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#40 Balak (7'72) — The name of a king of

Moab. Balaq - Strong’s H1111 which means,
;;‘devastator waster’, and, at its root, it means,
‘to waste, lay waste devastate, anmhllate |

Torah: Numbers 22:2= 25:9

HaftarahpMicah 5:6 - 638




TOPICS IN THE PARSHA

i THIS WEEKS TORAH PARASHAT
#40 Balak (772) — The name of a king of Moa b.
ater 22)He turned Bilaam’s curse 1 to a
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TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT
Balak (j772) — The name of a king of Moa

te 23)The enemy cannot curse us...he tr es to
BEUS YO curse ourselves by transgress ng he law:
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TOPICS IN THE PARSHA

THIS WEEKS TORAH PARASHAT

#40 Balak (7772) — The name of a king of Mo b.
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1e name of this week’s Torah portion is called: i
Balaq - Strong’s H1111 which means, =S8

...Vastator waster’, and, at its root, it me ;',3
ito wgste, lay waste devastate anmh ate’,
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Balak Summons Balaam

| 22 1 And the children of Yisra’el set out
"mped in the desert plains of Mo’ab beyond
Yarden of Yeriho.

Nuﬁ'; 2 And Balaq son of Tsippo 8 l that
. Yigra ‘el had done g %eﬁﬁa oS,

_ TR



verseid:4.22.1
verseid:4.22.2

| was in dread because of the children of Ylsra el

| Num 22:3 And Mo’ab was exceedingly afraid of
| the people because they were many, and Mo’ab

&N ox licks up the grass of 1t%e)felgj \b\\/

L son of Ts1pportv’~/ﬂaj)asﬁe ign of the
| Mo ablt bl

_



| Balaq was the king of Mo’ab, and now that Yisra’él,'
| had camped in the desert plains of Mo’ab, the =
b Mo’abites were afraid of them and this king had
‘one thing in mind and one thing only - and that
Was to see all Yisra’él destroyed, lay waste. and
l'\vn. ; and the only way eeﬁc%%d see this
hap emng is if thes;p;%pl 0 were
t

el e:| hmg on

A Y \,._L,Ll Ndeh |



flaq was the son of -isy Tsippor - Strong’s H6 33

which means, ‘bird, sparrow’.




Now, as we will see through this Torah portion

2‘*"%gesp1te the enemies attempts at trying to ‘curse’
& the children of Yisra’él, any curse that has no_-
= cause will not be able to have any effect
Wha atsqever and while the curses of the devas ton
|m\/ %around like a sparrow, it will not comeste

S8on § blessed people, é%hmre hose whi
ter of the Most=iHicha

aielWalking under thes




" Mishlé/Proverbs 26:2 “As a bird wanders, as a

SW. llow flies about, so a curse without cause c’oa\
not come.’ i




We know that obedience brings blessing and :
disobedience brings a curse and so, while we can_
é'*-a%isee from these accounts, that even when we are

‘walking in obedience, the enemy will constantly
be trying to curse us and this ought to make us:
rea l]S , and understand, our need to remam ‘in’
Messi (by walking as He walked, by o Sink
tlw len , SO that we are no ﬁ(w side? off

orah. andshavens

thielnrot e tlve boun ies of
ANY l\/Mu ol s- 3 home dueiteldisphErIEE




not come upon them!

The Hebrew word that is translated as ‘wanders’ in
| Mishle/Proverbs 26:2 comes from the primitive root

and fro, wander, flutter, show grief’, and the Hebrew
WO d that is translated as ‘flies about’ comes fro ) the

Hnm A fly away, swoop down,%ﬂd termsiof
fil\ing, 115 understood as, gmrake linear movement
tnrougn Ln. air, usu, by a self-dincctedliSEIRIRAESE

> LCOHQLL,

A curse aimed at someone who does not deserve it will

'word 1 nud -Strong’s H5110 which means, ‘to move to

IOOEWVERP a1y uph - Strong’s H5774 which means “torfily)

3.' »
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The picture given here in Mishlé/Proverbs 26:2 is-
" that just as a bird wanders and a swallow flle
Wu ut, looking for food or a place to rest and C 0es
10 fmd it, so too does a curse not fmd

' intended source! ¢
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| The blessings of obedience secure the assurance
;that no curse will come to rest on you, however
the curses for disobedience are clearly laid out
‘Debarim/Deuteronomy and we are therefor
“nr ned how we are to keep our lives cle n and

frym compromise and sin, lest a.eurse finds
its way into g Aﬂ ©S.

