, and do not have. You murder, and are
-~ jealous, and are unable to obtain. You strive and |
fight, and you do not possess, because you do not
ask. 3 You ask and do not receive, because you ask
evilly, in order to spend it on your pleasures. 4
Adulterers and adulteresses! Do you not know that
friendship with the world is enmity with Elohim?
Whoever therefore intends to be a friend of the
s \VOI'ld Makes himself an enemy of Elohim.” s