g2 ;
i
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Our Master gives us a parable of the man who cleaned|
his house and then ended up worse off, because he |
' did not keep it clean:
| Lugas/Luke 11:24-26 “When the unclean spirit goes 5
~out of a man, he goes through dry places, seeking =
est. And finding none, he says, ‘I shall return to my.
fouse from which | came.’ 25 “And when he comess
n m»y it swept and decorated, 26 then he goes and
| with him seven other splrlts icked than
f \C they enter andsiwell there. Andithel etk
hetomes Wonse than thekiEs

d t
fill



This is a parable that teaches us about keeping |
‘our house clean’ and we do that by guarding to ;’
Ado all His commands, for that is righteousness for:

us (Debarim/Deuteronomy 6:25)!

",f we do not guard to do the commands of ot
hinywe are, in effect, opening up our l]V fon
Lh“‘. ect of curses that may find a-home'and
2 a N ht to take root due-to lawlessnession
\ compredise andsinime




When we walk in righteousness and guard

righteousness, then we shall not fear the many curses

that'may be flying about and looking for a home to
ruin!

following:
m/Deuteronomy 28:26 “And your car

‘ ood for all the blrds Bf(t%h
the earth with ID ne to frigk tenit




Part of the curses for disobedience is that the |
| disobedient will end up being devoured by the
| birds of the heavens and the beasts of the earth.
‘This imagery of the birds feasting on carcasses | is
ione that is repeatedly found in Scripture, as e
‘ clegr reference to the fate of the wicked:

Whe ,s eaking of the Day of nin' oueMas er gives
us a clear pa -aﬁe in: .

. 4 X - o 4
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Lugas/Luke 17:31-37 “In that day, he who shall be on the |
house-top, and his goods in the house, let him not come down |
to take them away. And likewise the one who is in the field, |
| let him not turn back. 32 “Remember the wife of Lot. 33
| “Whoever seeks to save his life shall lose it, and whoever
Hloses his life shall preserve it. 34 “| say to you, in that mgh
there shall be two in one bed, the one shall be taken and the
other shall be left. 35 “Two shall be grinding together he
one shall be taken and the other shall be left. 36 “Iwo shall
bENntheNield, the one shall be taken and sther shalllbe
it 37 ARG they answering, said “Wh e, Mastei

AaaiEe s3\d to them, v is, th QL_WL\O e |




| - While we are able to get some great
-gencouragement from this parable of Shelomoh,
recognising that undeserved curses do not come |
_est we are to make sure that we are guardl

'gté]d | J\u on
€sS and sinl

b s



| The Hebrew word that is translated as ‘curse’ in
| Mishlé/Proverbs 26:2 is ny7;7 qelalah - Strong’s
“ H7045 and comes from the root verb %4 qalal -
S rong ’s H7043 which means, ‘to be light, swif £
rifl mg, cursed, desplsed’ and the pr1m ry,
Ww asis here is the absence (or reversal) ofa

plessed, or rightful sta;%yhe‘lowe ing tola
[Eccor fate due to _the-absence ofec blessips:




| The Hebrew word that is translated as ‘without
| cause’ in Mishle/Proverbs 26:2 is mn hinnam -
;trong’s H2600 which means, ‘out of favour, fre"
pothing, useless, vain, costs me nothing, withou
L-‘ w1thout pay’, and comes from the root
Word Np hanan - Strong’s H2603 meani g, “show

BV b8 gracious to, dealt graciotsly withisSiven

to them vol { , shown.fa (o’




[ find the meaning of this Hebrew word for ‘without]
cause’, a very powerful lesson, in showing us the
vain worship that many are rendering under the

.~ banner of a ‘false grace’, that assumes that the =

orah is no longer applicable. And so, they are using

re, in many ways, finding themselvesi
ge of saying that are free from the urse of th
Jorahy which is death, while t su“ﬂ\/

seonninue intheir blat%m%m al to walk in:thesenathll
and ara dplaifgiels ess and while domu 50, thay

etha M2y have-nOthing oo




They do not recognise that the birds are hovering
and will come to rest on those who are lawless
~and have cast the Torah of Elohim aside!
What we can also understand, from an allegorical®
erspective here in Bemidbar/Numbers 22, is that
\with Balaqg (the devastator), being the son of
IDPOY (Sparrow), we can see that words @;r"\ be
2 devastating than anythi ﬁé‘?a d helis
pEWARenrified of a peo Sra’él) wholanelinlise
SRV h AL he has—always beentalkinsistaniiig




How often we see that ‘words’ can do more
. damage than physical actions and while we
" recognise that words can be a very destructive
force, if used in the wrong way, we also take note
that.a good word, in season, is always abl_.
‘ (fogth joy; and we, as a set-apayn)'

2, are to be reminded to guard our lipsSiiem
speaking evi il




Eph’siyim/Ephesians 4:29 “Let no corrupt word |
| comé out of your mouth, but only such as is good |
;or the use of building up, so as to lmpart what
pleasant to the hearers.”

MisRLE/Proverbs 15:26 “Evil thoughts aree \
abomjnation to nin', but pleasan; uc S are



Balag only had evil thoughts towards Yisra’el and
| this was an abomination to nin', and He would not |
| allow these abominable thoughts, which bring
fforth the desire to curse, to be used against H1 4
. people'
\/\c- went and spoke to the elders of Mldya as
Lr_ ‘\were in fear of being destroyed as Qg
"“‘Ie1 an of Bashan and Sihon-severeign offthE

Amo ad bheen.

_



The name |'m Midyan - Strong’s H4080 means, |
| ‘quarrelsome, strife’ and here we are able to see |
| a picture of how the devastator went to seek the -

b help of some troublemakers.
We see the same today, by seeing how those v vho
Want te speak a negative and ill word towar \/m
and \/\ ang to gripe and slander yowlbfm othens

Wholare\nere troublemakgrs-that love tolauelie
SnEEiicht, in ord : “gm mne contenNraNE




Those who seek to cause contention with the
so bedient children of the Most-High are those who
are drinking a ‘mixed’ cup of wine - that is: the
”'ho are partaking of ‘mixed theologies® and by
2eig ‘drunk’ on a mixed cup of abominable

"e of man, they speak out agginst t he Truth
by c 3 Se.




.&flshle/Proverbs 23:29-30 “Who has woe? Who ha
rrow7 Who has contentlons7 Who has compla1

mg in to search out mixed.w -n




Those who are drinking of mixed man-made

theologles have constant contention with the

Torah and all who walk in the Torah and, in effect

they curse the Torah by saying it is done away LH

tand as we will see in this Torah portion, thisiis

“‘ﬂ.,’_ what the delusion of Bil'am is all abo ut; as
\ seen in the teaching that Charistie anity,

slair S in their claim thatthe Torak is 2l CUIER
’ and 1t Is=done awayawil ’ ”




The major problem with ‘quarrelsome
troublemakers’ is that they are fools who think |
that they are right! 4
.sra ’el is described here as ‘the ox that is llel ]
up all the grass’, and what we can see from thl
that, llke the rough tongue of an ox pulls up. he
g S nto its mouth and bites it off, so tooawas
a’&l ‘uprooting’ the nations-aro _q- thems
200 ING those who wef&in rebellion againsh

1CIT ]

L
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| We know that in Scripture, an ox is often a symbol |
strength and the ancient pictograph of the letter
& ‘aleph’ is that of a head of an ox, and pictures
. that of the strength that we get from nin who
ads us by His yoke that is easy; and by being
Wioked’ to the Torah, in Messiah, we are lediiia

ﬂﬁj nghteousness aniyeedﬁﬁt ‘ear an,

’
S
o




We are told in Debarim/Deuteronomy 22:10, that
| we are told to not plough with an ox and a donkey
e together.

A donkey is an interesting animal, as we find 1
L Scripture various pictures that are expressed
'thr dugll the use of a donkey, however in terms ol
ubbognness and rebellion, we findia eﬁﬂ/
Hesea that Ephraylm isr aFeﬁ to as ¢ doo.\e/
NOEN cl crlbm TebellionpefsEphgvil




oshéa/ Hosea 8:9 “For they themselves have gon --}“"
L up to Ashshur. A wild donkey alone by itself i is
: Ephrayim, they have hired lovers.” =

L\m- at we see being pictured here is an u _f'ual
Lyoking, even recognised by the enen /7




Yisra’el was likened to an ox, speaking of faithfulness |
and strength found in nint of Hosts, while Balaq, being |
the opposite, is a picture of a rebellious donkey who |
| stands against the Truth of the Torah and observance |
& thereto and clearly these two cannot be yoked

« together.
DOr, ntiyim Bet/2 Corinthians 6:14-15 “Do not be ome
sungvenly yoked with unbelievers. For wi
ership have righteousness a awlessness? A\md

\\/hat 'Fc owship has ligyﬁmﬂarkness? 5 AndawhEn
sEisRment\has Messiah with Beliya’alORvhaEIeEIN:

Abecis Wolitver have with aniinbe e e il




All who disregard the Torah are lawless and are as |
unbellevers whether they believe it or not, and as|
- we walk in the Torah by belief- obedience N8

- Messiah we come to realise that we are not =
-_ughing with the same ‘animal’ so to speak *ﬂcl
therefore we must guard not being unequa
\/D‘@- 1th rebellion and stubborn 5, .cst‘
. qurse finds an opeg ﬁg‘to atte

S
e




LM 22:5 and he sent messengers to Bil‘am son of
iBe‘or at Pethor, which is near the River in the lan d
- of the sons of his people, to call him, saymg
See, a people has come from Mltsraylm mﬂ
they ae covered the surface of the | d nd ane

| settling next tomel

o ;
i




Verse 5 - Bil'am son of Be’or
Balag sends messengers to Bil'am and the name ‘
| oy Bil'am - Strong’s H1109 means, ‘not of the =
people’ which possibly stems from the two words:
1) 7a bal - Strong’s H1077 which means, nO L
‘canpot, never, fail’, which comes from the
plimitiye root a7 balah - Strong’s .,;i/hich

2ansy, ‘to become old vear out, consum

X eca > awayiEieh I—_




| 2) oy am - Strong’s H5971 which means, ‘people, |
| nation, citizens’, hence the construction of ny7a
. Bil'am carrying the meaning of ‘not of the
people’.
1s also believed to be derived from the ro )t
d ¥ga bala - Strong’s H1104 which means; e
»\/\ DW Up, engulf brough fﬁ sion:
consu str d




| From understanding the derivatives, or roots, of |
| the name of Bil'am, we can further understand the |
ii'lcture that is bemg presented to us, in order to j
',:_arn us from that which is happening in our daj

BBil'am could best be expressed in having it
. meaning of: i

“one who is not of the people that wears down
the people” |




Ne are warned in Scripture about the delusion of
Bil'am - which is that delusion that wears peop
C own and is a delusion that is brought by those
who'\are not of the people of Elohim, yet hey,
falsely alaim to be and are simply fz -se m’ﬁ’“w

p

$ -
g
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Kepha Bet/2 Peter 3:17 “You, then, beloved ones,
| being forewarned, watch, lest you also fall from |
. your own steadfastness, being led away with the
delusion of the lawless”

Yehudah/Jude 1:11 “Woe to them! Because thel
haye gone in the way of Qaylw ave

Emselves to the delus1on of Bil/am for ¢ rewands
2nd perished in_therebellion.c Qoo 2 ——

P b



5_B1l am was the son of Be’or and the name vy
Be’or - Strong’s H1160 which means, ‘a lamp ( r

the sense of burning)’ and comes from the root
word wa ba‘ar - Strong’s H1197 which means; st
bign, consume, purge, kindlebyfire’

5

$ -
g
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Bil'am’s home was at ~ins Pethor - Strong’s H6604 |
| which is a word of foreign origin that means, |
*«asoothsayer which is the equivalent of the word
L ¢diviner’ or one who practices divination and \ «,‘
1 are again told in:

Y’ﬂ 05 wa/Joshua 13:22 “And the sons of Y
dWwith the sword Bil'am son
diviner, qmong those whoswere ,-,-Ly Hmm,

el




| Bil'am was a diviner, which is translated in the |

'KJV. as ‘soothsayer’, which is the Hebrew word noj

. gasam - Strong’s H7080 which means, ‘to =

practice divination, diviner, be a soothsa

Seek ag omen’ - the very thing that is profibi
. \among the children of Yisra’e

h
=1
L'
L

7’
Vel




We are told in Beréshith/Genesis 36:32 of another son |
of Be‘or, who was a king in the land of Edom, which is |
that of the descendants of Esaw; and so, it is clear that 4‘:’?
”’\Bll am knew nin' and would have certainly preserved =
& much of his unspiritual ancestors knowledge of ninx: '??1!

Edomites represents for us today ‘Christians’ who
* ‘brothers’ to Yisra’el, with whom they have a
d\/m jonal relationship w1th as a;%m;of sellin ng
bhRin birth right’ (the Torah) das LW g

T e e e fleld’ /- resen ol

'/LfL

VYind,



Such people are certainly seen as useful to the |
“devastator” who gathers the quarrelsome and |
Iseeks the divination of man’s traditions as a meanﬁ
& to ‘curse’ the Torah and all who follow it! =
alaq is like ‘many trouble makers we see tod \/

3e8inst the remnant who follow Messi o o
bhls t w w1ll even seek/l];/lae{ of th mo*ﬁm\




Num 22:6 “And now, please come at once, curse |
| this people for me, for they are too strong for me. |
It might be that | strlke them and drive them out
of the land, for | know that he whom you bless is
'leessed and he whom you curse is cursed ¢

\hnr,,_' / And the elders of Mo’ab and the
aiididyan left with the fees for diyi aﬁ’o

Ad, apd they came todBit*am and ;
N\ WOrds @17 balag ol hiimE



verseid:4.22.6
verseid:4.22.7

| Verses 6-7 - Balag, in his message, pleads with |
;}Bll am to curse Yisra’él and makes it known that,,
“he trusted in the words of Bil'am, for he said h
new that whoever Bil'am cursed was cursed ar d
' whoever he blessed was blessed. =

s tHL Secause Bil'am had done swr ng nd
\ blessing hefere? P

g2 ;
atl




Balaq is a picture of one who is seeking results |
|through divination and so he goes to a ‘prophet for|

~ hire’ - for that is exactly what Bil'am was! =
iToday, we see this very same thing happening in
many churches as they will send for a well-known

9@ called prophetic insight and=eall dewi
.\ curses upon thei~enemies! =

_



| By Balag and the elders of Mo’ab and Midyan
- offering a fee for divination (verse 7), it is as
"f'hough they were doing the divination of sorcer /
emselves by becoming a part of the fee the ay
a’rx._ act engaged in the divination proces s and
| t,s ictly prohibited and is an ml ation’in
| the eyes gf—+

e
e




Think of all the so-called “prophets for hire” that |
we see today, even being advertised on billboards |
tand in the media and so many deluded people are
_lockmg and are ‘paying’ their fees of d1vmat10 )8
while they are all by participation in the process
fladyocating the nullification of the Torahs b\/
Being deluded into believing that what theyiale
doing is right - delusign-ef the lawlessill

g / |
S
y st




| The Greek word that is translated as ‘delusion’ in |
.;Kepha Bét/2 Peter 3:17 and Yehudah/Jude 1: 11
* comes from the word mAdvn plane - Strong’s
G4106 which means, ‘wandering, deceptlon
er or, deluding, deceltful’ and is SImpl
' er Rod in the Greek as wande?ou of the
aeht way’ which is figuratively-used to descmube
Delng-HT gy




| A derivative of this word is mAavaw planao -

-«Strong s G4105 which means, ‘to cause to wander

. deceive, mislead, misled, led or gone astray’ ,
which is translated as ‘led astray’ in: =

G 1la 1y1m/ Galatians 6:7 “Do not be led astr \/
tlDr_ \IS not mocked, for whatever a an SOWS,

that he shall also cap-

+ 2 N ~ . Z
>
>



We see this word mAavaw planad used in the Greek |
text in the account when, answering the Sadducees |
over their dispute about the resurrection, vuin: |
e Messiah said to them:
3 Mattlthyahu/Matthew 22:29 “... You go astray, not

nowing the Scriptures nor the power of Elohim.’
sewords are so true for so many today, as ﬁ’\\/
astiay, simply because they do notknow the

fiptures, and if they doﬁlp;J(ﬁo the Scriptupess
e D¢ SSlble ford to knowathcsRoWEin m—
lohim! L

The

C‘
ZD
&

S




Because of this sad reality, of most people who
| claim to know Elohim, yet do not know Scripture, -
% see that they are ea51ly led astray, mlsgmded
d deceived, as they wander aimlessly away fron
ithe Truth, instead of running in the way of His

- commands as Dawid declared in: =

ul ®h/Psalm 119:32 “I run th ? O %O”T

comynands, for You eplarge my hearts®




We also see this word mAavn plane - Strong’s G4106 |

being translated as ‘leading astray’ is:
| Eph’siyim/Ephesians 4:11-16 “And He Himself gave |
| some as emissaries, and some as prophets, and some "
L as evangelists, and some as shepherds and teacher "
112 for the perfecting of the set-apart ones, to the
\;. rk f service to a building up of the body of he

ct]nﬂ ) A

Qan, to the measure™of the sta ure ofithe
\ completeness of / Messiah!




14 so that we should no longer be children, tossed |
and borne about by every wind of teachmg, by the |
| trickery of men, in cleverness, unto the craftmess |
of leading astray, 15 but, maintaining the truth 1 |
love, we grow up in all respects into Him who'is
the head, Messiah, 16 from whom the entire bg dy:

joineéd and kmt together by wha t every joint
sipplies accordmg to the working®by whichieach
aEldoes \its share, cayses®arowth of theiboayiiell

tha\building up of. itselfinNovENs




f;f,_he reason for me quoting this passage from verse:
-16 is to hlghllght the clear appointment of th

‘‘‘

craftiness of eV1 men!

_ TR



There are so many people today who are being |
tossed about by every wind of teaching, as they are |
not submitting to the ordered design of the body of |
| Messiah and are not able to rightly discern between |
that which is set-apart and that which is not, as th-“
deceit and craftiness of the delusion of the lawl
".gr1s them and leads them away from bem
perlygbuilt up in unity as they fall away fromsthe
lesponsibility and accountability-th each ong
sholld hiyve toward the oher within the bodyiel

LI

UEERBhRthat oughi=t0De built up andiNINeEENEr

=~ __inlovel



NO DIVINATION! 4
e Hebrew word that is translated as ‘dlvmatlo '
L IS noy gesem - Strong’s H7081 which means;

mt:on witchcraft’, which is a practlce hat
- \iS strlctly forbidden, as we see m

i . 8 -
5
p -
g
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Debarim/Deuteronomy 18:10-11 “Let no one be found

among you who makes his son or his daughter pass |
through the fire, or one who practises divination, ora |
~user of magic, or one who interprets omensora |
_.rcerer, 11 or one who conjures spells, or a medium, or
' a spiritist, or one who calls up the dead.”
We are also told in Scripture that rebellion is as

divination:
‘;F%%Beﬂ?o 4
is as wickedne

Shar ?é Aleph/1 Samuel 15:23

kel diving tion and stubbor ic
Mﬂ—u\’ m-\o you ple r e (ed Cr “\/\/Du ol NN, F

alsH: dess acCt VOU. aS Sovereisng




IWhat nin' makes very clear in His Word, is that the
ne > who is in ‘rebellion’ is in no way dlfferent L

who uses magic, conjures spells or calls up. ‘the
~ dead etc.

/"

e



';um 22:8 And he said to them, “Spend the mgh Lv
here, and | shall bring back word to you, as nint




Verse 8 - stay the night

Bil'am tells the messengers to stay the night,
while he would seek a word from ame. =
. The Hebrew word used here in this verse for
‘stayed’ is av' yashab - Strong’s H3427 whick
meags, ‘sit, dwell, remain, abldiénh bit;
Sjtting ~lll’ and a modern vsv‘%dﬂ)em d fromi this

word which is translatedesschool is ‘yeshival




And SIttmg in the Hebraic min-set is an idiom for |-
learning.
" The idea of sitting in the Hebrew mind-set here 1s
L to learn, and not to simply sit and vegetate bu
pather sit and pay attention to the mstructlon of
th I teacher, and so by implication, these
messengers became ‘students’ of Bit'am ‘and
Would fes  indebted to%q,a@a'natter vhat heldid
B\ aid! ‘

P b



| Bil'am is a picture of so many Christians today, |
| who claim to have a relationship with nint, yet are.
not grounded in the Truth and unless they com*'
.ut of the delusion, they will find out that what
th .y qave been standmg on, for so long, is notia
byt is simply a deadly and unsecyre. sinking

sand ! /




Num 22:9 And Elohim came to Bil*am and sald
= “Who are these men with you?”
22 10 And Bil‘am said to Elohim, “Balag, _ﬂﬂ
D ppor, sovereign of Mo’ab, has sent to me;

1 saying, 3

£
/ e
P osr » - ’
’




Num 22:11 See, a people has come out of
"’:,.1tsray1m and cover the surface of the land. Come
ow, curse them for me. It might be that | am able
“‘to fight against them and drive them out.” >

M 2%:12 And Elohim said to Bil‘am, “Do: r’oL 50
Wath them. You do not curse the/pggp{% for they
are bless




~ Verse 9 - 12 - Conversation with Elohim =
* Bil'am tells the messengers of Balaq that he will™
. inquire of ~inv, as he would certainly have
Xpected to encounter His compassionate s1d ya‘t
fing here that it is recorded as ‘Eloh1 ' came

to Bil'am and

e /
-



Now while many may not find this relevant, | do |
find it very interesting and see a picture of Bil'am |
| who seeks to speak to “nin'” and is answered by |
?th]m and encounters an aspect of Elohim that J
Imay never have encountered before, as He finds
tHimself before the Judge asking him ‘who are

€ With him’. nin' knew exactly who they NEIe,

‘ ,i wanting Bil'am to recogni ha is ooine.

e \pin' wants Bil See that he shoulg

1'\CCL Ng company v ith suchimenRVAREREREE
g&in th ratrcrl%ch*ﬂrﬂﬂar}




Bil'am obviously answers and does not realise that |
nIN'’s question is a rhetorical question, and was

bemg blinded by the love of money. | mean, what ?
| were they doing there - by letting them ‘stay” and:
iby making them his students, so to speak, he has
j st become a prophet for hlre instead of doing
he should have done at the door - t N ed

\ them awasgl/
all\ge should hav%n.e that he couldiGk

\ curse_azbtessed peoplél







Verse 13

Bil'am then informs them in the morning that he will|
not be going with them.
However, he makes it clear that am has refused t
allow hlm to go. 3

p"te this soothsayer llstemrw
Instiyctions of ninr, it wastmore a caselof

“l would really love to go, but | can’t, | am not




He did not understand that the instructions of nint |
were good and beneficial, yet portrayed nin'as |
being an oppressive dictator.
150 many do the same today, when they view th‘
struct1ons of nIn', not as a life-giving source et

L ragher as something that is restrictive ar d
eppriessive, yet they will do it becausesthe W, Kknow
eV have to - this is a plctur fiving ¢ ccor dine
testhe\letter Of W Withoutthespiziasss




Just think about how this same attitude is seen by
,o many today - for instance, there are many wh o8
. know that pork is not to be eaten and that
ellflsh is to be an abomination to us, yet th =\/
“13 _1 1sh they could eat them, mstead of uttenly
ha! me- f\as a considered food sour Secause oull
father hasg 4€| B i

g2 ;
atl




| “l would really love to but...” is a sad fleshly |
|response given by many who wrestle with the nee
i to be satisfied in the spirit, instead of standing up
. for the truth with joy and great boldness!

Bow many times have you said, “I would really

love to but...” to something you know xou are not
wny wou 1l

owmlw to do - if it is not permitted
lovete™o itlll

E 9 ou

_



“ Num 22:14 And the heads of Mo’ab arose and

went to Balaq, and sald “Bll am refuses to c me




| ~ Verse 14 - the report back to Balaq
. Balaq’s messengers return without Bil'am! =
A nd they tell Balaq that Bil'am refused to con
' with them!

IS\is how the world sees our so%?reﬂ_en
ollowmg the instructions=ot ai

e /
-




| The messengers did not tell Balag that nin' refused
| Bil'am to go, but that Bil'am refused, and often
“when we say no to the temptations of the world'
nd say no to that which is not permitted in t
orafy, yet is seen as ok in the world and
shurc h we are often labelled as bem ﬁu

amh \and are seemingly ‘r ed’ L\/ bein

iaksubjection to thesdnstructions.c ;_.=lammﬁ_~




They cannot see our obedience and saying no as

an expression of love, but rather as something
| that is seen as making us live under oppressive
; laws; and sadly, that is how Bil'am made it sound

. We are to be careful how we express our
oo mmltment in the ‘way’ we say no to the th1
should. If we bring it across as burdenso Wx

o*ﬁe\ﬂ to being a delight for beij Jﬁm
hen \/\'-_ i nder our abilit rf uth insibs

. -

ness!.



‘Num 22:15 Then Balaq again sent heads, more

. numerous and more esteemed than they. =




Verse 15 - the Devastator sends more!

- Balaq does not give up - so he sends more

 important men this time to Bil‘am hoping toss
impress Bil'am and buy him with that which was
€n as more important. The enemy will not stop

r first no, especially if 1w with'a

reluctant hea
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